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THE INTERNAL RELATION OF PELAGIAN 

CONTROVERSIES. 

When Cfelestios began with representing the importance of 
the controyersj as trifling, this caution was extreme, and at 
least not the opinion of the Pelagians generally, who rather 
held the opposite opinion. This is evident from the assertion 
of Julian — ^that the God of the Traducians was not the God 
of the Gospels ; they made either Satan to be the Author of 
human nature, or God to be the Author of eviL For the 
doctrine of hereditary depravity appeared to them contra- 
dictory to the perfection of the Creator, to his holiness and 
JQstice, and the doctrine of grace also to his love and justice ; 
thus both seemed to be practically iDJurious, since moral 
efforts were unnecessary and impossible, aud a sanction was 
given to immorality. Augustin on his part regarded the 
questions in dispute as objects of the mghest importance. 
*' The Christian faith," he says, *' properly consists in what 
relates to two men, one by whom we are sold under sin, the 
other by whom we are redeemed from our sins,*' i. e. Pela- 
gianism is at variance with the first principles of Christianity, 
since whoever denies Original sin, sets aside the need of 
redemption. 

In our investigation of the internal connexion and exact 
principle of the particular points of controversy, we must 
distinguish between what the parties themselves consciously 
regarded as the main point, and the deeper difference to 
w£ach everything was i^ly to be traced. The subjects of 
controversy were, the original state of Man, the character 
of the first transgression and its consequences to the human 
race, the present moral condition of mankind, the nature of 
Free Will, its relation to Grace, the method of the Redeemer's 
work, the relation of the Christian and pre-Christian stand- 
points ; and in addition there was the controversy respecting 
the efficacy of Baptism in freeing human nature from sin- 
fulness, and making those who receive it members of the 
kingdom of God. Now the different views entertained of 
the present constitution of human nature might seem to 
Involve the highest principle, and certainly \t> x^^a^^^Ss^ ^^ 
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prime importance, since according to the representations of 
the moral power which is still left to men, the doctrines of 
grace and redemption, and the influence of Christianity on 
human nature will be determined. But this question leads 
back to that respecting Original Sin and its effects, and the 
various opinions regarding tiiis point are again dependent 
on the view taken of Man's primeval state. If we accepted 
the immediate assertion of both parties we might stop here ; 
but does not the difference lead us to a more general ground 
of contrariety? The contending parties differed also on 
another point which is independent of that we have just 
mentioned — namely, in their notions of Free Will. Pelagius 
understood by it the power of choosing which can at any 
moment decide between good and evil, whence it follows that 
every moment of life is like another, the operation of the 
earlier having no effect on the later, and consequently the 
differences between the primeval and the present state of 
Man is inconsiderable ; and by this the whole point of view of 
the development of human nature is determined. Augustin 
on the contrary held that in the Free Will, the element of a. 
self determining choice between good and evil was not at all 
necessary. Here then is a difference on which various views 
of the original and later state of mankind are founded. But 
we may trace the condition of human nature still further back 
to the relation of rational creatures generally to Gtod. Here 
also the difference is founded on Free Will. Pelagius 
assumed that man was furnished once for all with the powers 
which are necessary for his development ; the logical carrying 
out of this datum excludes the Supernatural. Augustin 
regarded such an Autonomy of the creature as contradicting 
its relation to God ; it stands in continual dependence on him, 
and its highest destiny is to be his organ. But whatever is 
true of the relation of the rational Creature to the Creator, 
rests again on the view of the world generally whether as 
prepared at Creation and developing itself independently or 
as upheld by a continued Creation, and therefore must be 
considered either as only a mediate interference of God, or as 
an immediate operation of his power and absolute dependence 
upon him. And here lies the deepest ground of the whole 
difference. And we And some indications that this principle 
was not wholly concealed from the contending parties., 
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Innocent says;* "Wilt thou be superior in providing for 
thyself, to Him who has given thee thy being ? and how is it 
that to whom thou thinkest thyself indebted for thy life, thou 
dost not think that thou art indebted for grace to enable thee 
to live as thou dost ? *' And Jerome says, These men by 
[their doctrine of] freedom make men not such as are depen- 
dent on their own will, but place hunum power on a level with 
the divine as being self-sufficient ; yet we ought to know that 
we are nothing if God does not preserve what he has granted 
to us. He charges them with the sentiment, ** If I will to 
bend my finger, is God's help necessaiy for me ? " . In the 
same way Orosius remarks that Gtod has not merely in virtue 
of natural Creation granted all men grace, but daily to all and 
each one at every moment he specially imparts his gifts. He 
appeals to the passages in Holy Writ which speak of the 
divine eoncumu; but perhaps thou answerest me. Nature 
preserves its unvariable order, and after God has once arranged 
it he effects through it whatever happens (therefore mediately), 
but certainly he who gives, gives when and where he will, 
either by guiding the arrangements he has made in its 
development, or by pouring forth his bounty in new Gifts. 

As to the fundamental difference in the consideration of the 
general relation between the created spirit and God, Augustiu 
^lays down as a principle that the Divine Spirit is alone 
autonomic, and the se4f-subsistent origin of the True and the 
Good ; the created spirit, on the contrary, cannot possess 
the Gt)od and the True, as its absolute possession, but attains 
to them only through communion with God ; it has only the 
susceptibility of appropriating that higher life, and of reveal- 
ing it in action. Hence arises the contrariety between a life 
in conmiunion with God, in which all true goodness is placed, 
and in Grace, and the life of human nature estranged from 
God.t As the eye is circumstanced to the light of the sun, 
so is the created Spirit to the Grace of God. He does not 
deduce primanly from sin the need of human nature^ for 

* Ep. ad Gone. Carth. § 9. 

i" J)e Peecat. Meritis et Bemiesione, ii. § 5. 

X De Corrept. et Grat. § 82. — Si hoc adjutoriam vel angelo vel 
homini, cum primtim facti sunt^ defmsset, quoniam non talis natura 
facta erat, at sine divino adjutorio posset manere, si vellet, non utique 
sua culpa ceddissent, adjutorium quippe defuisset^ sine quo manere 
non posBent. 
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grace, in order to realize its destiny, but thinks it is princi- 
pally founded on the relation of the creature to Gt>d, though 
he thus afi&xes to the term grtstia a different idea from that 
contained in Scripture. Even in the highest state of the spirits 
in heaven, and in the original state of man, the gratia justi- 
ficans was the source of «J1 good, only the Spirit freely con- 
tinued in divine communion, without having to overcome an 
opposition. As soon as it forsakes this communion, there 
can be nought but evil in itself. Love to God is the source 
of all Good ; and, inversely, Selfbshness is the principle of 
Evil. 

Felagius, on the other hand, regarded the creature as 
endowed with the powers of its existence and left to itself; 
hence the moral nature has likewise its powers, in order to 
fulfil its destiny ; these faculties belong to it as an inalienable 
possession, and can suffer no essential alteration. It depends, 
on man himself to make use of these powers. In reference 
to Goodness, Felagius distinguished a posse, a velle, and an 
esseJ^ The 'posse comes from God ; the velle and the esse are 
man's affair. That the eye can see, is a gift of God ; to see 
ill or well depends on ourselves. Thus, God has imparted to 
us the ability for goodness — whether we perform it depends 
upon ourselves. Accordingly, the essence of virtue consists 
in the free application of our moral powers — ^in this lies the 
meritum of man, without which there is no virtue. With this 

• De Gratia Christi, iv. § 5. — Primo loco posse statuimus, secundo 
vdle, tertio esse. Posse in natura, Telle in arbitrio, esse in effectu 
locamus. Primum illnd, id est posse ; ad Demn proprie pertinet quod 
illud creaturss suss contidit ; duo vero reliqua, hoc est velle et esse, ad 
hominem referenda sunt, quia de arbitrii fonte descendunt. Ergo in 
voluntate et opere bono laus hominis est, Immo et hominis et Dei, qui 
ipsiuB voluntatis et operis possibilitatem dedit quique ipsa possibilitatem 
gratise bu» adjuvat semper auxilio. Quad vero potest homo velle 
bonum atque perficere, saluis Dei est ; potest itaque illud unum esse, 
etiam si duo ista non fuerint ; ista vero sine illo esse non possunt. 
Itaque liberum mihi est nee voluntatem bonam habere nee actionem ; 
nullo autem modo possum non habere possibilitatem boni ; inest mihi 
etiam si voluere, nee otium sui aliquando in hoc natura recipit. Quern 
nobis sensum ezempla facient dariorem. Quod possumus videre oculis, 
nostrum non est ; quod vero bene aut male videmus, hoc nostrum est. 
Et ut generaliter imiversa complectar, quod possumus omne bonum 
facere, dicere, cogitare, illius es^ qui hoc posse donavit, qui hoc posse 
adjuvat : quod vero bene vel agimus vel loquimur vel cogitamus, 
n<Mitrum est, quia lueo omnia vertere in malum etiam possumus. 
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also is connected the definition of Free Will* — ^the ability, 
at every moment, of doing good or evil. Augustin rejoined f 
that such a state of self-determining moral indifference is 
inconceivable. Good and Evil cannot come from the same 
source. { Man lives either in commmiion with God, and in 
that state professes moral freedom, that is, the ability to 
determine lumself according to the internal law of his moral 
nature, or he is estranged from God. The definition of 
Pelagius supposes sometMng which does not belong to the 
essence of a moral nature — ^the temptation to Evil. Such a 
self-determining choice proceeds from a tendency, already 
existing, to Evil ; in this consists the moral misery of man, 
that he who ought to live only in goodness is attracted by that 
Evil which is opposed to his nature. 

According to itie Pelagian definition of Freedom, there was 
no special necessity to discuss man's original state, since his 
moral nature was asserted to have been always in the same 
equilibrium of the will as at first. Pelagius was prompted to 
explanations upon it only by the Bible and the doctrine of the 
Church. It was otherwise with Augustin, in whose system 
this doctrine necessarily had a place, in order to explain the 
phenomena of the present, which point back to a preceding 
derangement, since man could not have been so created 
originally. ** How comes it to pass," he asks, " that man, 
who subdues lions, knows not how he ought to live ?" Hence, 
from the first, he occupied himself with this inquiry. Both 
these theologians connected their views with the Bible and 
the Church, and understood the narrative in Genesis, for 
the most part, in a literal sense. But so much the greater 
was the internal difference. According to Pelagius, every 
child is in the same state as the first man before the Fall, 

* De Gratia Christi, § 19. — Habemus possibilitatem utriusque partis 
a Deo inmtaTn, yelut quandam, ut ita dicam, radicem fructiferam, qu89 
ex Toluntate hominis diyersa gignat et quae possit ad proprii cultoris 
arbitrium, vel intere flore yirtutum yel Bentibus horrere vitiorum. 

f OpuB Imperl contr. Julianum. iii 117. — Libra tua quam covaris 
ex utraque parte per sequalia momenta suspendere, ut volimtad 
quantum est ad malum, tantum etiam sit ad bonum libera, &c. See 
Miiller's ChriBtian Doctrine of Sm (transl. by Pulsford : Edinb. 1853]^ 
vol. ii. 87, &c. 

X De Gratia Christi, 21. — Aliud est caritas radix bonorum, alind 
cupiditas radix malorum, tantiunque inter se differunt quantum yirtus 
et yitium. 
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only that the powers of the latter were mature. Then, as 
now, man must have been compounded of Eeason and 
Sensuousness, the latter ruled by the former ; but he -was 
different from what he was at a later period, because he had 
no experience, no practice in goodness, and no example 
before him. Instead of this, Augustin asserts a great 
difference ; that in man's original state, there reigned uninter- 
rupted communion with God ; that Goodness was his proper 
element, and temptation to sin could never approach him ; he 
lived in the gratia jvstificans, the source of all goodness, 
and in consequence of communion with God, all the parts of 
his nature were linked in harmony with one another. The 
Body was a willing organ of the Soul. Man was not yet an 
immortal nature, but he was not subject to Death, and 
would have been translated, without suffering it, to a higher 
state of existence. 

Augustin* ascribed great importance to the first sin, as an 
act by which man's pure moral nature was separated from 
communion with God. Pelagius, on the contrary, lowered 
the moral importance of the first sin ; he could not imagine 
that this single act could exert so great an influence on the 
development of the human race. God required from the first 
man a proof of his obedience, since he was bound to over^ 
come sensual desire. That he was allured by it, was purely 
natural, for God had implanted the desire in his nature, but 
the Evil consisted in allowing himself to be led astray, and 
permitting it to transgress the Divine Law.f But the 
transgression took place with more facility, because man 
was unpractised and inexperienced in virtue, and was not 
strengthened by any example. Augustin, on the other hand, 
denied that the desire for the forbidden fruit was innocent. 
Thus the conflict was supposed to take place in the state of 
innocence. In the untroubled harmony of the Divine and 
the Human, Adam was not exposed to such a temptation, 
which was only possible through his own blameworthiness. 
The internal disobedience and opposition of the human will 
to the divine, must have preceded, ere Sensuousness and 
Beason could have been brought into collision. :|: 

• J. Miiller, D. Lebre v. d. Siinde, i. 396. 
t Cf. Op. Import contr. Julian. 4, 88. 
t Ibid. 6, 17. 
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According to the Pelagian representation, the consequences 
of the first sin were rendered less important lor Adam 
himself, because he was awakened to repentance by the 
punishment. The Free Will remained in him as in his 
posterity, equipoised between Good and Evil ; death was 
r^arded by Pelagius as founded in human nature as such. 
HiB was willing, indeed, to grant, that the first man, if he had 
not sinned, might have been spared from suffering it, by 
a special privilege, but in itself it was the law of his nature. 
And not the less were the maladies of human nature founded 
on it, and could not be attributed to Adam's transgression. 
On the other hand, Augustin taught that death had its origin 
in the discord which arose through sin between man and 
God, and in its consequences in human nature. Guilt and 
the punishment of sin, with all other evils, has passed over 
to the whole development of humanity. In Adam the whole 
human race sinned and became estranged from God, a massa 
perditionis. For the Scriptural confirmation of this view, 
which rested in the depths of the consciousness of sin, he 
attached great weight to the translation of Komans v. 12, 
in quo {Adamo) omnes peccaverunt. He supported it also by 
his philosophic Theory of general ideas, a Platonic- Aristo- 
telian Kealism, according to which the Universal must be 
expressed and contained in single individuals (universalia 
in re). As the human race were first of all contained and 
expressed in a single example, the whole race must be laden 
with the first sin and guilt, as common to all. The ascen- 
dancy of the selfish tendency in the conflict between Sen- 
suousness and Reason has extended itself over the whole 
development of humanity. He considered it important to 
notice in the law of development, that sin punishes itself by 
sin. Julian explained that passage in the Epistle to the 
Eomans correctly,* and believed that he had thus quashed 
the whole theory of Augustin. The assertion that sin 

* Contr. Julian, 6, 75. — Frustra sensum alium novum atque distortum 
et a vero abhorrentem molius exscolpere affirmans, ea locutione dictum 
esse ; in quo omnes peccaverunt, ac si diceretur ; propter quod omnes 
peccaverunt sicut dictum est : in quo covirgit junior viam suam ut 
scilicet non in uno homine omnes homines peccasse intelligantur origina- 
liter et tanquam in masses unione communiter, sed propterea quia 
primus hominum ille peccavit ; id est, cum imitantur Ulum, non cum 
generantur ex illo. Non ergo huic sensui oonvenit ilia locutio, ita 
dictum esse : in quo, velut dictum esset : propter quod. 
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punishes itself by sin was to him inconceivable • — that would 
be a punishment by which God would multiply sin itself and 
drive men into the necessary commission of sin. Yet, in 
another passage, t he does not altogether conceal from himself 
the truth of tide case, for he says, *' Goodness enjoys itself, 
Evil inflicts suffering on itself." Augustin makes original 
sin to consist in that selfish tendency of desire which 
manifests itself in the concupisoentia. He who had so long 
succumbed to the power of sensuahty, felt its yoke peculiarly 
hard, and hence was disposed to give prominence to the 
sensuous element in sin. His elevated soul longed after 
a perfect command over it, and hence cherished a partiality 
for asceticism; but the charge brought against him by the 
Pelagians was false, — ^that he adopted Manichean principles, 
and placed the ground of sin in Sensuousness itself in the 
Body, and thus made God the Author of Evil. The contro- 
versy ought to have led to the more exact determination of 
the boundary between the natural and the moral ; but as each 
party took for granted the correctness of his own standpoint, 
the one did not appreciate the other; the Pelagians, es- 
pecially, could not do justice to the profound ethical con- 
ceptions of Augustin. Julian appealed to the fact, that the 
sensuous tendency existed also in the brute creation, and, 
therefore, was founded in nature, and could not be ascribed 
to Sin. To this Augustin rejoined that the misery which was 
here in question, could not affect the brutes, but the concu- 
piscentia camis was only a punishment for men ; that in the 
inferior animals the flesh could not lust against the spirit. 
The example of Christ proved that this discord did not neces- 
sarily belong to human nature. For this assertion, his 
opponents accused him of Apollinarism and Docetism. If 

• Opus Impeif, 4, 86. — Quo genere ultionia multiplicaret Deus 
flagitia non puniret, et qui iratus erat malse voluntati, qua fuerat 
erratum, reliquam faoerat peccandi necessitatem. 

t Contr. Julian. 5, 86. — ^Augustin says, Meminestine, quamdiu 
disputio eris contra lucidissimam, quae per Apostolum deprompta est, 
veritatem, affirmans nullo modo esse posse idiquid, quod et peccatum 
sit et poena pe^scati ? Quid est ergo nunc quod oblitns tantse loquacitatis 
tuffi idee laudas altitudinem divitiarum sapientise et scientise Dei quia 
extra futuram operum retributionem ex multa pacte liberum arbitrium 
fermam voluit implere judicii? Justissime enim sibi, sicut definis, 
bonus homo malusque committitur, ut et bonus se finatur, utique in 
opere bono, et malus se ipse patiatnr, utique in opere malo. 
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there had been no internal conflict in Christ, there would have 
been no virtue in him. Angustin defended himself by saying 
that he did not deny the reality of the sensuous nature in 
Christ, but only the contrariety arising from sin. 

The question respecting the Origin of Souls had already 
been brought into connexion with the doctrine of the propaga- 
tion of sin, by C^lestius. But Auoustin endeavoured to 
prove that the controversy respecting the latter could be carried 
independently of the former. A man like Jebome* settled 
the question more easily, for he inferred Creationism from the 
words of Christ in John v., *' My Father worketh hitherto." 
Augustin did not consider this a valid proof, for even on the 
theory of Traducianism, the continuous agency of God must 
still be admitted. Godf gives the souls, even if he gives 
them through the medium of natural descent. But though 
Traducianism was favourable to his doctrine of Original Sin, 
he hesitated to express his approval of it, because the view 
taken by Jerome seems to lead to sensuous representations. 
It redounds to his honour, that on this point he maintained 
the mastery over his dialectic turn of mind, and would not 
decide without a warrant from Scripture. " Where Holy 
Scripture,'* J he says, "does not express itself clearly on an 
obscure subject, human presumption must be checked. 
Though I do not know how all things are to, be explained on 
this point, yet I believe that the Scripture would have been 
explicit if we could not have been left in ignorance without 
injury." A conceited young theologian in North Africa, 
Yincentius Victor^ treated this commendable modesty in 
Augustin as narrow-mindedness, and wrote a book against 
him in which he compared him to the *^pecoribus insensatis,^^ 
and would have decided the question on very insufficient 
grounds. Augustin answered him with moderation in his 
work De Anima et ejus Origine, 

A progressive deterioration of the human race was allowed 
even by the Pelagians ; but they accounted for it from the 
power of evil habits, and held that the influence of Adam 

* Hieron. contr. Error. Joann. HierosoL § 22, voL ii. 1, 427, ed. 
YallarsL 

f De Anima et ejus Origine, lib. L § 26. — Ipse quippe Deus dat, 
etiamsi de propagine dat. 

X De Peccatomm Mentis et Remisgione, ii. § 59. 
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consisted in his bad example.* Many die by imitating Adam. 
Augustin, on the contrary, remarked that it was impossible 
for bad example to exert such an influence on a pure nature. 
The assertion that there had been men altogether sinless 
corresponded to the Pelagian standpoint, according to which 
the passages in the Epistle to the Eomans, in which all are 
described as having sinned, must be limited and understood 
only of the majority. Although Pelagius avoided expressing 
his meaning distinctly, yet it may be certainly found in 
some passages of his work on Free Will,t in which he gives 
a list of sinless persons in the Old Testament, and closes 
with John the Baptist and the Virgin Mary. In later times, he 
says, when a greater number of men were living, the sins of 
individuals could not be reckoned ; but when Adam, Eve, 
Cain, and Abel lived, the Scripture has not mentioned one 
sin of Abel, if he ever sinned ; hence, we may infer that he 
was without sin, and there we must rest satisfied, and not 
assert what is not said in Holy Writ. In the application of 
his views to the Virgin Mary, he was aided by the general 
tendency of the Church, Even Augustin shows in his reply 
that he also was affected by it. ** The holy Virgin Mary 
excepted,"} he says, " of whom, out of reverence for the Lord^ 
I do not wish to take account, when speaking of sins ; for 
greater grace was granted to her to overcome sin entirely; 
but excepting her, if we could assemble all the holy men 
and women, and ask them whether they were without sin, 
what would they answer? Would they say what Pelagius 
says or what St. John says ? * If we say we have no sin, we 
deceive ourselves.* There is still another question, Whether 
a regenerate person could be sinless through divine grace. 

* Ep. ad Demeti, c. 8. — Longa consuetudo vitiorum, quae nos infecit 
a parvo, paulatumque per multos comipit annos it ita postea obligatos 
eibi et addictos tenet, ut vim quadammodo videatur habere naturae. 

+ De Natur. et Grat § 42, 44. 

J L. 1. § 42.— Excepta itaqua sancta Virgine Maria, de qua propter 
honorem Domini nullam prorsus, cum de peccatig agitur, haberi volo 
qusestionem : unde enim scimus quid ei plus gratise coUatum fuit ad 
-vincendum omni ex parte peccatum, buae concipere ac parere meruit, 
quern constat nullum habuisse peccatum ; hac ergo virgine excepta, si 
omnes illos sanctos et sanctas cum hie viverent, congregare possemus 
ot interrogare, utium essent sine peccato, quid fuiase re^ponsuros ' 
putamuB? utium hoc, quod iste dicit, an quod Johannes apostolus ? 
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To maintAin this would be a great error. To be sinless is 
the aim and effort of our wishes ; for us it is enough that no 
believer, whatever progress he has made, will venture to say, 
that it is no longer necessary for him to praj, * Forgive us 
our sins.' " 

With this controversy was connected a question of import- 
ance in the History of Christian morals, — the relation of 
Christian and heathen virtue. The Pelagians often appealed 
to the virtues of the heathen as evidences of the moral powers 
of human nature. Julian, for instance, showed from the 
bravery, chastity, and self*control of the heathen, how much 
could be effected by the bonum natura sine dono gratia. He 
confined himself to the contemplation of isolated virtues, but 
he was not logical, for he sometimes lost sight of the internal 
difference between heathen and Christian virtue, and on the 
other hand ascribed a meritum to Christian virtues because they 
were fructuose bona, and heathen virtues were sterUiter bona, 
because they had no faith, while the others would be rewarded 
on account of their £Eiith. As to what Augustin said on the 
difference of the two standpoints, Julian ^o little understood 
bis views as to put forward the objection, '* If the chastity of 
the heathen were no chastity, it might as well be said their 
bodies were no bodies, their com was no com."* In these 
ethical discussions, Augustin's merits were very great, for he 
drew attention to the nature of the disposition and the moral 
unity of life, on which everything depended; the eye of the 
soul is the whole tendency of the inner man, from which all 
goodness must proceed. The right disposition consists in 
love to God, by which all the cardinal virtues are determined. 
Whatever does not proceed from this principle is not tmly 
good, though it may appear so to the eyes of men. He defined 
Sin to be an act which either does not proceed from love, or 
where love is not so great as it ought to be. But that ten- 
dency of the disposition which is pleasing to Gk)d can only 
spring out of Christianity. 

From the radically different views respecting the relation of 
the Creator to the Creature, and the present condition of 
Man, great contrariety would result in contemplating the 
effects of Christianity on mankind. The Pelagian principles 
would have led consequentially to a rationalist view, to the 
♦ Con. Julian. 4, 27. Neander's Ch. Hiat. iv. 866. 
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entire rejection of the supernatural element, and to the 
opinion that Mankind might he self-developed, without revela- 
tion or communication faeia God, in order to attain its destiny. 
But the Pelagians did not carry out these principles so con- 
sequentially, and what they took from the Bihlical element, 
rested certainly not on mere accommodation, hut on the con- 
viction that a supernatural Revelation was necessary in order 
to realize the destiny of Humanity. Julian repudiated as a 
calumny the assertion that the Free Will could attain to the 
right worship of Grod without divine aid. Reason could not 
of itself discover the truths imparted by Divine Revelation. 
No rational man could maintain this.* 

Julian's party did not deny the idea of grace absolutely, 
they felt themselves bound to it by the Scriptures, and 
thought they accepted it in a Christian sense, if they at the 
same time retained the equally necessary idea of Free Will. 
But under the influence of their principles, Grace became 
something very indefinite and superficial. Sometimes it was 
reckoned among the powers of human nature imparted to 
it by divine love, sometimes as belonging to the Revelation 
that was auxiliary to those powers, that is, to the Supernatural. 
But even in this case, Grace always remained an external 
communication, something foreign, and not what Augustin 
esteemed of the highest importance, an impartation of divine 
life through Christ. How they confounded things that differ 
appears from Julian's statements ;f Man created by God with 
Free Will was aided by innumerable kinds of Grace, — ^by 
commands, blessings, sanctification, punishment, chastenings, 
invitations, illumination. God^ disposes the will to believe by 
admonitions, miracles, examples, promises, rewards, and punish- 
ments. He thus explains the words in the Epistie to the Fhillip- 
pians, **God worketh in us to will and to do ; " he works because 
he pleases carnal men by the rewards held out to them, and by 

* Opus Imp. 3, 106. 

t Ibid. — Affirmamus a Deo fieri hominem liberi arbitrii eumque 
innumeris divinss gratiss speciebus juyari cui posaibile sit vel servare 
Dei mandata vel transgredi. Et hoc est, ubi liberum arbitriom esse 
defendemus, ut cum Deus tain multis modis benignitatem suam asserat, 
i.e., pnecipiendo benedicendo, sanctificando, coercendo, provocando, 
illuminando unusquisque eorum, qui jam ratione utilitur liberum 
habeat voluntatem Dei, vel servare vel spemere. 

t L. c. 238. 
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Us reyelatioiis excites their longing after God. In this sense, 
Pelagius also asserts that Gh)d worked by his Grace, — that he 
enabled men to accomplish more easily what they ought to 
accomplish by their free will. We place this grace* (he goes 
OQ to say) not merely in the communication of the Law, but 
in God's aid by teaching and revelation — since he reveals to 
us the Future— makes us acquainted with the wiles of Satan, 
and enlightens us by the manifold gifts of his heavenly grace. 

Pelagius admitted various stages in the divine education of 
Humanity which corresponded to its progressive deterioration. 
As long as Nature continued better, it was left to itself, jus- 
tUia per naturam; when evil habit had increased God gave 
the Law (justitia sub lege) ; when Sin had mounted still higher 
Christ appeared (justitia gratia). The ofQce of the Redeemer 
consisted principfdly in the promulgation of a new and higher 
Moral Law, in presenting new motives to virtue, and in giving 
an example of perfect morality. But as there had been other 
idnless men, tiie question arose, what was his pre-eminent 
distinction ? Julian answered : Christ was not the first pat- 
tern of righteousness, but the greatest ; as in Adam there was 
the forma peccati maxima in relation to Eve, iwn prima, 
inasmuch as Satan had sinned before him. He distinguished 
between sinlessness and moral perfection ; the latter, forma 
eaacta, was in Christ This gradation stood in connexion vdth 
the distinction of the standpoint of the fulfilling of the Law 
and of the consilia evangelica. Among the new motives to 
virtue Julian reckoned the Incarnation and Sacrifice of Christ, 
in which he showed such great love to mankind, in order that 
they might at last love God again ; and thus become fellow* 
heirs of the Only-begotten. 

The Pelagians not only did not deny the idea of objective 
Justification^ but gave it special prominence, for Julian 
explains it as being the forgiveness of sins. It may indeed 
surprise us, that notwithstanding their notion of sinless men, 
they still spoke of the forgiveness of sins without limitation ; 
but the controversy vdth Augusttn referred not to whether 
the justificatio was to be regarded as objective, but turned 
on their not admitting it in that subjective and transitive 
sense, which Auoustin claimed for it. Yet its objective 

« * De Gratia Christi, 8. 

B B 
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importance must have been, at all events, lessened by their 
pre-sappositions respecting human nature. 

In die consideration of redemption, it ^as of importance 
whether it was viewed in a negative sense, that is, in opposiy 
tion to the corruption of human nature, or positive^ as a glori- 
fication of Humanity, bj which it was raised to a higher stand- 
point not attainable by its original powers. The former was 
prevalent in the West, the latter in the East, to which the 
Pelagian view which attributed the greatest effects to Redemp- 
tion without the pre-supposition of human corruption, was 
necessarily very much allied. It maintained that tlie work of 
Christ was far greater, than repairing the effects of human 
corruption. Adam stood as the representative of human 
nature in a development left to itself ; Christ showed a more 
advanced development through divine aid. Thus Julian says. 
Under Adam's name the nature of humanity is represented ; 
what was true of him, was true of all ; but under the name of 
Christ, the power of Him who was the Creator, and who fos- 
tered his own workmanship, that is, whatever can be deve- 
loped out of human nature by the omnipotence of the Creator.* 
•' Christ, who is the Redeemer of the beings whom he created, 
increases his benefits upon that which bears his image by his 
continual bounty, and those whom he formed good, he makes 
still better by renovation and adoption." Since in this man- 
ner the kingdom of Heaven was a standpoint attainable by 
men only through God's grace, it serves to explain the recog- 
nition of the necessity of Infant baptism by the Pelagians, 
without their admitting the doctrine of original Sin. But 
although Grace here seems a necessary requirement, the inur 
portant difference between them and Augustin remains^ that 
he regarded it as inwardly operative as a communication of. 
divine life, and accordingly, understood the idea of Justificar 
tion, not like the Pelagians, merely in an objective sense, but 
modified it in the manner in which it has been preserved by 
the Catholic Church. In common with the evangelical, he 
held indeed the idea of a living faith ; but by jiistificatio he 
understood the making personally righteous, the internal 
sanctification by the communion of the divine life which is 
effected through Christ. Hence he says against Pelagius, 
after acknowledging that he taught the forgiveness of sin 
* Contr. JuUan, ill, 8. Neander^s Ch. Hist. iv. 360. * 
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through Christ, — The Grace of God through Christ is that in 
which he justifies us, not by our righteousness, but bj the 
oommunication of his own. What Pelagius regarded as most 
important, the Eevelation of doctrine, he held to be subordi- 
nate, since bj that alone man does not attain salvation, but all 
I depends on the inward enlightening and sanctifjdng of the 
Soul. Although, he says, the communication of doctrine may 
he called Grace, this is only allowable in the sense that no 
outward miracle is intended, but God, by a higher and internal 
manner, infuses his doctrine into the consciousness with inex- 
pressible joy. At the same time the threefold distinction of 
JustUia is set aside : there is only one which proceeds from com- 
munion with God through Christ. Even for the standpoint of 
the Old Testament there can be no other ; the Eevelation of 
the Law could not bring man to juititia, but only awaken the 
consciousness of sin. The letter could only kill ; nothing but 
the Spirit of the Law which passes through Grace into the 
mner life can make alive. The pious men of the Old Testa- 
ment have become partakers of the promises of Grace through 
&ith ; they were not under the terrors of the Law, but on the 
standpoint of Grace, which communicates to man joy. in good- 
ness, heals and sets at liberty the depraved Will. In his 
treatise de Spiritu et litera, he shows that what the Law of 
works enjoins with threatenings, the Law of Faith attains 
through faith. Under the divine guidance, through Grace 
man is led by degrees from Sin to Eedemption. These first 
movements of the divine life do not proceed from human 
nature, but purely from grace, which operates as gratia pra- 
venien$ $eu praparans. Then Grace leads man to Faith. 
Faith frees him from moral evil : the power of grace sets the 
will at liberty. Man now freely and joyfully performs what is 
good. The gratia operans is active within him. But he will 
Always require the co-operation of Grace in order that the free 
Will may persist in goodness. While he thus becomes pro- 
gressively strengthened he finds himself on the stage of gratia 
eo^p&rans* Augustin thus expresses it, — Grace anticipates 
us that we may be healed ; it follows after us in order that 
after healing we may be full of hfe and vigour ; it prepares 
the Will beforehand, and co-operates with it when prepared, 
effecting the woriL it has begun. Thus Man always requires 
in this life the support of •divine Grace against Sin, and the 

B B ^ 
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distinguishing mark of those who attain salvation is per- 
severance unto the end through the power of Grace (donum 
perseverantiay If, therefore, the Pelagians attributed so 
much to the Free Will as to deny every idea of Grace, which 
in the connexion of their ideas might seem to encroach upon 
it, Augustin thought it most important to maintain that 
Grace works unconditionally, and that the Free Will can do 
nothing tiU it has been healed by Grace. Grace, which 
should be conditioned by human worthiness, would he no 
Grace. As it precedes all movement towards Goodness, so 
it works irresistibly (gratia irresistibilis), not outwardly com- 
pelling, but by an internal necessity attracting the corrupted 
human will. The Pelagians saw in this the destruction of 
the Free Will, but Augustin only intended thus to maintain 
its freedom ; for the will is first set at liberty by Grace. In 
this difference concerning Grace we may perceive the influence 
of the difference already noticed in the idea formed of Freedom 
by the two parties. In accordance with their ideas of moral 
Atomism the Pelagians maintained only the formal idea of 
Freedom. This was denied by Augustin, since he regarded 
as the essence of freedom, the free development of the higher 
nature of man under the influence of Grace. In support of 
this view he always asserted that man felt no compulsion, that 
Grace operated in the form of the Free Will. God does not 
impart his Grace to stones, nor does he operate on rational 
beings as he might on wood, but as on beings endowed with 
reason and will, that is, in the form of rational conviction. 
But since, according to Augustin, Man, although he believes 
himself free to act, acts so only in the form which is given 
him by Grace, this freedom regarded as power is only a 
seeming freedom. Julian, on the contrary, maintained that 
Q^d himself would not compel the Free Will ; he appealed 
to the examples of undaunted constancy among the Heathen, 
which certainly was nothing to the purpose. Augustin rea- 
soned inconsequentially, since in Adam he made everything 
depend on free self-determination, but denied this in the case 
of other men ; and thus made God unjust. This is certainly 
an inconsequence in Augustin, but one which is connected 
with the power of moral feeling. He was afraid of tracing 
back the causality of sin to God, and therefore placed the 
ground of it in the seK-determination of Man. 
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If it depends entirelj on the gratia irresistibilis whether 
fliij man attains to Salvation, then the cause of the salvation 
.J I of one portion of mankind, and the perdition of another, could 
J be found only in God, in his absolute Predestination; for 
J nothing is left but the assumption of a hidden decree of G-od, 
according to which he leaves the majority to perdition which 
they have merited, bestows grace on the rest and leads them 
to salvation. Augustin thus laid himself open to the charge of 
attributing injustice to God, and the Pelagians knew how to 
avail themselves of it. Augustin appealed to various passages 
in Holy Writ, especially Rom. ix., on the mysterious expe- 
riences of human life ; the Gospel was made known to certain 
nations, and not to others ; one child was baptized, another 
not. He would more readily infer a secret decree of God, 
since he pre-supposed that whoever did not become acquainted 
with the Gospel in this life would remain under eternal con- 
demnation. To explain this, the Pelagian would find no 
ground in their Philosophy. I am disturbed, thou sayest, 
because one is lost and another is baptized ; and I also am 
disturbed, for I am a Man. But wouldst thou not be justly 
angry if a beast were to reproach God and say. Why hast thou 
made me a beast? Yet he felt that by such arguments alone 
he could not pacify the moral feelings, and added ; — We can- 
not explain the divine proceedings ; we shall not understand 
them till we reach a higher state of existence ; let us only 
believe that there can be no unrighteousness with God ; there 
we shall obtain perfect knowledge ; if thou wouldst here con- 
ceive the inconceivable, thou art already lost. Julian rejoined, 
that in God's revelations there can be no contradiction ; and 
hence the Holy Scripture cannot contradict what he has 
inscribed on the moral nature of man. We call the Scrip- 
tiu'es holy, because they agree with Reason and Faith. The 
difficult passages to which Augustin appealed, he wished to 
explain by those that were clear, and by which it was necessary 
to abide. Paul also says, that a man makes himself a vessel 
of honour or of dishonour. 

AuGUSTiM thought, indeed, that by gaining the victory over 
Pelagius, his own system of absolute Predestination must be 
acknowledged, for on his standpoint there was no medium ; but 
he was mistaken. Many joined with him in rejecting the 
Pelagian doctrine without acknowledging his doctrine of Pt^«> 
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destination ; this may be observed in Innocent of Home, uid 
likewise in Jerome. The latter says, indeed, '' The pride of 
Free Will is broken, because man is drawn, and that too, 
against his Will," but this may be probably taken as one of 
those extravagant expressions which frequently occur in his 
writings, since in other passages he pre-supposes free suscepti- 
bility on the part of Man : to will and to run is mine, but 
this mine will not be mine without the divine aid. Moro 
plainly still in the following expressions. Where the grace 
and mercy of God are, there the Free Will lies in part Mlow, 
which only consists in this, that we will and desire. Now, it 
is in God's power that by his aid we are able to fulfil what we 
desire and strive after ; it is ours to pray — God's to give ; 
ours to begin — God's to complete ; oars to offer what we can 
—God's to supply what we cannot. 

The doctrine of Absolute Predestination could not have been 
propounded without practically injurious consequences if it 
had not been handled with Augustin's prudence and ability. 
Those men especially who had been brought to this doctrine 
through the whole development of their religious practice and 
thinking, obtained through their well-grounded faith inward 
peace e^ the assurance of their own predestination. But it 
was otherwise with those to whom this System had been 
brought from without, and who found themselves engaged in 
an internal conflict, among the monks of the cloister at 
Adrumetum, in the province of Byzacene, who by studying 
the doctrine of Predestination in Augustin's writings, had 
arrived at the conclusion that the efforts of men were entirely, 
useless since God did everything ; and that it was unjust to 
punish Sinners. Augustin being called upon to counteract 
them, composed (a.o. 4S7) his treatises de gratia et libero 
a^bitrio, and de eorreptione et gratia. It was not in general 
his manner to shrink from the consequences of his System ; 
he endeavoured to repel doubts by developing it dialectically. 
The doctrine of Grace did not deny Free Will, but pre-supposed 
it, since Grace ignored not, but took account of the human 
will. Here again he involved himself in the ambiguity 
remarked above of the idea of Free Will. In the second work 
he wished to explain how blame and punishment could be 
awarded to men on his system. In the first place, all man- 
kind sinned in Adam ; hence individuals could not excuse 
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},jf tliemselves on acoocmt of the general sinfulness, and mast 
[til bear theii; sins as their own criminality; but then God had 
so arranged, that human means must be applied, though thej 
are fruiUess without grace. He wished to leave it imdeter- 
oiined, what persons belonged to the predestinated, in order 
to preserve men from pride. Hence there is no more 
certain mark of predestination to salvation, than the donum 
peneverantia. Since, therefore, it is uncertain, we must at 
all events do our part. On the presumption that sinners who 
are now in error, belong to the predestinated, we must yet 
seek to operate upon them in Christian love. But tiiis 
method of removing the difficulty was not suited to satisfy all 
minds, as Augustin himself experienced. As far as other 
dogmas were treated by him in die controversy between him- 
seS and Pelagius, he had on his side the general Christian 
consciousness, the prevailing spirit of the Church ; but it was 
otherwise with the doctrines of unconditional Predestination 
and irresistible Grace. These, equally with the Pelagian doc- 
trine, were opposed to the hitherto developed consciousness of 
the Chnrch teachers ; and the consequence was, that a middle 
party was formed, which, in the vindication of the doctrines of 
an original moral state— -of the consequences of the first trans- 
gression ; of the sinfulness of human nature, and its need of 
redemption ; and of Grace, as the communication of an in- 
ternal divine life, agreed with Augustin ; but could not recon- 
cile itself to his two other Dogmas. 

4. THE SEMI-PELAGIAN CONTROVERSY. 

Walch, y. J: GeflTken, Historia SCTtii|>elagiaiusmi Antiqnissimi. Gottg. 1826. 
4, WiggCTB, AagastinismiuB u. Pelagiamsmus. Th. 2. 

Two pupils of Augustin in Qtiul, Prosper Aquitanus, and 
Hllabt, gave him information by letter of the opposition to his 
views that had appeared in the way we have mentioned in the 
South of Gtiul. They apprised him, that their opponents cer- 
tainly combated the Pelagians, but maintained that they 
could do this without admitting the doctrine of absolute Pre- 
destination ; that Augustin explained the biblical passages 
quoted in favour of it in a manner foreign to the doctrine of 
flie Church ; even if the doctrine of Predestination were true, 
it ought not to be made public, since it could only injure; 
for these things could be comprehended by no man. They 
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supposed that Grace was conditioned by Free Will, thougb 
they also spoke of a gratia prcBveniens, Augustin pomposed 
his treatises ds pradestinatioyie sanctorum, and de dono per^ 
severanticB, in which he acknowledged (which from his stand* 
point was saying a great deal) that his present opponents 
were different from the Pelagians, since flaey admitted the 
doctrine of original sin, gratia praveniens, and justification 
and granted that no one was sufficient of himself to begin and 
to complete the good work. If they acted according to this 
truth and prayed to God, they would, after all, attain to a 
right knowledge of predestination. It is deserving of notice that 
he adduces Christ in proof of the doctrine, and designates him 
the prmclarissimum lumen pradestinationis et gfraticB, because 
on the side of his humanity no such merit could be attributed 
to him by which he could attain to this dignity. He had 
previously said in his treatise de correptione et groHa, that 
there was no one so blind in the faith as to maintain that 
Christ had merited by his free mil to be the Son of God. 
We recognise here the connexion of different views in Chris- 
tology and Anthropology. This is shown in Theodore of 
Mopsuestia, for according to his doctrine of Free Will in 
human nature, he represented the sinlessness of Christ as a 
posse nan peccare, while Augustin, from his anthropological 
standpoint, supposed in Christ a non posse peccare. The 
Pelagians did not allow their anthropological ideas to influence 
their Christology consequentially. Yet it is worthy of notice, 
that Julian charged Augustin, when he denied concupiscentia 
in Christ, with not holding him to be a true man. More- 
over, it is remarkable that Cassian and Gennadius assert of 
Leporius, that he was a Pelagian. Augustin, in behalf of his 
assertion that according to the judgment of the Church every* 
thing depended on grace alone, appealed to the Church prayers 
for the conversion of Unbelievers and the strengthening of 
Believers. He was not of opinion that the doctrine of abso- 
lute Predestination ought not to be publicly announced ; this 
might be right respecting truths which only made a person 
more knowing, but not better; but this doctrine was very 
important for the Christian edification of those who rightly 
understood it. They would be induced by it to humble them 
selves, and to put their trust in God alone. If misunderstood 
it might indeed be attended with practical ill effects, but this 
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^1 might be said of all traths, as, for example, of the divine fore- 
i| biowledge. In propounding this doctrine a person should 
always speak with the consciousness that he had believers, 
therefore predestinated persons, before him, and should speak 
of the reprobate only in the third person ; then this doctrine 
\rould ixiifuse into a man so much greater confidence in his 
sanctification. These rejoinders were so fsa from satisfac- 
tory that the Semi-Pelagians came forward vnth greater bold- 
ness. The re-action proceeded from some of the monks in 
Southern Gaul, rather owing to a practical than a speculative 
interest. At the head of &e party stood John Cassian, an 
Abbot of Marseilles, and a pupil of Chiysostom, and hence 
biassed on this question by an Oriental influence. The prac- 
tically Christian guided him in treating the doctrines of the 
Faith ; he admitted nothing which was not suited to satisfy 
thoroughly the religious wants of men. His attention was 
turned to experience ; he observed religious natures ; a system 
of mere logical speculation had no charms for him. His doc- 
trines, which are scattered through his writings, were designed to 
represent in its simplicity the faith of the Ghdilean fishermen, 
which had been garbled by Ciceronian eloquence. Free Will 
and Grace agreed, and hence there was an opposing onesided- 
ness which maintained either Grace alone, or Free Will alone. 
Augustin and Pelagius were each wrong in their own way. 
The idea of the divine justice in tlie determination of man's 
lot after the first transgression did not preponderate in 
Cassian's writings as in Augustin's, but the idea of a dis- 
ciplinary divine love, by the leadings of which men are to be 
led to repentance. He appeals also to the mysteriousness of 
Grod's ways, but not as concerns predestination, but the 
variety of the leadings by which Gfod leads different indi- 
viduals to salvation. Nor is one law applicable to all ; in 
some cases Grace anticipates (gratia pr(Bveniens\ in others, a 
conflict precedes, and then divine help comes to them as 
Grace. In no instance can divine Grace operate independently 
of the free Self-determination of Man. As the husbandman 
must do his part, but all this avails nothing without the 
divine blessing, so man must do his part, yet this profits 
nothing without divine Grace. 

Augustin died about a.d. 430, but even after his death the 
controversy was warmly carried on, for the Semi-Pelagian 
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party bad great influence ; yet it was opposed by men of emi- 
nence, — Prosper, for instance, tbe leader of tbe Augustinians, 
a man wbose deep piety bore the impress of that system with 
which his whole life and thinking were closely connected. He 
developed the Augustinian ideas in his writings with deep 
feeling, acuteness, and cautious dialectic; in his poem de 
ingratis, he vindicated unconditional Predestination and Grace 
against the other party, whom he termed Ungrateful, Eulo- 
gizing Augustin, he says, " All his pleasure was the one love 
of Christ ; as he ascribed nothing good to himself, Gh>d was 
all to him." Belying on the reputation which Augustin pos- 
sessed in the Roman Church, Prosper and Hilary attempted 
to draw from bishop Coelestin a declaration against the Semi- 
Pelagians ; they complained of the monks, who had ventured 
to revile the memory of Augustin, and hoped to obtain a 
verdict in favour of the Augustinian doctrine- But they were 
disappointed. Coelestin, about a.d. 481, addressed a letter to 
the G-allic Bishops, and censured those who had not held 
Augustin's memory in honour, and stated that his Anti- 
Pelagian writings were always acknowledged as correct in the 
Eoman Church. He intimated that even bishops agreed 
with the opponents of Augustin ; but gave no dogmatic deci- 
sion, and left it even doubtful whether the complaints made to 
him were well founded. In some ancient manuscripts of eccle- 
siastical laws certain decisions of the Eoman bishops and of 
the North African Councils, approved by them, and which 
were held during the Pelagian controversy, are joined with 
this letter of Coelestin ; but it cannot be doubted, that these 
capitula do not belong to Coelestin, but were added at a later 
period. It is remarkable that the compiler of this collection 
did not venture, in precise terms, to maintain the doctrine of 
Predestination. For it is said, " As to those difl&cult ques- 
tions with which they are occupied who oppose the Heretics— 
as we do not venture to despise them, so neither do we con- 
sider it necessary to meddle with them." It is easy to per- 
ceive that Coelestin's decision, which every one could interpret 
as he pleased, brought no advantage to Augustin *s party. 
When Prosper wrote against certain assertions of a Vincentius, 
it is supposed he could be no other than Yincentius Lerinenses, 
the author of the famous commoniionunif for he, too, was a 
Semi-Pelagian, since he names Pelagius and Csslestius, but 
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ti-f not the Semi-Pelagians, among the false teachers; and when 
lie recounts the most eminent Church teachers, he never men- 
tions Augustin. He designed to show that no utterance of 
opinion by a Church teacher could determine any point against 
the imanimous doctrine of the Church. We have grounds for 
presuming that he had Augustin in his eye, on which account 
it is not improbable that this controversy induced him to com- 
pose this work. He appealed to the words of Ccelestin in his 
letter, — dedncU, » ita res sunt, incessere novitas vetustatem, 
and according to his own views takes novitaa to be the 
Augustinian, and vetustas the Church doctrine. He adds 
the striking remark, that certain Towns and Provinces were 
complained of, because they were disposed to ignore these 
novelties. 

During the conflict which was carried on in Southern Gaul, 
three parties might be distinguished. (I.) The adherents of 
absolute Predestination, in the extreme form of the doctrine. 
(2.) Those who, by the opposition of the Semi-Pelagians, had 
been induced to seek a more acceptable representation of this 
doctrine, and (3.) The Semi-Pelagians of various grades. The 
latter were gratified when Predestinarianism was presented in 
its harshest form, since they could then find a more ready 
admission for their own theory. Among those works which, 
by a temperate and mild representation, aimed at gaining 
friends to the Augustinian system, was an anonymous and 
very remarkable book that has come down to us, de vocatione 
gentium,* an able attempt to place the repulsive points of the 
Augustinian system in the background without surrendering 
its main principles. The difference between mere apparent 
Virtue, Legality, and true Virtue, which is animated by love 
to God, is contrasted. In proportion to the energy of Man's 
will is its liability to fall into sin, until it has submitted itself 
to the divine guidance. Animated by the divine will it is 
spiritual (voluntas spiritalis), it contains the germ of all true 
virtue, but such it becomes only by divine grace. But this 
acts not compulsorily, but with the constant co-operation of the 
understanding and the heart; the operation of divine grace 
takes place only in the form of the natural determination of 
the human wiU. God has destined no one to perdition ; he 
wills that all men should be saved ; Christ died for all. The 

• Neandcr'i Ch. Hist. iv. 891. 
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universal revelations of God serve for a proof (dona generaUa 
gratia), in which the means are given to all to attain to the 
knowledge of G od. * According to this, the Author appears to 
keep aloof from the Augustinian Particularism ; and yet again 
he seems to retract his opinion, and asserts that no man can 
attain to salvation by that general Grace, but only by that 
special Grace {gratia specialis)j which begets the spiritual WilL 
Can Man do anything in order to gain this? The author 
denies it. He distinguishes from the general divine will 
which makes itself known in Creation, a special Universality 
(specialis universitas) of the divine Will, according to which 
God predestines to salvation, all to whom he imparts his 
gratia specialis. The ground of the Election is hidden from 
us. Three principles must be maintained : God wills that all 
men should be saved ; no one can be saved by his own merits ; 
every one only by God's Grace; the human Understanding 
cannot penetrate into the depths of the divine councils. If 
the last truth be only rightly considered, and no search be 
made after the incomprehensible, there will be no variance 
between the first and the second. Here then, a gratia irre- 
mtihUis is admitted, but its compulsory character is concealed 
as far as it is represented, as operating under the form of firee 
self-determination. Predestination is not clearly expressed, 
but only represented on its negative side. But there are 
several contradictory positions connected with it, such as, Gt)d 
wills that all men should be saved, and others which cannot 
have been seriously maintained. Since men are disposed to 
deceive themselves by formulas, so the able dialectic form of 
the book led to a wider spread of the Augustinian doctrines. 
The question respecting the authorship of this book is difiQ* 
cult to answer. It has been ascribed to Ambrose, to Prosper, 
and to Leo the Great. It certainly does not belong to 
Ambrose, for it suits neither his times, nor his doctrine ; with 
the doctrine of the two others, it agrees on the whole. 
Paschasius, Quesnel, and Griesbach,* have attempted to 
adduce proof of Leo's authorship, but they have not fully 
established it. 

About this time it was asserted, that there was a sect of 
Predestinatians, who entirely, and even in form, denied Free 
Will, and made everything in man depend on divine predesti- 
* Abhandlungen Herausggb. Von Qabler. i. 
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nation. It has been asked whether there really was any such 
a sect diverging in this manner from the Augustinian doctrine. 
The existence of an absolutely distinct sect we must deny.. 
The report of it proceeds only from a Semi-Pelagian quarter. 
Advantage was taken of the harsher representations of the 
Augustinian system, in order to brand the author with heresy. 
In a chronicle of the fifth century, ascribed to Prosper, the 
heresy of the JPredestinatians is dated from the year 418, and 
it is added, — qtue ab Augmtino dicitur cospisse initium. As 
this seemed oflFensive, a correction is found in anotiier reading,— 
ab Augustini libris male inteUectis. The most remarkable 
document belonging to this period, is a book which Sibmond 
the Jesuit published in 1643, under the tide of Pradestinatus^ 
at the time of the controversy between the Jesuits and 
Jansenists. The Jesuits were readily charged witii having 
forged it ; but it bears indubitable marks of its origin in the 
Semi-Pelagian period. The work consists of three parts ; the 
first gives an account of all the heresies to the times of the 
writer.* The second book describes the ninetieth heresy, that 
of the Predestinatians, in a document ascribed to them, and 
asserts that the author had imputed it to Augustin. The 
third book contains a refutation of this heresy. The author of 
the first and third books must have been a Semi-Pelagian, for 
he counts the Pelagians among the heretics, but not the Semi- 
Pelagians. He states his own doctrine in the third book. He 
admits a gratia prcdveniens, but understands by it the Eedemp- 
tion of men through Christ, which is presupposed objectively, 
as granted to all, &id without which the efforts to obtain 
eternal life would be useless. In many particular instances, 
God also has aroused men to believe by extraordinary leadings, 
but never without their free self-determination ; Grace every 
day awakens the slumbering will. All this accords with 
Semi-Pelagianism. In the second book, the doctrine of 
absolute Predestination is represented with designed harsh- 
ness. God has predestined Man either to righteousness or to 
sin. The predestined may sin ever so much and resist ; with- 
out his own will he will attain salvation; and inversely he 
who is destined to death, strives in vain. This is proved by 
the example of Judas. Dost thou think with thy praying and 
fjEisting to be more holy than Judas, who was a disciple of 
* The first book is in Corp. Hseresiologie, ed. F. Oehler : Ber. 1856. 
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Christ, and yet, because he was predestined to it, sinned to 
eternal death? On the other hand, the Apostle Paul had 
committed greater sins than any man, and yet, because he 
was predestined to be an Apostle, he at once was set free from 
all his sins. Such designed harshness may fiEurly raise the 
suspicion, whether any one wrote this book from an honourable 
standpoint, or whether it was not forged by that Semi-Pelagian. 
But since he says that it was attributed to Augustin, and yet 
the document contains no trace of the author's wishing to pass 
for Augustin, it seems to follow that the Semi-Pelagian did 
not write it, but met with it and held it to be really the work 
of a Predestinarian. This is rendered more probable by the 
fact that many assertions in it could not proceed from a Semi- 
Pelagian. And why should it be thought incredible that some 
one might have gone such lengths in a blind zeal for the 
doctrine of Predestination? The question arises whether 
the author only gives a harsh representation of Augustinian 
doctrine, or really deviates from it. The latter may be inferred 
from Free Will not being acknowledged in the first man, and 
hence he was thought to be destined to the Fall by God's 
will, which was the later Supralapsarian doctrine. This is 
certainly, not directly expressed in the book, but many other 
things show that the Author went as far. And if Augustin had 
sufficient tenderness of feeling to except the first Man, at least, 
from absolute Predestination, yet this ground would be wanting 
to an author who often enough set the moral feelings at defiance. 
Among the Semi-Pelagians who carried on the controversy 
against the doctrine of Predestination, Faustus of Rhegium 
(Rhji) is particularly distinguished. He disputed against the 
Presbyter Lucidus, an adherent not of the doctrine of the I^oh 
destinatus, but only of Augustin. First of all, he tried in a 
letter* to prevail upon him to recant the following positions,— 
that a man is destined by a decree of God to perdition ; that 
a baptised person or a heathen will be condemned not because 
he has not received grace through his own fault, but because suf- 
ficient grace has not been given him ; Christ did not die for all 
men. He who is a vessel of dishonour cannot make himself a 
vessel of honour. The true doctrine, Faustus said, is, that it 
depends on Man, whether he receives grace or not. Lucidus 
at first opposed, but was prevailed upon to recant by the 

♦ Mansi vii. p. 1008, 
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Council, at Aries, about a.d. 472, and Lyons, a.d. 475 The 
first Council commissioned Faustcs to draw up a representa- 
tion of the pure doctrine, which occasioned his work JDe Gratia 
Dei et Htanaua Mmtis Ldbero Arhitrio,^ He compares the 
contrast of Freedom and Grace with that of the divine and 
human in the person of Christ; as in that its peculiar 
qualities are to be attributed to each nature, so in man we 
must distinguish what proceeds from the grace of God and 
what is of Man. The Free Will must not be regarded 
as annihilated, but it belongs to Man to regain the divine 
&YOur by his own exertions and God's help. A spark is 
placed within him which it behoves him to cherish bj the help 
of grace. A more moderate defender of the same doctrines 
was Gennadi us, a Presbyter of Marseilles. In his treatise, 
Be Doffmatibus EccUeiasticis, he 8ays,t ^^od first of all warns 
Man and invites him to salvation ; it is in the power of Man 
to follow him. In his work De Viris lUustribus, cap. 88, he 
speaks of Angustin with commendation, yet does not hesitate 
to add, that by writing so much he fell into the error of which 
Solomon says in the 10th chapter of Proverbs, "In the 
multitude of words there wanteth not sin." He makes 
mention of an error which had arisen from much speaking, 
and evidently refers to the doctrine of Absolute Predestination. 
This arose from carrying things to an extreme, but for all this 
Augustin had not fallen into heresy. 

Along with the Semi-Pelagians, Augustin had a considerable 
party who favoured his views in Southern Gaul. Among them 
were two men of distinguished discretion, intelligence, and 
personal authority, Avitus, bishop of Vienne, and C-fiSABiLS, 
bishop of Aries, the latter especially a man of genuine piety, 
eminent for practical energy, zeal, and ability in pastoral 
duties. Augustin's doctiine was blended with his entire con- 
ception of Christianity, he kept close to the practical side, 
and avoided all extravagance and enthusiasm in his views. 
His development of the doctrine of Predestination is analogous 
to that of the treatise De Vocatione GenUum, Man can do 
nothing ; everything proceeds from grace, and hence the need 
of humility. The moderate representations made by so 
influential a person must have contributed greatly to the 

♦ Bibl. Patr. Lugdun. torn. viii. 

i* £d. ElmeDhorst, 1614, Oebler Corp. Hseresiol. t. i. 
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victory of the Augustinian doctrine. Moreover, in North 
Africa important eflfects resulted from the Augustinian Schooh 
Many excellent men, who ranked among its adherents, wera 
driven hy the ravages of the Vandals to take refuge in Sardinia^ 
Corsica, and Constantinople. By them, and, in another 
quarter, hy a numher of monks on the borders of the Black 
Sea; the so-called Scythian monks, who belonged to the 
Greek and Latin Churches, and were zealous abettors of 
Augustinian Orthodoxy, a new impulse was given to the con* 
troversy. The monks in Constantinople, under the reign of 
Justin, began the agitation, and directed their efforts especially 
against the works of Faustus. Through a North African bishop 
Possessor, who had fled to Constantinople, they applied to 
HoRMisDAS, the bishop of Eome, and requested his judgment 
upon it. He expressed himself with moderation. He pro- 
nounced the writings of Augustin, especially those addressed to 
Hilary and Prosper, to be standards of Orthodoxy, yet he 
would not condemn Faustus. It seems that he wished to 
repudiate neither party entirely. His reserve displeased the 
monks ; either he must condemn the work of Faustus, or pro* 
nounce the Augustinian doctrine to be false. They tried to 
find out a contradiction in the language of Hormisdas. They 
next sent the works of Faustus to Fulgentius, bishop of Ruspe, 
in Numidia, the most distinguished of the African exiles. He 
wrote a work against Faustus in vindication of the Augustinian 
System.* Logically, indeed, but without the extravagancies 
of the JPr(Bdestinatu8, he maintained a 'prcddestinatio duplex^ a 
phrase which acquired importance in later controversies, but 
by which he only meant the predestination of the elect to 
salvation, and of the condemned to everlasting punishments 
As the controversy was now renewed in Southern Gaul, a 
scheme of doctrine, drawn up by CiESABius, was adopted by a 
Council held at Oranges, a.d. 529, which maintained the 
Augustinian doctrines of Grace against the Semi-Pelagians. 
Anathemas were pronounced on all who represented the divine 
mercy to be conditioned in its operation by human efforts. 
Repentance and Faith were brought about by divine Grace, 
for Paul says, " What hast thou, that thou hast not received .'** 
and " J5y the grace of God I am what I am," When we do 

* De Yeritate Prsedeatinationis et Gratise Dei, 8 libb. BibL Patr. 
Lugduu. 
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good, Gk>d works in us ; whatever goodness Man bas, proceeds 
firom that source. But at the same time the bold assertions of 
the Predestinatians were contradicted. That any one is pre- 
destined to evil, thaty they said, we do not believe, but con- 
demn such a doctrine with perfect abhorrence. These resolu- 
tions were confirmed by the following Council of Valence, and 
by Boniface II. of Rome. He condemned those who main- 
tained that faith in Christ proceeded from the freedom of 
Nature, and that native goodness availed more than Christ 
Thus the Augustinian doctrine of grace was victorious in the 
Western Church ; but the mild manner is noticeable in which 
the doctrine of a gratia praveniens, as the source of air instiga- 
tion to goodness, was expressed, instead of a gratia irremtibtlis 
and absolute Predestination. 

A similar phase of the Augustinian doctrine appeared in the 
writings of Gbeoort the Great, and through him was com- 
municated to the following age. The good which we do, he 
says, is as much God's as ours ; it comes* from God through 
the gratia praveniens, it is ours by the obedience of the Free 
Will. When the gratia praveniensf operates, and the human 
Will follows it, we may venture to say, that we free ourselves, 
since through our freedom we coincide with divine Grace. 
In such passages the Free Will conditioning Grace is not 
in any instance clearly excluded. He thus describes the 
transforming power of Grace, J — ** Oh, how great is this Artist, 
the Holy Spirit, who, without any delay in learning, instructs 
the soul in everything he wills, as soon as he touches it ; for 
in an instant he changes it ; in an instant it renounces what 
it was, and becomes what it was not.*^ But still more plainly 
than in this passage we find the Augustinian doctrine of Pre- 
destination in his expressions on the creative knowledge of 
Gt)d.§ " In God's sight everything is present ; everything 
which God knows he knows, not because it is, but it is as it 
is, because he so knows it.*^ But how anxious he was to 
separate the causality of Evil from God, is evident from his 
explanation of Isaiah xlv. 7, **I make peace aud create evil" 
— which he understands of the evil which is ordained by God 
for good. The hardening of hearts by God, he explains in 
this way, that God does not vouchsafe them that Grace by 

• Job i. 83, § 40. t Job i. 24, § 24. 

t Horn, in Evangel, i. 2, 80, § 8. § Job i. 20, § 68. 
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which they might become softened ; but this is owing to their 
own fault.* The doctrine of the perdition of unbaptizeft 
children also led him to the belief of absolute Predestinadoo* 
'* If we ask why some are baptized and others not, the answear 
is, the greater the mystery the more humbly we ought to 
reverence the divine councils." t He taught with AuGusTiif, 
that no one can tell before death, whether he belongs to the 
predestined. Hence he exhorts to work out salvation with 
fear and trembling.J 

Where this moderate mode of expressing the Augustinian 
doctrine was maintained, the doctrine of absolute Predestina- 
tion was kept in the background by many as compared with tUe 
doctrine of Redemption ; but still the adherents of the harsher 
mode of expression kept their ground, and new conflicts were 
prepared between these opposite parties. 

THE EASTERN CHURCH. 

These controversies were not carried on in the Eastern 
Church according to their intrinsic importance; it was only 
agitated by them, when introduced from the West; more 
particularly when brought into connexion with the Nestorian 
disputes. 

Julian of Eclanum appealed to his agreement with Theo- 
dore of MopsuESTiA, and paid him a visit. But according to 
an account given by Martus Mercator, Theodore attended 
and agreed with a Synod in Cilicia which condemned Julian. 
But this account comes from too prejudiced an opponent to be 
trustworthy, and even in this case it would not prove that he 
denied his conviction, and had rejected Pelagianism uncon- 
ditionally ; for generally in the East an unconditional con- 
demnation of this doctrine could not be effected ; and it may 
be asked in what respect it was condemned by the Synod. It 
is easily understood that Theodore in many points had rejected 
Pelagianism. Yet he is said, according to Marius Mercator, § 
to have also written a work against Augustin, fragments of 
which have been preserved by Photius.|| Even the title— 
Against those who say that Man sins according to a natural 

♦ Job i. 8, $ 15. + Job i. 27, § 7. 

t Epp. 1. viu. Ep. 25. ^ § Ed. Gam. p. 97. 

II Coi 177. — TTpbs roifc Xtyovrac ^veu Kal oh yvuffiy vraUiv tov^ 
AvOpi^Kovg, 



THSOIK>BI OF KOPSUBBTLL 887 

DeoeBsily, and not according to free determinatioD-— shows a 
beodency against Augustin's doctrines of original sin and Pre- 
destination. But according to Phohus the book was not 
directed against Auoustih himself, but against Jebom e, whom 
be calls Ajsam, and this is in itself more probable, since 

rHEODORE could kuOW little of AUOUSTDT. 

The System of Theobobe is far more consequential, and 
Gur more self-consistent than the Pelagian. With him it was 
a fixed principle that the whole divine administration was so 
arranged according to an unchangeable and wise decree that 
its r^Edization could be disturbed by no accidental event. 
This was true of the sin of the first man. God might have 
prevented altogether the entrance of Sin, if he had deemed 
it desirable, but he willed that man by his own experience 
should gain the consciousness of his weakness and know the 
difference between Good and Evil. The History of the Creation 
is divided into two great sections ;* the first, which reaches to 
the general Kesurrection, is the period in which the rational 
Creature is left to itself, and therefore necessarily subject to 
change and temptation ; in the second period a revelation of 
the divine unchangeable life will be supreme, a kingdom of 
unchangeable holiness in the human nature glorified and 
exalted above itself through communion vrith Grod. Bedemp- 
tion effects the transition between the two sections under 
the conditions of freedom. Man by conflict raises himself 
from a lower to a higher state ; he assumes the most important 
place in the Creation because he is Gtod's representative in it, 
and even the Angels must acknowledge him as such.f Hence 

* Harins Mercator, p. 100, ed. Gam. — Qaod placait Deo, hoc erat in 
dnoB statos cUridere creaturam, uiram quidem, qui preDeens est, in quo 
mutabilk omnia fecit, alterum autem, qui futorus est cum renovans 
omnia ad immutabilitatem tranaferei. 

i* PhilozenuB de Creatione, vi cap. 10, 17 ; cf. Comment, in Epiat. 
•d Rom. Spicilegium Bomanmn, iv. p. 527 ; cf. also Colow. 1, 16, sqq. 
— Propter hominum enim malitiam omnia ut ita dixerim creatura 
dnmmpi videbatur propter propinqnitatem cam, quam ad hominem 
eonota habere videbantiur. Averteliant enim se nobis angeli et omnes 
inviaibiles virtutes propter indevotionem noitram, quam ei^ga Deum 
exercebamuB. Insuper etiam noB ipsi morte solvimur, ex qua 
accidebat, animam separare a corpore. Etenim et omnis connexio 
creatnne hinc 8olveba4;ur. Fictus enim est homo a prindpio quasi 
aliquod animal cognatiooe omnibus junctum, eo quod corpus quidem 
generaliter ex omnibus consistebat, i. e., ex quattuor ti^eaaiDMa^ tamBSk 

C % 
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the development of the World must proceed fix>m hmnaa 
nature, in which Eedemption is accomplished. Eyeiytbing 
appears to be efifected through Freedom ; bj it temptation to 
Evil entered, and by it must man return to Gh)odness. God 
gave him a command to test his obedience ; he foresaw his 
disobedience and included it in the scheme of the World; 
when it took place Gtod. pronounced the sentence of death 
upon man. Death was from the beginning implanted in 
human nature;* but the divine tutelage presented it as th0 . 

Sunishment of transgression, in order that the primitive 
eserts of Sin might be known. 

Although Theodore, in his doctrine of the original trans- 
gression and its consequences, might agree with Pelagioa, 
this dogma occupied a different place in its connexion with 
the two standpoints of the development of the world. If, on 
the one hand, he derived sin from human Freedom, on the 
other hand, it was grounded as something necessary in the 
ohangeableness of a rational nature. But equally had Redemp- 
tion and Grace (not as with Pelaqius a merely accidental, bat) 
a necessary place in the System. Only in this point he agreed 
with him, that he placed Redemption, not in opposition to the 
ruin that proceeded from the first transgression, but rather to 
Nature left to itself. He contemplated it in a preponderating 
degree on the positive side as the glorification of human 
nature and the advancement of the natural powers of Adam. 
From this conception of human nature and its importance in 
the universe, it was evident how it was necessary for the 

vero ad InvislbileB virtutes propinquitatem habere videbatur. Uzia 
vero quoKlam universorum copulatio ex bine fieri yidebatur, omnibiui 
id ipaum ooncurrentibus, ita ut et uno consensu Deo redderent debitam 
oulturam oum oauta solicitudine, omnia etiam illis, qii» illiua legiboB 
oonaentanea erant, obtemperare prosperabant. Quia propter peocatum 
faotl aumui mortales, anima etiam a corpore separabatur ; Bolvebatar 
hino propinquitatis copulatio ita ut nee ultra existimarent invisibiles 
virtutes aliquam libi nobiscum esse communionem secundum corporis 
nostrl diligentiam. — Unde et hi, qui insistebant visibilibus natuns et 
oommovebant eas pro nostra utilitate secundum positum sibi terminnm, 
nolebant ea ultra miplere, si non promissione percepissent, quod omnia 
ai^ra lolverentur. 

* Catena Nicaphori, i. p. 98. — r) fikv rrXatrtc i^T0ifid<r6ii rf ^v^rf 
Pltlt' 4 ^^ ^^Q ivroX^s S691C <^a^ ^^ ain^oveiov irpoiyvfivatrt kcu idwKi 
rf yv<u/iy rutv a(fdaipirwv dywvotv rrfv irp6^actv Kai t6 rijc ^vtiTdrtiTOC 
evfi^ipop Uktlitp, 
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retlizatkni of Redemption, and the second period in the his- 
tarj of Creation, that the dirine Logos in Christ should 
assume human natoie, and that this should adTance hy 
degrees in firee development to he the Organ of tho Logos 
ontil that development iras completed at the Resurrection. 
Redemption stands in dose connexion with the Creation ; it is 
its consnmmarton, the realization of its final aim, and Sin is a 
means to it. Accordingly he understands the forgiveness of 
Sins through Christ in the positive sense ; it is the imparta- 
tion of the afcifui^nida of the divine life in communion with 
him, exalted above sin. Under this point of view Theodore 
could not contemplate the death of Christ as if he had under- 
gone it in a strict sense as a punishment for the sins of 
mankind; but it behoved Christ to pass through all the 
developments of human organism, and hence through Death, 
which at the same time was requisite in order to lead him on 
to the higher standpoint of the divine life. 

Chbysostom and Auoustin, the most influential men in the 
two churches, are particularly suited to make us acquainted 
with the one Christian spirit that subsists under important 
dogmatical differences, — ^the same Christian sincerity which 
manifests itself in the greatest diversity of forms conditioned 
by individual character and the course of culture. Had they 
come in contact, a conflict might easily have arisen between 
them. Chbysostom was of a thoroughly practical nature. In 
AuGUSTiN the practical element was connected with a pre- 
dominance of die speculative, dialectic turn of mind; his 
talent was systematic; he delighted in following ouc logical 
consequences. In the former feeling and practical experience 
preponderated ; the interest in systematizing was less power- 
ful, and he had a natural aversion to extremes ; his spirit was 
more like John's, that of Augustin like Paul's. In both, an 
education by a pious mother laid the foundation of the Chris- 
tian life, but their further development was widely diflFerent. 
Augustin was converted to the Gospel after violent conflicts of 
his inner and outer life ; Chbysostom, on the contrary, pur- 
sued his way more quietly in his outer life ; he was not at first 
agitated so violently, and his milder nature attained peace more 
easily. Like Pelagius, he had been educated in monastic 
life, but he far surpassed him in depth of feeling and intellect. 
To him who strove so longingly after true holiness, the mQueystic 
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life was a source of rich inward experience. His practical 
tendency did not, like that of Pelagius, accompany his reli- 
gious life, but sprang out of it. As he felt assured, that tha 
whole life of the believer was rooted only in communion with 
Christ, he never acquiesced in the external moral doctrine of 
Pelagius. Christ was the centre of his life; his hi^besl 
aspiration was, to live entirely in him. On the other hand* 
an ascetic tendency was developed in him^ just as he had 
freely developed himself from within, so he also deemed it of 
importance to make sanctification dependent on the &ee deter- 
mination of man's will. 

AuGUSTiN had wandered through Manicheism, Sceptioism, 
and Platonism, before he retraced his steps to the Holy 
Scriptures; in Chbtsostom an equable religious progreaa 
was connected with the persevering study of the Bible. 
Moreover, he did not read it, like Augustin, with an individual 
religious tendency already formed, but studied it profoundly 
in order to form his doctrinal belief from it ; the sober prin- 
ciples of the Antiochian school guided his interpretation, and 
his inward Christian life furnished him with a commentary 
upon it. While in Augustin everything revolved round certain 
leading points of Christian doctrine, both his life and hia 
thinking were formed harmoniously from Scripture ; and while 
Augustin, in his study of the Bible, dwelt chiefly on particular 
portions, especially Paul's Epistles, Chbtsostom applied him- 
self to all parts equally. The great metropolis which was the 
scene of his labours, had a considerable influence on his views. 
The experience of Pelagius was confirmed by his oipi; 
the great world which wore the garb of a superficial Chris- 
tianity, exercised its vices by appealing to the power of 
sensuousness, to the temptations of Satan, and to a fate which 
determined men by necessity to good or evil. The conflict 
against such pretences, against the perversions of the Christian 
faith, confirmed him in regarding and designating Free Will 
as the lever of all the moral and religious development of 
Man. This moral interest led him to a Christian Stoicism 
which expressed itself in the maxims — that morally Man 
makes himself — that he can be forced to nothing — that 
nothing can irgure him if he does not injure himself — that 
everytluug depends on a right use of the means of grace. 
Under the varied circumstances and fortunes of life which ha 
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passed through, he hecame more oonfirmed in these principles, 
and, supported hy them, he testified in his exile of Christ, and 
adhered to them even to his glorious death. 
• In Auoustin's fundamental principles, along with divine love 
still greater impcntance is given to tne divine punitive justice ; 
Irom Ghbtsostom's point of view, on the contrary, divine love 
is the moat prominent ; he strives on every occasion to magnify 
i^ and to make it visible in the training of the human race. 
According to his doctrine the original state of MaYi was one of 
unclouded purity and happiness. Exempted in his airdhia 
from all temptations to sin, he led a painless life, a type of 
the Immortality to which, if he lived without sin, he would bo 
translated without a struggle.* Yet in this state he might 
more easily forget his dependence on God. In order that ho 
might retain the consciousness of it, and practise obedience, 
God gave him a command. Man transgressed it from moral 
neghgence, since he did not sufficiently exert his power of 
will. He now became subject to punishment, but which wan 
intended principally to subserve his education ; he was driven 
from Paradise, and into a world of conflict, in order to form 
his character. JDeath was necessarily connected with this 
state; he had a <rZfia ira67jr6¥,-\' and was now exposed to 
sensual temptations. Chbysostom did not ignore the universal 
sinfulness of human nature. f "Who can boast," he said, 
"of having a holy heart?" Yet we find no very decided 
expression of the doctrine of Original Sin. The words in 
Bom. V. 19, " By one man s disobedience many were made 
sinners," he explains metonynimially of the punishment of 
8in,§ and denies that anything damnable existed in children. 
He 18 still farther from beheving in the transference of Adam's 
guilt to his descendants ; he proposes the question, how then 
could Death pass on all the rest ? and replies — that no man is 
without sin, although he has not committed the same sin as 
Adam. Yet all these evils might serve for the advantage of 
man, if he makes use of his Free Will ; they would then be 

• Horn. 17, in G^nes. cap. 8, torn. iv. p. 183. — rravra ydp kiroitjcn — 
&(TTe rb Z&ov tovto rb \oyixbv rb vir* airov drjiJuovpyriOkv iv frdtry Tifiy 
Tvyxaveiv xai kotA ftridiv iXarrovaOcu TTJg t&v dyykXutv diayuyfjs, 
aXXct Kai iv <riu/iar( rrjv iKiivuv iwaBiiav KiKTrj<r6ai. 

i* For the whole train of ideas, compare Horn, in Gbn. 16, 17^ 13. 

X Horn. 8, in 1 Corinth, § 2, torn. x. p. 67. 

§ Ibid. 10, in Bom. § 2, 3, tom. iz. p. 528. 
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incentives to the moral conflict. Not the mortal body, but 
the depraved Will is the root of Evil.* From the importance 
which he ascribes to sin, follows an acknowledgment of the 
necessity of grace and redemption ; hence he asserts that we 
obtain Justification, not by our own merits, but owe salvation 
to the Will of God.t It is equally clear that he considers all 
the divine dealings with man to be jointly determined by his 
free will, and that he could not approve of absolute Predesti- 
nation and G-race, acting unconditionally. ** The All-sufficient 
One," he says, " does not need us, but since he does every- 
thing on account of our salvation, he lets it depend on our 
will. Wherefore he employs no compulsion, for to be drawn 
against our will to worship him, is the same as not serving 
him at all. { God does not anticipate our wills with his gifts, 
but if we only begin, then he gives us many an opportunity for 
salvation. § Faith is no little thing, but requires divine 
Grace ; yet it needs also our own wills that man may allow 
himself to be taught of God. || Men are not inferior to Angels 
because of their sensuousness, but everything depends on 
Free Will. Even among spiritual beings there are those who 
are worse than Men. Do not complain of the Creator, and 
say not as a sensuous Man I cannot be good. "IT He imder- 
stands by Predestination the general preceding design which 
God formed before the Creation of the World, to redeem the 
world through Christ. God's choice does not compel those 
who are called, but only arouses them. The manner in which 
he treats the history of Paul's conversion illustrates his views 
on this subject.** Augustim" makes the unconditionality of 
the divine grace and predestination conspicuous in this event ; 
Chbtsostom, on the contrary, says, •* Grace eflfected it through 
him, but yet it was his own affair, since he had made himself 
worthy of such extraordinary grace. Without his will grace 
could have effected nothing in him. Seek not after Paul's 
miracles but after his love. Many who saw the greatest 
miracles, apostatized. Paul speaks of grace that it may not 

• Horn. .17, in 1 Corinth, § 4, p. 160. 

f Horn. 1, in 1 Corinth, § 1, pag. 8 ; Horn, in Rom. 7, § 1, 8. 

t Horn, in Joh. 10, § 1, torn. viii. p. 57. 

§ In Joh. Horn. 18, § 8, p. 107. 

II Horn. 45, § 3, p. 265. 
t Horn. 75, § 5, p. 446. 
** Horn. torn, ill p. 98, sqq 
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seem as if he bad all of himself, but be also speaks of bis 
own striying."* From these premises we may infer that 
Chbysostom, like the other Orientals, gave a special pro- 
minence to the positive side of Redemption without altogether 
excluding the negative side. Annianus, a deacon of Celeda, 
a Pelagian, who belonged to the more resolute of the party 
who had resigned their offices, translated these homilies on 
the conversion of Paul and on Matthew into Latin, with a 
preface, in which he endeavoured to explain the system of 
Chbtsostom as favourable to Pelagianism. 

In pHOTiust there is a notice of a remarkable writing, in 
which it is said that the heresies of the Pelagians and of Nes- 
Toaius were the same ; the assertion is quoted from a letter of 
Ctbill to Theodosius : what the Pelagians said of the members 
of Christ, that Nestorius said of Christ himself. In principle 
this is correct ; yet the connexion of the two parties in the 
Nestorian controversy rests not so much on this subjective 
ground, since the reunion of the Christology and the Anthro- 
pology was not consciously carried out, — but rather on acci- 
dental causes. Nestobius was, from motives of kindness, not 
willing to sacrifice Julian and other bishops who had taken 
refuge in Constantinople, and thereby prejudiced the bishop 
of Kome against himself. At that time he delivered four 
discourses containing a representation of his Anthropology, of 
which we have three translated into Latin by Mabius Merca- 
'TOB, and the fourth in Greek in Chbysostom's works. J They 
show that he was far from agreeing with Augustin, yet by no 
means an adherent of Theodore <rf Mopsuestia. The Alex- 
andrian party at the Council of Ephesus condemned Pelagius 
and CiELESTius with Nestorius ; but this was hardly owing to 
an exact knowledge of the internal connexion of the points in 
dispute; it proceeded rather from deference to the Roman 
Church, which had declared itself against Nestorius. The 
Eastern Church continued to maintain the more ancient doc- 
trine of the co-operation of Grace and Freedom, without 
entering into a closer examination of their mutual relation. 
For the most part it had a leaning to Semi-Pelagianism. This 
also appears from the letters of Isidore, the abbot of Pelusium, 
who derives the corruption of human nature from Adam's sin : 

* Cf. Horn. 2, in Rom. § 3, torn. x. pag. 440. f Codex 54. 

t Tom. X. p. 783. 
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it is sunk from Avd^sta into if/f^dhta, into passions and 
temptations. Evil is increased hj the negligence of men; 
yet there is a seed of goodness left ; whoever cherishes it, 
makes progress in goodness, but not others. Free will required 
the aid of Divine grace, but the latter is never wanting if man 
only does his part. He denies an irresistible grace, but admits 
in certain cases a prevenient grace. Absolute Predestinatioix 
he zealously rejects ; all communications of G-race are con- 
ditioned by Man's Free Will. No arbitrary election exists, 
for otherwise the kingdom of Heaven would be no reward of 
conflict.* 

d. THE DOCTBnnS OF THE CHUBGH. 

The unspiritualizing of the Church was already become 
general in the West ; it was regarded as an oi^tward organism, 
continued by the succession of Bishops, who formed the neces- 
sary medium of communication with Christ, and for partaking 
in the Holy Spirit and Salvation. Augustin adopted this view* 
(which before his time had been principally developed in 
North Africa), because it corresponded to his own religious 
life, and carried it out more systematically. In the change of his 
standpoints, tossed also hither and thither by Scepticism, he 
was led, at last, to resign himself to an outward Authority as 
founded by God ; it is implied in his maxim fides prcBcedii 
intellectum. The operations of Christianity were to him one 
and the same with tiiose of the Church. Thus on one side he 
became a pillar of the Catholic principle and standpoint, as 
on another side by his doctrine of a living faith and the 
internal divine life of Grace he presented a point of attach- 
ment for the Protestant element, and laid the foundation of a 
reaction against Catholicism. 

It wa9 DoNATisM, a form of separatism resembling Nova- 
tianism, which developed the doctrine of the Church in 
opposition to Augustin. On both standpoints the visible and 
invisible Church were confounded, and the predicates of purity 
and holiness were sought in the forpaer. Separatism is pre- 
eminently subjective ; the Catholic standpoint objective ; 
on the latter, tiie idea of the Catholic Church, and there- 
fore holiness and purity are made dependent on the objec- 
tive^ on the continuation of the Church by the succession 
of Bishops. Therefore this controversy was deemed, so 
• See hiB Epistles, Ub. iiL 204, 171 ; 13, 165 ; iL ep. 2. 
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important, by Auoustin, since he saw many led away by 
Separatism from the communioD of the Church, which seemed 
to be the only connecting medium with Christ and Salvation. 
In reference to this view he says,* ** No one can attain to Sal- 
vation who has not Christ for his head ; but no one can have 
Christ for Ym head who is not a member of his Body the 
Church." Qn the Donatist standpoint the predicate of Catho- 
licity was made to depend on the subjective of purity and 
holiness. A Church which allowed unworthy members to 
remain in it, becomes defiled and ceases to be Catholic. 
The Donatists said, " Whoever is shown to be a Christian in a 
right and lawful manner, is to me a Catholicf The Catholics 
wished to let the worthy and unworthy remain mixed together, 
and to defer the separation to the final Judgment. They 
appealed to the Parable of the wheat and the tares ; they main- 
tained that the Field mentioned in it was the visible appear- 
ance of the Church; the Donatists, on the other hand, 
understood by it the World in which good and evil are mixed, 
and therefore the tares and the wheat must remain mixed, not 
in the Church but in the World. The distinction in the idea 
of the Church as visible and invisible^ might have led to an 
agreement. The Catholics sometimes alluded to it in their 
discussions, and the Donatists charged them on that account 
with making two Churches. The other party vindicated 
themselves, since they referred the distinction to the various 
states of the one Church in its temporal and eternal life, as 
Christ's state was distinguished before and after the Kesurrec- 
tion. AuGUSTiN endeavoured to establish a proper distinction, 
but as he was afraid to follow out the idea to its full extent, 
his notions became obscure. He spoke of those J who are in the 
house of God per communionem sacramentorumy and those who 
are outside of the house jper perversitatem morum, " Many§ 
by partaking of the sacraments are vMh the Church and y^t 
are not in the Church." Further, ** those who appear to be 
in the Church, and to contradict Christ, and therefore do not 
belong to that Church which is called the body of Christ." 

* De TJnitate Eccl. c. 49. 

-h Oftatus of Mileve, De Schism. Donat. ed. Du Pin, 1700. Qest^ 
collat. Carthag. ill. c. 99, p. 467* 

% De Baptismo, iv. 1 — 4. 

§ De XJnitate £)ccl. 74. — Multi aunt in sacramentorum communione 
cQxn ecclesia et tamen jam non sunt in ecclesia. 
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In these expressions lies the distinction of a trae Chunch, 
which is the proper body of Christ, and one which only appears 
to be ; the former would be the invisible Church. The same 
assumption lies in the words — " The unworthy are not in that 
communion of the Church which grows together in the members 
of Christ and increaseth with the increase of God ; that Church 
rests upon the Rock."* He distinguishes the corpus Christi 
verum et permixtum, and says — " That does not truly belong 
to the body of Christ which is not always with him. Hypocrites 
are not with him, (hough they are in his Church." 

In the Eastern Church the externalized idea of the Church 
certainly prevailed, but it was not moulded so systematically, 
and allowed many faint glimpses of a more spiritual conception. 
Ctrill of jERusALEMf defined the Catholic Church as that 
which was scattered over the whole world, which handed down 
the entire circle of Christian truth, and led men without dis- 
tinction of culture to piety. Here also no reference was made 
to the necessity of a mediation by a succession of bishops, but 
the distinguishing character of Catholicism attaches to doc- 
trine and spiritual unity. Chrysostom in explaining the words, 
" His praise is in the congregation of the Saints,** 8ays,t 
** Church is a name of association, and of meeting together.*' 
'* The Church consists not in a roof and walls, but in futh and 
life.**§ Isidore of Pelu8IUm|| places the Church in the com-' 
munion of Saints, which consists in the right faith and the 
right course of conduct. 

The extemalism of the Catholic idea of the Church called 
forth a reaction by a man in whom the movements of a Pro- 
testant element are discernible, Jovinian.^ In this spirit he 

* Contra Literas Petiliani, ii. § 247. — Nee ideo putandi sunt esse in 
Christi corpora, quod est ecclesia, quia sacramentorum ejus corporaliter 
participes fuiut. Ilia enim et in talibus sancta sunt, et eis indigne 
tractantibus et sementibus ad majus judicium valebuut. Ipsi autem 
non sunt in ilia ecclesiso compage, qu» in membris Christi per con- 
nezum et contactum crescit in incrementum Dei. Ilia quippe ecclesia 
in petra est. 

t Catech. 18, § 23. 

X In Psalm 149, tom. v. p. 498. — 17 aivttriQ avrmi iv iKKktivi^ 6fritav 
— IffjcXjjffia yap avaHniaroQ kcu trwodov iarlv ovofia. 

§ Tom. iii. p. 386, Hom. De Eutropio. 

II Epist. Ub. ii. 246. 

il Cf. Hieronym. contr. Jovinian. lib. ii Augustin. de Hseresib. 82. 
B. Lindner, De Joviano et Vigilantes Pnrioris Doctrinso Antesignanis. 
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carried on a war&re against hypocrisy, the quantitative scale 
of morals, the connlia svangeUca; he laid the utmost stress on 
the principle of a living faiUi and the imity of the principle of 
the Christian life. Not only in this respect hut in the doctrine 
of Grace, he agreed fundamentally with Auocstin. The 
affinity of the two is as remarkable as their difference. 
JoYiNiAN attained consequentially to a recognition of the 
immediate relation of the Christian consciousness to Christ, 
and to an idea of the Church derived from it and hence 
snlxnrdinated to it. He expressed this in the words, " The 
Church is founded on Faith, Hope and Love."* Accordingly he 
looked upon it as a community developing itself from within. 
** In this Church there is nothing impure ; every one is taught 
of Grod ; no one can break into it by violence, or steal into it 
by artifice." As Jovintan taught the Pauline doctrine of 
hith, so he did the Pauline idea of the invisible Church, 
while AuousTiN obstructed the development of his similar 
fundamental idea by a mixture of the Catholic idea of the 
Church. 

From the necessity of an external Church-Unity, the 
fEuther consequence was already drawn^ that it must have an 
external representative, and it began to be sought in Rome as 
the Cathedra Petri, The North African Church (though it 
showed its independence in particular cases) and Augustin 
especially entertained this view. It had obtained the 
summit of authority because it had propagated itself from the 
apostolica sedes (of Peter) f through all ages by the succes- 
sion of bishops. Accordingly he founds the succession of 
bishops principally on their succession in the Roman Church. 
"Who does not know," he says, "the supremacy of that 
Apostle which is to precede every other episcopal dignity ?" J 

* I. 2. — ScimuB ecclesiam spe, fide, caritate inaccessibilem, inex- 
piignabilem ; non est in ea immaturus, omnes docibilis; impetu 
irrumpere vel arte^ludere (Neander, illudere) potest nullus. II. 19. — 
Sponsa, soror, mater et qusecunque alia putaveris vocabula unius 
e^esisB congregatio est, quse nunquam est sine sponso, fratre, filio. 
Unam habet fidem, nee constupratnr dogmatum varietate nee beeresibus 
Bcinditiir Virgo permanet. Quocunque vadit agnus sequitur ilium ; 
sola novit canticum Christi. 

+ De Utilitate Credendi, 36. — ^Dubitavimus nos ejus ecclesise condere 
(premium, qu» usque ad confectionem generis bumani ab apostolica 
sede per successiones episcoporum culmen auctoritatis obtinuit ? 

X De Baptismo contra Donatistas ii. 2. 
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Bat in the explanation and application of those words dt 
Christ, on which the primacy of Peteb is especially gronoded, 
AuQUBTiN is not consistent with himself. In his RetraoCa- 
tions * he gives close together two different explanations ef 
the words, " Thou art Peter," &c., first, Peter is the rook 
on which the Church is founded ; but he often adopted the 
meauiug that Christ is the rock, and that Peter is so called 
on account of his confession, and that he in this confession 
represents the Church.f To the same effect he says, " The 
rock is not called after Peter, but Peter is called after 
the rock, as Christ is not called after Christians, but Chris- 
tians after Christ." Here again we have a mark <if the 
Protestant element in Augustin, for the development of this 
interpretation leads to the result, that all religious conscious- 
ness is immediately to be traced up to Christ and that witJi 
him the community originates which is called the Church. 
On the other hand in the Eoman bishops, especially in Leo 
the Great, consequences were developed from the first inter- 
pretation of Christ's words and from the idea of a necessaiy 
outward representation of the Churchy in which the medievcd 
Papacy was foreshadowed.^ 

e. THE DOCTRINE OF THE SAORAHENTS. 
1. OF THE SACRAMENTS IN OENERATi. 

The idea of a Sacrament, and the extent of its application, 
was as yet undefined, and was formed into distinctness by 
practice. The rhetorical extravagance with which the Greek 
Homilists described the efficacy of the Sacraments, cherished 
the faith in their magical virtue. Augustin first of all applied 

♦ 1. 21. 

t Tract, in Joan. 124, § S.—Ecclesia non cadit, quoniam fundata «st 
super petram, unde Petros nomen accepit. Non enim a Petro petra, 
Bed Petros a petra, sicut non Christus a Christiano, sed Christiantis 
a Christo vocatur. Ideo quippe ait Dominus : super hanc petram 
tedificabo ecclesiam meam quia dixerat Petrus, tu es Christus filius 
Dei vivi Super hanc ergo petram quam confessus es sedificabo eccle- 
siam meam. Petra enim erat Christus, super quod fimdamentum 
etiam ipse sedificabus est Petrus. 1 Cor. iii. 11 . 

t Leo, Sermo 80,. — Civitas sacerdotalis et regia per sacram b. PetH 
sedem caput orbis effecta, latins prseaidens religione divina, quam 
dominatione terren& See Perthel^ Leo d. Or. 
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Umself to a thorough investigation respecting the idea of a 
Sacrament and its relation to Christianity, and was thus led to 
many things which did not agree with the prevalent Chorch 
belief. He opposed to the magical notion one that was more 
spiritual, although he also presented elements of the Catholic 
mode of contemplation which were eagerly made use of hy its 
abettors. A Sacrament, according to his definition, was 
nothing else than a visible sign which represented a divine 
fact, sacramentum or signum sacra rei denoting the res seicra' 
menti ;* what the audihle word otherwise represents is here 
represented hy the visible word (verba quadam visihilia),f 
The sign is temporal and changeable ; the divine fact is 
unchangeable.!^ He developes this subject in opposition to 
the Manicheans, who objected against the derivation of Chris- 
tianity and Judaism from the same God. How could God, 
they asked, contradict himself and disannul an arrangement 
established by himself? To this he replied that the Divine 
continues the same, only the signs for its representation must 
be changed. According to him, there was only one Justificatio 
which was foreshadowed in the Old Testament. Sensible signs 
are necessary in a religious community ; but again, these can 
have no effect on the Spirit, they cannot impart Holiness and 
Justificatio, but merely serve as the signs and vehicles of the 
divine grace, which is the only source of Justificatio. Moses 
could not impart sanctification, for he was only an organ of the 
Most High ;§ it is God whose invisible grace imparts sanc- 
tificalAon by his Spirit. This invisible grace operates through 
the Sacraments, but it can also operate without them. It is 
absurd to say that that invisible sanctification cannot profit 
without the visihilia sacramenta ; it is only the usual arrange- 
ment appointed by God that grace should make such sacra- 
ments its oiigans, and if any one despises this divine arrange- 
ment, be pronounces himself thereby to be destitute of grace. 

* De Catecbiz. Rudibtis, 50. — Sacramenta signacula qtiidem rerum 
divinarom esse visibilia, sed res ipsas invisibiles in eis honorari. 

Contra Faustum, 19, 16. 

Ep. 138, 8. 

Qiuest. in Levit. lib. iii. questio 84. — Quomodo et Moses sanctificat 
et Dominus? Non enim Moses pro Domino, sed Moses visibilibus 
sacramentis per ministerium suum ; Dominus autem invisibili gratia 
per spiritum sanctum, ubi est totiis fnictus etiam visibilium sacramen- 
tonuo. 
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The question respecting the objectivity of the Sacraments 
was brought to a decision at this period on the occasion of thd 
controversy with the Donatists. > They made an earnest effort 
to fix an earlier standpoint in the development of the Church. 
We may observe the same peculiarity in their conclusions 
respecting the Sacrament, as respecting the Church and State ; 
they were inclined to subordinate the objective to the subjee- 
tive, and accordingly kept to the older subjective standpoint 
in asserting that the Sieu^raments were only valid when they 
were administered by worthy members of the Catholic Church. 
Hence Petilian maintained* that those who received baptism 
from an unbeliever received not the faith (baptism) but only 
guilt : for in everything the root is of the chief importance, and 
if any one has not the right head, the act is nugatory ; he must 
belong to the true holy Church. In opposition to this ten- 
dency, AuGtJSTiN says — " Christ alone is the true Origin, 
Boot, and Head ; he alone can justify men. Hence the 
Sacraments are everywhere valid wherever his Institutions are 
administered. It does not signify what Man is, but what 
Christ is; everything proceeds from him. Anciently the 
Chnstian calling was compared to military service and bap- 
tism to entering into the service. The stigma militare was 
impressed on those who enlisted. Auoustin wishing to give 
effect to the objective in baptism, says, in allusion to this 
custom,* " As when any one deserts, still he always has this 
stigma, so also there is something indelible in the mark 
impressed by Baptism ; though it testifies only against him 
who does not remain faithful to the Christian calling.'' With 
this view the Catholic doctrine coalesced, of the character 
indelebilis which certain sacraments must impart. Auoustin 
contrasts the standpoint of slavery and of freedom, that of 
Judaism and that of Christianity. On the latter there are 
only a few symbols, but there is also different relation of these 
to the religious consciousness ; on the legal standpoint there 
is the dependence of the consciousness on the religious signs, 
and on the Christian a distinction between the sign and the 
divine reality, with a clear consciousness and a correct under- 
standing of the relation of the one to the other. Every Sacra- 

* Contra Liteias PetiL i. 6, 7. 

f Contr. Epistolam Fbrmeniani^ il 29. 
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ment, he sajs* leads to the contemplation of the thing signi- 
fied, and its application to the life ; the contemplation of 
Troth raises the soul to the love of GK)d ; the application to 
ihe life consists in love to Man. The signs are taken from 
commoii life ; hence they cannot make the same impression as 
something miracalons. Onlj if the Sacrament is not under- 
stood it produces a certain unconscious awe» and on the other 
hand, if understood, it gives hirth to a devout joy.f 

THE NtJMBEB OF THE SACRAMENTS. 

Attoustik, according to his free and spiritual views of wor- 
kup, names expressly Baptism and the Lord's Supper as the 
Sacraments of Christiani^, though certainly adding, '* if any* 
tiling else is enjoined in the New Testament." X ^^ other pas- 
sages, he is disposed to admit four sacraments. In the pre- 
ceding age, the heginning of a sacramental mode of viewing 
them had heen made in reference to Confirmation, Penance, 
and priestly Ordination. Still more was this the case in this 
age ; the language used respecting Ordination implied that it 
inade the priest into another man ; and since a sudden magical 
communication of the Spirit was ascribed to it which then 
effected everything that was necessary, many persons held a 
special training for the clerical office to be unnecessary. Yet 
this error met with a refutation both from Auoustin and 
Gbegobt of Nyssa. Confirmation (confirmation tf^^ay/;) was 
among the G-reeks completed by anointing, and served as a 
ratification of Baptism. We may gather from the spurious 

* BoBteaqnam resurreotione Domini nostri manifestissimum indiciiun 
nostro libertatis illuxit, neo eoruxn quidem Bignorum operatione gravi 
onerttti budiub, sed quseidam pauca pro multis eademque factu faciUima 
et intellectu augustiasima et observatione caatisBima ipse Dominua et 
apoetolica tradidit diadplina. Qua unusquiaque cum percepit, quo 
refeimntiir imbutua agnoaoit, ut ea non carnali aervitute, aed spiritali 
potiuB libertate veneretur. — Do Doctrina Christiana, iii. 13. 

f Nihil tarn jne terret animimi, quam aacramentum non intellectum, 
autem gaudium piimi pacit et celebratur libere, ai opua eat temporL 
— Expoaitio Epiatole ad Oalat. iii 19 ; cf. £p. 54 et 55, ad Januarium. 

i Ep. 54, ad Januarium. — Primo tenere te toIo— Dominum noatrum 
— ^leni jugo auo noa aubdidiaae et aarcinsa levi; undo aaoramentia 
nomero paudBaimia, obaervatione facillimia, aignificatione prseatan- 
tiaaitniM aocietatem novi populi oolligavit, aicuti eat baptiamua trinitatia 
nomine conaecratua, communicatio corporia et aanguiniB ipaius, et ai 
quid aliud in acripturia canonida commendatur, ezceptia iia, qoaa 
■erritutem populi Teteria— onerabant. 
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writings of Dionysius the Areopagite, how strongly the 
mystic liturgic element of the Greek Chm-ch tended to the 
multiplication of the Sacraments. The Utnrgic elements of 
worship and those of the hierarchy receive in them a mystic, 
symbolic meaning. These writings, although not of great 
intrinsic value, exerted no inconsiderable influence, since they 
conveyed the existing spiritual tendencies to the following 
Period. The Sacraments which they enumerate, are the fol- 
lowing : Baptism (^wr/o/z^a), the Lord's Supper {xotmvla 
tfuvaggw;), Priestly Ordination (rgXftw«; J'sgar/x^), Monastic 
Ordination (riXstutftg /t^va;^/x?f), the rites used at the burial 
of believers (rSt M ruv ti^uv xexoi/AtifAevuv). Auoustin laid 
the foundation in the West, of a new Saxirament. Partly the 
term fiiVtfrrj^iov, which is applied to Marriage in Eph. v., and 
partly his controversy with the Pelagians, who accused him of 
regarding the procreation of children as something Satanic, and 
against whom he urged so much the more the sanctity of 
Christian wedlock, determined him to call Marriage a Sacra- 
mentum, and to infer its indissolubility. 

2. BAPTISM. 

In the East as well as in the West it was now the preva- 
lent belief that Infant Baptism was of apostolic Institution, 
but in the East especially, the Practice was not in accordance 
with it ; on the whole. Infant Baptism was not very frequently 
observed, and many remained Catechumens to a late age. 
For the indiflference towards Christianity, which again had 
been increased by the neglect of Infant Baptism, and the 
false views of the magical efficacy of Baptism, and in many 
a superstitious reverence for the ceremony which would not 
venture to apply its benefits to children, caused its postpone- 
ment Often when any general calamities occurred, great 
multitudes flocked to baptism. The Church teachers Gbe- 
GORY Nazianzen, Gbegory of Nyssa, Basil and Chbysostom, 
pronounced Infant baptism of apostolic origin, recommended 
its use, and at the same time protested against faith in its 
effecting a magical forgiveness of sins. 

But in establishing its necessity and in explaining the for- 
mula — " for the forgiveness of sins," which was also used at 
the baptism of Infants, a difference arose between the East 
and the West, corresponding to the difference, generaUy, in 
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tiie view of the work of Redemption, just as the Positive 
aspect of it in the ennobling of human nature, or the Negative, 
the opposition against sin, was rendered most prominent. 
Accordingly^ in ^e East, Baptism was regarded chiefly as 
indicating exaltation to a higher stage, for which the original 
powers of man were not sufl&cient. Gbegoby Nazianzen 
says, — *' It is a more divine Creation, and something higher 
than the original formation of Nature ; participation in the 
kingdom of God is communicated, which human nature of 
itself could not attain * This may be applied equally to 
duldren as to adults." Hence in determining the object of 
baptism, Gbegoby goes on to say, it is a seal for infancy, the 
forgiveness of sins for adults, a restoration of the defaced 
image of God. He justifies Infant Baptism by asserting that 
from the first a higher element must be communicated to 
human nature, and the child become dedicated to the Holv 
Spiritt That positive view of the Eastern Christians found 
a point of union with those of the West in their admission 
that the first Man, if he had not sinned, would have imme- 
diately attained to higher communion with God. Through 
Sin his body became a aufj^a ira^firov. Thus the Eastern 
Church found in this new creation also, a reference to the con- 
sequences of the first sin. 

Gbegoby of Ntssa says, " The child is by Baptism placed 
in the Paradise from which Adam was expelled; "J ** the marks 
of evil which were brought upon human nature, are taken 
away by baptism ."§ Only the Eastern Churches were opposed 
to giving prominence only to the negative effect of Redemption. || 
Julian of Eclanum appealed to a Homily of Chbtsostom, 
addressed to the newly baptized,^ in which he speaks of the 
operations of the divine grace in baptism, and asserts against 
those who make the baptismal grace to consist only in the 
forgiveness of sins, '* that we baptize children although they 
are not defiled by sin, in order that they may partake of 

• Orat. 40, tic rb dyiov fiawrifrfia, foL 640, D. 

f vr^iruw l<rn coi ; /ui) Xa^rcn icaipov ri kukUi' Ik ^pk^ovQ ayiaffOijnof 
tK 6vi}xuv KoBupwBfirut rtS trvivfian, 

X \&yoe vp6e Toiig ppaivvovrag iIq to jSaTTTurfiat ii. p- 216. 

§ Qntt. Gatech. c. 40. 

II Cyrill. Hiero8olym. Catech 17, c. 18. 

^ Augostin. contra Julianum, i. § 21. 
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holiness, righteousness, sonship, adoption, and brotheisbip 
through Christ/' These words may be made to harmonize 
well with Chrysostom*s doctrine, for they do not imply that 
human nature is l)om altogether in the same state in which il. 
originally was. Hence, we are not justified in attrihating to 
Julian a designed forgery of these words, as even Augustdi 
does not deny their genuineness. Isidore of Pelusium says* 
that those persons have a mean idea of baptism who refer it 
only to the remission of sins ; this alone would not be so great a 
thing ; but there are many other gifts of grace communicated to 
human nature which &r transcend its original state, a diyiiie 
regeneration, adoption, justification, communion with Christ ; 
the remedy goes much further than the healing of the 
wounds. Thbodobe of MopsuESTiAf gives a peculiar phase of 
the Eastern representation ; the most important operation of 
grace, he regards as the participation in the ava/u^rTi^ia oi 
Christ, the induction into the communion of his divine lifo 
which rises above temptation. The formula of the forgive- 
ness of sins in the Baptism of infants he explained as relating 
to the a¥afioL^9i(fta, 

Hence, it is evident how the Pelagians could enforce the 
necessity of Infant Baptism without admitting the doctrine of 
Original Sin. OiBLESxius maintained that children by baptism 
acquired a share in a higher stage of blessedness in the 
kingdom of God, than they could attain by their natural powers. 
From this arose the idea of a middle state for unbiaptized 
children; while the highest stage, the kingdom of God, 
depends on baptism. Thus we must understand what 
Pelaoius says : '* Whither unbaptized children go, I know 
not ; but whither they do not go, I know." And what he 
wrote to Innocent, bishop of Rome : ** Why should they who 

• Epp. V. 196. 

+ In Ephes. 5, 22—24. Spicileg. Solesm. 1 118.— Et quod mortelM 
sequitur ut peooent, immortales vero effect! in futuro seculo pecoaie 
ultro non poterimuB. Forma autem illiuB est spiritalis regeneratio, 
quam in baptismate implere videmur, quasi mnc jam recreati, ei 
secundum formam regenerati spei illorum qu» et fieri exspeotamus. 
Hoc dicit, quondam non ignorat dissolutum quidem esse veterem ilium 
hominem mortalem. Novus vero ille quidem pro illo indutus est 
incorruptus, in cujus fonnam ilia qme in baptismate est prseoepistis, 
simul et primitias spiritus accipientes. Itaque justum est, vos con- 
sentanec illis et sapere et conyersari, qui maxime cum spiritus regene- 
ratione etiam senius renovationem estis nssequuti.— [Jacobl] 
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are bom to an uncertain life, not be born again to an eternal 
and certain life ? " Augustin represents to the Pelagians the 
ioconsequence of exdading from the kingdom of God those 
who are the image of God. He proceeds on the principle 
that there can be no middle state between the happiness or 
salratioii that consists in communion with G^d, and unhappi- 
ness or damnation. But at an earlier period he had Wn 
himself an advocate of this doctrine.* Ambrose inferred, 
from misonderstanding Christ's conversation with Nicodemns, 
that no one could enter the kingdom of heaven without 
baptism ; but what would become of unbaptized children, he 
did not venture to dedde.f In the East also we find the repre- 
sentation of a middle state for unbaptized children in the 
writings of Gbeooby Nazianzen.]; 

In &e North African church this doctrine met with opposi- 
tion, and since, according to Augustin, the only alternative 
was the kingdom of God or perdition, and Baptism was neces- 
saiy for the kingdom of God, all unbaptized children must be 
doomed to damnation. In the second Canon of the Council 
of Carthage, in the year 418, the doctrine of an intermediate 
state for unbaptized children was rejected, and the conclusion 
above mentioned was of course approved. But this Canon is 
not found in all the copies of the proceedings of the Council ; 
jHTobably there was a reluctance directly to affirm it. For 
those who in this connexion maintained the necessity of Infant 
Baptism, it was a question, in what way its efficacy might be 
supposed to operate. Augustin in this instance did not follow 
out the inferences which were deducible from his idea of the 
Sacraments in general, but was fettered by the church doctrine. 
He says, the Sacramentum fidei in children is called faith, 
and if the child comes to mature age, the sacrament is not 
repeated, but he only learns to understand it, and enters into 
the truth with the determination of his Will; till this can 
take place the Sacrament acts as a protection against the 
influence of the powers of evil. As yet there is at least no 
tendency of the consciousness directly opposed to faith, and 
hence the child is freed by Baptism from perdition.§ 

* De libero Arbitrio, iiL 23. 

f De Abiahamo, IL 84. 

X 0»t 40. 

§ Epi 98, ad Bonifaeiumi a 10. — Itaque parvulum, etsi uondvuxL M<m 
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3. THE DOCTRINE OP THE LORD's SUPPER. 

The three-fold gradation which we noticed in the former 
period, is also now visible in the representations of the Lord*s 
Supper. 

1. The sensuous realistic view of Justin and IrbnuSub, 
which taught an actual interpenetration of the bread and wine 
with the body and blood of Christ was adopted by Cyrill of 
Jerusalem, who infers from the words of the Institution, that 
undoubtedly the body and blood of Christ were present, and 
introduces as a parallel the change of water into wine at 
Cana. The body and blood of Christ are presented under 
the image of bread and wine, in order that whoever has 
partaken of his body and blood may become one body and 
one blood with him. Thus we enter into the most intimate 
communion with Christ, since we carry himself within us, 
and thus acquire a divine nature.* Be assured, that the 
wine is not wine, but the blood of Christ.f It is evident 
that Cyrill meant to say, that by a miracle the body and blood 
of Christ are present and are transferred to the communicant, 
so that in spirit .and body he is pervaded by a principle of 
divine life. But how does he conceive this union? The 
comparison with the miracle at Cana, the assertion that the 
bread and wine are only an image, have been referred by 
Catholic Expositors to a peculiar change by which nothing but 
the outward species is left. But the term furairMiy in this 
writer, is certainly not to be taken strictly, and is used to 

ilia, qu8B in credeutium voluntate consistit, jam tamen ipedtis fidei 
sacramentum fidelem facit. Nam sicut credere respondetur, ita ettam 
fidelis vocatur, non rem ipsa mente annuendo, sed ipsius rei saora- 
mentum percipiendo. Quum autem homo sapere cGeperit, non illud 
sacramentum repetet, sed intelliget ejusque veritati consona etiam 
voluntate cooptabitur. Hoc quamdiu non potest, valebit sacramentum 
%ad ejus tutelam adversus contrarias potestates ; et tantum valebit, ut 
si ante a rationis usu ex hac vita emigraverit, per ipsum sacramentum 
commendante ecclesiae caritate, ab ilia condemnatione, quse per unum 
hominem intravit in mundum Christiano adjutorio liberetur. Hoc qui 
non credit et fieri non posse arbitratur, profecto infidelis est, etri 
habeat fidei sacramentum ; longeque melior est illo parvulus, qui 
etiamsi fidem nondum habeat in cogitatione non ei tamen obioem 
contrarias cogitationis opponit, unde sacramentum ejus aalubriter 
percipit. 

* Orat. Mystagogica, iv. c. 1 — 3. 

t C. 6. 
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express the potentiating a natural power into something 

higher, which previously did not lie within it. As far as 

something higher, the blood of Christ, is connected with the 

wine, Ctrill says, that the wine is no longer wine. That the 

comparison with the miracle at Cana does not imply an 

absolute transmutation appears from this, that in another 

passage he compares the higher potency which the bread and 

wine receive, with that communicated to the consecrated oil,* 

in which he certainly did not imagine any transmutation. 

Ctrtll's opinion therefore is, that the body and blood of 

Christ are supematurally combined with the bread and wine, 

and partaken therewith. 

With this view Chrysostom in general agrees. The supper 
was instituted by Christ, in order tiiat we might unite ourselves 
not merely by love, but in fact with the body of Christ. This 
is the proof of his exceeding love ; he wishes not merely to 
be seen by believers, but to be touched and eaten by them.f 
He says further : ** Why does Paul make use of the term 
xoivtavta and not fiero^ri? for this reason, because he intends 
not merely a participation, but a full communion, into which 
we enter by union. For, as that body was connected with 
Christ, so we are united by it to Christ." J 

Among the Western writers who held these views, was 
Hilary of Poictiers. If Christ, he says, truly became flesh, 
and we truly feast upon the Word that became flesh, why 
should he not abide with us in a natural way? since he 
assumed our bodv, and has connected the nature of his own 
body, under the Sacrament, with our body, in order to com- 
municate to us eternal life.§ Ambrose also speaks of the 
Sacramentum which by prayer is changed into the flesh and 
blood of Christ ; by the word of Christ, the species elementorum 

♦ Orat. Mystagogica, iii. 8. — ^trinp yAp 6 aproc rric lifxopiffriaQ 
fifrd T^v itriKXriffiv rov ayiov irviifiaroQ ovk tn dprog Xir6c, dWd 
trQfia XpivroVt ovru xal t6 dyiov rovro fiipov ovk in yj/iXdv ov^ (m>q cLv 
ilnoi TiQ Koivbv fitT^ iwiK\ri<TiVf dWd Xpitrrov x^P*-^V^^ "^^^ wevfiaro^ 
ayiov rrapovoiq, rt ccitrov ^eorriTos ivipynriKdv yivofievov. 

f In Joannem, Horn. 46, 3. 

t In 1 Cor. Horn. 24, 2. 

§ De Trinitate, viii. 18. — Quomodo non naturaliter manere in nobis 
exbtimandus est qui et naturam camis nostrse jam inseparabilem sibi 
homo natuB ansumsit, et naturam camis suse ad naturam sstemitatis 
sub Sacramento nobis commimicandsd camis admiscuit-. 
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is changed.* Yet he expresses himself not more plainly 
respecting the kind of change. 

In the controversy ahout the two natures of Christ, a oom- 
parison was drawn hetween the relation of the divine 
nature to the human, and that of Christ's body and blood to 
the bread and wine. A fragment, erroneously ascribed to 
CHBYSosTOM,t yet certainly an ancient and important testi- 
mony, illustrates the doctrine of the Son of God in his two 
natures, which remain peculiar and distinct, by a comparison 
with the Lord's Supper ; the bread after the consecration 
loses the name of bread ; as the divine and human natures 
remain unchangeable in their attributes, and yet we speak 
only of one Christ, so we speak only of one body of Christ, 
although the bread and wine are united with Christ's body 
and blood. TheodobetJ: gives an equally plain testimony 
against the transmutation of the bread ; the bread and wine 
remain in their former outf/a, and yet to the soul they seem as 
that which they have become, and as such are believed and 
reverenced. He distinguishes the furafioKii rfi ^dpirt from 
the fisra^oX^ rng ^{xTsug^ which here does not take place. 
Also the Eoman Bishop Gelasius, at the end of the fifth 
century, thus expresses himself: the two natures of Christ 
must be thought of like his image in the Supper ; just as this 
by the operation of the Holy Spirit passes into the divine 
substance, although its nature retains its peculiar attributes, 
&c.§ Gbeoobt of NtssaII comes nearest to the doctrine of a 
transmutation of the bread and wine. He proposes the 
question, how the one body of Christ can be divided into 
so many thousand, and answers : as through the divine Logos 
bread is changed into the nature of the body, united with the 

* De Mysteriis, 9. 

+ Epistola ad Csesarium, 0pp. ed. Bened. t. ilL fol. 742. — Sicut eoum 
antequam sanctificetur panis, panem nominamus ; divina autem ilium 
sanctificante gratia, ine<Uante sacerdote, liberatus est quidem ab appel- 
latione panis, dignus autem habitus dominici corporis appeUationey 
etiamsi natura panis in ipso permansit^ et non duo corpora sed imwm 
corpus Filii prsedicamus. 

It ipavtfrrric. Dialogus 2, 0pp. ed. Hal. t. iv. p. 126. 

§ De duabus naturis in Christo adversus Eutychem et Nestorimn, in 
the Bibl. Patr. Lugd. t. vilL — In divinam transeant Spiritn sancto 
perficiente substantiam, permanente tamen in sua proprietate natura. 

H Orat. Catech. Magn. c. 87. 
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diYuntj, 80 here also in the Supper, the bread and wine are 
changed into the body that is united with the Logos. There- 
fore, a miracle is here effected immediately, which there was 
efiected by eating. Hence we have an assertion, not of the 
presence of the glorified body of Christ, but of a repetition of 
the Incarnation. But he was far from maintaining, with 
a dear consciousness, the idea of a proper transubslautiation ; 
thus, he says : As* the bread is common until it has become 
and is called the body of Christ, by the offering of the 
Sacrament, so the mystic oil becomes efficacious after conse- 
cration, just as the priest, by his newly received consecration, 
is separated from the common multitude. Here the sub- 
stance is regarded as the same, and only a higher element is 
transferred to it. 

The second stage of a more spiritual view, but which has a 
realistic element at its basis, is to be found in ATHANASios,t 
who refers to John vi., and tries to show that the eating and 
drinking of the body and blood of Christ is not to be under- 
stood literally ; Christ wished to lead his disciples to repre- 
sentations of a spiritual nourishment. Still more distinctly 
this view is taken by Augustin, who had adopted the doctrine 
of the African Church on this subject. He applies his 
general ideas of a Sacrament to the Lord*s Supper, and 
speaks of signs, through which God reveals and shadows forth 
certain truths ; for this purpose, the externa] part of the 
Lord's Supper is abo intended. Singe these signs are taken 
from common life, they may, indeed, inspire reverence on 
account of their association with religion, but not excite 
astonishment, as if they were something miraculous.;]; The 
Sacraments have a resemblance to that of which they are the 
sacred signs ; from this resemblance they receive the names 
of the things they represent : thus as the Sacrament of the 

* De baptismo Ohristi, t. iii., p. 870. 

f Ep. iv. ad Serapionem. — See especially the Festal Letters of St« 
AthanasiuB, translated by Larsow. Let^r 7 : " Bread and wine, as 
BymbolB of the nourishing divine power of the Logos. Not only here 
is this bread food for the righteous, not only do the saints who walk 
on earth, nourish themselves with such bread and blood, but also in 
Heaven we eat such food, for the Lord is also the nourishment of the 
higher spirits, and of angels, and is the delight of the collectivu 
heavenly hoet/'—- [Jaoobi.] 

t De Trinitate, iu. 10, 19. 
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body of Christ is, in a certain sense, tlie body of Christ, anc 
the Sacrament of the blood of Christ is the blood of Christ, 
so the Sacrament of Faith is Faith.* If Augustin had 
believed in an iuterpenetration of the Natural and the Divine, 
he would not have so expressed himself. This is shown when 
he remarks, t that in the Old Testament the name of the 
thing is transferred to the sign, and that Christ, at the 
Supper, said this is my body, when he had merely given a 
sign of his body. When he further vindicates the typical 
interpretation of the Old Testament, he urges that even hete- 
rogeneous things may be used as symbols, and adduces, as an 
instance, the language used at the Supper, which seems harsh, 
that Christ gives us his blood to drink.;]; But although he 
regarded the bread and wine, in and for themselves, as sym- 
bolical signs, he certainly did not deny a supernatural power 
connected with them. Without doubt he believed that a 
higher communion with Christ was obtained by their means, 
only not bodily and confined to the outward signs. The res 
sacramenti in the Supper was, in his opinion, the connexion of 
the faithful as members of one body with their head, and 
with one another, therefore, the union in one Church. Christ 
gave a sign of his presence for men who could not see him. 
" Only have faith, and He is with thee whom thou seest not. 
The eye sees only Bread and Wine ; faith must see the Body 
and Blood." He asks how Christ can impart his body. Here 
he had an opportunity of developing an idea, such as Gregory 
of Nyssa entertained, if he had been favourable to it; but he 
pursued another method : he sought not to show how Christ 
could miraculously present his body, but referred to the dif- 
ference between the sensuous and the spiritual. What the 
senses perceived was one thing ; what was to be understood by 
it was another. Christ told die Jews that he should be taken 
up to heaven altogether ; they would then see that his body 
could not be as they imagined, portioned out in any way : he 
spoke not to them of a bodily enjoyment, but of a spiritual 
appropriation. The external fruition, the flesh, would profit 
nothing without the spirit. Hence we receive eternal life in 

* Ep. 98, ad Bonifacium, c. 10. 

t Contra Adimantum, c. 12, § 8. — Non enim DominuB dubitavit 
dicere, ** hoc est corpus metim " quum signum daret corporis sui. 
% Contra Adversarium Legis et Prophetarum, ii c. 88 (10). 
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the participation of his body, because Christ himself is eternal 
life.* Believers receive the internal enjoyment of the Supper, 
Unbelievers only the sign. Yet Augustin thought it im- 
portant to maintain against the Donatists the objective signi- 
ficance of the Sacrament, and hence he says, that even tbe 
unworthy receive sacramentally the body of Christ at the 
Supper. 

The third stage, which kept apart more distinctly the 
symbol and the divine reality, continued in the school of 
Origen, with the exception of Gregory of Nyssa. Eusebids 
of CiESABEA was voiy partial to such expressions as the fol- 
lowing : Christians are admonished to celebrate the remem- 
brance of Christ by the symbols of his body and blood.t In 
the interpretation of the sixth chapter of John's Gospel, be 
developes Christ*s design ; X ^e must not believe that 
Christ spoke of the body which he bore in his own person, or 
enjoined the drinking of his sensuous and corporeal blood ; 
but the words that he spake were spirit and life, so that his 
words themselves are his flesh and blood. Accordingly, it is 
the highest object of the Supper to represent how Christ 
imparts himself to believers by the word that proceeds from 
him ; this, however, did not prevent Eusebius from connect- 
ing a supernatural sanctifying power with the outward Supper. 
Gregory Nazianzen calls the Supper an image of the great 
mystery of the Incarnation § and a type of salvation ; || it is 
that by which we come into communion with Christ, partake 
in his sufferings a^d divine nature.^ Hence he calls it the 
sacred initiation that leads us upwards.** He explains him- 
self more fully in his letter ad Amphilochium.ff He enjoins 
on him to pray when he partakes of the Supper; "When 
through the words of Consecration, thou bringest down the 
Logos, and in an unbloody manner carvest the body of the 
Lord, so that the words serve thee for a knife." It would be 
possible so to understand these words, as if the Logos, by a 

* Sermo, 235, 272 ; Tract. 26, in Evang. Joannis. 
jr Demonstratio Evaog. i. c. 40. 
$ Theolog. EccL iii. c. 12. 

§ Orat. i. p. 38. 

II Orat. xvii. p. 272. 
^ Orat. iii. p. 70.^ 

** Ti)v Upav Kal avut <l>ipovffav iiixaq fkvaraytayiav, 
ft Ep. 240. 
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miracle, presented the body of Christ; but it better suitB 
Gbegokt's style of thinking, that the bread and wine were 
called the body and blood of Christ after the eonsecratioo, 
inasmuch as a certain operation of the divine Logos, an 
immediate sanctifying power was connected therewith. 

How very much the realistic element predominated in the 
doctrine of the Supper was proved by the practice that came 
into vogue in the fourth Century, of preserving the cons^ 
crated bread and carrying it about, since a sanctifying power 
was believed to be connected with it. 

This supposition of a supernatural sanctifying influence was 
implied in the practice stUl continued of Infant Communion, 
Gelasius of Rome writes thus about a.d. 495. No one 
should venture to exclude any child from this sacrament, 
without which no one can attain to eternal life. Also in 
another direction, the notions entertained of the virtues of 
the Supper were constantly becoming more superstitious. 
The intercessions which were offered at its celebration not 
only for the living but the dead, now referred to the Purgatory 
to which it was supposed some persons were consigned, and 
were made use of to obtain release from it. The view of llie 
Supper as a Sacrifice was promoted by the use of such prayers ; 
it was depicted in a highly rhetorical manner by the Greek 
Homilists, and acquired more of an Old Testament character, 
in connexion with the formation of a peculiar priestly order. 
Otbill of Jerusalem* expatiates on the advantages of inter- 
cessory prayers at the Supper. '* Many say, what advantage 
is it to the Soul which leaves this world with or without sins, 
if mention be made of it in the prayer ? But as some per- 
sons present a golden crown for tiiose who have fallen under 
the displeasure of the Emperor, in order to propitiate him, so 
we offer intercessions for the dead although they are sinners, 
and present not indeed a crown, but Christ offered for our 
sins, in order to reconcile them and ourselves to a gracious 
God." Here the Supper is evidently regarded not only as a 
sacrifice, but also as an appropriation of the Sacrifice of Christ 
for others. Augustin makes a moral and religious appli- 
cation to the congregation of the idea of a Sacrifice; while 
celebrating the remembrance of Christ we sacrifice our- 
selves in self-renunciation, which is well pleasing to God. 

• Orat. Myetag. v. 10. 
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Hie whole redeemed community is the muyersal offering 
which Christ presents to God, w1m> has offered himself by his 
snfifeiings for ns, in order that we may be the body of so great 
a bead. We oorselTes are the sacrifice,* and this is repre- 
sented in the Sacrament of the Supper. He distinguishes the 
stcrifices of the Jews as typical — ^the sufferings of Christ as 
the true sacrifice, and this after his ascension to Heaven is 
celebrated by the gaeramsntum memoria.f Yet the Sacrifice 
£>r the dead is not in his view something merely symbolics], 
hat has a peculiar and great advantage for the deceased. 
QfisooBT the G-BEAT, according to his warm but sensuous 
devotion, developed the idea of the Sacrifice of the Mass, and 
itB magical effect on Purgatory, in an exceedingly impressive 
manner ; the holy Saiarifice at the Supper repeated the death 
of Christ in a mysterious way. Although Christ lives now 
UDchaitgeably, yet he is still sacrificed for us. Hence we may 
imagine how much this sacrifice may effect which constantly 
imitates for us the Sacrifice of the Only Begotten. { Here 
the representation of the Supper is altogether changed into 
an objectiTe copy of the Sacrifice of Christ. G-kegort's 
legends of its efficacy promoted the errors in this mode of con- 
sidering the Simper. He did not, indeed, altogether over- 
look the moral and religious reference, he declares it neces- 
sary that we should sacrifice ourselves to Qod in the contrition 
of our hearts ; for it will be in truth a sacrifice presented to 
God for us, when we present ourselves as a Sacrifioe.§ 

f. ESOHATOLOaY. 

The general spirit of the Church certainly declared itself 
against the aieoxardaraifig which was taught by Grigen ; yet 
traces of it are found in later times, particularly in the 
Church teachers of the fourth Century, who approached more 
closely to him, the two Gbegobies and Didtmus. Gbeoobt 
of Nyssa elaborated it in an original manner, and expounded 
it most freely. He would not dlow reward and punishment 
to be regarded as something extraneous to man, but as both 
proceeding from the relation of rational creatures to Gt>d. 
Hence everything depends on the degree in which they are 
susceptible, in order to enter into communion with this source 

* De Civii. Dei, x. 5, 6. t Contra Fauitum, xzL 22. 

t DiaL iv. e. 58. § Meander's Ch. H. v. 186. 
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of blessedness. The final end is that nothing more should 
oppose the divine, but that all rational beings purified from all 
foreign elements should serve for a revelation of God. He infers 
this from Redemption, since Christ must operate through all 
rational existence and receive the whole creation to himsell 
When all rational existences have attained to his likeness, it 
will come to pass, that Q-od shall be all in all (1 Cor. xv.). 
Evil has its limit over which it cannot pass ; and which aris^ 
from the nature of the moral order of the Universe.* In a 
tract on the early death of children he propounds these ideas, 
and attempts to connect them with a Theodicy ; the develop- 
ment is not finished with the present life, it must therefore 
be also applied to children. The Patriarch Germanus of 
Constantinople, in the eighth century, endeavoured in his 
atravodoTtJiSg f (so called because that book was intended to 
restore to Gregobt what belonged to him), that all the pas- 
sages which treat of the a'^oxardtfratfig were interpolated by 
heretics. But this is a forced conclusion ; the idea entirely 
suits Gregory's system. Gregory Nazianzen did not ven- 
ture to express his own doctrine so openly, but allows it some- 
times to escape when he is speaking of eternal punishments. 
The Antiochian school were led to this doctrine, not by Orioex, 
but by their own thinking and examination of the Scriptures. 
They regarded the two-fold division in the development of the 
Creature as a general law of the Universe. This led to the ■ 
final result of universal' participation in the unchangeable 
divine life. Hence the a^oxaTatrratf/g was taught by Diodorus 
of Tarsus, in his treatise on the Incarnation of God (^'nfi 
o/xoM/bb/ag), and also by Theodoru8.J He appealed to Matt. 

* Orat. Catech. Magna. 8, 35 ; in 1 Cor. xy. 28, torn, ii pag. 6 ; De 
Anima, pag. 90. 

t PhotiuB Cod. 288. 

X Fragments communicated by the Nestorian Bishop Solomon of 
Bassara, in the 13th century, in Assemani Bibl. Orient, tom. iii. P. i. 
pag. 823, sqq. See especially in Ephes. i. 10. Spicileg. Solesm. i. 103. 
The Apocatastasis is placed in connexion with the person of the 
Redeemer. In Him the Divine and Human, the Heavenly and the 
Earthly, are combined, and thereby the Reconciliation of tibie World 
divided by sin is rendered possible. Becapitulavit (i. e. iv€K£^aXaiiMMr€v) 
in Christo omnia quasi quandam compendiosam renovationem et 
redintegrationem totius &kciens creaturss per eum. — Hanc eigo capitu- 
lationem omnium yocavit (sc. Apostolus), eo quod omnia oollecta sunt 
in unum, et ad unum quoddam inspiciunt concordantes sibi ; eo quod 
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r. S6, to prove a rale of proportion, and an end of punish- 
ment Gk>d would not ciJl the wicked to rise again if they 
most endure punishment without amendment* If Chbt- 
80STO1C in his homilies, often developes the doctrine of the 
eternity of punishment, it is to he observed, that those to 
whom he preached had not been brought to have doubts 
upon it by an impartial examination of the Scriptures, but 
only through their frivolity. They comforted themselves with 
thinking that God, like a tender father, would not take so 
strict an account of the sins and frailties of men : those pas- 
sages of the Bible contained threatening only in order to 
alarm, and were not meant in real earnestness ; f it is 
remarkable that he mentions in his exposition of 1 Cor. xv. 28, 
that the o^oxarao-ratr/; has been inferred X fi'om that passage 
without contradicting the opinion as he otherwise would do, if 
he held it to be erroneous. Prolxably he had in his thoughts 
his teacher Diodobus. In the controversies during the time 
of Justinian, this doctrine, with others that were held by 
Obigen, was denounced as heretical. 

AuousTiN, by the whole spirit of his system, and by the 
important place which the idea of the primitive justice of God 
occupied in it, was made an opponent of this doctrine. But 
from his own vindication of eternal punishment we learn that 
even in the West, an opposition was maintained against it.§ 
In like manner Gbegobt the Gbeat appe£u:^ as an opponent 
of the iLiroxaT(iara(fig,\\ But though the doctrine of such a 
development after death by which all evil would finally vanish, 
remained only the opinion of a few, the same cannot be said 
of the doctrine of a progressive development after death 
generally. 

With this is connected the doctrine of ignis purgatorim, or 

banc inteintionem olim opifex habuit, et ad hoc omnia a principio 
construzit, quod nunc implevit cum multa facilitate in illis, quae erga 
ChriBtum exstitisse videntur. Hoc autem in futuro seeculo erit, quando 
homines ouncti, nee non rationabiles virtutes ad ilium inspiciant, ut fas 
exigit, et concordiam inter se pacemque firmam obtineant. — [ Jacobl] 

* See the fourth fragment in Marius Mercator. 

t Horn. viii. in I. Ep. ad Thes6. torn. xi. pag. 477 ; in II. Ep. ad 
Thess. Horn. ilL ibid. p. 522. 

X Horn. 89, in 1 Ep. ad Cor. torn. x. pag. 872. 

§ De Civit Dei. xxi. 11, 12. 

II Dial iv. 43. 
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purifying fire. We find a representation of this as preceding 
the last judgment, spread widely in the East Cibill of 
Jerusalem* speaks of a fiery flood in which men would be 
purified. In the West, this doctrine spread more in the form 
that this state of purification would be entered upon imme- 
diately after death. AuGusTiNf finds this doctrine in Malachi 
iii., also Matt, xii., especially verse 3*2 ; and 1 Cor. iii. 13, 
confirmed him in admitting a state of purification for certain 
sins. It is not incredible, he says, that as Gtod purifies us in 
this life by a variety of discipline, a similar course may follow 
after death, and it is to be inquired whether it may be of suck 
a kind that many Christians, according as they loved earthly 
goods more or less, may be saved after passing through a puri- 
fying fire for a longer or shorter time. He therefore pre- 
supposes that in such persons, love to Gh>d as the Supreme 
Good has been predominant, but that the love of the World 
has not been entirely suppressed ; but he puts forward the 
opinion only as problematical, though inclined to it himself. 

With this notion of a piurifying process was connected the 
representation that a satisfaction was to be rendered after 
death for sins committed after baptism, and not yet atoned 
for on earth, — and likewise the efficacy of good works, and of 
prayers for the dead at the Lord's Supper. The main out- 
lines of this doctrine of the Catholic Church are plainly visible. 
G-REOOBY the Great also confirmed the doctrine of a purify- 
ing fire by his investigations and his legends.} He compared 
the passages of the Bible which declare that men's conduct in 
this life is decisive for their salvation or perdition, with those 
above mentioned, and used by Auoustin as indicating a state 
of purification after death, and reconciles them thus, — ^that 
the conduct of men on earth is indeed decisive of their eternal 
state, yet a purification may be necessary for those who, though 
fitted by their lives, on the whole, for salvation, have yet left 
the world clogged with many imperfections. Therefore it is 

* Catech. xv. c. 21.— Ipx^^^^ vpbg rbv xaripa o vibe tov dvBphfirov 
liri rStv vi^\wv tov oiipavw Trorafiw irvpog iKkovtoq do^if/MOTtKov 
Twv avOpunrutv, Ec tiq xpvfftov cyci rd ipya, Xafiirpdrtpog Kiverat' ct 
TIC KCLKafihtdfi i^ii Ti^v irpd^w Kai dwie6<iTaTov, KaraKaUrai vvb rov 
irvpOQ, 

t De Civit. Dei, zx. 25. Compare xzi 18, 26. Enohirid. ad Laurent, 
a 68. 

1 Dial. iv. 



X8CHATOLOOT. 417 

believed, that some to whom the Christian disposition has 
been wholly wanting, will find at death everlasting punish- 
meot to be their portion ; others will attain salvation without 
undergoing pnzifioMion, becs>vse the degree of their Christian 
perfection did not require it ; and between these two classes, 
thoBe stand who have a Christian disposition, but jet mixed 
mth foreign elements, and requiring purification. In this 
manner an attempt was made to obviate practically injurious 
consequences ; for many would make use of the doctrine as 
1^1 expedient for a light-minded acquiescence in their sins; 
diey indulged in a Jewish notion of faith ; everything was 
made to depend on Orthodoxy ; by means of it even the pro- 
fligate would attain to salvation, although they must previously 
pass through the fires of Purgatory. For this reason Pelagius 
declared himself opposed to the doctrine of Purgatory, and 
AuGUSTiH, in his treatise de fide et operibus, combated that 
abuse. In his school this opposition continued on account of 
its deeper views of Morality, and Fulgentios of Ruspe, 
expressed himself in a similar manner.* 

* Pe Bfl^nissione Peccatorum, L ii 
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SECOND PRINCIPAL PERIOD. 

THE HISTORY OF DOGMAS IN THE MIDDLE 

AGES, 

VBOM GBEGORT THB FIRST TO THB RBFORHATIOV. 



FIRST PERIOD, 

TBOM THE DEATH OF ORBGOBT I. TO GBEGOBT Yin., AITD THl 
BBQIMNINa OF THE S0HOLA8TI0 THEOLOGY. 

(THAT 18^ FROM THE BEGDnTING OF THB SEVENTH TO THE END QT THE 

ELEVENTH CENTUBT.) 



GENERAL HISTORY OF DOGMAS. 

In the preceding period, the truths of Christianity had been 
moulded into a compact system, a form in which they could 
be more easily presented to the acceptance of uncivilized 
nations. The period which we have now to contemplate was 
a period of transition from an ancient form of culture to one 
that was radically new. It accomplished much for the 
extension of the Church among the Germanic tribes, for 
the rudiments of their civilization, and the preparatory steps 
for the transformation of their entire Ufe; but in the same 
proportion was it less powerful for the development of 
doctrine. The opposition between the Eastern and Roman 
Churches was in this period carried to the length of an 
outward disruption. A new opponent to Christianity alto- 
gether, came forward in Islamism,* which was capable of 

* The Koran, ed. Maracci, Patav. 1698. Translations : Sale, Lond. 
1784, 1836; Wahl, 1828; Ullmann, 1840. On the Dogmatics of 
Islamism; Dettinger, Zur Theologie des Koran. Tiibinger Zutsche. 
fiir Theol. 1801 ; Umbreit. Stud. u. Kiit. 1841 ; G. Weil, Mohammed 
der Prophet, Stuttg. 1843; Maier, Christ Bestandtheile des Kor. 
Freibmg Zeitschr. f. Theol. ii. ; Dollinger, Muham. Religion nach Ent- 
wiokL und Einfluss. Begenb. 1888 ; Geiger, War hat Moh. aus den 
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extension, because Christkn doctrine had lost its power hj an 
excessive intellectualism, and no living jonthfol enthusiasm 
for ChristiaDity was left to make head against it. In Jslamism 
we see a revived Jewi^ standpoint, bat a carnal Judaism 
severed from organic connexion with the development of God s 
kingdom, and sunk to the level of Natural Religion. Even in 
the Church, the objective Catholic element had been the 
means of forming a mixture of Christianity with Judaism 
which during this period especially, developed its results ; but 
jet there was a Christian spirit under a Jewish covering. 
Islaroism was enthusiastic for one God, whom it regarded 
chiefly on the side of his omnipotence. It was pre-eminently 
deistical, and hence its opposition to the doctrines of the 
Trinity, the Divinity of Christ, and Redemption. The Divine 
was set in opposition to the Human ; moral liberty was given 
up, and Fatalism introduced. The early conflicts of Chris- 
tianity with Judaism and Heathenism were important for the 
development of doctrines ; in the conflict with Islamism this 
was not the case, partly because the antagonism was too 
absolute, and partly because the Greek Church wanted the 
element of vitality requisite for a wider development. The 
only traces of such an influence on doctrines is perhaps to be 
found in the Church of Spain.* 

As henceforward the Western Church comes far more into 
notice for the development of Christianity, than the Greek 
Church, which was rapidly sinking into formdism, we shall 
begin with a description of the first. At two points in its 
history the beginning of a new spiritual Creation are visible, 
in the Carolingian age, and at the end of the Period ; here 
therefore we shall have to seek for the developments that were 
fruitful in reference to doctrines. 

After the succession of the classical teachers of the Western 
Church had been closed in the person of Gregory the Great, 
a time followed, in which the department of Exegesis and 
Dogmatic was cultivated by means of Collections. Compen- 
diums were formed in which the dogmatic statements of the 
Fathers, especially Augustin and Gregory, were collected, — 
the SetitenticB Fatrum, Among these the most noted are the 

Jadentbum Rufgenommen ? Bonn, 1833. Oerock, Versuch einer Dar- 
Btellung d. Christologie des Eor. Hamb. 1889 
* Neandei'B Ch. Hist. v. 216. 
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Sentervtia of Isidobe of Seville (Hispalis*) a man wlioae 
studies comprehended all the knowledge of his age. Roaie 
was the Mother of Christian culture for most of the Westeni 
churches, and hence the influence of the Roman dogmaa v«b 
everywhere predominant. All the elements of the Catholic 
Dogmatic were communicated to the newly converted iwtifflm. 
Yet it must be admitted that we find traces of a* reactwa 
which in its further progress might hav« had a moat impor- 
tant influence on doctrines ; a Protestant tendency might 
have developed itself in opposkion to the Oathdic element. 
Its starting point was from Britain and Ireland. For althon^ 
the Anglo-Saxon Church was founded by Borne, yet among 
the ancient Britons who probably received Christiant^ 
originally from Lesser Asia and remained in connexion with 
the Greek Church, a freer s[ttrit in Church matters was 
preserved which was confirmed in its peculiar character by its 
opposition to the Anglo-Saxon Churdi. The Church of 
Ireland was not even founded by Rome, but formed indepen- 
dently by Patrick. It was mote allied to die Britons, and 
the Greek Fathers were studied ; the authority of Bomaa 
Tradition was impugned, and the Holy Scriptures wene made 
the sole standard. It is remarkable that even at that time 
this germ of a Protestant Element was found in t^e Germanj 
church ; for Bonitace had to dispute with Irish missicmaries of 
this tendency, and it now became the question whether the 
Eoman dogma which he wished to introduce, was to prevail, or 
the freer tendency. Yet the latter was not sufficiently power- 
ful, nor suited to these rude tribes. Boniface, on the other 
hand, coalesced witii the general development of the Western 
Church. God had so ordained its course that first of all, the 
Catholic Eleinent was matured to its full extent, in order that 
afterwards the reaction of the Christian consciousness, when 
the nations were prepared for it, might be so much the mote 
powerful and efficient. The Irish spirit could not render this 
important reaction victorious, but receded more and more; 
yet the peculiar culture which emanated from the Iri^ 
monasteries always exerted an influence in the development of 
dogmas. 

After the Church among the Germans had obtained at last 

* 0pp. ed. Faastus Arevalo. Bom. 1797; 7 vols. i. Bahr, Chriit- 
lich-Romiche Theologie, p. 45d. 
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A firm settlement in the serenth and eighth centorias. and so 
mueh had been effected that what remained of a former stage 
•f cultore W8E8 surrendered in Italy, Spain, £ngland, and 
Iidand, a new £poch began under Ghabl£Xagnb, in which 
the various elements of earlier theological production were 
concentrated.* The peculiar constitution of the German 
miod was apparent in its mode of receiving Christianitj ; there 
WS8 a greater freedom of development, — an endeavour to go 
back to the original foundations of Christianity, in opposition 
to Roman Traditionalism ; there were already prognostics of 
the Reformation. Although Cbablemaone reverenced the 
Boman Church, yet the dogmatic theological culture which pro- 
ceeded from him and his theologians was more spiritual than the 
saperstitious sensuous character of the Roman theology. A work 
which appeared under his name, and in which he took part, 
the Ubri CaroUnhf is remarkable in this respect ; it advocated 
the worship of Qod in spirit and in truth, and protested 
eameetly against Superstition and those apocryphal writings 
which promoted it. This work breathes a peculiar and pure 
spirit, the expression of personal inquiry ; what a contrast, if 
we compare with it the letters of the Popes in those times ! 
We perceive the reaction of this mental tendency in the 
distinguished Theologians, — ^ALcmN,^ who was the principal 
aathor of the above*mentioned work ; Aoobabd of Ltons,§ and 
Claudius of Tubin,|| in whom the counteraction of the Pro- 

* JoanneB Laxmojus de Scholia Celebrioribns sive a Carolo Magno 
ire post eimdem per oocidentem instauratis, Par. 1672 ; re-edited by 
J. A Fabridus, Hamb. 1717. Bahr, Gkschichte der Bom. Literatur 
im Karolingifldien Zeitalter, 1840. 

t Ed. Heumann, Hanuov. 1731. Neander*s C. H. v. 824—835. 

X Died 804; De FHde Sanctse Trinitatis, libb. 3. Controversial writings 
against the Adoptianists ; '232 letters. 0pp. ed. Frobenius, Ratisb. 
1777, 2 t. foL Alktiins Leben von F. Lorenz, Halle, 1829. 

§ Died 840. Liber contra Judicium Dei; Epistola ad Bartbol. 
epiBcopum de qnorundam lUusione Signormn ; De Picturis et Imagi- 
oibum, 0pp. ed. Steph. Baluzius, Par. 1666, 2 yoll. 8. Gallandi, BibL 
t. ziii. p. 4U4. C. B. Hundeshagen, De Agobardi yita» Giflsn, 1881, 8. 
Bahr, p 383. 

|] PrefatLoinLibrosInformatioDumliteraBetSpiritiuisaperLeTiticam 
ad Theodeminim Abbatem ; Commentaiii in Libros Regum ad Theode- 
minim; in BedsB et Claudii Taurenensis aliorumque Opiucula a 
Canonicis Regularibus Sancti Salyatorisedita: Bonon 1757. Fragments 
in F. A. Zacharise, Bibliotheca Pistoriensis, Augustee Taurin. 1752. 
CommentariuB in Epistolam ad Qalataa. BibliotL Patr. Lugd. i. ziv. 
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testant spirit is still more strongly exhibited. In him and 
Agobabd these movements may be traced back to Augustin, 
who, in this age, on the one hand, certainly contribated 
much to propagate the Catholic element, and, on the other 
hand, counterworked superstition by the principles of a purer 
and more vital Christianity in his views of divine Grace. 
Hence, when in the doctrine respecting the Lord's Supper the 
Catholic element had reached its culminating point, the 
opposite and more spiritual view of it found its strongest sup- 
porter in AuGUSTiN. He was also not uninfluential in stimu- 
lating the speculative and dialectic spirit, although in the 
theology of the CaroHngian era this gave way to the historical 
and practical tendency which occupied itself with the Bible, 
Tradition and the Fathers. 

In the ninth century the Pseudo-Dionysian writings 
excited great influence. They were brought to France as a 
present from the Emperor Michael to Louis the Pious, who 
caused them to be translated into Latin by the Abbot 
HiLDUiN* of St. Denis. The authority of the book was 
enhanced by the Apocryphal collection of accounts respecting 
the History of Dionysius, which were compiled by Hilduih. 
They eEFected the connexion between the results of New 
Platonism, and the mystic Theology of the East ; they intro- 
duced a new element into the Western Theology, which was 
capable of being developed by the living spirit of the modem 
nations into something greater than was contained in the dead 
outward works of Mysticism. The most important effect of 
these writings on Theology consisted in their gaining an 
entrance for the contemplative tendency of Neo-Platonism, at 
a later period when the Aristotelian Philosophy was in the 
ascendant. 

p. 134. Preefatio Expositionis in Epistolam ad Ephesios, in l^abillon, 
Vetera Analecta, ed. ii. p. 91. Other Fragments, Spicilegium Romanum, 
t. iv. p. 301, t. ix. p. i. pag. 109. Scriptorum vett. no v. ColL t. vii. p. 
i. 274. HIb Apologeticus ad Theodemirum, in Jonas of Orleans, 
De Cultu Imagin. libb. 3. Bibl. Patr. Ludg. t. xiv. p. 190. Fragments 
from the Commentary on Matthew and the Epistle to the Romans, in 
Claudii Taur. Episc. inedit. 0pp. Specimina Prsemissa de ejus Doctrina 
Scriptisque Dissertatione exh. A. Rudelbach, Havinise, 1824, 8. 
Claudius of Turin, by C. Schmidt, in Illgen's Zeitschr. f. Hist. TheoL 
1843. 
* Areopogitioa, ed« Miatth. Qalenus : Colon. 1568, 8. 
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The Irish Monasteries were the 8pot« where, first of all, a 
more dialectic Theology was cultivated, which spread still 
wider at the end of the eleventh century. Here not only 
AuGusTiK but the Teachers of the Eastern Church were 
studied, and served to introduce Platonism. It was not 
impossible that the Fseudo-Dionysian writings were known at 
an earlier period in the Irish monasteries. The complaint of 
the Abbot Benedict of Aniane (in Languedoc), in the time 
of Louis the Fious, alludes to a peculiar theological tendency, 
when he speaks of the moderni scholastici apud Scotos^ 
and chaises them with falsifying the simplicity of the Gospel 
by their syUogisticM tUusiones, More accurate knowledge of 
this phase in the Irish Church is wanting to us, but one man 
may serve instead of all the rest as a representative of this 
Theology, John Scotus Erigena.* In order to understand 
the mental training of this very remarkable man, we must 
take into account his education, in an age, and surrounded by 
connexions of deep Christian piety. If he admitted principles 
which were contrary to Christianity, the influence of the 
Christian piety, which he had imbibed in the Irish monasteries, 
prevented their development into full consciousness ; yet they 
remained concealed under Christian ideas, and opposite 
elements were blended in his mind ; a Christian feeling, and 
a mode of thinking which, intellectually considered, was not 
reconcilable with the Christian Faith. Add to this the influ- 
ence of the Q-reek Fathers, especially Origen, Gregory of 
Nyssa, and Maximus, perhaps also still earlier the Fseudo- 
DiONYsius whom he afterwards translated into Latin, whereby 
his mind was impregnated with a mystical and dialectic 
element. From those teachers he received a free speculative 

• De Divisione Naturae, libb. 6, ed. Thomas Gale, Ox. 1681, fol. ; 
De Prsedestinatione Dei, 0pp. ed. H. J. Floss, in the Patrologia of 
Migne, 1853. See the Prolegomena on the Life and Writings of 
Scotus. F. A. Staudenmeier. Johannes Scotus Erigena und die Wissen- 
Bchaft seiner Zeit. Thl. 1. Frankf. a. M. 1814. Nikolaus Mbller. Joh. 
Scotus Erigena, Mainz. 1844. Fronmiiller die Lehre der Joh. Scotus 
Erigena vom Wesen des Bosen in the Tub. Zeitschr. f . Theol. 1 830. 
Baur, Lehre von der Dreieinigkeit, ii. 274. Bitter, Gesch. der Christ 
Philosophie, iii. 206. That he was called only Johannes Scotus by his 
contemporaries, and that Erigena is identical with. the latter name, see 
ed. floss Prooem. zix According to Floss's not even probable opinion, 
Erigena is to be derived from Jerugena, i. e., ex insulsd sanctorum 
natus; rather from Erin, Ireland. — [Jaoobi.] 
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teddeney, tkough derdloped in a pecnliar ttatineif . He ins 
not so maoh the recipient of the opinions of othefti^ but rather 
was indebted to them for an kdpulse towards the cond^nietiMi 
)f a system of his own. For its leading prindpled we must 
X)n8ult his chief work ds ditfieion^ natura. He disdngmshes 
he two standpoints of fides and ratio, Mdes in the order of 
Time is first ; the religiotis derelopment df Man proceeds from 
Authority ; but in the order of ideas ratio is first, for from it 
eyeiything is known as necessaiy. Scotus might, therefdroi 
with AuatrsTiN, regard the standpoint of Mdes as a neceesaiy 
preparation for knowledge; the difference is that he allowed 
Ratio to exalt itself above Mdes, and maintained, not merely 
a formal but a material destinotion between them. In this 
respect he very much resembled the Alexandrian sehool, but 
placed yvoHfig still higher than they did, above ^latig. Philo- 
sophy and Religion were one throughout; the one was tfa6 
Theory, the other the Practice.* Religion supported itself oil 
a symbolic revelation of God ; Philosophy rose by itself to a 
knowledge of Truth ; the former remained fettered by human 
authropopathic representations ; the latter set the Truth front 
them. On the standpoint of Religion the human Subjeotive 
was supreme — on that of Philosophy, objective Truth. At th« 
head of all existence he placed the Absolute, the S», and like 
Philo, distinguished between the Being of God in itself, and 
his Revelation in all existence. The Absolute was, according 
to him, not the idea of the living Qod, but a mere logical 
Abstraction^ the idea of the highest simplicity, to which all 
definite attributes are to be denied. With this idea of mere 
absolute Being, he mingled mystical representations which 
proceeded from an exuberance of feeling ; God revealed him- 
self to the feelings and to the intellect as this ineffable some- 
thing. Although the idea of an unpersonal Absolute, would 
strictly not admit of Prayer, yet in the works of Sootus we 
find prayers, which give evidence of Devotion. In accordance 
with abstract speculation, he professed to deny to the Absolute 
Being, everything which is attributed to Him, on the stand- 

^ Quid Mt aliud, de philosopliia traottare, nisi vend religionis, qua 
snmma et principalis omnium rerutn ixavh DeuA et humiliter oolitur 
et rationabiliter inyestigatur, regulas expdnere? Confidtur inde, 
veram esse philoBophiam veram religiondAi, oonveraimqne venon 
religionem esse veram philosopkiam. — ^De Prsddestinat. i. 
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poidt of the religioils ctfosoiousness, of scriptural Revelation, 
and of the Chercb doctrine. All the attributes ascribed to 
Him ore only various phases under wkieh the simple Absolute 
presents himself it oondesoension to the human consciousness, 
it is a subjeotive Phenomenologj" without reality, an optical 
refraction of the Absolute. There is there1&>re a twofold 
Theology, the SfoXo^/tt xara^atixfj and &mfarinif, the positive 
and the negative, that which invests the Divine Being with 
human (or analogous to human) attributes, and that which 
divesfts Him oi all such attributes {die vermenschliohende und 
Us entmensehUchende), Since we cannot remain fixed to the 
highest negative standpoint, but must have something on 
which our eonceptions may rest, it is not an arbitrary but a 
neeesslffy Symbolic by which Holy Writ represents the 
Absoltite aoeording to human conceptions. Not merely the 
simple believer^ but we ourselves must be shocked, if we say, 
that Love on the highest standpoint cannot be affirmed of 
God. He deduces iQl existence from the Absolute, every 
phenomenon of the former is a necessary development of the 
latt^ ; hence all existence is only a Theophany, a necessary 
{>henotnenBl form of the Absolute Being. He speaks of a 
Creation, but only from a Cataphatio standpoint. Instead of 
saying, God created all things, we should say more truly, God 
is in all.* His Pantheism is idso shown by the manner in 
which he classifies Existence. (1.) That stage of Existence 
which creates and is not created, the Absolute. (2.) The 
Existence whieh is created and creates, i.e< the divine Ideas, 
the first and original causes of all Being. (3.) The Existence 
which is created but does not create, that is, the operations 
niiich take place in Creatures. (4.) The Existence which 
neither creates, nor is created, this stage coincides with the 
first, t aiid means, God is all in all ; the only true Existence in 

* Qimzii andimtiB, Denm omnia fkcere, nihil aliud debemns int«lli- 
HBt^t quam Deum m omnibus ease, hoc est, essentiam subsiatere. Ipse 
«ium solus per se vere est, et omne quod vere in his, que sunt, dicitur 
«H«. ipse selui est>-De Divis. Nat. i. § 72, ed. Floss. 

t Prima et quarta forma unum sunt, quoniam de Deo solummodo 
iatelligiiiitar ; est enim principium omnium, quse a se eondita sunt, et 
inif omnium qu» eum'appetunt, ut in eo estemaliterimmutabiliterque 
^uieseant. Quoniam ad eandem eausam omnia, quie ab ea-procedunt, 
dam ad finem pervenient reyersura sunt, propterea finis omnium dicitur 
et neque creare neque creari perhibetur, nam poBtquaxn in osxn tvicsRa^ 
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all. According to these representations of God, he sajs, God 
does not know, see, or love ; hut he performs all this in men; 
in them he knows and loves himself.* The consciousness oi 
the created spirit is therefore nothing else than a form of the 
consciousness of the Absolute, who, by himself, has no con- 
sciousness. All Existence is a necessary development of the 
Absolute ; so that we cannot speak of Evil. There can be no 
Evil for God, for then Evil would be something necessary; 
it vanishes in the harmony of the Universe, and only when 
the individual is considered apart from the whole, the idea d 
Evil arises as the fiii ov. Dr. Baub in his History of the 
doctrine of the Atonement, justly combats the assertion that 
the development of Scholasticism is to be traced to Scotus. 
For in this system, Knowledge stands related to Faith, and 
Philosophy to Christianity and Theology, very differently from 
what they do in Scoxus ; it shows fax more of the influence oi 
AuGusTiN. But Dr. Baub is wrong in regarding Scotus as 
the closing point of the older development; rather, it is 
evident that he distinguishes himself from all former develop- 
ments of Theology ; and only in regard to single elements oi 
the Neo-Platonic kind can he be compared with the ancient 
ones. He presents quite a peculiar stage in Theology and 
Philosophy, the prognostic of a future development. Two 
methods of representing the relation of God to the Universe, 
diverging from Theism, the Dualistic and the Pantheistic, 
might be mingled in Christianity, and it was reserved for it, 
to dovelope Theism victoriously in opposition to them. In the 
lirst Period it had to combat Dualism, which not merely pre- 
sented itself in open antagonism, but mixed in the development 
of Dogmas, and found a point of connexion in the powerful 
contradistinction which Christianity made between Good and 

lunt omnia, nil ulterius ab ea per generationem loco et tempore 
goneribuf et formis procedet. quoniam in ea omnia quieta erunt et 
unum iudividuum atque immutabile manebunt. — De Div. Nat. ii § 2^ 
ed. FloM. 

* Nun V08 eitiB, qui amatis, qui videtis, qui movetis, sed spiritui 
patrii veatri, qui loquitur in yobis veritatem de me et patre meo et 
lelpBO, ipse amat et videt me et patrem meum et seipsum in vobis, et 
muvtit in nobii setpiium, ut diligatis me et patrem meum. Si eigo 
itipaam aanota Trinitas in nobis et in seipsa amat et videt et movet, ei 
a itipia in leipia et in oreaturis suis amatur, videtur, movetur. — S. L 1. 
Li 76. 
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Evil. But it was overcome, bj the contradiction in which it 
stood to the Unity of the Christian consciousness of Gt)d. 
Pantheism could connect itself with Christianity exactly in the 
point where it was opposed to Dualism, by a one-sided Monism, 
which wants what there is of Truth in Dualism. It accepted 
the Christian doctrine of communion with God, but took away 
the consciousness of depeiidence on Gk)d, and of the contrariety 
between Good and Evil. In the attempt of Scotus the Period 
is foreshadowed, which would aim at blending Pantheism and 
Christianity, from which a new form of Dogmas might proceed. 
But this was too foreign to that Age ; it neither received this, 
nor was it capable of rightly understanding what was true and 
profound in Scotus. The part he took in some controversies 
exposed him to the charge of heresy ; but he was misunder- 
stood. We perceive the influence of his system in the specu- 
lations of the thirteenth centurv. 

The developments of the Carolingian age were succeeded by 
times of devastation and barbarism which checked the unfold- 
ing of this germ of a new culture ; so that it only existed in 
an occult state. The tenth century produced only a few men 
of scientific genius ; among these was Eatherius of Verona or 
Liittich,* a man who, with Augustinian views, denounced 
Anthropomorphism, Superstition, and Ceremonies. But about 
the end of the tenth, and in the eleventh century, and when 
the end of the world was expected, a new order of things was 
preparing. In France a more scientific spirit, and the re- 
action of a freer standpoint proceeded from Gerbert t against 
papal Absolutism. Fulbert,J the superintendent of a 
flourishing school at Chartres, contributed also to the establish- 
ment of a new theological development. Lan franc, § Abbot 

* Died, 974. De Contemtu Canonum ; Apologia sui ipsius ; Liber 
Apologeticus, &c., in d'Achery, Spicelegium, i. 846. Prseloniorum, libb. 
vi in Martene et Durand Ampl. coll. ix. p. 785. 0pp. ed Ballerenii 
fratres, Ver. 1766. Histoire Litteraire de la France, t. vi. Engelhardt, 
Kircbengesch. Abhandlungen, 1832. Neauder, Deutsche Zeitschr. 
1861, Nr. 36. Ratherius voa Verona vom Lie Vogel. 1854. 

'f De Corpore et Sanguine Christi ; De Rationali et Ratione uti in 
Pezii TheRaurus. Vol. i. p. 133. C. P. Hock, Qerbert oder Papst 
Silvester II. und sein Jahrhundert. Wien. 1837 

X Died, 1028. EpistolsB et Sermones, ed. Villiers : Par. 1608, and 
Bibl. Patr. Lugd. t. xviii 

§ De Corpore et Sanguine Domini ; Epistolse ; Commentarii 0pp. 
ed. d'Achery : Par. 1648. Histoire Litt. de la France, viiL 260. 
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of Bee in Normandy (a.d. 1070, Archbishop of Ganterbarf? 
died A.D. 1089), brought with him from Italy the seeds of a 
scientific spirit. But the traces of the new scientific lil* 
which are visible at various points, are marked by another 
spirit than that of the Carolingian age; it is no longer a 
historical and practical, but a speculative and dialectic spirit 
The newly awakened understanding felt its powers, was fond 
of exercising itself in Dialectics, and applied itself with greater 
ardour in that direction, since it had been sepfflrated from the 
connexion with the earlier historical development. But in 
the eleventh Century it was still doubtful, whither this new 
path would lead. Auoustin powerfully influenced Speculation, 
and the question now was, whether his maxim fiAei pnBcedit 
inteUectum, would be strictly followed, and the Tradition of 
the Church be regarded as an object of faith, or whether a 
freer spirit of investigation would be developed. Lamfra.ng 
was the representative of dialectic Speculation which allied 
itself altogether to the Church. But he was met by an 
opponent of superior powers, — Bebbnoarius,* trained in the 
school of FuLBEBT, Superintendent of the school at Tours, and 
afterwards deacon at Angers. His ideas became chiefly known 
by the part he took in various controversies, but a more 
general, original, mental tendency forms the basis of his 
doctrines, as in that of the Lord's Supper. He had formed 
his views according to Auoustin, and had been stimulated by 
his writings to an earnest religious life, and to advocate his 
doctrine of grace, and of the Sacraments. He vindicated 
against Lanfrano, the right of free rational inquiry, and 
spoke against the dependence of Reason on the faith of 
authority. When Lanfrakc charged him with not holding 
the doctrine of the Church, he replied, that Christ made use 
of logical deductions; that it belonged to a noble-minded 
disposition to have recourse to Dialectic, in other words, to 
appeal to Reason ; and whoever did not adopt this method, 
denied his own dignity (since Man by Reason was created in 
the image of Grod), and could not be renewed day by day in the 



* C. F. Staiidlin Berengarius von Tours, in StSadlins nnd Tzschimeni 
Archiv fur Kirchengesch. Bd. 2, H. 1. Sudendor^ Berengarius oder 
eine Sammlung ihn betreffender Briefe, 1850. See J. L. Jacobi in 
Herzogs Encyklopadie. Art Berengarius. 
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inuge of Qod.^ We see in this controversy the germ of a more 
Ostholic and of « more Protestant tendency. BEBBMGABins 
988 indeed pot down by the other party, but the conflict was 
not decided, and the points in dispute reappeared in the 
twelfik century. Among the oontioversies in which he was 
inrolved, a peculiar tendency was exhibited by Eusbbius 
Bbuho, Bishop of Angers, which aimed at maintaining the 
«mple biblical character of the doctrine of faith, and was 
satisfied with brkiging to light the simple truths of the Holy 
Seriptares in opposition to those who only followed the 
authority of the Church doctrine, and likewise to the prevalent 
s^t of Specnlation. 

THE OBBJEfi CHUBCH. 

In tiie Greek Church there was more of scientific precision 
than in the newly-formed Latin Church, but it wanted the 
^ritual motive power; it had forgotten the substance of 
<ntal Christianity in one-sided dogmatizlDg, and in altercations 
about intellectual formulas. Th^re was, in addition, the des- 
potism of the State, which checked the free development of 
tiie religious spirit in the Church. It had sunk into a state 
of stagnation, and while its living spirit retired into the West, 
it first beheld in the Future the growth of a new principle of 
life. The dialectic tendency was greatly fostered by the Mono- 
physite oontroversies. It sought support from Abistotle. 
The Pseudo-Dionysian writings operated in favour of the mys- 
tical element They not only established the Hierarchy more 
firmly, loy investing it with a sort of spirituality, but super- 
stition of other kinds was spiritualized to a certain degree 
from this standpoint, and was received into the Church 
System. We find a remarkable blending of these two mental 
elements in MAXUfus.f The mystic element in him attem- 
pered the dogmatic ; hence there was a less abrupt mode of 
conceiving the Supernatural, and an attempt 'to reconcile it 
with the national. He expressed ideas respecting both sides 
which might have been very productive in an age and com- 
munity of greater mental activity. The controversies that had 
been carried on, occasioned the production of one important 

* I^. ad Rioardum in d'Achery Spicilegium. 

i* Dispatatio cum Pyrriio. 0pp. ed. FranoiscuB Combeouduf : Fttf. 
1675, 2 vols. Baur, Lehre der Dreieinigk. ii. 268. 



480 THE BISTORT OF CHRISTIAN DOOMAa 

work for the Greek Church, the doctrinal manual of John of 
Damascus,* the last original dogmatic production of the Greek 
Church. The various opinions of the Fathers are placed 
together, and an attempt is ahly made to reconcile them. 
But this work could not create a new scientific tendency, as 
similar dialectic works written in the Church spirit gave birth 
in the West to the Scholastic Theology. The combined action 
of the Dialectic, the Mystic, and the Ecclesiastic, only served 
to establish what was ancient. All the popular superstitions 
were only strengthened by these means, the vaiious branches 
were not purified by the Dogmatic, and hence it was so much 
more difficult to separate the foreign elements from the 
Church, and to overcome them. The reactions which occurred, 
did not proceed from the Church Dogmatic. Some arose 
from the after-effect of the Gnostic sects. The original move- 
ment of these sects was a reaction of Jewish and heathen 
elements against the fundamental truths of Christianity ; but 
sincer in the Church the Christian element had connected 
itself with the Jewish, the opposition took a more advan- 
tageous direction, for it combated this mixture. As Mabcion 
had formerly taken such a position, so in the seventh Century 
the Paulicians appeared in the Greek Church,t offsets indeed 
of Marcionitism (they called themselves X^tffrovoXrrai), who 
attempted to carry out the Pauline element in a one-sided 
manner, and confounded it with dualistic views. They com- 
bated the mixture of Light and Darkness which they found in 
the Church, and wished to restore the Apostolic Christianity 
freed from all impurities. Yet even this sect did not make 
any deep impression on the Church. Another reaction which 
proceeded from the Church itself, combated the sensuous ten- 
dency of the religious spirit, though it was directed more 
against a particular branch of it, than against it as a whole. 

• Died, 760. Principal work, vriyrj yvuxrunQ : (1) ra ^iKotro^ucd ; 
(2) wipi atpi<y£(av ; (3) the most important part in reference to Dogmas, 
USoffie (ccOiffic) &icpi€rfQ Trjg 6p9od6tov iriffTnug, 0pp. ed. Michael le 
Quien : Par. 1712, 2 vols. f. Ritter Gesch. der Christl. Philosophie, ii. 
558. 

+ Petri Siculi (870) Historia Manichseorum, ed. M. Raderus, Ingolst. 
1604. J. C. L. Gieseler: Getting 1846. Photius adv. Recentiorea 
Manichseos, libb. 4, in J. Chr. Wolfii Anecdotis Graecis : Hamb. 1722, 
28. Gallandii Bibl. Patr. xiii. 603. Gieseler, Abhandlung iiber die 
Paulidaner, Theol. Stud, und Krit. 1829. 
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This was the war agdnst Image-worship.^ It is remarkable 
tJiat this opposition proceeded from the laity. This might 
have been a symptom of the power of the Christian con- 
sciousness, and important in reference to the renovation of 
the Church. But owing to the peculiar standpoint of the 
Greek Church, things took a different turn ; for this reaction 
did not proceed from the main body of Christian people, but 
from persons holding civil ofiBces, and was connected with 
faulty elements, the dogmatizing temper of the Emperors, 
and the dependence of the Church on the State, hence the 
Emperors used their political power to prescribe to the Church 
what they deemed to be the truth. In a contest which was 
not founded on conviction, the Truth itself would be changed 
into falsehood. This reaction applied itself, first of all, to 
questions of no immediate dogmatic importance ; it was occu- 
pied about the mode of worship, or the use of works of Art in 
Churches ; but the dogmatic element was soon blended with 
it, for the relation of the image to the object it represented 
necessarily demanded inquiry. But generally, a deeper and 
more widely extended opposition of the religious spirit was at 
the basis of this reaction. The entire sensuous and objective 
tendency of the religious sentiment was connected with the 
worship of Images, hence that particular outgrowth of it could 
not be permanently checked without a revolution in the entire 
spiritual tendency of the Church. On the other hand, in the 
efforts of the Iconoclasts certain general principles were at 
work, which would certainly have been carried further, if they 
could have expressed them. There was not only a reformatory 
principle which might have removed other foreign elements in 
the Church, but a more definite Protestant principle which 
concerned the sources of Christian knowledge. The advo- 
cates of Images took their arguments from Tradition, and 
their opponents from the Bible ; hence the Holy Scriptures, 
as the highest source of Christian knowledge, were set in 
opposition to Tradition. Traces of such a view are to be 
found, though there was a reluctance to express them 
openly. Yet it cannot be affirmed, that the opposition against 
Image -worship, in every instance, proceeded from a pure 
Christian interest, and was a conflict undertaken on behalf of 

♦ Walch*8 Ketzerhistorie, Th. 10, u. 11. F. Ch. Schlosser Qesch. der 
^ Bildersturmenden Kaiser des Ostrom. Reiches. 
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Ohristiau truth. We find in the loonoclasts a fanaticiBm of j 
negative kind, which betrayed its^f in a special hatred agaiu 
Art. They would have revived that earlier antagonisra c 
Christianity against the World, which had also directed itad 
against the {esthetic character of the Pagan worship, aa in dl 
oases right and absolute, though Christianity was not iutenddi 
to disown anything purely human, but rather to appropriat 
and elevate it. This Truth presented itself to the worship 
pers of Images, though misunderstood; they recognised tb 
principle of the humanizing of the Divine in Christianity 
After GK)d had become Man, they said, and the divine essenoi 
had been humanly p'esented in Christ, God must be reve 
renced in Humanity. Their opponents, by ignoring this truth 
were liable to fall into a tendency that divested God of faumai 
attributes, and by giving prominence to the distance betwee] 
God and Man, to place themselves on a Jewish or Deistics 
standpoint It was, therefore, still disputable, whether thi 
pure* Christian principle of faith would be developed by them 
m opposition to Superstition, or Negation and Deism, am 
whether with the want of a living Chrisdaaity at that time it 
the Greek Church, the victory of this tendency would lead t 
the development of a truly Protestant principle. In spite a 
external force the Iconoclasts could not succeed against 4iK 
conviction, which had its support in the whole structure a 
ecclesiastical Superstition, and after the conflict of a centun 
no trace of this great commotion was left. 

If we look at the dogmatic contrarieties, it folbws horn 
the character of this Period that they could only come forwart 
in an isolated form. The ground of the controversies rested 
in part on the eariier contrarieties. Respecting the dootrini 
of the Holy Spirit, a foundation was laid for a difference 
between the Eastern and Western Churches ; it was traceahL 
to more important differences between the two Churches, am 
owing to accidental external influences, a dispute arose in thi 
ninth century which led to their coptiplete disruption. More 
over, in the Monophysite controversies there was a new deve 
lopmeut of the dispute occasioned by the question respectin{ 
the one or two Wills of Christ. The Adoptian controveru; 
in the eightJi and ninth centuries appears as a repetition ii 
the West, of the difference between the Antiochi^n an< 
Alexandrian Schools respecting the Penson of Chri^t. fk 



THE DOCTRINE OF TNSPIBATION. 488 

result of the Semi-Pelagian controversj was the victoiy of 
the Angastinian system ; the more offensive side of the 
Augustinian doctrine was thereby concealed ; but the con- 
Beguence was, that it was again brought out in Gottschalk's 
eontioyersy. lu the doctrine of the Lord*s Supper different 
views had hitiberto co-existed with a substantial agreement. 
But the prevailing sensuous mental tendency gained a general 
and increasing acceptance for that view of the Supper which 
was congenial to it, and as this was expressed in the ninth 
centoiy in the most unqualified manner, the reaction of a 
spiritual tendency rose up against it 

THE HISTORY OF SPECIAL DOGMAS. 

A. THE HISTORY OF INTBODUCTORY DOGMAS. 
THE DOCTRINE OF INSPIRATION. 

This is the only doctrine of those that belong to the Introduc- 
tion in Dogmatic that we haye still to touch upon. Since the 
idea of it had been subjected to examination so little in the 
preceding period, it could scarcely be expected, that it, would 
be canvassed in the ninth century. The exaggeration of the 
prevailing view was the occasion of calling forth a reaction. 
The Abbot Fredeois, who was educated in Alcuin's school 
at York, did not belong to the opponents of free inquiry, but 
rather showed the germ of the dialectic tendency, which was 
developed in Scholasticisra. We find him maintaining,* that 
Reason is first of all to be used, and then recourse must be 
bad to authority, but an authority which would be consonant 
to Beason. But the same Fredeois took offence at an 
expression of Aoobard, Archbishop of Lyons, that there 
^ras a want of grammatical accuracy in the Apostolic writings. 
J9e maintained, on the contrary, that in the Holy Scriptures 
there was nothing contrary to the rules of grammar, unless 
there was a special reason for it. It could not be credited that 
the Holy Spirit, who had endowed the Apostles with the lan- 
guages of all nations, would have taught them a rude and not a 
polished language. Agobard replied, that the absurd position 

* Primum ratione utendum, in quantum hominis ratio patitur; 
deinde auctoritate, non qualibet, sed ratione dumtazat, quae sola 
Auctoritas est solaque immobilem obtinet firmitatem. See Baluz. 
MiiceU. i. 404. 
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would follow, that the Holy Spirit not only inspired the 
meaning of the Scriptures, the contents, and the general 
mode of development, but the identical words (ipsa corporalia 
verba) themselves of the writers. The dignity of the divine 
word consisted not in the pomp of words, but in the power of 
the thoughts.* This implies the denial of Verbal Inspira- 
tion, and the admission that in the Holy Scriptures everytldng 
is not equally the Inspiration of the Holy Spirit, but that 
something is to be ascribed to Man in the form of the 
language. He therefore held that the individuality of the 
Apostles was animated by the Holy Spirit, though even this 
he has not clearly developed. 

Maximus gives no express statement of his idea of Inspira- 
tion, but it may be gathered from what he says generally of 
the relation of the Divine and the Human. There are pow^B 
implanted in human nature by which it inquires after divine 
things. Divine Bevelation presupposes this constitution as 
an organ, but in consequence of sin it is weighed down by the 
predominance of sensuousness. By the operation of (Svine 
grace it is restored to a free development in the case of those 
who present a susceptible tendency of the Will, freed from 
the deceptive influence of sensuousness, and becomes animated 
by divine grace, under the guidance of which Man inquires 
after divine things.f The Holy Spirit does not operate apart 
from those natural powers ; otherwise, the prophets would not 
have understood what was communicated to them by inspira- 
tion. The Holy Spirit .does not annihilate the powers of 
Nature, but restores their efl&ciency to the powers which have 
been perverted from their natural use, by employing them for a 
purpose that is agreeable to their nature.j: Therefore, there 
is not a mere passive condition of the human mind to the 
divine agency, but a co-operation of the human individuality. 
He considered that every ;^ap/0]xa was conditioned by the 
peculiar constitution and capability of the individual. 

* Neander'fl Ch. History, vL 161. Adv. Predeg. 0pp. ed. Baluz, L p. 
17T. 

t Qusestionei in Scripturam, Opp, t. i. p. 199. 

X P. 201. — 1| x^foic wiafA&c TrJQ f^vmog Karapyii r^v Svvtifitv, dXXd 
fiSKKop Karapyi^Otiffav iraKiv rg xpi^ffci rwv vaQd ipvaiv rpSirmp 
svfpybv voul ttoXav ry )^i^<rti t&p Kard ^vaiv irpbg rfiv ruv dtimw 
Karavdtieiv iltrdyovca. 



THE PROCESSION OF THE HOLT BPIBIT. 435 

fi: THE DOGlLiS OF SPECIAL DOOICATIO. 

a. THEOLOOT. 

' THE CONTBOVEESY RESPECTING THE PBOCESSIOR OF THE 

, HOLY 8PIB1T. 

While the Theology of Scotus Erigena passed away without 
leaving any impression, Theologians were much occupied with 
the difference between the Eastern and Western Churches, — 
whether the Holy Spirit proceeded from the Father alone, or 
from the Father and the Son. 

John of Daicascus firmly held the fundamental proposition 
of the Greek Church, that the Father is the efiBcient cause of 
OTerything in the Trinity, and consequently that the Holy 
Spirit proceeds from die Father. Hence, he remarked that 
the Father communicates everything to the Son, and performs 
, all things through the Son. And thus he was in favour of the 
harmonizing representation that the Holy Spirit proceeds from 
the Father through the Son. He makes use of an illustra- 
tration taken from the sun, the ray of light and the illumina- 
tion it gives.* This conciHatory representation in this form is 
foand only in a section (cap. IS) which is wanting in the 
most ancient manuscripts ; but elsewhere he thus expresses 
himself, — the Holy Spirit is the Spirit of the Father, and from 
the Father ; the Holy Spirit is not from the Son, but is the 
Spirit of the Son. 

Scotus Erigena, who had been trained under the influence 
of both churches, expressed himself in a conciliatoiy manner ; t 
though the light from a fire is through the medium of the 
ray, yet there are not two causes of the light, but only one, — 
HoQ present power of the fire which operates in both. He 
also makes use of Auoustin*s illustration taken from the 
haman mind, thus : % the human spirit produces its own self- 

• Lib. i. cap. 7—12. 

t De Divis. Nat. iL 82. — Taken strictly, he inclined more to the 
Gieek chuixsh; cap. Sl« Ex duabus namque causis unam causam 
conflueie, rationi non facile occurrit, prsesertim in sunplici natura et 
plus quam simplid et, at verius dicatur in ipsa simplicitate omni 
difimone et numerodtate carente. — [Jaoobi.] 

X Mens et notitiam soi gignit et a se ipsa amor sui et notitia sui 
ptocedit, quo et ipsa et notitia sui conjunguntur, et quamvis ipse amor 
ezmente per notitiam sui procedat, non tamen ipsa notitia causa 
amoriB est, sed ipsa mens, ex qua amor inchoat esse, et antequam ad 
peffactam notitiam sui mens ipsa perveniat. — C. 32, p. 610, ed. Floss. 

F ¥ ^ 
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consciousness^ and from this proceeds the knowledge of itself 
and the love which connects the spirit and its self-consciona- 
ness with one another ; yet the self-consciousness is not the 
cause of the love, but the Spirit itself from which the love k 
first of all derived, before the Spirit attains its perfect Belt 
knowledge. 

External influences checked the operation of the conciliatoij 
representation on the controversy between the Western and 
Eastern Churches. It may appear strange that exactly such a 
difference should be so prominent in the controversy, and that 
far more important points in Anthropology and Soteriology 
were passed over. Yet these were more concealed, they were 
not brought forward in any Creed, and it needed a deeper 
examination of the two churches than the slightly cultivated 
dogmatic criticism of the age could effect, to discover them. 
The attention was first of all turned to that which lay on the 
surface, and an age little versed in theology attached great 
importance to words and phrases. The diversified recension 
of the Creed of Nice and Constantinople in the Greek and 
Latin form, excited the attention of the Synod of Gentjuaeux 
(Gentilly) in a.d. 767, which anathematized the Greek 
doctrine of the Holy Spirit. In the Council held at Foruk 
JuLiUM (Friuli) (a.d. 791 or 796) the Patriarch Paultnus of 
Aquileia defended the Western Church against the charge of 
falsifying that Creed ; if the creed was explained according 
to the meaning of its author, it could not be said that it was 
altered. As the Fathers of the Council at Constantinople had 
enlarged the Nicene Creed according to the mind of the 
original framer of it by the statements respecting the Holy 
Spirit, in the same manner it was added by the Church that 
the Spirit proceeded from the Son. If, as Christ himself said, 
the Father is inseparably in the Son and the Son in the 
Father, but the Holy Spirit is of the same nature with the 
Father and the Son, must we not say that he proceeds firom 
both essentially and inseparably? The Council of Aachen 
(Aix-la-Chapelle) asserted this doctrine afresh against the 
Greek Church. Charlemagne sent its decision to Pope 
LeoIII. whose adhesion he desired. The Pope had a remark- 
able conference with the deputation. He gave his assent to 
the dogmatic propositions, but declared that the Council of 
Constantinople which had followed the guidance of the Holy 
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S^rit, had left oat this position not without reason ; that, 
therefore, it ought to he received expressly into the Creed, for 
all persons were not possessed of the dogmatic culture that 
Koold qnalify them to understand it. Many things which 
belonged to dogmatic truth, were yet not necessary to Salvation ; 
tnd we ought to distinguish between what is necessary to attain 
it, and -what is not absolutely needful to be known. Thus 
moderately the Pope at that time expressed himself respecting 
ihd gist of the controTersy. In consequence of these transac- 
tions seTeral Frankish theologians occupied themselves with 
the sabjects, made compilations, and wrote treatises. Among 
tfaem, Alcxjin and Theodulv of Orleans are particularly to 
be noticed. The difference first acquired more importance^ 
wben the Patriarch Photius of Constantinople, who, from 

I other external causes, had fallen out with Pope Nicholas I., 
snd had been excommunicated by him, issued in a.d. 867, a 
SZ| Ciicalar, calling a Synod, in which he made use of this 
bI doctrine of the Latin Church as a handle for attacking the 
d| whole Church, and charged it with heresies, and with falsifying 
1 1 the imcient Creeds. After that, this Point was regarded as 
a more important question of Polemic, j^neas of Parts* 
d^ended the Western doctrine in the controversy of that age, 
A.D. 868. On the side of the G-reek Churchy it was main* 
tained that the Western doctrine overthrew the monarchy in 
the Trinity, and introduced a Dyarchy. The Western Clergy 
asserted, on the contrary, that the ofAoovffiov between the Father 
and the Son could not be maintained, unless the Procession 
of the Spirit from the Father and the Son was taught. 

b. THE doctrine OF THE PERSON OF CHRIST. 

1. THE ICONOTHELETIC CONTROVERSY. 

lEand z. zl. Aiiastasii Bibliothecarii (870) Collectanea de iis, qiise spectont ad 
kistoriami MonotheUtamm ; ed. J. Sirmond : Par. 1620, Svo. ; also Bibl Patr. 
Lngd. jdi. Gallandi. ziii. Theophanis (ob. 817) Chronographia, vol. 2 : Bonon. 
18S9, 41. F. Combeasii Historia HsereBis Monothelitanim ac Vindicbe Actomm 
Seztw ^nodi, in Novum Auctnarium Patnua Grssco-Latin. : Par. 1648, fol. t. ii. 
Walch, iz. Domer, iL 208. Neander's Church History, y. 242. 

Tau doctrine of two natures in Christ, as it was more exactly 
determined in the former period, seemed legitimately to lead 
to the conclusion of two modes of operation, corresponding to 
the two natures. In the writings of Dionysius the Areopagite, 
* Adv, Objectiones Grsecorum, in d*Achery Spicil, t. 1. 
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the phrase svspysia ^savd^ix^ was employed, and the question 
was suggested whether from the standpoint of the one person of 
Christ, in yirtue of the avridoa'ig ruv 6vo[ji.drw, such language 
could he used, and jet the special operation of each nature be 
distinguished. That ancient disagreement of the Antiochian and 
the Alexandrian Schools, the tendency which gave prominence 
to the unity in the divine and human natures, and the other 
which strove to maintain the divine and the human in their 
distinct peculiarity, once more made itself felt. The Antiochian 
view had been set aside by the attempt at a compromise, and 
its main point had not met with the attention it deserved, 
owing to the preponderance of the Alexandrian scheme. The 
disagreement which had never been fully settled, came afresh 
into view on the point which had been left undetermined. 
That party who had Ic^cally adhered to the Alexandrian 
standpoint, took offence, whenever the purely Human in Christ 
was rendered at all prominent, and if everything in him was 
not in all cases referred to the divine Logos. To this internal 
ground of disagreement the external was also added, that the 
Greek Emperors had not only a religious but also a political 
interest for bringing the controversy between the Monophysites 
and the Catholics to a settlement. Often as it had been 
found in the Greek Church, that an outward (Henotikon) 
pacification called forth a counteraction, still the wish for 
union always made the experience of the past to be forgotten. 
Some theologians led Heraclius to think of a union by repre- 
senting to him that the formula of a divine-human agency of 
Christ might be accepted by both parties, and serve as a point 
of union. Cyrus, bishop of Phasis, in Lozica, allowed the 
Emperor to make use of him as an instrument for effecting 
his plans, and in a.d. 630, was made Patriarch of Alexandria, in 
order to gain over the Egyptian Monophysites. He put forth 
articles of agreement, in which it was said that the one Christ 
and Son of Gk)d effectuates that which is human and that 
which is divine, by one divine-human agency. With many 
this was successful ; but there was at Alexandria, a certain 
monk, SoPHRONius, a man of logical training, who endeavoured 
to show that, reasoning consequentially, two natures implied 
two corresponding wills and modes of operation. Sergius, the 
Patriarch of Constantinople, exerted himself to suppress the 
controversy and recommended moderation. For a while. 



THE MOKOTHELETIC CONTROVBBST. 439 

SoFHEOKius was silent, but when, in a.d. 634, he was elevated 
to the Patriarchate of Jerusalem^ he again brought forward, 
in his inangnral epistle,* the sentiments he had formerly 
advocated. At the beginning of the controversy, Sebgius had 
sought to obtain the opinion of Hokorius, bishop of Eome,t 
who appears to have possessed no superior theological attain- 
ments, and treated the controversy as one of the idle questions 
of the schools. He wished, like Sebgius, that it might be 
allowed to drop, but was himself inclined to the doctrine of 
one will, because the notion of two wills seem to put in 
(^position the Divinity and Humanity of Christ.^ In 
AD. 638, the Emperor issued a religious edict, ixhtrig r'^c 
ff/tfn«C,§ in which, while he discountenanced controversy on 
the subject, he yet advocated the doctrine of one will and one 
mode of operation. The edict only exasperated the controversy, 
as the Emperor Constans found when in a.d. 646, he made 
a fresh attempt, by issuing a new edict, not very dogmatic, 
called the rvvog. He allowed each of the two opinions, but 
eigoined silence. But it was too late. The Roman bishop 
MIbtinus, at the first Lateran Council, pronounced Dyothe- 
letism to be orthodox ; but in the East this doctrine was 
suppressed by the iron hand of despotism. In that quarter 
the chief representative of Monotheletism was Theodorus, 
bishop of Pharan in Arabia,|| and of Dyothetism the acute 
Maxixus. In them was represented the dogmatic interest of 
both sides, and the deeper contrariety it involved. Theodorus 
acknowledged two natures in Christ, and the individuality of the 
human body and the human soul ; he maintained that everything 
which the Lord said or did, took place through the instrument- 
ality of the reason and the senses ; but it was important to 
refer everything to the operation of the Logos, to regard Him 
alone as willing and acting, since He operated through the 
reason and body. Christ was subject to no affection of 
the senses by a necessity of nature, but all this was the free 
act of the Logos. The acting and resting, the doing and 
suffering of Christ were to be traced without separation to 
the wisdom, goodness, and power of the Logos, but were carried 
out through the medium of the soul and the body. The 

* Mansi, xi. p. 461. t lb. xi. p. 629. 

X Ep. ad Sergium. Manei, xi p. 537* § Mansi, x. 991, sqq. 

U Fragments in the Aots of the Sixth Ecumenical Council. Actio xiii. 
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whole and each part of the Incarnation resulted from the 
highest divine operation of the Logos. This view had 
important practical consequences, inasmuch as in the acting 
and suffering of Christ the conception of the purely human 
was confused; for Theodorus of Pharan inferred that the 
human body of Christ was elevated above its natural properties, 
and thus approached to Docetism. But this operation could 
not take place upon the body through the human soul, 
therefore it must be traced back to the Logos, who effected 
everything. He appealed to the facts recorded respecting the 
body of Christ, his resurrection, his walking on the sea, and 
his entering the room through closed doors.* Maximus, on 
the contrary, placed Christology and Anthropology in systematic 
connexion. To both he applied his axiom of the universally 
harmonic relation between the Divine and the Human ; every- 
where the Divine operated according to the pecuUar constitu- 
tion of the Human. In this manner the Holy Spirit operated 
on believers, and thus the Divine stood in relation to the 
Human in Christ. If the Monothelites maintained that 
two wills and two modes of operation implied a contrariety 
between the Divine and the Human, hfe rejoined that everything 
depended on whether this contrariety was founded in nature 
or was the consequence of sin. To assert the first would make 
Gk)d the Author of Sin. This contrariety, therefore, originated 
in the disunion of the human and divine will which proceeded 
from sin. But Christ has redeemed human nature and 
restored it to its original condition ; and hence it foUovra that 
the Human and Divine, each in its own peculiar way, could 
and must be in him without such contrariety. According to the 
view of Maximus the Logos formed Christ's personality ; he 
operated through everything, but so as to allow each nature to 
work in its own peculiar way, in harmonious conjunction with 
his. Without admitting this, we could not explain certain 
affections in Christ's human life. In this connexion he gave 
remarkable prominence to the purely Human in Christ, his 
feelings at the approach of death which Maximus distinguished 
from the feelings disturbed by sin. He finds in them the 
natural impulse of self-preservation (apo^firi r^hg, §w?jv) which 

* *A6yKU}Q Kal olov dirtlv afftjfidTCJ^ dviv SiotrroKifQ nporiXBtv ejc 
ftriTpac Kai fivriiiaroQ Kai ^vputv Kai itg ctt* Ud^oVf^ rrjQ daXdcr(ri|v 
iireieiXTtv, 



THE MONOTHELETIC CONTROYEBSY. 441 

does not disturb the harmony with the Divine Will.* But 
certainly Maximus in holding so firmly the peculiarly human 
in Christ was noir perfectly consequential and approximated to 
Theodorus, in deriving the sensuous affections and sufferings 
not from the necessary connexion of nature, but from 
voluntary accommodation. 

This controversy led to another remarkable disagreement. 
Monothelitism was the occasion of making the standpoint of 
perfection in the development of human nature generally to 
consist in this — that the human will becomes absorbed in the 
divine, as this was the case in Christ {ffVfA^aatg xara ScXijcr/v). 
If this Unity were asserted to be not merely objective 
bat subjective, it would lead logically, to a pantheistic deifica- 
tion of man. On the contrary Maximus maintained that the 
difference of the divine and of the subjective human will 
^roold endure in everlasting life, only both would be one as to 
their objects. The Monothelites, he said, confounded ^iXrifia 
and ^sXfirov. 

In the West, to which the power of the Emperor did not reach 
Dyotheletism gained ground. The schism increased continually, 
and the Emperor Constantine Pogonatus longed to put an end 
to it; vfdth the consent of the Eoman bishop he called the sixth 
ecumenical (first Trullanian) Synod at Constantinople, a.d. 
680, iu which it was determined that in Christ two wills and 
two modes of operation were to be admitted, connected with one 
another without division, mixture, or transmutation, so that 
no contradiction can exist between them, but the human will is 
always subordinated to the divine. t By this result which was 

* *E(Trc ydp xai xard f^mv Kal vapd ^vaiv fikv SitXia itrri Svva/iis 
Kara ovotoXtjv rov ovtoq dvBiKrueijf vapd tpvciv dt TrapaXoyo^ trvcToXri, 
Dispat. o. Fyrrho, ed. Combef. p. ii. f. 165. 

i* Mansi, zi. pag. 637. — sva leal rbv airbv TLputrbv, v\bv Kvpiov 
/tovoytvii, iv iio Avtnatv &<rvyx(fTiac» dTpsimaQ^ dxaipiVraic, ddiatpSTCjQ 
yvupiZofitvov, oifoaaov rfjc r&v 6v<t€(ov dta^opac AvriprifiivriQ dia rriv 
tvbMriv, (rtaZoftivric ok uaXXov ttiq idiSTtiTrig kKaripag <f>ia(uiSf Kal tig 'iv 
irpSaun'ov Kal fiiav vicbaraaiv trvvrpsxovfftic, — Kal dvo ^vaucdg ^eXri- 
ctie ilrot diXfijiara Iv avrtf, Kal dvo ^vffixdQ kvepyUag ddtapirtag, 
aTpSTTTUc, dfAtplirrutgy dtTvyxvTCjg Kard rifv t&v dyecav TaHputv didaV' 
KCLXiav buravrtag KijpvTTOfiiV Kai dvo ukv tftvaiKd ^iXrifiara oix vTCi- 
vavriOf fiif yivoiro^ KaOutg oi dastiig f0i}(rav aipertcot, aXX* iirSfxtvov 
TO dvOpiaTTivov avTOV dkXrifia, Kal fif) dvrtrrl'n'rov ij dvrnraXalov 
[^ivrivaXov], fiaXXov /i^v ovv Kai ifrroracao^ivov rtft Sriifft avrov koI 
wavffOivtX ^cX^/iart. 
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farther developed by John of Damascus, the victoiy of 
Dyotheletism was established also in the East. 

2. THE ADOPTIANIST CONTBOVERST. 

Chr. G. F. Walch, Historia Adoptianonun : Qottmg: 1766, 8. His KetiEerfais- 
iorie. ix. Frobenii Dissertatio Historica de Hseresi Slipanai et Felicis, in Opp. 
Alcomi, ed. Frobenii, i. p. ii. 926. Neander's Chnrch History, v, 220. Bomei^ 
Lehre ▼. d. Person Christ. 

The Adoptianist controversy arose in Spain, in a district 
which was dissevered from a connexion vdth earlier develop- 
ments, and without any immediate communication with those 
Oriental disputes. Two persons appeared as the chief repre- 
sentatives of a peculiar Christology, the aged Eupandus, 
Archbishop of Toledo, and Feux, bishop of Urgellis, the 
former in Saracenic, the latter in Frankish Spain. Eupan- 
dus perhaps gave the first impulse to it, but Felix, who was 
his superior in theological training, was properly its dialectic 
founder, and developed it with the greatest skill. Their 
standpoint brings us back to a view which apparently had been 
relinquished ; it is strikingly similar to that of the Antiochian 
School, a reaction of it against the predominant view resem- 
bling the Alexandrian. It is surprising that a tendency which 
had commenced in a flourishing period of theological Science, 
should have re-appeared in an age and country which offered 
80 many obstacles to its reception. Even the scientific 
culture of the Carolingian age scarcely accounts for the 
appearance of a view so free and original, since during that 
period there was in the main an adherence to the traditional 
element. This induces us to look more closely into the 
proximate causes. At one time these were traced to a peculiar 
phrase in the Spanish Liturgy then in use, the so-called 
offidum Mozarahicum, in which the assumption of human 
nature by the Logos is designated adoptio. As this word was 
employed by Felix and Elipandus, it served also to mark 
their peculiar views. But such an isolated expression would 
not have given the impulse to the formation of a peculiar 
dogmatic &eory, if the germ of it had not been given fix)m 
another quarter. The term adoptio^ and the connexion in 
which it is used, is only one mark of a general dogmatic 
tendency to which other peculiar ideas of the system are to be 
added. The agreement of this system in the ideas and 
development, in the arguments and proofs, with the doctrine 
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and method of Theodobe of Mopsuestia is so strikiDg, that 
we naturally arriye at the conclusion that Felix was led to his 
Tiews and his opposition to the Church Doctrine hy the study 
of Theodobe's writings. Certainly it is not improhahle that 
Spanish theologians at that time were acquainted with the works 
of Theodobe, since they were translated into Latin during 
the controversy on the Three Chapters in North Africa, and 
m^ht easily have heen hrought over from that country. 
Meanwhile we do not possess enough of the writings of Theo- 
dobe or of Felix,* to enable us to prove such an external 
connexion. However striking the agreement may be, yet it 
does not exclude the opinion that Felix had been led simply 
by a congenial tendency of the dogmatic spirit to a similar 
development. We may believe that the views generally 
received by the Church did not satisfy him, that he endea- 
voured to represent the relation of the Logos to the Humanity 
of Christ in a more rational manner, that he thus adhered 
more closely to the New Testament, and in this way arrived 
at results similar to those of Theodore. We should then 
only infer from this fact, as from later occurrences of the 
same kind, that the Church doctrine had not yet satisfied 

* The immediate influence of the writings of Theodore on Felix is • 
now rendered somewhat more probable. It is ascertained that the 
Commentaries (edited by Pitra in the Spicilegium Solesmense, i. 170) 
on the lesser Pauline Epistles, which he ascribes to Hilary, are no 
oUier than a translation of Theodore's. Pitra found them in a manu- 
script which originally belonged to the monastery of Corbie, and which 
he dates about the ninth century. In this century also Rabanus 
liaurus made use of the Commentaries, and introduced the greater 
part of them into his own. But his Codex was not the same as that 
printed by Pitrs^ for Rabanus has many important deviations from 
that text ; the Commentary also does not notice several Epistles, and 
therefore appears not to have had these in his copy. The variations of 
the two texts are so great, that one can scarcely be regarded as a 
copy of the other. There were also in the ninth century two copies at 
least of this Commentary in France. Now, since the writings of Theo- 
dore were known in the sixth century in North Africa, we may 
conclude at once that they reached France through the medium of 
Spain. Nor is it altogether surprising that they should be found there 
immediately after the Adoptianist controversy. They might spread 
with greater ease if Theodore's name was not attached to them, as 
then Rabanus might without suspicion copy the Commentaries, and 
not reject the thoughts which active minds might misplace in a 
dogmatic agitation, and which he would have probably condemned had 
he found them in Felix.— [Jaoobi.] 
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minds that were disposed to follow the teachings of Hoi; 
Writ From a letter of Alcuin's it appears that Felix ha< 
written a Dialogue against the Saracens. Now IslamisD 
acknowledged Jesus as a prophet, hence Felix had no occa 
sion to prove the divine mission of Christ ; but the original doc 
trine of Christ was regarded by Mohammedans as corrupted bj 
the Church, especially in the dogmas of the Trinity and th( 
Divinity of Christ. Hence the vindication of Christianity 
rendered it necessary to demonstrate the union of the divin< 
Essence with the human nature in Christ. Felix therefon 
might easily have attempted to present this doctrine in i 
manner which would recommend it to rational thinkers, anc 
obviate the objections of Mohammedans. This however h 
only a supposition. 

By the use of the term Adoptio this School wished to mari 
tlie distinction of proper and improper in reference to the 
Son. They made use of the illustration that as a son cannot 
have two fathers, but may have one by birth and the other bj 
adoption, so in Christ a distinction must be made between his 
proper sonship, and his sonship by adoption. Still they 
regarded as the important point the different relation in which 
Christ is called the Son of God according to his divine or hig 
human nature. The former relation marked something 
founded in the nature of God, the second something that was 
founded not in his nature but in a free act of the divine will, 
by which God assumed human nature into connexion with 
himself. Accordingly Felix distinguished between how far 
Christ was the Son of Q^d and God according to nature 
(natura, genere), and how far he was so by virtue of grace, by 
an act of the divine Will {gratia, voluntate), by the divine 
choice and good pleasure (electioney placito); and the name 
Son of God was given to him only in consequence of his con- 
nexion with God (nuncupative) ; and hence the expressions for 
this distinction, secundum naturam and secundum adoptionem, 
Felix appealed to the fact that though the naine of Son by 
adoption (3/* vhhfftag) is not applied in the Bible to Christ, 
yet there are other designations which express the same idea. 
He adduces John x. 34, when Jesus disputed with the Jews 
(xar' av^gw-rov) and referred to the passage in the Old Testa- 
ment, in which men are called Elohim, where Christ placed 
himself as a man in the category of those who were called 
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''God*8^ nuncupative, and not in a strict sense. Then as to the 
passage, " None is good save one, that is God," from this it 
appears that as Man he was not to be called good in the same 
seDse as God, and that only the divine nature in him was the 
soorce of goodness. He would allow an interchange of the 
divine and human predicates, only in the same rnsmuer as 
Theodobe ; it could not be made without limitation, but the 
different sense must be observed, according as they were attri- 
buted to the divine or human natures. He charged his 
opponents vdth so confounding the two natures by their doc- 
trine of the nngularitas persona, that they left no distinction 
between, the euscipiens and the susceptum. Expressions that 
were then in common use, such as God was bom, and died, 
never occur in Scripture, which also never says that the Son 
of God, but that the Son of Man was given for us. On 
the latter point Alcuin could easily have confuted Felix by 
other passages, but both were wrong in not distinguishiug the 
various hiblical applications of the term Son of God from the 
Church use of it, and in taking the idea everywhere in a 
Church sense. Like Theodore, Felix asserted Agnoetism of 
Christ. It is also a point of resemblance between them, that 
both sought for an Analogy between the union of the Man 
Christ with the divine Being, and the relation of believers to 
God. Felix says that Christ in an improper sense (nuncu^ 
pative) was called the Son of God conjointly with all who are 
not God according to their nature, but by the grace of God 
in Christ have been taken into communion with God {deificati). 
In this order also the Son of God is, in respect of his 
humanity, both according to Nature and Grace. He main- 
tained that, as far as Christ as Man is reckoned among the 
sons of God, all believers are his members ; considered accord- 
ing to his divine nature, believers are the Temple in which he 
dwells. He did not wish by that to deny the specific differ- 
ence between Christ and believers ; whatever resemblance 
existed between them belonged to him in a far higher sense ; 
he was united to God by generation, and was the medium of 
the communion of the rest with God. Felix also perfectly 
agreed with Theodore in the thought, that the communion 
with God into which Christ was received as a man might be 
represented as a revelation of the divine being according to the 
measure of the various stages of the development of his human 
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nature, and thus supposed various degrees of it up to the 
highest revelation after the glorification of Christ. It might 
be peculiarly ofifensive that he should compare the baptism of 
Chnst with the regeneration of believers ; but he certainly did 
not mean to say that Christ thus became partaker of com- 
.munion with the divine nature, but only to point out an 
analogy so far, as baptism marked a distinct stage in Christ's 
life, filter which the operation of the divine life in Him was 
peculiarly conspicuous. 

It is therefore evident that the doctrine of Felix was alto- 
gether that of Theodore, excepting that the latter could 
express himself more freely in an age when the doctrines of 
the Church were less rigorously defined, while Felix was 
obliged to use a terminology which was opposed to his own 
system. The great importance of the antagonism in which he 
stood to the Church doctrine is likewise manifest ; it included 
not merely Christology but also Anthropology ; for the doctrine 
of the revelation of the Divine Being in Christ, conditioned 
by various stages of development, was connected with one of 
special importance, the principle of free self-determination. 
It is uncertain how far Felix consciously developed his prin- 
ciples ; but there is no question that these were throughout 
contradictory to the prevalent Augustinian doctrine. As Felix 
lived in the Frankish territory, the Frankish Church was 
drawn into the controversy. In a.d. 792, Charlemagne con- 
voked an assembly at Regensburg, at which Felix appeared, 
and was induced to recant. He was then sent to Home, 
where he made similar explanations.* But on being per- 
mitted to return home, he repented of the steps he had taken, 
took refuge in Saracenic Spain, and again promulgated his 
doctrine. Alcuin, who had been summoned to take a part in 
the controversy, endeavoured to win him over by a friendly 
epistle ; but Felix regarded the subject of the controversy as 
too important, and thus it was carried on in his writings.t 
The Spanish bishops interceded for Felix with the Emperor, 
and applied for a new investigation. { In consequence Charles 

* Alciiinus adv. Elipandum, L c. 16. Acta Concilii Roznani 799, 
Mansi, xiii. 1031. 

+ Alcuini Libellus adv. Hseresin Felicia ad Abbates et Monachoi 
Qothise Missus. 0pp. Ale. L pars. ii. 769. Ep. ad Felicem, p. 783. 

t The letter is in Alcuin's Works, ii..s). 567. 
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called a second Synod at Frankfort-on-the-Maine, in a.d. 704, 
which again decided against Felix,* and since the Adop- 
tionists^had spread themselves even as far as France, the 
Emperor sent a commission of three persons into those parts 
in order to oppose them. Feux came with them and was 
prevailed upon to appear hefore the Synod at Aachen (Aix), 
▲.D. 799. After Alcuin had disputed with him for a long 
time, Felix declared himself to be convinced. He made a 
recantation in Spain ;t yet he was not altogether trusted, and 
was placed under the oversight of Leidbad, bishop of Lyons. 
He could not at once give up a dogmatic tendency, which was 
so deeply rooted ; he still was always inclined to Agnoetism, 
and after his death a series of questions was found which 
showed that he firmly adhered to his fundamental views. 
Agobabd, Leidbad's successor, was induced on this account to 
write a treatise against Adoptionism. 

This important controversy passed away without leaving a 
trace of its existence, since the theological life of the age was 
not suited for a new investigation of questions which were 
believed to have been decided long before. Since the reaction 
of so important a theological tendency could not again assert 
its claims, this was an omen of new reactions following. 

C. THE CONTBOVEBST BESPECTING PBEDESTINATION. 

Jacob. Uaserii, Gotteacalci et Praedestinatianse GontroTermse ab eo MotsB 
Historise : Dubl. 1681, 4to. Gilbeiti Mangnini, Vett. Antorom, qni Becolo Nono 
de PnedestiDatioiie et Gratia Scriptenint, 0pp. et Fragmenta : Par. 1650, t. 2, 
4to. ; t. 11. Bimert. Historica et Chronica Gotteschalcanes ControvergiflB. 
Ludov. Cellotil Historia Gotteschalci Prsedestinatiani : Par. 1655. Jo. J. Hotteo' 
eeri L^tribe Histor. Theol. qua Predestinatianam et Gotteschalci Pseudo- 
Hanraaes Commenta esse Demonstrator: Tig. 1710, 4to. 

The Augustinian system had so far triumphed over Pela- 
gianism and Semi*Pelagianism, that the doctrine of Gratia 
pravenienSy and its anthropological presuppositions were 
received; but not that of Cfratia irremtiMlis and absolute 
Predestination. The consequence of this was^ that in later 
times, and even in the ninth century, admission was found 
among theologians, not, indeed, for the Semi-Pelagian ten- 
dency, but for the milder construction of the Augustinian 
doctrine, corresponding to its development in the book de 
vocatione gentium. Hence we may see how it was possible 

* Mansi, xiii. 863. 

t Confessio Fidel Felicis, Mansi, xiii. 1035. 
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for the more rigorous form to excite a reaction, and to desciy ) 
in the milder, Pelagianism or Semi-Pelagianism. ];' 

This reaction proceeded from Gottschale, a monk, of ^ 
Saxon origin, in the monastery of Orbais, in the diocese of ^ 
Soissons. From his youth he had occupied himself vdth \ 
dogmatic speculations, especially with the Augustinian ; and ^i 
had adopted this system, with all its consequences. His i 
ideas coincided with his interest for reUgious truth. He .' 
could imagine no true conception of the divine will, of % 
humility and resignation, except in the system of Auousins. i 
He expressed himself more strongly in opposition to the i 
milder view than even Augustin. While Augustin geneiallj , 
applied the term Predestination to those who were appointed : 
to salvation ; but distinguished the rest of mankind as tiie \ 
prasciti and reprobati, Gottschale taught a pradestinatio 
duplex of the good to salvation , and of the ungodly to damnation ; j 
in this phraseology he copied Fulgentius of Buspe. He ; 
applied the idea of Predestination, both to the hmieficia 
gratia and the judicia jmtitia. It was an object of prime 
importance with him, to maintain that the divine decrees are 
unchangeable, and that nothing in them can be altered by 
human caprice ; for in God Foreknowledge and Willing are 
the same. Least of all could he allow that the reprobate 
could alter anything in the divine decrees. Unless this were 
admitted, it would be unreasonable and idle to say that God 
had destined the reprobate to the punishment of eternal 
death. His language appears to lead to Supralapsananism, 
and, in this case, he would have diverged from Augustin ; 
but his representations do not necessarily involve so much; 
for when he speaks of God's knowledge and Predestination, 
he refers only to what is positive : evil he regards as negative, 
as properly nothing. Nothing, indeed, is really altered by 
the view he takes ; but it is doubtful how fax he clearly 
saw the consequences of these speculations. In fact, he 
always set out from the premises of Augustin, that through 
the first man's trangression, all mankind fell into condemna- 
tion, and that God, in accordance with his justice, left one 
part of mankind to this condemnation, and predestinated 
them to it, and, in accordance with his mercy, predestinated 
the other part to eternal life. He was earnestly desirous to 
announce his doctrine publicly, and to procure the general 
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acceptance of the Augustinian system, in opposition to the 
pre^raling yiews of his age, which he regarded as Pelagian. 
On his retam from a pilgrimage to Rome, a.d. 847, he met, 
•t Count Eberhard's of Fbiuli, with the newly -elected 
Ittshop NoTTiNa of Yebona, and there laid before him his 
doctrine of the pradestinatio duplex. This excited attention, 
and a person of note, Rabanus Maubus, Archbishop of 
Mentz,* wrote letters against it He examined it, not with- 
out prejudice and a certain asperity, in which, perhaps, he 
indulged a personal feehng against Gottschalk. The 
latter, when a child, had been placed in the monastery of 
Folda, as an oblatus, of which Eabanus was at that time 
Abbot. Monastic life was not agreeable to his free spirit; 
he wished to leave it, and obtained a favourable decision from 
a synod, which had been reversed, through the influence of 
Rabanus with the Emperor Lewis. Upon this, Gottschalk 
left Fnlda, and betook himself to Orbais ; a step which, 
perhaps, offended Rabanus. Yet we are not warranted to 
admit this statement as certainly true ; and whatever per- 
sonal feeling might exist, a Christian interest was mingled 
with it. He accused Gottschalk t of holding the doctrine 
that the divine predetermination acted compulsorily upon 
men, so that if any one wished to be saved, he would 
labour in vain, unless he were predestinated. This doctrine 
would drive some to presumption and others to despair. 
Bat in reference to the first point, Rabanus imputed con- 
sequences to Gottschalk which he had never granted ; 
for, like Augustin, he had supposed the sanctifying operations 
of grace as a necessary intermediate link for fulfilling the 
decree of Predestination, and could therefore say, that wher- 
ever there was true faith and piety, it was the effect of 
grace. Rabanus, in reference to the wicked, distinguished 
between prescience and predestination ; he made assertions 
which were at variance with absolute predestination, that 
God wished the salvation of all men, and that Christ died 
for all. But it is not clear, that he expressed and granted 
the consequences, which were founded on these expressions ; 
for he never ventured to regard the impartation of grace and 
appointment to salvation as conditioned by man, but traced 

* Maugiiin. i. 1, 8. 

i* Babaxil Epiatola Sjnodalifi ad Hincmarum, Mansi ziv. 914. 



450 THE HISTOBT OF OHBISTUN DOOJCAS. 

everything to the divine causality. He inquires how it 
happens that some children are baptized, and others are wt, 
and answers: Argue like Paul, or set him right when he 
says that God does all things in meroy and justice. He 
makes use of the secret decrees of Grod. His standpoint^ 
therefore, is not irreconcilably opposed to that of Gotts- 
CHALE. GoTTscHALE, oonscious of maintaining the ongioal 
and pure doctrine, appeared a.d. 848 at Mentz, before a 
council, over which Eabanus presided. His doctrine waa 
condemned, and he was sent to Hinemab, Archbishop ol 
Rheims. This prelate allowed him to defend himself before 
a council at Chiebsy* a.p. 848. As he refused to recant, 
he was scourged, and condemned to imprisonment for life. 
In his confinement, he composed two confessions of £Bdth,t 
and remained so firmly convinced of the truth of his doctrine, 
that he offered to submit to an ordeal, not as if he believed 
that he could work a miracle, but in the assurance, that if it 
were necessary, God would work one for his cause. On his 
death'bed, he desired to partake of the Lord's Supper. 
HiNKMAB refused his request, except on the condition of his 
recanting; and he died without it peacefully, after twenty 
years' imprisonment. 

Not only sympathy at his fate, but also interest in the 
Augustinian doctrine, called forth vindicators of Gottschale ; 
of these the most noted were Pbddentius, Bishop of Troyea, J 
Eatbamnus, a monk of Corby, § and Sebvatus Lupus, Abbot 
of Ferrieres ; the last was the most distinguished, clear, 
logical, and temperate. He had been connected at an earlier 
period with Gottschale, and had endeavoured to moderate 
his speculations; he wrote to him not to trouble himself 
any further with such unprofitable questions, but to examine 
the Holy Scriptures with humility. He now composed his 
work, de tribm qtLastionibus,\\ namely (i.), concerning Free 
Will, (ii.) The twofold Predestination. (iii.) Whether 
Christ died for all, or only for the elect. He was an enthu- 
siastic adherent to the Augustinian doctrine, knew its im- 

* Mansi, xiv. 919. + Mauguin, L 1, 7. 

t Prudentii Trecassini Epistola ad Hincmarum Bhemensem et 
Pardulum Laudunensem, in Cellot. p. 425. 
§ Do Prsedestinatione, libb. 2. Jilauguiii, i 1, 27* 
U Mauguin, i. 2, 9. 
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porCance for the Ghristiaii consciousness, and pointed out the 
BtnloDg oontiast between the peculiar Christian standpoint of 
hmnility and the ancient standpoint of self-suffioieucj : the 
motto of the latter was sibi ^uisque tpes; of the former, 
cmque Dma vera spes. He also derives the need of grace 
not from the Fall, but from the general relation of the 
creators to God. ** Must not the first man,** he asks, " have 
needed the help of Him who is the life of the soul ?** As he 
maintained, with Gotisghalk, that Christ died only for the 
elect, he was much perplexed to explain Paul's language: 
*'God willeth all men to be saved.'* This could only be 
imderstood in a limited sense ; it could refer only to real 
belieyers, or to all kinds of men, Jews and Heathens. In a 
certain sense, it might be said that Christ died for all who 
leceived the same sacraments. Since to many it seemed to 
detract from the dignity of the Bedeemer, not to maintain 
the universality of Bedemption, he declared that he was 
ready to waive the question, and would be satisfied, if it were 
said, that all will be redeemed whom God wills to be redeemed. 
Every one musit adhere to the Scriptures, and to that which 
the Spirit reveals to him; for since we all have only one 
heavenly doctrine, why should we wish to find anything that 
is peculiar? He combats the notion of conditioning Predes- 
tination by Prescience, which was received by some who gave 
the dogma in this form — God predestinated those whom he 
fi)reknew would be pious. He also took notice of the practical 
objections against absolute Predestination. Some one might 
aay. Why should I not give myself up to my lusts, if I am 
destined to perdition? But, he rejoined, no Christian will 
reckon himself among the lost; far be it from him that he 
should doubt his own conversion, and the inexpressible grace 
of God. He refers to the connexion of Predestination and 
Sanctification, and to the Olrjective in the grace of Bedemp- 
tion, and in baptism, which sdl have received. Who has ever 
pkced all his hope in Gt)dy and not obtained the forgiveness 
of his sins ? It every one must condemn himself, let him 
take his refuge from an offended Grod in a reconciled God. 
The above objection proceeds from a love of sin, and those 
who are animated by it plunge into despair. Attacked by 
opponents of such eminence, Hinemab sought to gain advo- 
cates, and fbimd one in John Scotus, who was little fitted to be 
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a defender of orthodoxy in that age.* He wrote a treatise, de 
Pradestinatione.'f The solution of the question is deri?ed 
from the principles of his philosophical and theological 
system ; but as this treatise is, in many points, not fully 
developed, it must be taken in connexion with his principal 
work. His opinion is — we can only speak in an improper or 
figurative sense of a divine foreknowledge and predestination ; 
since for God there is no time ; consciousness and knowledge, 
in a proper sense, can never be ascribed to him. All this 
belongs to the SsoXo^/a xara^artxTj, For God there is no 
Evil ; he is only the cause of Good. J When all things are 
viewed in connexion, everything is necessary for the harmony 
of the whole. Evil only arises through detached contempla- 
tion. It carries its own punishment along with it ; hence it 
lies in every sin, in this life it is still hidden, but manifest in 
the life to come. Proper punishment consists in estrange- 
ment from God — all punishment is grounded in this. Ac- 
cordingly, in his treatise, de divisione natura, he maintains 
that everything which tJie Bible says of Hell, is only a 
figurative description of spiritual sufTering. In the other 

* Mauguin, i. 1, 103, 0pp. ed. Floss, p. 347. 

t De Prsedestin. ix. 5. — Kodem modo Deus vidit, prsevidit, scivit, 
prsescivit omnia &tcienda, priusquam fierent, quo ridet et scit eadem, 
postquam facta sunt, quoniam sicut ipse semper sternus est, ita 
universitas quam feoit, semper in ipso seterna est. 6. Quo jure potest 
dici prsedestinatlo, i. e. prssparatio in eo, qui nuUo temporis intervallo 
prsecessit, quo disponeret ea, quas facturus esset, cujus operationem 
non prsecedit prseparatio. Non enim alLud ei est prs^parare et operarL 
Quo modo autem facturus esset aliquid, qui omnia semel et simul 
fecit ? — Nee tamen in illo fuerunt, nee futura sunt, sed taAitummodo 
sunt et omnia unum sunt. Proinde, quoniam aliter sub illo sunt ea» 
qu8Q per ilium facta sunt, aliter in eo sunt ea, quae ipse est in eis quss 
sub illo sunt, qwa locis temporibusque suis et creata et ordinata sunt, 
proprie fiunt verba locorum temporumque significativa, in eis vero, 
quse eterna liber in illo sunt, translative proferri possuDt. — [Jaoobi.] 

X C. X. 4. — Quis non videat, nisi qui sensu caret, totum, quod dicitur 
peccatum, ej usque consequentias in morte atque miseria constitutas, 
nihil aliud esse, quam integrse vitse beatseque corruptiones ? ita ut 
singula singulis opponantur, integ^tati quidem peccatum, vitae mors, 
beatituflini miseria. Ilia sunt, ista penitus non sunt ; ilia sursum 
versus appetunt unum omnium principium, ista deserunt, deorsumque 
in nihilum bona, quse corrumpunt, redere contendunt ; illorum causa 
Deus est, utorum nulla; ilia intra terminos naturalium formarum 
intelliguntuF, ista In eorum defectu atque privatione nesciendo utuntur* 
—[Jaoobi,] 
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work he adheres more closely to the Church doctrine ; he is 
willing to allow that a sensible fire is meant, but this, in 
itself, is not the cause of suffering ; only in virtue of the 
sabjectiye character of the ungodly is it the ground of their 
saffeiings. All Evil is a stage in the development of good, 
and hence the last end of the development is the return of 
all to Grod. " If the visible fire," he says, " wherever it is 
kindled, always tends upwards, and can be kept down by 
nothing, how can the spiritual fiame of the rational nature 
in man be kept down for ever?" His doctrine, therefore, 
leads to an universal predestination. In his doctrine of 
Grace, he does not deviate from the Augustinian system, to 
which the connexion of his own doctrine is related by a noces 
sary process of development. Verbally, he aims at main 
taining Free Will ; he distinguishes for this purpose the idea 
of power and of freedom. As a man in the thickest darkness 
still retains the power of seeing, but does not really see till 
the light comes from without, so the Will of Man always has 
the power of being good, though corrupted hy original sin and 
his own sin, and surrounded by darkness ; but he cannot 
attain to the exercise of this power till the light of grace cures 
the infirm will. He calls natural freedom the desire for hap- 
piness implanted in the rational nature {appetitus beatitu- 
dims natwralUer insUus), which can find its satisfaction in 
God alone. 

By such a development little assistance was rendered to 
HiNKKAB. New opponents came forward and took advantage 
of these weak points. In order to call in the aid of ecclesias- 
tical authority he held, a.d. 853, a second synod at Chiersy, 
at which four propositions were drawn up against the doctrine 
of GoTTscHALK.* HiNKMAB sot out from the Augustinian 
doctrine, that by Adam's sin men were become a massa per^ 
dUionis, that the ground on which some attained salvation, 
and others not, was simply to be sought for in the divine 
predestination. He maintained that God in consequence of 
his justice had predestined punishment to sinners, but he 
would not say with Gottschai^ that God has predestined 
them to punishment. So far he controverts the doctrine of 
ihe pradestinatio duplex. The principal difference lay in his 
asserting that God wills that all men should be saved ; — that 

* Hincmar. De Prsed^atinatione, c. 2. 
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some will be saved, is tbe gift of divine grace — ^that otbera 
are lost is owing to tbeir demerit ; Cbnst suffered for all ; 
wboever does not appropriate tbese sufferings bas bimself to 
blame. To this milder representation the stricter Party pre- 
sented in opposition six doctrinal articles at the GonncQ of 
Valence.* They maintained the twofold Predestination, but 
guarded against God's being the author of Sin or predestinating 
any one to Evil. The doctrine of general Bedemption was 
rejected ; redemption, indeed, applied to all the baptized, yet 
only some of these attained to stdvatiou, because tlurough the 
grace of God they remained faithful in their redemption. Yet 
this party endeavoured to avoid what would violate tbe moral 
feelings. They might indeed have been well agreed had they 
not been so ready to lose sight of thoughts, while occupied 
about formulas, and if they had got over the want of deamess^ 
caused by defect of dialectic skill. The difference was not 
settled, and so both phases of doctrine passed over into the 
following Age. 

As John Scotus enlarged the extent of Bedemption to the 
length of universal Eestoration, some other isolated traees 
were to be found of this opinion. It was reached from two 
points. The thought suggested itself to Missionaries of 
Christianity among the Heathen, How could it consist wiUi 
the love of God and Redemption that all these heathen 
should be lest ? That Clement, who came into Germany from 
an Irish monastery and was opposed by Boniface, must have 
maintained, as he was charged by lum, that Christ in the 
descensus ad inferos had redeemed not merely the Old Testament 
Saints, but also others.f Or the revived study of the classical 
authors might have led them to reflect on this question. 
SiiBVATUs Lupus speaks of one Pbobus who taught Grammar 
in the monastery at Fulda, and broached the opinion that 
CiOBRO, Virgil, and all the better heathens were taken into 
the fellowship of the elect, since Christ had not shed his blood 
in vain. I 

* Manfld, xv. 1. 

t Bonifacii, Epp. 186; Serrar. 89, Wurdtw.— Qui contra fidem 
sanctorum coutendit dicens : quod Christus filius Dei descendens ad 
inferos, omnes quoa infemi career detinuit, inde liberasset, creduloe et 
incredulos, laudatores Dei simul et cultores idolorum ; et multa alia 
;Iu»Tibilia de prsedestinatione Dei contraria fidei catholicn affirmat. 

X Keaader'B Ch. Hist vL 862. 
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d. THE DOGTBINB OF THE LORD's SUPPER AND THE 
CONTROVERSIES RESPECTING IT. 

We hare already remarked, that, up to this period, various 
shades of sentiment on the relation of the Body and Blood of 
Chiist to the outward signs might co-exist, hut that hj this 
time the predominant sensuous realistic element operated 
with increasing force on the development of this doctrine. 
Under this influence, and because the religious consciousness 
directed itself only to the supernatural presence of Christ, 
the representation of the miracle of Transubstantiation was 
formed* 

THE ORIENTAL CHURCH. 

The antagonism of spiritual tendencies, which traversed one 
another in the controversy on Images, could also exert its in- 
fluence on the doctrine of the Supper. Had the opponents of 
Images proceeded to greater lengths they would have come into 
open cdlision with the doctrine of the Church. At a council 
hM by this class of persons under Constantine Coprontmus, 
a statement was also made regarding the Supper ; for the Image 
which Christ made of himself in the Supper and had instituted 
as a means of keeping him in remembrance, was set in oppo- 
sition to all other images. A distinction was made between 
the Image and the proper Body of Christ. The Image insti- 
tuted by Christ himself corresponded to the natural Body of 
Christy since in virtue of its consecration it became like that, a 
Bearer of Divine Life. It is difficult to obtain distinct ideas 
from SQch tumid phraseology ; yet this thought appears to be 
at the basis of it^ that as the Body of Christ had life through 
the indwelling fulness of the divine Logos, so a divine power 
is imparted to the bread by the immediate operation of the 
Logos. The party of the Image-worshippers opposed this 
representation. At the second Nicene Council,* a.d. 787, 
it was expressly denied that the Bread could be called an 
Image of the Body, for after consecration it was no mere 
Image, but rather in a proper sense the Body of Christ.| 
John of Damascus expresses himself, in agreement with them, 
having been guided in his views by a passage already quoted 
from Gregory of Ntssa. The Bread and Wine are not 
* Mansi, xii., xiiL f Actio 6. 
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merely an Image of the Body of Christ. The Body of Christ 
is that which was born of the Virgin Mary ; not that it 
descended from Heaven, but the bread and wine were changed 
into the Body and Blood of Christ. The immediate miraculous 
operation of the Logos here produces the body of Christ in a 
new mode. As Christ partook of food while on earth, and 
nourishment by such means became changed into his body, so 
this now takes place in believers by an immediate miracle. 
He thus expresses himself : — One nature is not here, but two, 
which may mean that there are two substances, the Bread aud 
Wine, and the Body and Blood of Christ. But he really meant 
to say, that the divine Logos is connected not immediately 
with the Bread and Wine, but mediately throu'»h the Body of 
Christ.* 

THE WESTERN CHURCH. 

Here the different views held on this subject appear with 
greater decision. Paschasius Raj)bert, abbot of the monas- 
tery of Corbie, was an adherent of the strictest Supranaturalism. 
He had already proved himself to be such in a dispute with 
KATRAMNUst ou the birth of Christ. His fundamental prin- 
ciple is, — that as the Will of God is the cause of the whole 
Creation, so also it continues to be the only cause of all the 
changes in it. In this light he presents the doctrine of the 
Supper.^ He sees in it the culmination of miracles. He 
impugns those who say that by this Sacrament only the soul 
is nourished, that there is only a spiritual communion with 
Christ, and maintains on the contrary, that Christ comes into 
corporeal connexion with our Body which he has also redeemed. 
By means of the consecration of the Priest, God, through his 
all-powerful Word, creates the true body and blood of Christ 
out of the substance of the bread and wine. The change goes 
on in secret, in order not to alarm our senses, and the colour 
and taste of bread and wine remain, although the substance is 
changed. This was connected with Radbert's scheme that 
he regarded the religious point of view in the Lord's Supper 
not only subjectively but also objectively as alone valid. The 
Natural was supposed to vanish entirely, since it was of no 
value for the religious feeling. Not merely internally was the 

* Meffic, 4, 13. t D'Achery, Spicilegium, part 1. 

^ De Sacramento Corporis et Sanguinis Christi. 
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body of Christ enjoyed, but the spiritualized senses received 
truly the very body of Christ. We recognise here the charac- 
ter of this view, that the outward world was altogether spirit- 
ualized by the inner world, and from this arose the idea of 
Transubstantiation. 

But the harsh representation of Paschasius did not remain 
without contradiction from various quarters. A monk, Frude- 
6ARD, opposed him by citing various passages from Augustin. 
Paschasius was obliged to allow that many persons had doubt 
on this subject, though he could appeal in favour of the anti- 
quity of his doctrine to legends which certainly required some 
time for their formation. Many indeed had not the spiritual 
views of Augustin who yet did not like the coarse expressions 
of Paschasius ; even Eabanus Maurus found them offensive.* 
As Paschasius, about a,d. 844, prepared a second edition of 
his booky and dedicated it to Charlemagne, this monarch was 
induced to ask the opinion of several eminent theologians upon 
it, among others, Eatramnus, who took this occasion to write 
his treatise de corpore et sanguine Domini,^ There were two 
questions which he set himself to investigate : Ist. Whether 
die participation of the body and blood of Christ was some- 
thing spiritual, which could only be perceived by the eye of 
faith, or whether the bodily senses perceived without a veil 
what the spiritual eye inwardly beheld. Paschasius had 
indeed not asserted such a visible sensuous presence, but 
Ratbamnus was of opinion, that this was necessarily involved 
in his doctrine ; he offered him this dilemma, either the out- 
ward signs are merely for faith, are an image of Christ's body, 
or if an outward change takes place this must be perceptible 
to the senses. Hence, if the body of Christ be really in the 
Supper, it must be also visible ; if it be not visible, then there 
is not a sensible body of Christ, but only the spiritual ; conse- 
quently only a spiritual participation. 2nd. Whether it is the 
same body of Christ in which, as Paschasius maintains, he 
was bom, and suffered, and ascended to Heaven. The doc- 
trine of Eatramnus was as follows ; the body of Christ is not 
present as an object of sense, but only for faith ; it is not 
there in relation to the outward appearance, but only in rela- 
tion to its spiritual power. He appeals to the ancient custom 

i * Rabani Mauri Ep. ad. Heribaldum Episc Antissidor. o. 83. 

t Ed. Jac. Boileau, Par. 1712. 
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of mingling water and wine at the Supper. As the water was 
regarded as an emblem of the Church, and the wine as an 
emblem of Christ, he infers that if the Water is an emblem 
of the Church then is the Wine only an emblem of the bodj 
of Christ. Besides, he supports his view by John vL, whica 
he explains spiritually. He thinks that only a spiritual com- 
munion with Christ can be effected by the Supper. The WoWl 
of God, which is the invisible bread, is ours in that Sacrament ; 
he imparts himself invisibly to believers and animates their 
souls. Faith is the only organ by which the Spiritual and the 
Divine can be received. The Bread and Wine represent to 
faith Christ with his body and blood. A sanctifying influence 
proceeds from the outward signs, — ^for as far as the body and 
blood of Christ are represented to Faith will the Man be 
placed in communion with him by the bread and wine. 
Hence, Katramnus wished properly to say : The bread and 
wine are the vehicle through which by means of the excite- 
ment of the religious consciousness the supernatural com- 
'hiunion of Christ for the sanctification of men is imparted. 
But yet in the expression, conversio panis et vini in camem et 
sanguinem Christi, he allies himself to the other party, which 
may be explained from his inability to separate the objective 
from the subjective. Since the bread and wine after consecra- 
tion produce an effect upon the soul which they could not of 
themselves, he transfers this to the bread and wine ; they 
become something higher, he thinks, because they produce a 
higher effect. 

We have yet to notice the difference between these two 
writers, in the representation of the Supper as a Sacrifice. 
Paschasius firmly held the opinion, that though Christ had 
redeemed the world once by his sufferings, yet he is daily 
offered for us in a mystical manner, since human infirmity 
still continues after baptism. On the contrary, Ratbamnus 
maintained that the bread and wine are to bring Christ to our 
remembrance ; but when we have attained to beholding Christ 
himself we shall no more need such a memento of his infinite 
love. Paschasius defended his view in his commentary on 
Matt. xii. 14 : " What would be the difference between the 
Jewish and Christian standpoints," he asks, *' if in the Supper 
all was typical and not real ?" 

John Scotus is also said to have written a book on this con- 
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tiDTersj at the desire of Charles the Bald. Only these 
words from it are known to us hy quotations in other 
writers : the Sacrament of the Altar is a gimUitudo, figura, 
pignus of the hodj and blood of the Lord. In modem times 
it has been qaestioned, pardcolarly by Lauf, whether Scotus 
erer wrote such a book, and this supposition has been explained 
on the groond that the work of Batramnus has been ascribed 
to Scotus. Lauf* has shown that this was a fact, yet it is 
not dear that the whole account of a treatise by Scotus on 
this subject, is unfounded. It is not improbable that the 
opinion of Scotus on this important question would be sought 
for, on account of his great reputation. Hinkmar of Kheims, 
a contemporaiy, who was well acquainted with the position of 
the different parties, ascribes to Scotus as an error respecting 
the doctrine of the Supper,t that it was metnoria veri corporis 
et tangidnU Christi, What the view of Scotus really was, is 
aft^r all evident from his work De divisione naturcB. He 
taught, like some of the Greek Fathers, that the glorified body 
of Christ by its union with the divinity was freed from the 
defects of a sensuous nature. He impugned those who said 
that the body of Christ after the Eesurrection occupied a 
limited space somewhere, and maintained a ubiquity of the 
glorified body. In accordance with this opinion he denied 
the doctrine of Transubstantiation, and admitted a spiritual 
participation at the Supper. He made the presence of Christ 
at the Supper not a presence of a peculiar kind, but a sjrmbol 
of Christ everywhere present to believers. As in the thirteenth 
century we cau recognise the general influence of the system 
of Scotus in that of Amalrich, so perhaps a trace of his view 
of this doctrine may be found in it In the age immediately 
succeeding, the spiritual view continually gave way to the 
power of tibe predominant sensuous tendency. A trace of the 
former is found about a.d. 950, among a number of the 
dergy, with whom Odo, archbishop of Canterbury, disputed, 
and who maintained that the Bread atld Wine remained after 
Consecration the same substance as before, and were only an 
image of the body and blood . of Christ, not the real body.^ 
Gerbert on the other hand, defended the doctrine of Pascha- 

♦ Theol. Stud. u. Krit 1828. 

f Hincmar. De Prsedestinatione, e. 31» 

X Mabillon Analecta Yett. t. i p. 207. 
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sius, in his treatise De corpore et sanguine Domini. Betwete 
the two views was a third, which was intended to mdntain the i 
doctrine of the true hody and blood of Christ without approving 
the harsh expressions of Pasohasius. 

With the revival of a more spiritual tendency in the 
eleventh century these conflicting views were promulgated 
still more strongly. Berengarids is the representative of the 
more spiritual mode of thought. Probably the more indefinite 
language of his teacher Fulbert led him to further reflection. 
Arguments both from Scripture and Reason appeared to him 
to speak against Transubstantiation. He studied Augustin 
and other Fathers, and found in them much that was opposed 
to it, Being thus confirmed in his views, he hoped to obtain 
a hearing from his friend Lanfranc, prior in tiie monastery 
of Bee. He expressed his surprise* that he should approve 
the doctrine of Pasohasius, and urged him to a joint investi- 
gation of the subject. But this letter arrived when Lanpbano 
was absent at Rome ; it was sent after him, but was opened 
before it reached him, and brought under the notice of 
Leo IX. The doctrine was discussed in a Synod at Rome, 
A.D. ] 050 ; Lanfrano came forward as an opponent of Bbrsn- 
GARius, whose doctrine was condemned as heretical, and he 
was excommunicated. Yet Leo consented to renew the dis- 
cussion and cited him before a Synod at Vercelli, a.d. 1050. 
Meanwhile he had been put in prison by his enemies in 
France, and was thus unable to comply with the citation. 
At this Synod no one dared to utter a word on his behalf, and his 
book was committed to the flames. Yet Berengarius obtained 
protection from some patrons of eminence, among whom was 
EusEBius Bruno, bishop of Angers. While the clamour 
against him was still violent, Cardinal Hildebrand came to 
France, conversed with Berengarius himself, and was con- 
vinced that he did not deny in every sense, that the bread and 
wine after consecration were the body and blood of Christ. At 
the Council of Tours, a.d. 1054, he succeeded in satisfying the 
assembly with a general confession on the subject which 
Berengarius made. He designed to have taken him to 
Rome, but was prevented at that time. Berengarius had 
the courage to go there of his own accord, a.d. 1059, in order 
to silence his opponents by the authority of Pope Nicholas II. 
* Letter to Lanfranc, in Mausi, six. 768. 
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But he found himself deceived ; the party of blind zealots 
were too powerfbl there, and he did not possess the boldness 
to avow his conYictions in the prospect of death. In a Synod 
held at Bomo, a confession drawn up by Cardinal Gumbert 
was proposed to him, from which the spiritual view of the 
Supper was designedly expunged ; the body of Christ (it said) 
was touched by the hands of die Priest, and masticated by the 
teeth of believers. He subscribed it ; but on his return to 
France, retracted his assent, and ventured to call the doctrine 
of Paschasixjs a vecordia vulgi. When Gregory VII. had 
ascended the Papal throne, and the affair was every day 
assuming a more important aspect, he summoned Beren- 
SARius to Home, certainly with die design to procure repose 
for him. First of all,* he induced him to make a confession 
similar to that at Tours, and used every means in his power 
to make persons satisfied with it. He was obliged to remain 
a long time at Home, but the party opposed to him were more 
active than ever ; they eveli began to cast suspicions on Gre- 
gory himself, and hence he resolved to sacrifice the cause of 
truth to political considerations. Berengarius, who had been 
previously alarmed by reports of a threatened imprisonment 
for life, was obliged to appear before a new Synod, and confess 
that he had been in error. His opponents were satisfied, and 
he was dismissed on friendly terms by the Pope. But he was 
convinced that nothing could any longer be effected by his 
contradiction of that doctrine. He withdrew into solitude 
filled with sorrow for his recantation. As to the doctrine of 
Berengarius, he opposed Transubstantiation on the grounds 
of Reason and Holy Scripture. The words of consecration 
showed plainly that the bread and wine were still present. If 
a transmutation were admitted, then he who is emphatically 
the Truth, must be chargeable with deception and falsehood. 
A transmutation, in which the outward signs of bread and 
wine must be left behind without the substance would be 
absurd and contrary to the divine laws of Nature. The words 

* Acta Condlii Romani ab ipso Berengario Conscripta, Mansi, xix. 
761. 

+ Lanfranci de Eucharistiee Sacramento contra Berengarium Libor. 
Bibl. Pair. Lugd. t. xviii 763. Berengarii De Sacra Coena adv. Lan- 
francum Liber, discovered in the Wolfenbuttle Library by LesBing. 
Werke, xii. p. 143, ed. 1825; first publiflhed by A. F. and F. Th. 
Vischer, Berlin, 1834. 
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of consecration are to be understood figuratively ; the Bread 
and Wine represent the Body and Blood of Christ, as in other 
passages Christ is called a Rock, a Comeir-stone, a Lambi. 
He denied the proper, bodily presence of Christ in every sense ; 
Christ descends not from Heaven, but believers are raised bj 
him to Heaven. Yet he maintained that the true body <2F 
Christ is present, but in a spiritual manner, and partaken of by 
the inner man in a spiritual manner. His view very moch 
resembles that of Ratbamnus ; he regards the Bread and Wine 
as the vehicle by which the body and blood of Christ is pre* 
sented to believers, and they are placed in communion with 
Christ. This he transferred objectively to the Bread and 
Wine itself. They exert an influence which according to 
their natural qualities they could not effect Their value and 
efficiency are augmented by the power of God, as far as 
virtue is imparted to them for such an operation. The expres- 
sions sacramentum, conaecrare, denote a conse(nration which 
elevates what is common to something higher, but does not 
annihilate. He says the Bread and Wine are the true Body 
and Blood of Chnst, for there is no other Body ; but he 
understood this metonymically, inasmuch as for believers the 
Bread and Wine is the same as the Body and Blood of Christ 
He appeals to the fact that the glorified body of Christ will 
not be seen again on earth till his second Advent^ and is now 
only present to fedth. It would be blasphemous to assert tiiat 
this body had come down to Earth. He rejected the legends 
of Pasghasius as derogatory from Christ's dignity. He also 
did not sanction the representation of a repeated sacrifice ; he 
says we only commemorate the one sacrifice of Ohnst The 
view of Bebbngarius is diametrically opposite to that of 
Lanfbanc and others, who advocated Transubstantiation. In 
the meantime between the two there was another representa- 
tion which was held by Eusebius Bbuno, bishop of Angers. 
He had seen with pleasure that Bebenoabius had been 
allowed to retire in peace, but he did not entirely agree with 
him. He had been appointed an arbitrator in a dispute of 
Bebengabius with several of the clergy, and declared him- 
self, in a remarkable letter,* against both sides. In these 
inquiries, he said, we ought not to appeal to the Fathers but 

* Compare wiih this letter, that of BerengariuB to EuBebius Bruno. 
Sudendorl £p. 12. 
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adhere to the Holy Scriptures, and abide most of all by the 
simple, words that the Bread and Wine are the true Body and 
Blood of Christ. He remarks that in this respect he agreed 
iRth HiLDEBBAifi). Ill fftct, the conduct of the latter indicated 
as much. Yet this view would appear more clearly if a frag- 
moit of a comment on Matthew,* which was ascribed to a 
Master Hildebbaio), proceeded from him ; but this is not 
quite certain. 

The doctrine of Transubstantiation came forth iriotorious 
from this oontroversy, and met with still more general acknow- 
ledgment in the following Period. 



THE SECOND PERIOD. 

THE SCHOLASTIC AGE. 

FBOM GBEQOBT THE GBSAT TO THE BEFOBMATIOV. 

Boaniet, oontiniwd by Cramer* v. 2 ; vi., viL l^edemann, Geist der Specula- 
taien Flulo8ophie,iy. v. Oesdiiohte der Philosoph. v. Tennemaim, viii. v. Kitter, 
TiL vm, Cfaristliehe Philoi. iiL iv. v. Coaan, Oavragee In^ts d'Abelard, 
Introdnctioii, Fftr. 1886. 

The great importance which attaches to this Period in the 
History of Dogmas, consists in the fact, that Catholicism 
was the animating principle in its great developments. It 
was indebted chiefly to Scholasticism for the maturing of its 
' System. The transmutation of the kingdom of Gh>d into an 
ecclesiastical Theocracy, after the germ had been once im- 
planted, was continually developed till it experienced its 
logical completion in the entire structure of the Papacy. As 
such a theocracy, the Church claimed the right of deter- 
mining and controlling all other culture, every department of 
moral and religious development. Since the Church aimed at 
exalting itself above the State, it required all secular culture, 
particularly the newly awakened philosophic mode of thought, 
to be subordinated to it One of the characteristics of the 

* Pabliflhed by Allix in the Preface to Johannis PanBlensis, Deter- 
minatio de Mode Existendi Corp. Christi in Sacramento Altar., London, 
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Age was the mixture of the theological and the philosophical 
interests under the predominance of the former, and as in the 
Middle Ages we remark many reactions of political power 
against the Church, so we also find philosophical reactions 
against Theology, till the latter gained the Victory, Exactly 
in this lies the peculiar nature of medisBval culture. It is 
evident, of what importance was this great phase of the deve- 
lopment of Christianity, as the form in which its hlessings 
were to' be conveyed to the human race in order to train it to 
maturity, and in which a part of Christendom is still involved. 
Hence the knowledge of this period is very important for Pro- 
testant Theology. What has been expressed at a later period 
as the antagonism of Catholicism against Protestantism, is 
nothing else than what already existed in the Scholasticism of 
this age. The modern Catholic standpoint is easily idealized 
in a false manner if its formation during this period is not 
understood. Hence in order to discern and to combat the 
corruptions of pure Christianity which it contains, it is neces- 
sary to understand the utmost extent of the medisBval develop- 
ment. Even the Reformation cannot be understood without this 
knowledge ; for it was the reaction of the Christian conscious- 
ness striving after freedom as opposed to the concealment of 
the Gospel, which was consequentially effected. The collective 
Polemic in the first Confessional writings of the Keformation 
has reference to Scholastic Dogmas, and is only to be under- 
stood along with the doctrines it impugns. Yet, in another 
respect, this History of the form of Christian doctrine is im* 
portant. If in the earlier ages we have seen the process of 
development in the form of classical Antiquity, so here we 
behold it in the form more akin to our own, that of German 
culture, the ground -work of all that has existed since. Many 
tendencies and contrarieties of modem times meet us in 
Scholasticism ; many controversies which are still developing 
must be traced to this period for their seminal principle. In 
the scholastic dogmas there was not only the systematizing 
of the Catholic dogmas, but the Christian truth, both ia 
dogmatics and morals, was in many points more deeply 
grounded and systematically built up by the great minds, of 
this age, so that in these two departments of knowledge we 
may still learn much from those distinguished thinkers. 
Leibnitz formed a more correct estimate of them, and in 
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modem times we have begun to contemplate this great Intel* 
lectnal Creation with greater impartiality. 

The Scholastic development of Dogmas forms one great 
whole, which is marked by the various stages of a beginning, 
middle, and end; the first section reaches from the end of 
the eleventh to the end of the twelfth Century, the time of its 
lise; the thirteenth, and a part of the fourteenth century, 
forms the time of its prime ; and then it suffered a gradual 
decline down to the Reformation. 



THE FIRST SECTION OF THE SCHOLASTIC 

AGE. 

raOM THE BLEYENTH TO THE END OF THE TWELFTH CENTURT. 

GENERAL HISTORY OF DOGMAS. 

In moaem times it has been debated from what point we 
should date the beginning of the Scholastic Age. Ritteb, who 
deserves credit for the attention he has paid to it, sets the 
banning &rther back. We may easily come to an under- 
standing on this point. It is certainly true that even in the 
ninth century there were movements in Dialectics, which were 
only checked by the rudeness of the following age, and they 
are to be placed in connexion with the scholastic development 
of dogmas. But this later scholastic period differs essentially 
from all that preceded it. * In the Carolingian age the ten- 
dency of the dialectic spirit was far behind that of the prac- 
tical and the historical* We have already remarked that 
John Scotus is not to be regarded as the commencement of 
Scholasticism. Philosophy had not in Scholasticism the lead- 
ing position which he assigned to it, but was the anciUa of 
Theology. Hence we place the commencement of Scholasti- 
cism at the end of the eleventh century. In reference to the 
name, Ritteb decides that it is too indefinite, and that in 
reference to Philosophy, it should have the designation of 
Mediaeval. The name is not of great importance ; it is cer^ 

H H 
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tainly indefinite, but yet it has acquired a definiteness by his 
torical use. Scholasticus was in this age the designation of 
the learned mariy the Scholar^ so we find it used in a letter of 
Benedict of Aniane.* As the name denotes the peculiar 
scientific tendency of the Middle Ages, it may also serve to 
distinguish the corresponding form of Dogmatics. 

It was significant, that in the consciousness of the general 
want of culture, there was during the eleventh Century a 
wide-spread apprehension of the impending end of the world; 
it contained a foreboding that a new life would break forth. 
Manifold beginnings, and symptoms of a religious revival 
might be perceived, and still it was doubtful what direction 
they would take. The enthusiasm with which the call to the 
Crusades was received, the wide-spread feeling of Penitence 
which proceeded from the consciousness of decadence, were 
signs of this renovation. This state of mind prepared for the 
Crusades, and they reacted upon it by imparting to men's 
minds a religious elevation. Contemporaneously, from the 
twelfth Century, the monastic orders extended themselves 
with fresh power. The monks went about as preachers of 
repentance, and deeply agitated their hearers ; multitudes 
were seized with contrition. Under such an excitement many 
became inclined to a monastic life, and embraced its solitude, 
while others took up arms for Christianity. Every great 
undertaking at that time easily found persons ready to com- 
bine in its behalf; hence associations for the erection of im- 
mense Churches, and societies among the laity for the support 
of the Poor, and the like. To this we may add, the spread of 
sects who bore witness to the religious agitation of the times. 
Though the age was marked by no small degree of coarse sen- 
suality, yet the religious interest predominated, and the sen- 
suality received a counterpoise in one of the most important 
appearances of this new spiritual life, the scientific tendency. 
It did not take, as in the Carolingian age, the direction to the 
Empirical, but the Spirit which began to feel its own power, 
gave itself to the study of Dialectics and Speculation. This 
tendency did not proceed immediately from a religious source, 
and was not connected originally with the religious excite- 
ment, but existed independently of the Church. Indeed it is 

* Apud modemos ScholasticoB, maxime apud Scotos iste Syllogif- 
muB Dolusionis. Boluz. MisceU. v. 54. 
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quite true that the first objects of Dialectics to which it 
applied itself were given from without, by the commentary of 
BoETHius on the Isagoge of Porphyry,* through which it 
fbnned its first connexion with the Platonic and Aristotelian 
Philosophy, and began to treat of questions respecting the 
reality of universal ideas. That such questions should occupy 
men's minds rested on a deep internal ground in the general 
tendency of thought. When dialectic schools raised discus- 
sions on whether the general ideas of the human mind had an 
objective reality, whether anything corresponded to tliem in 
actual Existence, whether an objective connexion was to be 
admitted between Thinking and Beiug, or whether general 
ideas were nothing but a subjective product of human 
thought, a necessary help in order to comprehend the multi- 
plicity of things, and to which there was no corresponding 
reality ; — when the Schools started these questions, the 
deepest principles of human knowledge lay at the basis — 
questions on the objective reality of human Thought and 
Knowledge generally — on the opposition of Empiricism 
and Rationalism, or whether Knowledge proceeded from 
Experience or from human thought. With this again was 
connected the decision of the question, whether we must con- 
fine ourselves to the knowledge of individual things, nor ven- 
ture beyond the outward perception, or whether our mind in 
thinking upon the outward world follows an indwelling Law, 
therefore respecting Eealism and Idealism. On the other 
side, with this inquiry was connected the discussion respecting 
the reality or non-reaHty of human knowledge, the contrast of 
Dogmatism and Scepticism, of an organic systematic mode of 
conception or an atomistic. Hence it is evident how influen- 
tial must have been the difference of the mental tendencies 
which lay at their basis, though these antagonisms often lost 
themselves in barren subtleties. 

AuGusTiN had the greatest influence in reference both to 
speculation and practice ; from him proceeded first of all the 
deeper theological investigation ; through his authority, and 

* KifrUa vipl yiv&v re Kai flSStv, to fitvHTt v0i(rri|icev ilre Kai iv 
fioveuQ if/cXaic i'Trivoiaig ceTrat, iirt cat v^ttrTtiKSra ffdtfiara ivriv ^ 
AaiafiaTa cat irortpov xoipterrd ^ iv toXq aiffOijTolQ cat ntpi Tavra 
VftoT&ra vapaiTriaofiaif X^yuv PaOvraTtig ovatjQ rijc TOiavrriQ Trpoy- 
IMTtuic, Kai aXXfiQ fitiZovog diofikvrie iKirdtrtiae, 
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owing to its connexion with religions interests, Realism, that 
is, the doctrine of the reality of universal ideas (univsrsdUa 
ease realia) became predomuiant This relation could be con- 
ceived of in a twofold manner, either the divine ideas were 
regarded as the original patterns of all existence, or the Uni- 
versal was regarded as expressed in the multiplicity of indi- 
vidual being, the one more Platonic, the other more Aris- 
totelian (universalia ante rem, or in re). The two were 
originally less clearly distinguished, the general ideas in the 
Universe were regarded as a representation of the divine 
archetypes. 

But at the end of the eleventh Century an opponent of 
Realism appeared, — Roscelun,* a Canon of Compeigne, a 
man of great intellectual boldness, who established a peculiar 
school of Dialectics, in short, the Founder of Nominalism. It 
is to be regretted that we have no writings of his own, but we 
recognise in his whole tendency the germ of a sceptical and 
atomistic element which might have given another tenden<^ 
to the spirit of the Middle Ages could it have gained the 
ascendancy. He maintained that in knowing we are only 
made acquainted with individual objects ; that general ideas 
are only nomina, not res. A fragment that has been pre- 
served in Abelard's Dialectics, is peculiarly characteristicf 
He carries his opposition against the reality of Ideas so far as 
to maintain, that even the ideas of a whole and a part have no 
objective reality, for in order to think of a part as a part, we 
must have the idea of the whole, and the whole again presupposes 
the idea of the part. A fondness for logical sequences led to 
the use of such language, as we find in a letter among the 

* Victor CouBin, Introduction aux Ouvrages In^dits d'Abelard, pag. 
86. RoBcellin's Letter to Abelard was published by Schmeller in the 
Miinchener Qelehrte Anzeigen, Dec. 1847. 

+ Ouvrages Inedits d' Abelard, p. 471. — Fuit autem, memini, magistri 
nostri Roscellini tarn insana sententia ut nuUam rem partibus conatare 
vellet,Bed sicut soils vocibus species, ita et partes adscribebat. Si quia 
autem rem illam quas domus est, rebus aliis, pariete scilicet et fiinda- 
mento constare diceret, tali ipsum argumentatione impugnabat ; si res 
ilia, qusB est paries, rei illius quse domus est, pars sit, eum ipsa domus 
nihil aliud sit, quam ipsa paries et tectum et fundamentum, profecto 
paries sui ipsius et cseterorum pars erit. At vero quomodo sui ipsins 
pars fuerit ? Amplius omnis pars naturaliter prior est suo toto. Quo- 
modo autem paries prior se et aliis dicetur, c\mi se nullo modo prior 
sit? 
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works of Abeulbd, in which it is iuferred from Roscellin's 
principles, that when in the Gospels it is said that Christ, 
after his Resurrection, eat part of a fish, as the part is only a 
nomen, so Christ must have eaten only a nomen, Raimbebt 
at Lisle stood at the head of the Nominalist School. Before 
the Universities were established there were certain indi* 
vidnals from whom the various schools proceeded. In the 
Cathedral and monastic schools, men distinguished for their 
dialectic and scientific abilities appeared, and the tenets thej 
had sown, were propagated by their pupils. These investiga- 
tions were carrieid on with incredible zeal. In opposition to 
Radcbebt, Odo, a secular clergyman of the Cathedral at 
Toumay, founded a Realist school among the canons. A con- 
temporary relates that the young priests flocked to him from 
France and Great Britain, and even from Germany and Italy. 
These studies spread beyond the school among the citizens. 
If a person walked through the streets he would see multi- 
tudes of disputants-— or if he visited the school he would see 
Odd sometimes walking about like a Peripatetic philosopher, 
at other times sitting surrounded by his pupils ; ofttimes he 
did not leave off even at night, but disputed with them before 
his door.* But this enthusiasm for Dialectics not only in 
many instances' swallowed up all other scientific interest, but 
even higher interests were neglected for it. Every one wanted 
to shine with a new theory in dialectic inquiries. John of 
Salisbuby (a.d. 1160), the advocate of empirical science, 
describes this mania. f Poets and Historians were held in 
light esteem, and if any one occupied himself with the ancients, 
he was ridiculed ; for everybody attended only to his own 
inventions and those of his teacher. Everything was described 
in scholastic language ; to call an ass an ass, or a man a man, 
was considered a grave offence. Even the enthusiasm for 
dassical Antiquity took a false direction ; the more scanty 
the knowledge of it, so much the more was everything 
idealized, and Christian truth was found in single expressions 
of the Philosophers. The life and virtues of the Ancients 
were viewed unhistorically, and contrasted with the immorality 
of the Clergy. This tendency might even form an antagonism 

* Hermann De Toumay, in D'Achery's Spidl^giumi it 889. 
f Hetalogicus, i. c. 8. 
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to Christianity, since it knew not how to distinguish its pecu- 
liarities, and weakened the distinction between Eeason and 
Revelation. But the religious revival was too powerful, espe- 
cially in the twelfth century, not at last to lay hold of the 
above direction also. As it often happened tiiat those who 
had hitherto led worldly lives, were brought by sudden im- 
pressions to thoughtfulness, and withdrew into the monas- 
teries, so many persons often sought satisfaction there who 
had busied themselves for a long time with dialectic inquiries, 
and in this external employment had arrived at a feeling of 
emptiness. In the midst of their dialectic investigations they 
were sometimes reminded of a higher interest, and awakened 
to a new and more serious life. It happened here, as is said 
in an old verse in the History of Bbuno, the founder of the 
order of the Carthusians :~»-Ad logicam pergo qucB mortis non 
timet ergo, that is, " Logic which fears not the syllogistics of 
death." Many, indeed, only made this change in tiieir course 
of life, because it happened to be the fashion. It also was 
found that the old spirit revived again in the cloisters. But 
those who were more open to deeper considerations sought for 
a connecting link between their earlier and later standpoint, 
and resumed their former method, but in a much lugher 
manner; and since they applied it to the examination of 
Christian subjects, the result was an amalgamation of Philo-. 
sopby and Dogmatics. A remarkable example of this is the 
above-mentioned Odo of Tournay. He had already led a 
strict life, but it was generally said, that he lived more after 
one of the old Philosophers than after the Church. He once 
bought Atjgustin's work, De libera arhitrio, but took no fur- 
ther notice of it, and laid it in a comer of his library. But it 
happened that as he was explaining to his pupils the treatise 
of BoETHius, De consolatione Philosophic, and came to a pas- 
sage which treated of free Will, he recollected this work of 
Auqustin's; he brought it out, and was so pleased with it, 
that he continued to expound it to his hearers. At last he 
found the passage in which Augustin contrasts a divine life 
with a worldly one, and speaks of the nothingness of the lat- 
ter. Odd was so affected by it, the emptiness of his inner 
life was so laid open, that he burst into tears, hastened to the 
Church, and was followed by his pupils. From that time his 
mind took quite anotiier direction, he became a monk, then an 
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abbot, and lastly Archbishop of Cambray. He now trans- 
ferred his scientific method to Dogmatics. 

Since philosophical and theological inquiries became thus 
blended, it followed that philosophical controversies were 
changed into theological ones. Already Roscellin had become 
the object of a fierce attack, from a standpoint in which the 
two interests were mingled. This related, first of all, to his 
doctrine of the Trinity. We cannot say, that he followed a 
different method from others in his theological inquiries ; his 
views of the relation of knowledge to faith, and of philosophy 
to Dogmatics, appeared to be those current in his time, resting 
on the maxim, fides pracedit intellectum, and a freer tendency 
which came into collision with Church interests, does not 
appear to have been indulged by him. His design was not 
to subject the Church doctrine to a new examination, but he 
laid down as his leading maxim, that his inquiries must serve 
for the vindication of Christian doctrines. If Jews and 
Mohammedans give an account of their faith, ought not 
Christians to do the same ? His doctrine of universal ideas 
would fulfill this object chiefly, in reference to the dogma of 
the Trinity. But certainly, the subjective, sceptical, and 
atomistic, which lay at the basis of his Nominalism, were in 
internal opposition to the objective interests of religious per- 
sons, and hence it is not surprising that Roscetxin in this age 
was ohHged to succumb. And since both he, and his realistic 
opponents, applied their categories erroneously to the doctrine 
of the Trinity, they came to an open conflict. At the Council 
of SoissoNS (a.d. 1093) he was obliged to recant; he then 
went to England, and there engaged in fresh controversies as 
a champion of the hierarchical interest and the celibacy of 
the clergy, in the cause of Hildebrand's reform movement. 
The persons in England who were not disposed to conform to 
it, induced him to return to France, where he lived in solitude 
and quiet. 

The principal opponent of Roscellin, and the first represen- 
tative of ResJism, was Anselm of Canterbury.* If we look 

* 0pp. ed. Gabriel Gerberon, Par. 1675, 1721, 2 vols. fol. Vita 
Anselmi, lib. 2, by his pupil Eadmer. Acta SS. Aprilis, ii 866. 
Mohler, Anselm von Canterbury in Dessen Schriften and Aufsatzen, 
b. i. G. F. Franck, Anselm v. Canterbury, Tiibg. 1842. F. K Hasse, 
Anselm v. Canterbury, 1841, 1852. 
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at the principle of the scholastic tendency, at the suhordinalion 
of the philosophical interest to the religious, and at the first 
germ of a widely applied Dialectic, Augustin may he called 
the Father of the Scholastic Theology. As for as Lanfranc 
was the first to elahorate the dialectic form, he might not 
improperly he so designated ; hut if we look at the whole 
character of the scholasticism of the twelfth century, Ansbuc 
deserves this name ; in him we find the interpenetration of 
the two leading tendencies of the age, the religious and the 
ecclesiastical on the one hand, and on the other, the dialectio 
and scientific, that of the feelings and that of the intellect, 
the mystical and the speculative. Thus he established this 
Theology both materially and formally. Anselm was bom about 
A.D. 1033, at Aosta, in Piedmont He was educated under 
the infiuence of a pious mother, and the deeply religious spirit 
which he received, determined the whole tone of his thinking. 
Owing to the unkind treatment of his father, he was forced to 
leave the parental roof, and spent three years wandering 
through Italy and France till the fame of Lanfranc attracted 
him to the monastery of Bee in Normandy. He became his most 
devoted pupil ; henceforward the Dialectic Art was combined 
with his religious zeal. After he had risen to be the Prior of 
the monastery, he occupied himself chiefiy with the education 
of his monks. He was distinguished by the spirit of love with 
which he guided them. He came forward as an opponent of 
the gloomy method of training which was practised in the 
strict monastic discipline.* An abbot once complained to 
him of his ill success in the education of boys, notwithstanding 
all his severity-; Anselm replied, " It is a poor compliment to 
your method -that it turns human beings into brutes." In 
A.D. 1098, he succeeded Lanfranc in the Archbishopric ot 
Canterbury. As the vindication of the rights of the Church 
was with him a matter of conscience, he was involved in 
contests with William II. and Henry I. He appealed to 
Home, and spent several years there, highly esteemed by. 
Urban II. At last, he returned to England, and died soon 
after in a.d. 1109. In this agitated life, occupied with the 
business of education, or of conducting the affairs of the 
Church, and involved in controversies, he maintained sufficient 
mental composure to devote himself to speculative inquiries, 

* Neander^s Oh. Hist, viii 11. 
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in whicli he obtained great eminence. He is entirely to be 
diatingaished from those men who, from a worldly tendency 
by a levolution of their inner life, turned their attention to 
llieology, and from, those who agitated by doubts, have been 
led to inyestigate the grounds of the Christian Faith. In 
Anseijc, the warmth and confidence of the faith of his 
childhood appears never to have subsided. Independent of 
all speculation, his faith was rendered sure by inward experi- 
ence, and his heart needed no other grounds for it But 
since with the fervent religious element, he combined great 
speculative and dialectic power, he could not suppress the 
latter, and was from the first convinced, that no schism could 
exist between the truth of the heart and the convictions of the 
Beason. He was satisfied that the subject matter of Faith 
must verify itself to the Intellect as Truth ; the dignity of 
the Image of God in the Beason required this. Confidence 
in divine truth gave him the impulse for speculation. He 
felt impelled to examine with his reason what was certain to 
his Faith. But he was very far from expecting to attain 
absolute knowledge, or from indulging the proud dogmatism 
that might be connected with it : be remained conscious of 
the limits of Beason, and was convinced that full satisfaction 
could only be attained in eternal life. He only wished to 
penetrate as far in the present life as was possible with the 
powers of Beason enlightened by God. 

The relation in which he places knowledge to Faith* 
corresponds to his setting out in his inquiries from internal 
religious experience. Against Boscellin, he says : The 
Christian may hold fast lus faith, love, and live according to 
it, and humbly strive as far as his abilities allow, after a 
a rational knowledge of it ; if he can attain it let him thank 
God, if not, let him practise reverential submission.f First 
of all. Faith must purify the heart ; we must humble ourselves, 
and become as little children. He who believes not cannot 
experience ; he who has not experienced, cannot understand. 

• See Hasse, Anselm v. Cantorbury, ii. 84. 

i* NulluB quippe Christianus debet disputare, quod catbolica eccleria 
corde credit et ore confitetur, quod non sit, sed semper eandem fifdem 
indubitantur tenendo, amando et secundam illam vivendo humiliter, 
quantum potest, quserere rationem, quomodo sit: — ^De Fide Trinitat. et 
Incamatione Yerbi, c. 2. 
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Nothing can be effected till the mngs of the soul rise by faith 
to God. The theoretical in its principles proceeds from the 
practical ; we must first renounce the flesh and live in the 
Spirit, for the natural man understands nothing of the Spirit 
of God. Two leading tendencies are observable in Anseuc ; 
one, to maintain the operations of Faith against a one-sided 
Dialectic ; and the other, to exhibit the harmony of Raiio and 
MdeSt in contradistinction to a blind faith of authority. 
Anselm attempted this in reference to several doctrines. 
Certainly, there is to be found in his writings an obscure 
mixture of the Philosophical and tha Religious : hence he 
often beUeves that he has demonstrated something of which 
the certainty rests on other grounds. It is necessary to dis- 
tinguish between the idea lying at the basis as that which 
immediately proceeded from the depths of his contemplation, 
and the false dialectic medium of proof. Nominalism appealed 
to him a mode of thinking which never rises above the 
sensuous and empirical, and denies the reality of the Idea ; 
but that which does not know the reality of the idea, can 
know nothing whatever. The Reason, he says, is so beclouded 
among the Nominalists by sensuous images, that it can never 
free itself from them.* He was convinced of the objectivity 
of Truth which lies at the basis of ideas, because thinking 
and being proceed from God. He derives an argument against 
Nominalism from the original connexion, of the human Spirit 
with the divine. Since the Truth on which the being of 
things rests, is the effect of the highest Truth, so likewise it is 
the cause of the Truth which is in thinking. Everything 
comes from that light from which all truth radiates, and which 
also enlightens the rational Spirit. 

If the two leading tendencies of life, the religious and 
emotional on the one hand, and on the other, the scientific and 
dialectic, had remained harmoniously connected, the develop- 
ment would have been quiet and regular ; but fresh contra- 
rieties made their appearance. The mystic religious, and the 

* De Fide Trinitatis, c. 2. — ProrsuB a Bpiritualium qusestionum 
disputatione sunt exsufflandi. In eorum quippe animabus ratio, qu88 
et princeps et judex omnino omnium debet esse, quae sunt in homine;» 
sic est imaginibus corporalibus obvoluta, ut ex eis se non possit 
evolvere nee ab ipsis ea quae ipsa sola et pura oontemplari debet, valeat 
liscemere. 
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dialectic speculative tendency were represented in two great 
men of the twelfth century — Bernabd of Claibvaux, and 
ABEiiABD. The conflict in which they encountered one 
another, so fax resemhled that hetween Lanfbano and Beben- 
GABius, that here also there was an antagonism hetween the 
do(^ne of the Church and free inquiry. But there was still 
the difference, that, in reference to the depth of religious 
feeling, Lakfbanc had no pre-eminence before Berengarius, 
whereas here, on the one side, there was the predominant 
interest of devout feeling, on the other, that of dialectic art ; 
on the one side there was the Mystical theology, on the other, 
the Scholastic. The contest of these parties involves the 
$ame general antagonisms which repeat themselves in all ages, 
not excepting our own. 

Bebnabd* was bom (ad. 1091) at Fontaines in Burgundy. 
The new excitement of the religious spirit which took place in 
his youth, affected his development, but especially the influence 
of a very pious mother. Thus he early acquired the love of 
monasticism and a contemplative life. But after his mother's 
death his friends tried to give him a taste for a more secular 
life. By his enthusiasm for science, they almost succeeded in 
inducing him to forget Monasticism ; but this did not last 
long. His mother's image was perpetually before his eyes, 
and the recollection that she had dedicated him to God. 

After some struggles, the original inclination prevailed, and 
once, while travelling, it so overpowered him, that he vowed 
to enter a monastery. In his three-and-twentieth year he 
entered the strictest order — that of the Cistercians, and soon 
was made abbot of Clairvaux. He was a monk with his 
whole soul ; his religious life was supported by silent medi- 
tation and prayer ; — in the hours of solitude he enjoyed the 
Hveliest feeHngs and the clearest contemplations. He en- 
deavoured also to direct others to prayer and the contempla- 
tion of Christ, in order to lead them to that repose and light 
which he had gained. " Thou," he writes,t ** who occupiest 

* 0pp. ed. MabiUon, Par. 1690, 6 t. f; 1719, 2 t., Par. 1839, 2 t. 
Biographies of William de Thierry, Gaufried, and Alanus de Insulis, in 
MabUloii, t. i t. yi. Neander, Der Heilig Bemhard u. sein Zeitalter, 
Berlin, 1813, 1848. J. Ellendorf, Bemhard und die Hierarchie, 1888, 
2 bde., Ratisbonne. Histoire de St. Bernard, Paris, 1848, 2 t. 

t Ep. 106. 
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thyself with the study of the Prophets — understandest Uioa 
what thou reddest ? If thou understandest it, thou knowest 
that Christ is the sense of the Prophets, and if thou wouldst 
lay hold of him, thou canst do this more easily when thou 
followest him than when thou readest He who hath ears to 
hear, let him hear him cry, 'Whosoever thirsteth, let him 
come to me and drink.* Trust my experience ; tliou wilt find 
more in the forests than in hooks. True science proceeds 
from the soul. The disposition makes men wise ; knowledge 
makes them learned.* The sun does not warm all on whom 
it shines ; it is not the knowledge of divine things, hut the 
fear of God which moves the soul, and makes it wise ; mere 
knowledge easily leads to pride." He has developed in the 
fifth hook of his treatise, De consider atioiie,\ his doctrine 
respecting the relation of faith, rational knowledge, and intui- 
tion. He distinguishes hetween the standpoint of rational 
knowledge [inteUectui), that of faith {fides), and that of mere 
opinion {opinio). The inteUectus is hased on the rtUiOt Faith 
on Authority, and Opinion only on Prohahility. InteUectus 
and fides both have a certainty of Truth ; but the latter has a 
closed, veiled Truth, the former an unveiled conscious Truth. 
Faith is an anticipation of Truth not yet unveiled by the 
direction of the Will ; the inteUectus is the certain and clear 
knowledge of an invisible object. Opinion wants the certainty 
which belongs to the two others. There is nothing we 
would rather know than what we already know by fjBUth. 
It is, therefore, peculiarly important — rightly to separate 
these three divisions, that the uncertainty of Opinion may 
not be made an object of Faith, and that the certainty 
of Faith may not he exchanged for doubt. It is 
outrageous, when the inteUectus would force the sealed Sanc- 
tuary of Faith.:^ He supposes an elevation of Intuition in 

* Sermo on the Song of Solomon. 28, § 14. 

+ De Consideratione, lib. v. curante. C. F. Th. Schneider. BreoL 
1850. 

X De Considerat. t. o. 3, § S.-^Intellectus rationi innititur, fides 
auctoritati, opinio sola verisimilitudine se tueter. Habent ilia duo 
oertam veritatem, Bed fides clausam et involutam, intelligentia nndaxn 
et mauifestam ; ceterum opinio certi nihil habens, verum per verisi" 
milia quaerit potuis quam apprehendit. — 6. Omnino in his oavenda 
oonfusio, ne aut incertum opinloms fidei figat, aut quod firmum fixum 
que est fidei, opinio revocet in qusostiunem. Et hoc sciendum, quia 
opinio si habet assertionem temeraria est, fides, si habet h»sitationemj 
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certain moments of Inspiration, wbicb anticipates what the 
Intellect has not yet discovered. What is elevated above us is 
not taught by words, but by the Spirit ; but what no discourse 
can reach, is sought for by prayer, and obtained by purity of 
of heart Disputation does not apprehend divine things, but 
holiness of life and prayer. But Bernard was by no means 
a despiser of Science. " I acknowledge," he says, " how 
much the Church owes to science ; but the great point is to 
hold fast the right measure and object. This consists not in 
the desire of glory or over-curiousness, but in edification. 
Self-knowledge is the first thing, since it does not puff up, 
but produces Humility; the structure of the spiritual life 
cannot stand firmly without it." But the highest standpoint 
on which man can be raised, even above the form of Faith, is, 
according to Bernard, religious Intuition, which is gained in 
these highest moments of Inspiration. Ecstatic contempla- 
tion leads man to the anticipation of that which he will see 
perfectly in eternal life ; it is a sudden rapture (raptu8)y by 
which the spirit for a time is borne to the greatest heights.* 
We recognise here the tendency to a renunciation of the 
world, which was closely connected with his monasticism. 
He made no effort, like Anselm, to harmonize Faith and 

infirma est ; item intellectus, si signata fidei tentet imimpere, reputatur 
^fractor, Bcrutata majestatis. Fides est voluntaria quiedam et certa 
praelibatio uecdum propalatse veritatis ; intellectus est rei cujuscunque 
inyisibilis certa et manifesta notitia. Opinio est quasi pro vero 
habere, aliquid quod falsum esse nescias. Ergo fides ambiguum non 
habet, aut si habet, fides non est, sed opinio. Quid igitur distat ab 
intellectu? Nempe quod etsi non habet incertum non magis quam 
intellectus habet tamen involucrum, quod non intellectus. Denique 
quod intellexisti, non est de eo, quod ultra quseras, aut si est, non 
inteUexisti. Nil autem malumus scire, quam quae fide jam scimus. 
Nil Bupererit ad beatitudinem, cum qu» jam certa simt nobis fide, 
erunt seque et nuda. 

• V. § 8. — Magnus ille, qui usum sensuum, quasdam veluti civium 
opes expendere satugit, dispensando in suam et multorum salutem. 
Nee ille minor, qui hunc sibi gradum ad ilia invisibilia philosopbando 
constituit ; nisi quod hoc dulcius, illud utilius, hoc f elicius, illud fortius 
esse constet. At omnium maximus, qui spreto ipso usu rerum et 
sensuimi, quantum quidem humanse fragilitati fas €«t, non ascensoriis 
gradibus sed inopinater excessibus, avolare interdum contemplando ad 
ilia sublimia consuevit. Ad hoc ultimum genus illos pertinere reor 
excessuB Pauli. Excessus, non ascensus, nam raptum potuis fuisse, 
quam ascenditer ipse se perhibet. 
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Knowledge; but where so much intensity of feeling was 
combined with seeking after rational knowledge, he might 
easily have come to an understanding on the subject. But it 
was otherwise in the case of one of his contemporaries, who 
seemed to assign a much larger domain to Dialectic and 
Eational Knowledge than his predecessors. 

This man was Peteb Abelard.* He was bom a.d. 1079, 
at Palais, not far from Nantes in Brittany, and on that 
account frequently called Peripateticus Palatinus. His de- 
velopment was very different from that of Bernard. He 
prosecuted . his strides at Paris and Melun, and acquired an 
early reputation by his talents which were combined with 
great self-esteem, a fault which his splendid success tended 
to cherish. At first he occupied himself only with philosophy : 
the ardour of inquiry and vanity soon brought him into col- 
lision with his teachers. By degrees, he applied himself to 
Theology. The fame of Anselm attracted him to Laon ; 
but in a short time he came forward as his rival. He 
declared himself desirous of showing, that without much 
study, a person could do more in the interpretation of Holy 
Writ, than an educated pedant. When he appeared in Paris, 
as a philosophical and theological lecturer, crowds flocked to 
hear him. Here he became a sacrifice to his great talents 
and faults, among which he afterwards acknowledged as most 
conspicuous in his Historia calamitatum,'^ his luxury and 
pride. They involved him in those heavy misfortunes which 
led him to alter his course of life. Through violent mental 
agitation and heavy trials, he was brought at last to a deeper 
religious interest. He rose from a state of doubt to Faith ; 
but the conflict in his mind never wholly ceased between the 
religious element and the tendency to speculations and dia- 
lectic inquiry. His system, not completed into a harmonious 
development, is an image of the discordancy of his inner and 
outer life. Greatly depressed, he retired (a.d. 1169) to the 
Abbey of St. Denis, near Paris. But his wide-spread repu- 

* Ouvrages In^its d'Ab^lard, publics par Victor Cousin, Par. 1836. 
Scblosser, Abalard und Dulcin, Leben eines Scbwarmers und eines 
Philosopben, Gk>tha, 1807. Goldhom de Theologia Abaelard., Lips. 1836. 
Franck, Beitrafzur Wiirdigung Abalards, Tiibg. Zeitschrift, 1840. 
Bitter, der Philosopbie, Thl. 7. 

t Abaelardi et Heloisse, 0pp. ed. Amboise, Par. 1616. 
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tation, and the multitude of young men who flocked to bim, 
induced him to recommence his lectures. The monks were 
glad to be relieved from the inspection of so severe a censor, 
and gave him a neighbouring priory for the delivery of his 
lectures. Being now principally occupied with religious 
subjects, he applied his dialectic method to Dogmatics. But 
as his views became more widely known through the enthu- 
siasm of his scholars, a party in the Church was soon formed 
against him. At the request of his hearers, he published his 
IntrodtujUo ad Theologiam, But in accordance with the 
standpoint of theological science in that age, the idea of 
Theologia was confined, and embraced only Dogmatics. The 
work was originally, and remained a mere fragment of the 
doctrines of religion. He agreed so far with Anselm's prin- 
ciples, as to assert that the Intellectiis can only develope what 
is given in the Fides; but he differs in determining the 
manner in which Faith is brought into existence ; nor does he 
recognise so readily the limits of speculation, and, in some 
points, he goes beyond the doctrinal belief of the Church; 
yet the tendency of the rational element lying at the basis, 
and his method of applying it, are difiTerent. The foimer 
was checked in its logical development by the limits set to 
it in the Creed of the Church; many things also are only 
put down on the spur of the moment. The work not only 
created a prodigious sensation, but also showed traces of a 
preceding hostility. We may detect this, when he charges 
some of his opponents with seeking consolation for their 
ignorance, by extolling a faith which believes before it knows. 
He maintained, on the contrary, that a Faith which does not 
rest on evidence, is so much more easily shaken, and ap- 
pealed to Sirach xix. 4 : ** He who quickly believeth, is fickle- 
minded, and his fidth stands not firm." On the principles of 
his opponents, no one could gainsay idolaters, for every one 
might appeal to their notion, that it was only necessary to 
believe. It would lead to Montanism and every sort of 
fanaticism, for we must admit that the Apostles were only 
blind instruments of the Holy .Spirit. There are diifferent 
ways to Faith. Some are led to it by speculation ; others 
by miracles. Christ confuted the Jews not only by miracles, 
but by arguments. We are, therefore, guided by him, as 
those who seek after wisdom, and must be led to the Faith by 
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arguments ; and since miracles no longer take place, only this 
way is left for us, the arguments of Reason. There were at 
that time many, who were asserted to have worked miracles ; 
and it is characteristic of his critical method of examination, 
that he called in question the narratives of these occurrences ; 
hut it does not follow that he admitted no miracles whatever. 
He argued that Paul placed a higher value on Prophecy than 
on the gift of tongues ; for in the former was the ability to 
develope religious truth for the benefit of others. He, there- 
fore, considered rational inquiry as the way to Faith; he 
would not say that vital Faith might originate in this, but it 
was a preparation for it, to which Grace might afterwards be 
added, and Faith would arise, when inward Experience was 
thus added to investigation. He also ascribes to Reason the 
function of developing and bringing into consciousness the 
contents of the appropriated FaiUi. Two men might agree 
in the matter of their faith and experience, and yet one might 
excel the other in the gift of knowledge, because he possessed 
the corresponding mental constitution. A Paul was not 
superior to a Peter; nor an Augustin to a Martin in piety, 
but yet Paul and Augustin excelled in a knowledge of the 
Faith, because their minds were specially adapted to it.* It 
is evident that this view rests on a distinction between the 
essence and form in the representation of divine truth, and 
on a peculiar apprehension of the operation of the Divine 
Spirit ; for it implies, that we must not only regard what is 
identical in the work of the Holy Spirit^ but also what is 
conditional in human nature, in which individual peculiarities 
originate. He endeavoured to show how progressive know- 
ledge reacts on the life — the more we know God, so much 
the more we shall also love him. Abelard,! so far, was not 
quite just towards his opponents, as they were not all pre- 
iudiced against inquiry altogether ; but many only main- 
tained, that divine things, in order to be understood, must 
first be matters of experience; but this again he did not 

* Introduct. ii. p. 1063. 

i* Nunc plurimi solatium suae imperitise quserunt, et quum ea de fide 
docere nltuntur, quae ut etiam intelligi possint, desserere non sufficiunt, 
ilium maxime fidei fervorem commendant, qui ea quae dicuntur, ante- 
quam intelligat, credit, et prius his assentit ac recipit, quam quee ipsa 
cdnt videat, et an recipienda sint agnoscat, sive ^^ro captu suo discutiai. 
— Introd. ii. p. 1061. 
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deny; and as little was he an opponent of the Supernatural, 
Imt rather stood at a distance from Batioualism. He only 
impugned the unqualified antagonism of Reason and Faith — 
of tl^ Natural and the Supernatural. " The Nature of 
things,'' he said, " which is constituted hy God, cannot 
stand in contradiction to Faith. God himself makes use of 
Nature in his works of grace, since he would ratherr develope 
die Tmth hy images fi^m Nature, than hy language itself. 
Bevelation and Nature depend on the same God." He 
endeavoored to find a mediating tendency, the presentation 
of a harmonious connexion hetween the natural and the 
sapematural, History and Bevelation. Thus he reached, 
though ohstructed in the consequential development hy the 
Ghorch doctrine, some points of a tendency which Lad not 
qipeared since the times of the Alexandrian Theologians. 

Abeiabd's scholars, who propagated his opinions and 
expressed themselves with less reserve in some respects than 
he did ; for many of them asserted that there was no mystery 
in the Faith, and that Abelabd had taught them to know 
everything clearly, increased the excitement against him. He 
himself, indeed, said that the first attacks against him pro- 
ceeded purely from personal jealousy ; hut if this had its 
share in the matter, it certainly was not the principal thing. 
The first person who appeared against him, Walteb of 
MoBTAGNE, in Flanders, a distinguished theologian in Paris, 
had sometime hefore heen led to notice Abelabd *8 doctrinal 
deviations hy the assertions of his presumptuous pupils. He 
was the adherent of a practical Church tendency, which aimed 
at comhining with itself the dialectic Dogmatics, and was one 
oi his more moderate opponents. As soon as he had ohtained 
a copy of Abelabd *s Introductioy he applied to him for an 
explanation. We now see how this theologian, in comhating 
one error, fell into another. When Abelabd *s scholars had 
adduced such a passage as that in John xvii. 3, to prove that 
even in this life perfect knowledge is possible, Walteb com- 
mitted the mistake of referring all these expressions to the 
future life, and indulged in supposed emendations of biblical 
passages. Thus Abelabd could not satisfy him on any point. 
On one occasion he accused him of ascribing too much to 
human reason ; but Abelabd said that he made no absolute 
assertions, but only wished to give his opinion ; Walter replied 

I I 
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that be made everything uncertain, that Faith according to 
him was a mere opinion. Other opponents, more violent, 
appeared against him. It so happened that at the Council of 
Soissons (a.d. 1121) Abelabd and his doctrines were brought 
under review. He was overcome far more b^ outwaird force 
than by the arguments of his adversaries. As the voice of 
the multitude was against him, he gave way, and was prevailed 
upon to commit his work to the fiLames. He was condemned 
to confinement in a monastery. But the Papal legate;, who 
was present at the Synod, is reported to have said that this 
attempt to crush him would turn out for his advantage, and 
that soon he would be triumphant. In a short time, through 
the intervention of some of his principal adherents, he obtained 
his liberty, and returned again to St. Denis. But as he here 
asserted that the patron saint of this abbey Was not Diokysiub 
the Areopagite, he roused a violent storm on the part of the 
monks against him. He left the monastery and found a refc^e 
in the territories of the Count Theobald of Champagne. In 
the district of Troyes he built a small chapel of reeds and 
dedicated it to the Paraclete. But, in a short time, he was 
again surrounded by a crowd of pupils. He was obliged to 
begin his lectures again, his pupils shared all privations with 
him and built for him a handsome stone chapel. Among 
those who joined him. from an enthusiastic attachment 
to his doctrines and led a life of privations, was probably 
Abnold of Brescia; he was indeed of a more practical, 
ardent nature ; but, in Abelabd, there was more than mere 
speculation, for he presented in his lectures the ideal of a 
truly spiritual life ; and when, on such occasions, he inveighed 
against the secularity of the Church, and contrasted wi^ its 
corruption the examples of ancient virtue,* this so inflamed 
Arnold that, at a later period, he came forward as a reformer, 
and strove to check the downward tendency of the Church to 
worldhness. But the attention of Abelard's adversaries was 
again roused. In order to be beforehand with their persecu- 
tions, he accepted the office of Abbot at Euits, in Brittany, 
A.D. 1128. Yet he could not endure this retirement longer 

* Constat quippe plulosopkos mazime, oontinenter vixisse, atque ad 
oontinentiam tain scriptis quam exemplis multai nobis exhortationes 
reliquisse. Introd. ii. 1007. TheoL Christiana in Martene et Darand 
Thetiaur. Anecdot. v. 1210, seq. 
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Aftn eight yean, and began about a.d. 1136 to deliver lectures 
igain in Paris. His school so widely spread, and bis writings 
occasioned a fresh attack. Instead of his '^Introduction 
be pat forth the substance of it recast, under the title of* 
Tkeologia Christiana, Even in this work, he did not present 
a complete exposition of Christian doctrine, but proceeded no 
farther than the doctrine of the Trinity. The book gave 
<]fience, among other things by the judgment which he expressed 
on the ancient philosophers. As he sought out the traces of 
tmth in History, he believed that he could prove the agree- 
ment in morals of the Grecian Philosophy and Christianity. 
If in the former the love of goodness was spoken of, it referr^ 
ultimately to God, who is the original source of all good. The 
morality of the ancient Philosophers was more allied to 
Christianity than that of Judaism, since the Ethical was not 
mixed as in the latter, with the Kitual. The Gospel was 
strictly only a reformatio legis naturalis. He thus manifestly 
nustook the peculiarity of the Christian Life, and the essence 
of Christian Morals. He was misled, in part, by the stand 
point of the times, the ascetic tendency of the moral teaching, 
which aimed rather at divesting men of what belonged to 
humanity than at rendering the human divine. He founded 
the relationship of Christianity and Philosophy on the fact 
that Christ was the Wisdom of God. He might have arrived 
at a Pelagian view if his thinking on the subject had not been 
so isolated and without sequence. It deserves notice that he 
maintained the strict connexion of feeling and knowledge ; 
they were reciprocally conditioned by each other, and the 
Religious principle developes itself with advancing knowledge. 
His Commentary on the Epistle to the Bomans is remarkable 
for original thoughts ; his treatise on Ethics, though only 
a fragment, is important on account of its plan ; it bears the 
title Seito te ipsum.'f His opponents frequently mention a 
work under the name of Sententja ; the quotations from it 
do not always appear in the same form. Abblard himself 
complained that it was flagrantly unjust, to bring forward 
anyUiing against him from such a work, since he had not 
written it. Walter of St. Victob says it was either written 

* Theolog]89 Christianae, lib. v. Martene et Durand Thesaunu 
Aneodotorum, t. v. 1189. 
t Peiii Thesaurus Anecdotorum, t. ilL P. ii. p. 627. 
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by him or taken from his writings, and in his other works 
expressions are actually found, similar to those quoted from 
the SententuB. Yet it is only of late that a more certain 
judgment has been formed in relation between them. Bhein- 
WALD, in 1885, published a manuscript in the library of 
Munich, which bore the title of Epitome TheologUB Abalardi, 
but this does not correctly describe it ; it is rather identical 
with those SenUrUicB, one of those common collections from 
the Fathers, which were made the basis of farther dogmatical 
development. Abelabd could truly say that he had written 
no such book ; they were passages which had been taken down 
during the delivery of his lectures on Dogmatics. In one 
transcript the words are preserved with which he began a 
lecture : " All who thirst, come to the waters and drink, O 
my friends ! drink to the full, O my beloved I ** This work 
contains a compendium of his Dogmatics, and forms the 
desired completion of his Theologia Christiana. One other 
work published by Hheinwald from a manuscript in the 
Vienna Library, a dialogue between a Jew and a Philosopher 
on the highest good, manifestly contains Abelarb^s Ideas. In 
the works of an enthusiastic pupil of Abelard, Berenoarius, 
a fragment is found of this dialogue. His work Sic et Non^ 
is more important and more noted, in which he has collected 
the expressions of the ancient Church Teachers on a yariety 
of subjects in 157 Kubricks. He allows these contradictory 
opinions to stand without attempting to reconcile them, 
evidently that they may be distinctly seen. He himself says, 
that he had collected them in order that the readers might be 
stimulated to inquiry, and thus undergo a mental training : 
inquirendo veritatem percipimtu, Christ says, " Seek and ye 
shall find ;" by questions, therefore, we ought to learn. He 
wished thus to vindicate his own standpoint ; he seems also 
to have had in view to establish a freer tendency in opposition 
to that which would have impressed a complete uniformity on 
Dogmatics. He was not afraid to assert that the Church 
Teachers had erred in many things, and hence drew the 
conclusion : Who does not see how presumptuous it is for one 
man to judge respecting the intention of another, since God 
alone knows the heart and the thoughts, and He says, '' Judge 
not, and ye shall not be judged?** The Church Teachers may 
have expressed different opinions, but in doing so, they were 
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acting under the impulse of Love ; the intentio is the oculus 
anmi. We recognise here the germ of a new mental tendency. 
He wished to separate more sharply from each other the 
Interest of Faith and that of Dogmatics, and to point out 
the difficulties of finding the right expression for religious 
troths. He yentored also to apply a similar test to the sacred 
Writers. The Abhot William of St. Thierry appeared 
against him in a document which he addressed to Bernard 
<vf Claibyaux. This monk was easily aroused by such an 
i^peai to take a part in the dispute, and in a Tractatus de 
erroribus Abaiardi pointed out the dangerous tendency of a 
number of Abelabd's opinions. When Abelard appealed 
to the passage in the Book of Sirach against Credulity, 
Bebnabd replied, that it referred not to faitib in God, but to 
that between man and man. It was otherwise as to faith in 
God. Abbaham's fedth was approved, because he had believed 
oontraiT to human appearances. Abelard confounded faith 
and opmion. In Heb.-xi. it is said, ** Faith is the substance 
of things hoped for ; " this could not be understood of an 
arbitrary opinion. The clamour against him on the ground 
of heresy had now become so violent that Abelard himself 
requested an investigation from the Council of Sens,A.D. 1140. 
He and Bernard both appeared there. The general feeling 
was in favour of the latter ; instead of a calm examination, 
all that Abelard could obtain was a disputation with his 
opponent, who easily obtained a condemnation of Abelard's 
opinions as heretical. Abelard was firmly convinced that 
injustice had been done him; during these disputes he wrote 
to the Abbess Heloise that he was unshaken in his faith ; 
that he despised the reputation of a philosopher, if he were 
denied to be a believer. *' I will be no philosopher, if I must 
separate myself from Paul, for there is no name under 
Heaven but Christ's, whereby we can be saved. I embrace 
him in the arms of faith." He appealed to the Pope, 
depending on the influence of his pupils at the Court of 
Rome ; but Bernard was more powerful. As Abelabd was 
on his way to Home, he received the Papal decision which 
condemned him to confinement in a monastery. In his mis- 
fortunes he met with kindness and sympathy from a man who 
was distinguished by his ready acknowledgment of every good 
quality in others, and the firmness of his fiEuith, the mild and 
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venerable Petee, Abbot of Cluny, who succeeded in recon* 
ciling him with Bernard and the Pope, and gave him a 
place of refuge in his monastery. Here Abelabd wrote ah 
apology in which he said, that everything, however well 
intended, might be misconstrued. Many things which had 
been attacked, he justified, and others he modified. He is 
said also to have composed a fuller vindication, in which he 
expressed himself more strongly, He lived for some years at 
Cluny; he there was seized with a fatal illness, during 
which he received the utmost attention from Peter. In 
A.D. 114d, he died, and Peter bore testimony to his trae 
piety at the close of life. In the inscription on his tomb he 
calls him the Christian Plato, who gained the greatest 
victoiy over himself when he embraced the Christtan 
Philosophy. 

Although the free dialectic tendency received a check in 
Abelard, yet speculation generally was too deeplj^ rooted 
in the spirit of the Age, to be kept down ; it only became 
more sober and cautious, and more allied to the Church 
tendency. Hence, many distinguished men were able to 
treat Theology in this manner unmolested. Of this class was 
.Robert Pulleyn,* Archdeacon of Rochester, at that time a 
teacher of Dogmatics at Paris, afterwards Professor at Oxford, 
and last of all, Cardinal and Chancellor of the Roman 
Church, and a friend of Bernard. He was also connected 
with the great Hugo of St. VicTOR.f Hugo was a native of 
Ypern, but brought up under the care of his uncle, a Canon 
of Hamasloben, afterwards he became Canon of the Church 
of St. Victor in Paris, and was one of the most powerful 
advocates of the Theology developed in this school. In him 
were blended the chief tendencies of the Church, the mystical 
and speculative, the ecclesiastical and the dialectic ; he was 
distinguished by acuteness, depth, and intensity of Christian 
feeling ; but he was more mystical than Anselm, and with a 
smaller proportion of dialectic subtlety. He combated in his 

* Died about a.d. 1150. Sententiaram, libri 8, ed. Mathoud, Par. 
1655. Cramer, vi p. 442. 

t 0pp. ed. Rotomagi, 1648, 8 t. f. Liebner Hugo v. St. Victor u. 
Die Theolog. Richtungen Seiner Zeit> Leipzig,' 1882. Sohlosser, Vic- 
centius von Beauvais, Th. 2, iiber den Gang der Stndien in Frankreioh 
und die Schule von St. Victor. Cramer vi Bitter, vii p^ 587. 
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viitiogs the one-sided speculation which neglected experimental 
knowledge. Whoever should attempt to make a leap, would 
ML into the Abyss.* He wrote two scientific works, De 
Saeramentis CkristiaruB fidei, libb, II. y and the Summa Senten- 
Harum, One part of the latter has been ascribed to Hlldebeft 
of TouBs, or Mans, a pupil of Bebengarids, who for this 
reason has been reckoned among the Schoolmen. But 
LiEBNEB has proved that the work belongs to HuGo.f Hugo 
entered deeply into the question respecting the relation of 
knowledge to Faith, and aimed at doing justice to both. He 
endeavoured to connect free inquiry with the maintenance 
of the dignity and independence of faith. He recognised in 
the Creation a God both revealing and hiding himself. God 
designed neither to remain cdtogether hidden from the 
human spirit, nor altogether to reveal himself, in order that 
the value of Faith might not be lost, and yet that Faith 
might be developed into knowledge. He regarded the dis- 
position as that which determined Faith. ^ Three eyes have 
been given to man, — one for the world of the senses, one for 
the knowledge of the spirit, by which it knows itseu and 
what is homogeneous to it, the department of the Reason, 
and one for what is elevated above the world — the Divine. 
Since, by sin, the eye of the Reason has been darkened. 
Faith comes in its stead, and is the organ of the knowledge 
of the super-terrestrial. § It is a profound thought, that 
divine things cannot be known by the senses, by the power of 

• Eraditio Didascalia, vi. c 8. f Stud. u. Krit. 1831. 

t Fides in affectu habet substantiam, quia affectus ipse fides est, in 
cognitione habet materiam, quia de illo et ad illud quod, in cognitione 
est, fides est; credere igitur in affectu est, quod vere creditur in 

Titione est. 
De Saoram. i. x. c. 2. — Hob igitur oculos quamdiu anima aperies 
et revolutos habebat, clare videbat et recte disoemebat. Postquam 
autem tenebrse peccati in illazn intrayenint, oculus quidem contempla- 
tionis eztinctus est, ub nihil videret; oculus autem rationis lippus 
effeotus, ut dubie videret; solus ille oculus camis in sua daritate 
permansit. Hinc est, quod corda hominum feudlius sibi oonsentiunt in 
his quffi oculo camis percipiunt, quam in his, quia acie mraiUs et sensu 
rationis attingunt ; quia, ubi in videndo non caligant, in judicando non 
discrepant. EEomo ergo, quia oculum camis luibet, mundum videre 
potest et ea quse in mundo sunt. Item quia oculum rationis ez parte 
habet, animnTn similiter ez parte videt, et ea quse in animo simt. 
Quia vero oculum contemplationis non habet, Deum et quse in Deo 
sunt videre non valet. See Liebner's Hugo v. Set. Yict. p. 177. 
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the Imagination and the Intellect, but they have an organ 
for themselves, for the exercise of which the surrender of 
the Spirit to God, the tendency to a vital communion 
with Him is required. He makes Heb. xi. the basis* of his 
definition of faith, the divine and invisible are received into 
the Spirit, and become a thing of life and experience, not of 
mere imagination. He distinguished various stages of Faith ; 
when the living faith is in existence, the heart is purified by 
the devotion which springs from it, so that the believer antici- 
pates what he does not yet know. By experience and daily 
intercourse with God the heart is so far advanced, that in 
meditation GK>d is realized as present-f There is a stage of 
Faith which no longer requires miracles, but is strong in itself. 
On the other hand there is a mere outward Faith, when faith 
does not correspond to its objects, and the name of believer is 
merely conventional. Its absence of doubt is owing merely to 
a defect of interest, and the form of faith, is associated widi a 
disposition altogether worldly. In such cases, he considered 
the springing up of doubt as real progress, as a transition 
from a dead to a living faith. He has the following striking 
remark : We see that doubt, although it does not show itse^ 
under the predominance of a dead faith, lies nevertheless con- 
cealed in it. Hence, we cannot wonder, if in this age there 
appears a reaction of unbelief ; for such doubt lies not merely 
in any given period, but at all times in the nature of Man. 
But where the freer tendency of Dialectics react against a 
dead Faith, it may easily lead to Unbelief. Montz, Archbishop 
of Paris, wished, since so many educated persons had no Mth 
in the Eesurrection, to give a testimony to it at his own death, 
and left directions that a card should be placed on his coffin 
with these words, '* He died with a firm faith in the doctrine 
of the Resurrection.*' 

About the middle of the twelfth century, the conflict 
between the two tendencies of the Age again made its appear- 
ance ; for the apprehensions of the Church party were easily 
roused by any new manifestation, and hence it did not require 
a man of Abelabd's originality, in order to give an impulse 

* Yolontaria qtuedam ceriitudo absentium supra opinionem et infira 
Bdentiam oonstituta. 

f Munda conscientia invisibilibos documentis et secreta et familiari 
viaitatione de Deo suo quotidie erudituB. 
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to the controversy. Gilbebt de la Porbeb,* Archbishop of 

Poictiers, was a man of fine dialectic acuteness, but one in 

whom Tve do not find deep religious thought. As far as we 

can learn the character of his Geology from his commentary 

on BoETHTDS, he was inclined to dry subtleties. Abelabd 

had forewarned him at Sens, that he was exposed to a fate 

similar to his own, by quoting the line, " tua res agitur, paries 

jttuffi proximus ardetj^ He was a Realist, and the application 

of his formula to the Trinity appeared dangerous to Bebnabd, 

who was easily prejudiced against Dialectics. At the Council 

of Rheims (a.d. 1148) he was accused by him before 

EuoENius III., and engaged in a disputation with him. 

Gilbebt, certainly, could not justify his doctrinal views ; but 

he had many friends, and Bebnabd was not successful in 

attempting to introduce a Confession in opposition to him. 

G^iLBEBT was permitted to return with honour to his bishopric, 

80 great was the power of the dialectic tendency. 

About this time, Peteb LoMBABD,t of Novaba, Teacher of 
Theology, and finally Bishop of Paris, made a memorable 
attempt to reconcile the ecclesiastical and dialectic tendency 
which impressed a character on the dominant theology of the 
following centuries. This was effected by his Quatvjor libri 
sententiorum ; or, IFour Books oj Sentences.^ By making the 
testimonies of the Fathers the basis of his work, he gratified 
the ecclesiastical party ; he satisfied the requirements of the 
Dialecticians by the arrangement of the subjects in four sec- 
tions : God and Spirits, the Nature of Man, the Incarnation 
of God, and the Sacraments ; he also cited opposing senti- 
ments, and endeavoured to reconcile them by dialectic dis- 
cussion. Four Books of Sentences were published by his 
contemporary Bandintjs, which strictly agree with those above 
mentioned, only in a more compendious form. Many have 
taken this to be the older work ; but from a comparison of 
the two, it is evident that a mind of Peteb's skill and origi- 
nality would have had no need of such a groundwork. Hence 

* Gaufredi Epistolse de Rebus Gestis in Causa Gilberti Porretani. 
Mansi, zzi. 728. Otto Fusigenses, De Gestis Friderici, i. 46, 50, sqq. 
Cramer, vi. 630 ; Bitter, vii. 487 ; Baur, ii. 609. According to Nied- 
ner's Krchgesch. p. 472, he was a Nominalist. 

t Died 1164, bishop of Paris. 

t Ed. Basil. 1607 ; ed. John Aleanme, 1646 ; Cramer, vi 686 : Bitter, 
vii. 477. 
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we have no reason for deriving his work from the shorter 
one.* His own became the text- book, on which the most 
noted schoolmen delivered commentaries. He derived from it 
the name, by which he was usually known, of Magister Sen- 
tefitiarum. His school was continued by Peter of PoiCTiER8,t 
Chancellor of the University of Paris, who signalized himself 
by giving a finish to the Disdectic Forms. Alanus ab Iksulis 
(Ryssell) called the Great, wrote a dogmatic work, J pfter a 
freer method than Lomb^^rd, since he endeavoured to prove 
Christian doctrines without a groundwork of Sentences, and 
independently of all authorities. Yet he says, although 
these arguments lead men to the Faith, they will not be suffi- 
cient to beget true Faith ; perfect knowledge will be attained 
first in the heavenly land. 

But even the moderate Dialectics of Lombard did not attain a 
predominant influence without a conflict. Walter of St. Victor 
attacked Dialectics in his work. Contra quatturr GoUub lahy- 
rinthos, by which title he meant to designate Abelard, Peter 
Lombard, Peter of Poictiers, and Gilbert de la Pobree.§ 
The Provost Geroch, of Reichenberg, in Bavaria, a zealous 
advocate of ecclesiastical discipline and the Hierarchy, feared 
that injury would arise to the Faith from Speculation. The 
Abbot Joachim of Floris in Csdabria opposed this Theology, 
more from a mystical standpoint. || As in another direction 
the secularization of the Church by the State, so he here 
combated the secularization of the Faith by Science. He 
longed for the independence of the Church and of Faith ; in 

* See Ketberg, Comparatio inter Magistri Baudini Libellum et Petri 
Lombardi Sententias, Gottg. 1834. 

t Sententiarum, 1. 5, ed. Mathoud, Par. 1655 (together with Pulleyn's 
works). Cramer, vi 764. 

t Died A.D. 1203. — ^De Arte Sive Articulis Catholicse Fidei in Pee. 
Thesaurus Aneodotorum, t. i. p. ii. pag. 475. Cramer, v. ii. 445. 

§ An abstract of it is to be found in Bulsei Historia Universitatis 
Parisiensis, t. ii. A. Planck on the Writings of St. Victor, Stud. u. 
Krit. 1844. Neander identifies Walter of Mauritania and this Walter 
of St. Victor, but on chronological grounds tiiey are doubtless different 
persons. See Planok. p. 861. — [Jacobi] 

11 De Concordia Utnusque Testamenti, L 5 ; Ezpositio Apocalypsis, 
ed. Venet. 1519 ; Psalterium Decern Cordarum, Venet. 1527 ; Com- 
mentaries on Jeremiah, Isaiah, &c. ; an Epitome in Walfii Lectiones 
Memorabiles. t. i. 443, sqq.; Acta Sanctorum Maji, t. vii. p. 89. sqq. 
Engelhardt, Eirchengesch. Abhandlungen Erlg. 1832, iiber das ewige 
Evangelium der Joachim v. Floris. 
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short, for the independence of the spiritual life in every 

respect He distinguished three Periods in the History of the 

Eingdom of God : Ist. The Kingdom of the Father in the 

Old Testament, when God was acknowledged in the works of 

His almighty power. 2ndly. The Kingdom of the Word, the 

fievelation of the Son when the divine wisdom was studied 

in the Mysteries. But he foretold a regeneration of the 

Church, which would be, Srdly, the age of the Holy Spirit 

or of St. John, when the Intellectual would give way to 

the Contemplative, and the subtle distinctions of ideas to 

Love. But Mysticism was not a match for the acute- 

ness of Dialectics; it gave way to Lombard, for Innocent 

III. decided at the Council of Lateran against Joachim. 

A pious man, Peter Cantor, of St. Victor,* strove from 

a scriptural, practical standpoint against this scholastic 

Theology which aimed at the ascendancy by means of its 

glosses on the Scriptures. Peter of Blois complains of 

fiiose who mooted questions respecting Time and Space, and 

the nature of Universals {universalia) before they had learned 

the Elements of Science. They strove after high things, and 

neglected the doctrine of salvation. 

However much the connexion of Acuteness and Depth, the 
intensity of religious feeling and zeal for the Christian Faith, 
must be acknowledged in Scholasticism, yet by following the 
principle of Augustin and Anselm, that the intellectus has 
only to develope what is given by the fides^ it was led to an 
erroneous endeavour, to receive everything, even the errors of 
Church doctrine, into the system, and to confirm them. The 
scholastic method certainly promoted Acuteness, but it also 
tended to Formalism ; when most profound, it spent itself in 
barren subtleties. It is often necessary to distinguish what 
belonged to the dialectic form, and what to the underlying 
Christian consciousness. The mystical Theology formed a 
wholesome counterpoise against the one-sided, hair-splitting 
intellectual tendency, partly where it proceeded separately 
from Dialectics, but chiefly in cases where they were in 
unison. 

* In his Verbum Abbreviatum, Moutib. 1684. 
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HISTORY OF SPECIAL DOGMAS. 
A. Among the introductoiy Dogmas we class, 

THE DOCTRINE OF INSPIRATION. 

The doctrine of Inspiration was as yet only occasionally 
touched upon, and nothing more than unconnected statements 
were made respecting it Abelard expressed his pecu- 
liar views (which might have heen very important had 
they heen followed out more consecutively), with great 
freedom in the introduction to his treatise, Sic et Non; 
he there asserts that everything in the Scripture did not 
proceed in an equal degree from Inspiration. The Pro- 
phets sometimes had not the gift of prophecy, and from 
the custom of prophesying, and from supposing that they had 
the spirit of prophecy, they uttered many things that were 
false, and mixed with their own conceptions. God permitted 
this, in order to humhle them, and to make them see more 
distinctly what proceeded from the Divine Spirit, and what from 
their own. And when the holy writers of Scripture possessed 
this Spirit He did not grant all His gifts to every one, nor 
enlighten the soul respecting everything, hut revealed or 
concealed sometimes one thing, sometimes another.* In this 
language was implied the idea of a successive development 
of divine Revelation, and of a necessary reciprocal supple- 
menting of its organs. Hence, he says, Peter might he 
mistaken in his opinion respecting the ohservance of the Law, 
and Paul might rightfully reprove him. But if Prophets 
and Apostles were not free from error, how much less would 
the Church's teachers he so.f 

* Ed. Henke, p. 10. — Constat vero et Proplietas ipsos quandoqnd 
prophetise gratia camisse, et nonnulla ez usu prophetandi, cum Be 
spiritum prophetise habere crederent, per spiritum suuin falsa protu- 
lisse ; et hoc eis ad humilitatis custodiam permissum esse, ut sic 
videlicet verius cognoscerent, quales per spiritum Dei et quales per 
suum existerent, et se eum qui mentivi veil falli nescit ez done habere^ 
cum haberent. Qui etiam cum habetur, sicut non omnia uni oonfert 
dona, ita nee de omnibus mentem ejus, quem replet, illuminat sed hoc, 
modo illud revelat, et cum unum aperit, alterum occultat. 

t Ibid. — Ipsum etiam apostolorum principem—post illam quoque 
•^cialem a Domino promissam sancti spiritus effusionum — lapsum in 
errorem de circumcisionis adhuc et quorundam antiquorum vitium 
observantia, cum a coapostolo suo Paulo graviter atque salubriter 
publice oorrectus esset, a pemiciosa simulatione desistere non puduit. 
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In Anselm of Cantebbubt no doubts could arise about the 
prevalent theory of Inspiration, but he endeavoured to make 
this object of Faith clear to the Eeason and was led to reflect 
on the nature of Prophecy. Eadmeb relates, that once on 
leaking, he occupied himself with meditating how to conceive 
of the intention of future things by the Prophets, and while 
lie was musing with his eyes fixed on the ground, he saw 
through the wall, the monks rise up and set everything in 
leadiness for the Mass. Applying this, he inferred — as here 
Space is annihilated for human intuition, so also the Prophets 
in their moments of Inspiration beheld the Divine indepen- 
dently of the separation occasioned by Time. Whether this 
was imagination, or a somnambulist vision which thus affected 
AxsEiiM, certain it is that it was the immediate occasion of his 
entering on an examination of Prophecy. 

With the question of Inspiration was connected a diversity 
of views respecting the identity of religious Truth in the Old 
and New Testament. The point in debate was, whether 
all the Christian articles of Faith were already contained in 
the Old Testament. Those who had adopted a stricter view 
of the influence of the divine Spirit on the Sacred Writers 
maintained that all the New Testament articles of Faith must 
be found already developed in the Old Testament. A 
difference of opinion therefore arose at the same time on the 
question, what articles of Faith, generally, were necessary to 
Salvation. Some made the circle smaller, others larger ; the 
former had a freer, the latter a more restricted, dogmatic 
tendency. The difference led at last to a fundamental distinc- 
tion in the relation of Dogma and Faith, according as Eeligion 
was placed, more in the Intellect or the Feelings. The one- 
sided ecclesiastical dogmatism embr£U2ed a view which did not 
distinguish between tiie dogmatic idea and the element of 
faith, and therefore placed the essence of Eeligion in the 
former. Its advocates required in the Old Testament the 
same extent of developed articles of Faith, necessary for 
Salvation. Others like Hugo of St. Victor transferred the 
essence of Eeligion to the disposition and regarded knowledge 

Quid itaque miram, oum ipsos etiam prophetas et apostolos ab errore 
non penitus fuisse constet alienos, si in tarn multiplici sanctorum 
patrum scriptura nonnulla propter suprapositam causam erronee 
prolata atque scripta videantur ? 
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as seccmdary. He assames that in believing, affec^ 
cognitio meet together; its objective is knowledge, 
subjective importance consists in affecttu^ and on that d 
the real importance of the internal religious life. Thei 
be agreement in the affectus, when there is a difference 
cognitio. Accordingly he impugns those who regar 
articles of faith as equally necessary in order to salvatic 
all.* On the contrary he urges that we see how the Ap 
themselves not till a late period and with difficulty recog. 
the necessity of the redemptive sufferings of Christ, and 
this doctrine was to them for a long time a stone of stumbl 
and yet this article of faith W6is clearly developed in the 
Testament ! Christ said of John the Baptist, that he 
greater than all the Prophets, and yet he was in doi 
because Christ erected no outward Messianic kingdom; h 
then could all the Prophets of the Old Testament have 
much knowledge on this subject as believers in the New Test 
ment ? According to tliis view the Old Testament standpoii 
would be higher than the Christian, for there would I 
nothing wanting to it which Christianity has revealed ; withoo 
the outward manifestations there would have been the samt 
certainty of Faith. By means of a pure spiritual intuitioi 
tliey would have attained to the same certainty, which is no? 
reached by faith in the Gospel. According to this view Goc" 
would either have been too severe on the Old Testament 
standpoint, since he only vouchsafed to a few that grace whicl 
revetJed to them the higher truths that were necessary tc 
Salvation, or the Revelation must have been far more genera 
than under the New Testament. Hence this opinion if 
erroneous, and we must distinguish the fundamental article o1 
Faith. Faith in God as Creator and Redeemer which is com 
mon to the Old and New Testament, is requisite for all stand- 
points of piety and necessary for Salvation. But whatevei 
besides is contained in this Faith, must be gradually developed 
by divine Revelation ; and to this belongs the manner in wlucli 
Redemption is accomplished by God. Hence we recognise an 
identity in the doctrine of Salvation and yet a continued 
development in the knowledge of it, which is not the same in 
all persons at different periods, or even at the same period. 

* Qui quasi quadam pietate impii in Deum efficiuntur, et dum ultra 
id, quod in veritate est, 8entiunt> m ipsam veritatem offendunt. 
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B. THE DOGMAS OF SPECIAL DOGMATICS. 

THEOLOGY. 
1. THE IDEA OF GOD IN GENEBAI.. 

Anselm is signalized by his construction of the ontological 
proof of the Divine Existence, the foundation of which was 
akeady to be found in Augustin, but the completion of it is 
due to Anselm* He laboured for a long time to find a 
simple argument to prove the existence of God. Though as 
an article of faith this stood immoveably firm, yet a proof was 
required for the Reason. What was matter of feeling, intui- 
tion, and religious certainty, required to be briefly put into a 
syllogistic form. But here was his mistake. Everything was 
to be demonstrated. But here the inadequate syllogistic form 
is to be distinguished from the fundamental laws of thought 
and of the religious consciousness. As in Anselm's mind 
Speculation and Religion were continually mingled, he did not 
keep apart the idea of the Absolute and the idea of the living 
God. He confounded the necessity of the thinking faculty, 
which cannot exist without an Absolute, and the inward 
necessity of the religious nature, which cannot exist without 
faith in a living God. As the necessary recognition of an 
Absolute for the thinking Reason was obvious to him, so he 
transferred it without any intermediate process to the Idea of 
the living God. His argument is connected with the essence 
of Realism ; accordingly, all thinking appeared to him as 
ultimately traceable to God, as the source of Truth, and as 
affording evidence of an immediate connexion with God. The 
basis of his argument was formed from these Ideas : the idea 
of God carries the evidence of its reality in itself ; it is imme- 
diate ; deducible from nothing else, and to be assumed in all 
thinking. Without this assumption there could be no think- 
ing. The human mind can invent nothing and create nothing 
of itself : all thinking is only a taking up of what is given — 
a perceiving. If, generally, there is no absolute error but 
everywhere there is a foundation of Truth, so much the less 
could the human Mind invent the Idea of the Perfect. This 
idea is rather a Revelation of the most perfect Being himself, 
an evidence of the connexion of the created Reason vnth the 

* See hia Monologiam and Proalogium. Baur, Lehre von der 
Dreieinigkeit, ii 872. Uasse, Anselm, iL 233. 
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Eternal Atheism is therefore something which cannot 
matter of thinking. Anselm * distingoishes between a thin^' 
ing of ideas, the thinking of that which is connected wi^^ 
things material and the merely formal, which oonsists i^ 
expressions which are nttered withont real thinking. Hence, y^^ 
find in the 5drd Psalm, '' The fool saith there is no God," hxM^ 
this is only an ntterance ; he cannot really think that there i^ 
no God. He thus describes in his J^rosloffiumf the connexion'' 
of the Religious and the Specnlative ; — '^ Thou art so trutk'^ 
fni, Lord, my GK)d, that thou canst not be conceived asnon^ 
existent ; for if any spirit could conceive something bettef 
than thvself, this Creature would rise above the Creator.'^ 
This thought he wished to present in a syllogism ;% the Idea oC 
Qod is the idea of the Being, quo nikU majus cogitari potesU 
But an e3d$tence is more tham a thought; consequently^ in 
the idea of the most perfect Being his existence is founded to 
whom this idea refers ; otherwise there would be something 
greater by the supposition. In this conclusion is the error of 
t^petitio prhunpii, Asselm concludes that if something be 
granted as merely thought of, it must also be granted really to 
exist ; but existence does not belong to the completeness of 
the thought. The Monk Gaukilo correctly exposed this 
error ; he objected § that if a person gave a description of the 
lost Island of Atlantis it might as well be inferred that the 
Island was in existence. In logical acuteness he was superior 
to Anselm, but inferior in profundity and hence he was not 
able to extricate the Idea itself from the defective form. 
Anselm might have rejoined that there was a difference 
between the idea of an accidental existence, and that of God 
the necessary Being.|| 

♦ Proalogimn, c. 2, 4. t C. 8. 

t Ibid. c. 2. — Et certe id quo majus oo^tari nequit, non potest esse 
in intellectu solo. Si enim vel in solo intellectu est, potest cogitari esse 
et in re, quod majus est. Si ergo id, quo majus cogitari non potest, 
est in solo intellectu id ipsum, quo majus cogitari non potest, est quo 
majus cogitari potest; sed certe hoc esse non potest Existit ergo 
procul dubio aliquid, quo miyus cogitari non valet, et in intellectu et 
in re. 

§ Liber pro Insipiente ady. Anselmi in Proslogio Ratiocinationem in 
Anselm's Works, ed. Gkrberon. Basse, u. 241. 

U See Anselmi Liber Apologeticus contra Qaunilonem. 
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2. THE DOCTBINE OF THE TRINITY. 

Tbe dialectic dififerences of the Schools in reference to general 
ideas, when applied to the doctrine of the Trinity, occasioned 
a controTersy respecting it. On both sides it was mis- 
stated according to their respective assumptions ; categories 
Were applied to the nature of God, which only suited created 
beings Hosgeluk. in accordance with his Nominalism main- 
tained that only the individual was the real thing (res). If 
his opponents said — That inasmuch as the three persons are 
only one divine Being, they might be called una res — ^he dis- 
puted it, because it appeared to him to follow that in God 
there is one real Being which has three nomina ; he on the 
contrary regarded the Trinity as tres res,* and thus gave a 
handle to the chaise of Tritheism. Gilbert Porretanus laid 
himself open to the same imputation by the application he 
made of BetJism.t His method somewhat resembles that of 
Johannes Philoponus. He wished to distinguish with pre- 
cision the various meanings of the word Dem ; either it was 
equivalent to divinitas — that is, substantia qua est JDeus, as 
far as there is one essence of the Divinity in three persons, or 
fubstantia qius est DeuSy as far as the individual persons are 
considered, distinguished by their personal attributes. He 
held these distinctions to be necessary in order to guard 
against Sabellianism. Certainly it was beneficial to set aside 
the application of dialectic theories to this doctrine. Abelard 
also opposed it.:( Dialectic divisions, he says, are suited only 
to compound beings. It was an important remark of Peter 
Lombard that the determinations of the Church were rather 
designed to exclude from the simplicity of the Divine Essence 
what is not in it, than to place anything in it.§ 

In their attempts to construct a rational view of the doc- 
trine of the Trinity, the scholastic Theologians in general fol- 
bwed the analogy with the created spirit which had been 
suggested by Augusttn. Anselm takes the lead in this : 

* Baluz. Miscell. iv. 478. — Si tres personse sunt una tantum res, et 
non sunt tres res jwr se sicut tres augeli aut tres animse ita tamen, ut 
voluntate et potentia sint idem ; ergo Pater et Spiritus SanctuB cum 
Filio incamatus est. 

+ Baiur, Lehre t. d. Dreieinigkeit, ii. 508. 

X Introduotio in Theologiam, ii. 1073. 

§ Sententi»| lib. L; Distinctio 4. 
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*' We cannot know,'' he says, '* the Supreme Being in himself, 
but only after a certain anidogy with created beings, therefore 
most of all with the rational spirit. The more this spirit 
enters into itself and observes itself, the more will it succeed 
in raising itself to the knowledge of the Absolute Spirit.* 
The human spirit is a mirror in which we may see the Image 
of that which we do not directly behold. The Supreme Spirit 
presupposes his own existence, knows himself; the Word 
begotten from himself, is one with his own essence. Thus the 
Supreme Being expressed himself. As everything which is 
produced by human art, was before in the idea of the formatiye 
spirit, and as this idea remains even when the work perisheB, 
and is, in this respect, one with the art of the formative spirit^ 
itself so it is not another, but the same word by which God 
knows himself and all creatures. In the divine Word Ore*- 
tures have a higher being than in themselves ; the ideal 
Being rests in the divine thoughts. The relation of the Son 
to the Father is something elevated above all language. The 
expression generation is best suited to represent the relation, 
but yet it is symbolical. Further, as God knows himself, he 
loves himself; his love to himself presupposes his being and 
knowing. This is also denoted by the procession of the 
Holy Spirit from both ; all three pass completely into one 
another, and thus constitute the unity of the Supreme Being.'* 
In this manner Anselm vindicated the Western doctrines 
of the procession of the Spirit from the Father and the Son. 
During the time of his banishment, he defended this doctrine 
at the Council of Bari in Apulia, against the Greek Ghtirch, 

* Monologium, c 64, sqq. — ^Patet, quia sicut sola est mens rationalis 
inter omnes creatnras, quae ad ejus investigationeni assurgere valeat^ 
ita nihilominus eadem sola est, per quam maxime ipsaxn et ad ejusdem 
inventionem profieere queat. Nam jam cognitum est, quia bao illi 
maxime per naturalis essentis propinquat similitudinem. Quid igitur 
assertius. quam quia mens rationalis quanto studiosius ad se discendum 
descendit, tanto efficacius ad illius cognitionem ascendit, et quanto se 
ipsam intueri negligit, tanto ab ejus speculatione deacendit^ o. 65. 
Aptissime logitur ipsa sibimet esse velut speculum dici potest, quo 
speculetur, ut ita cQcam imaginem qua, quern faciem a fiacie Vttdere 
nequit. Nam si mens ipsa sola ex omnibus, quae facta sunt sui memor 
et intelligens et amans esse potest, non video cur negdnir esse in ilia 
vera imago illius essentise quae per sui memoiiam et intelligeatiam et 
amorem in Trinitate ineffiibile consistit. 
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lith Bach gener^ approbation^ that he was commissioned by 
the Fcfe to reduce it writing. 

Anseuc was followed by Peter Lombabd and the other 
theologians of this period. Hugo of St. Victor carries out 
the ailalogy in the following manner ;* the Spirit, — the know- 
ledge of itself begotten from it, or Wisdom, and the Love 
proceeding from both, with which it embraces its wisdom. In 
(rod there are not changeable affections as in Man, but each is 
one with his own essence, and this higher relation is designated 
by the term Trinity. 

Abblabd agreed in principle with this view, but went still 
farther. While the aboTO-mentioned theologians acknowledged 
that the doctrine of the Trinity was a mystery, and only 
sought an antJogon to it in the human spirit, he wished to 
prove necessarily and a priarii that this doctrine^ was an ade- 
quate expression for the doctrine of God as the Supreme 
Being. In order to think of God as the most perfect, we 
must attribute to him omnipotence by which he creates what 
he wishes^— €U3d the highest wisdom by virtue of which nothing 
is hidden from him, and according to which he arranges aU 
things, — and the highest love and grace by which he governs 
and guides whatever he has created by his omnipotence and 
wisdom. This corresponds to the relation of the Father as 
b^etting, of the Son as the begotten, and of the Holy Spirit 
as proceeding from both.f Procession (jproeedere) is a natural 
designation of Love, for it denotes expansion towards other 
beings, in order to connect them with One*s self by Love^ In 
like manner he says<^" Man as the image of God represents 
the Father by his power over other creatures, the Son by his 
Reason and the Holy Spirit by his original innocence."! He 
seeks to point out an analogy to the Trinity in the whole Crea^ 
tion ; hence his comparision of the Seal ; the brass, the form, 
and the seal, which through both is effected ; or of the Sun, 
light, and heat, the heat is an image of the Holy Spirit, as 
the love of God ; even as Christ said that he came to kindle a 
fire on earth, namely, a fire of love. Thb comparison of the 
Sun gave a pretdt for accusing him of Sabellianistn. Since 

* De SacramentiB, 1. p. ill. c. 2B. Dd Tribiis tHdbtis, 0pp. i. t, 24, 
■qq. Liebner, p. 374. 
t Introdnotio, I pag. 985. t Ibid. ii. pd^. 1085. 

§ Ibid. I 979. 

¥. Y. *;i 



500 THB BISTORT OF CHBISTIAN DOGMAS. 

Abelabt> held the doctrine of the Trinity to be a necessaxj 
idea of Reason, he endeavoured to show traces of it in Anti- 
quity. 

Alanus ab Iksulis says, according to the words of Hebmes 
T&isMEGisTus, Unity begets Unity, and reflects its glow back 
upon itself.* 

3. OF THE DIYUiE ATTBIBUTES. 

Omnipresence. Abelard was charged with not acknowledging 
God's essential Omnipresence. Walter understood him, as 
if he resolved the Omnipresence into an universal agency, 
Hke the Socinians. But we can hardly admit such a tendency 
in Abelard, at least from the beginning. Since he was 
obliged to vindicate himself from the charge of transferring 
ideas of Time and Space to God, how could he have thought 
of the relation of God to the World in so abstract a manner ? 
That charge rests on a misunderstanding. The essential 
point of his view consists in this, that he regarded the Omni- 
presence of God as efficient without separating the essence and 
the agency of Grod ; his omnipotence was to be thought of only 
as omnipresent, his Presence only as an efficient presence. 
When it is said in Holy Scripture that God came down, this 
cannot be understood of a movement in space, but.it only 
denotes the visible beginning of a firesh agency of God.f God 
comes or goes in reference to the impartation or withdrawal of 
his gifts. { He, who is eveiywhere by his essential Presence, 
cannot move anywhere in relation to Space ; but that he is 
everywhere by virtue of his Essence, is to be thought of as his 
being eveiywhere according to his omnipotence and efficiency. 
All Space is present to Him ; he never ceases to operate ; for 
all Space can only be maintained in existence by God's omni- 

* Regula Theolog. ed. Mingarelli, p. 180. 

t Introductio in TheoL m. 1126. 

t Quum in quos dam venire vel a quibusdam recedere didtor, juxta 
donorum suorum coUationem vel subtractionem intelligitur, non 
Becundum localem ejus adventum vel recessum qui ubique per praesen- 
tram suae substantisd semper existens, non habet^ quo moveri localiter 
possit. Quum itaque Deus in virginem venire dicitur secundum 
aliquam efficaceam, non secundum looJem accessionem intelligi debet. 
Quid est enim aliud eum in virgenem descendisse ut incamaretur, nitri 
ut nostram assumeret infirmitatem, se humillasse^ ut hose qtddem 
humiliatio ejus videlicet intelligatur descensus ? 
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potence, and in this respect he is present therein by his sub- 
stance.* Thus in Abelabd's mind the idea of an Omnipre- 
sence not resting but active was connected with that of the 
divine upholding. God upholds all tilings in existence, or he 
imparts to them fresh powers. We may, indeed, in the same 
"way, say of a King that his power extends everywhere, and 
speak of his long arm, but it is not true of him that by his 
natural and essential presence he acts everywhere in his king- 
dom, but mediately and by his representatives. Thus also in 
Abelabd*s Sentences God is everywhere by his Essence, since 
he acts everywhere by himself without mediation. It is 
observable that he attributes to omnipresence a relation to 
Time as well as to Space. Some of the profoundest thinkers 
among his contemporaries misunderstood this doctrine of 
Abelabd's. Htjgo' of St. Victor impugns the calumniatores 
veritatis, who maintained that God was everywhere only by his 
power and not according to his essence. Certainly he quotes 
arguments which are not to be found in Abelard, yet some 
things favour the supposition that he had Abelard in his eye. 
He pronounces the arguments of his opponents to be partly 
absurd, as for example, that God may not be defined by his 
essential omnipresence. The only question is, whether God 
according to his essence is nowhere, or everywhere, or only in 
some places. If we accepted the last supposition, God would 
be confined by the limits of Space ; therefore we must admit 
that he is everywhere, and yet not enclosed in any space. 
Although we cannot perfectly comprehend this, yet we must 
necessarily believe it, since no created being can exist without 
Him even for an instant. Hugo, therefore, did not essentially 
differ from Abelabd's view ; when we separate all relation to 
space from God's upholding activity, we arrive at the idea of 
Omnipresence. 

Omnipotence. The Schoolmen of the twelfth Century 
aimed in their discussions to guard against two rocks ; on the 

* Quod tamen ubique esse per substantiam dicitur, juxta ejus poten- 
tiam vel operationem dici arbitror, ac si videlicet diceretur, ita ei 
cuncta loca esse prseseotia, ut in eis aliquid operari nimqnam cesset, 
nee ejus potentia sit alicubi otiosa. Kam et ipsa loca et quidquid est 
in eia nisi per ipsum conserventur, manere non possunt et per substan- 
tiain in eia esse dicititr, ubi per proprise virtutem substantisQ aliquid 
nnnqnam operari cesset^ vel ea ipsa servando, vel aliquid ios eis per se 
ipsum ministrando. 
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one hand, against the admission of an infinite caprice with 
which Omnipotence would be confounded; and on the other, 
of the representation of a natoral necessity in Grod. Akselm 
aajs * — ^We most necessarily so nndeiBtand Freedom and the 
Will of GKmI that we attribute nothing to him inconsistent 
with his digniU^. The true idea of Freedom regards only 
w^t is wordiy of God. Goodness is not to be considered a« 
if it were something settled by God's pleasure, which might 
have been otherwise, but it agrees with his essence. Hence 
if any one should say — What Grod wiUa is good, and what he 
does not will is not good, this is not so to be understood that 
if God willed something bad this would be good because he 
willed it ; for it does not follow, that if God willed to lie, it 
would be right to lie, but rather that a Being who willed to lie 
would not be God. As truly as Grod is God, we cannot con- 
ceive that he would will what is bad. If we speak of necessity 
in God, it is only an improper expression for the unchange- 
ableness of his goodness, which he has from himself, and is 
not derived from some other quarter. 

Abelabd did not always remain satisfied with these mode- 
rate views : he lost himself in inquiries respecting the relation 
of God to the possible and the real, and was met by the diffi- 
culty t that we must allow many things to be possible to Man 
which we cannot attribute to God. He answers, — ^We cannot 
ascribe to God what is connected with human defect and limi- 
tation ; yet, in a certain sense, we may reasonably refer to 
Gk)d's omnipotence what is done by his creatures ; for God 
makes use of created beings in order to accomplish what he 
wills ; so far, therefore, we nuiy find his agency in what they 
do, and say that God efiects all things. But proceeding fur- 
ther, he starts the question whether God could do anything 
more or better than he actually does, or could leave undone 
what he does. The affirmative of this question, he says, has 
difficulties, for since God in all that he does or leaves alone 
has a rational cause, and the Supreme Eeason cannot act 
against Reason, we cannot perceive now God could have acted 
oUierwise. Upon this he brings forward the absurd sen 
timent, that we should owe Glod no thanks for his good 
ness, which contradicts the language of Holy Writ and of the 
Church-teachers ; we ourselves could do many things dif- 

♦ Cui DeuB Homo, i. 12. t Introductio, iii. p. 1109. 
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{ierentlj from the way in which we actually do ; and according 
to this notion, God's Omnipotence would be more limited than 
the ability of Man. Against this last position he says, that 
this belongs to our weakness ; we should be better, if we could 
not do what is eviL He sets aside all objections by the dis- 
tinctiou between an absolute and a hypothetical possibility and 
necessity. We must not allow ourselves to think of Ood's 
will separate from his nature, and we cannot call this com- 
polaion. Since his goodness is so great, that he wills exactly 
what is good, he is so much the more to be loved. Should we 
love a person the less who in consequence of his great love 
cannot do otherwise than help us ? God, who is good in the 
highest sense, is SD inflamed by his inexpressible goodness,* 
that what he wills he necessarily wills. He then again repre- 
sents the difficulties on both sides ; which shows how very 
much he was perplexed by this problem — ** Since I wish in 
all things to preserve the honour of God, I hope that he who 
has freed us from the snares of sin, will also free us from those 
of words, and guide us so that do one may be able to charge 
us with falsehood or arrogance in what we say of Him. He 
who looks more at the disposition than at the act will gra- 
ciously acknowledge our endeavour." As he was attacked on 
account of these sentiments, he justified himself in his Apolo^ 
geticus. ** I believe,'' he said, " that God can only do that 
which it becomes him to do, and that he can do much, which 
he never will do." 

Huoo of St. Victob attacked Abblabd's doctrine of omni- 
potence without naming him, and without differing essentially 
from him. We may remark the difficulties which he also found 
in this investigation. He argued against thosef who wished 
to prescribe a limit to infinite might. God could certainly 
make that better which he has created, not as if he could do 
anything had, but he can make the good still better ; not that 
he does not always do what is best in and for itself, but he 
can cause that which has been effected by Him, to advance to a 
higher stage of excellence. Hugo avails himself of a dis- 
tinction which has since been frequently applied by the school- 
men ; he attributes a twofold will to God — ^the voluntas 
heneplaciti and the voluntas signi ; the will of God in itself or 

* Theologia Christiana, Kartone eti Durand, v. 1387. 
f De Sacrameotifl, i 22. 
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immanent, and as it appears in commands and prohibitions^ in 
events and in the works of Grod. If we understand the will of 
God in the first sense, he can do nothing otherwise than he 
wills to do ; if we understand it in the second sense, everything 
which God has cr<'ated, may be better than it is; he can 
make the good more perfect.* God's omnipotence must apply 
to everything to effect which requires a real Power, For the 
theistic standpoint, his remark is important, that as Time is 
not commensurate with the eternity of God, so neither are 
the works of Gk>d commensurate with the extent of his Power.f 
Abelardb ideas of God's omnipotence and omnipresence 
led him to some peculiar views of the relation of the natural 
and the supernatural, and consequently of the idea of miracle. 
On this standpoint he did not separate outwardly the imme- 
diate and mediate agency of G^d, but ascribed everything 
to his immediate operation, and hence conceived of the 
upholding agency of God as a continued Creation. He 
impugned the miraculous narratives of his own times, not 
as an opponent of supernatural events generally, but only 
of an unmodified antagonism against the Natural; both, in 
his opinion, ought to be in unison, and a miracle should be 
regarded as a higher law of Nature, a view in which he had 
been anticipated by Augustin. Everything must be referred 
back to a divine arrangement of the universe which embraced 
all things. He distinguished the connexion of the order of 
the Universe as it was founded in the divine Eeason, and 
its representation in actual appearance. In reference to the 
first, nothing can be conceived which goes beyond it ; every- 
thing is setded in it without exception; the whole agency 
of God which was called forth in the phenomena and which was 
from Eternity in the divine Eeason is comprised in it. In 
reference to the history of the Creation he calls it one con- 
nected Day.J The Word of the Father is the Wisdom by 
which God from the begiiming arranges all things which 
become visible in his works. Here is nothing contradictory, 

* Summa, i. c. 13. 

f Sicut setemitatem non eequat tempus nee immenBitatem locuBy sic 
nee potentiam opus. 

t Expositio in Hexsemeron, Martene et Durand Thesaurus, y. pag. 
1372. — Diem unum vooat totam illorum openim Dei consummationem 
prius in mente habitam et in opere postmodum sexta die completam 
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nothing abrupt, nothing isolated, but eveiything is connected 
agreeably to Reason in the divine Wisdom. It is the 
Platonic idea of the mundus mteUigibilis. Over against this 
ideal order of the Universe he placed what proceeds from 
the powers and capabilities of the phenomenal v^orld, in 
which only a part of the divine plan of the world is made 
Imown. When we would examine* the powers of Nature in 
anything whatever we do not look upon the original creative 
act of God, but upon powers and arrangements which he has 
founded in Nature, and which bring forth all things without 
miracle. Only the question arises whether the powers of 
Nature that have been already given are sufficient to account for 
certain phenomena. He does not regard a Miracle as a 
phenomenon which was not included in that ideal constitution 
of Nature, but as one which cannot be accounted for, from the 
powers of phenomenal Natiure. We say of Miracles ,t that 
they take place contra vel supra naturam, inasmuch as the 
original constitution of Nature was not sufficient for them, but 
new powers implanted by God were requisite. Miracles are 
marks of a new creature power introduced by God, which pre- 
sents itself to us as new in relation to the natural constitution 
of the phenomenal World. When Philosophers pronounce a 
miracle to be impossible, they ]ook, no doubt, at the common 
course of Nature, but not at the superabundance of the divine 
Onmipotence, on which it depends to create a new thing 
beyond and above the common course of Nature. The same 
thing takes place as when he, first of all, created the world 
out of nothing. Abelard did not maintain that henceforth 
no more miracles can happen ; nor does he allow that miracles 
were merely necessary for the founding of the Church ; 
miracles might also serve to kindle a true living Faith and to 
confute Heretics, Pagans, and Jews. The reason why they do 
not now take place is because we are not worthy of them, we 

* Ezpositio in Hezsemeron, Martene et Durand Thesaur. t. 1378. 

i* Ihid. i 1. — Undo illa» quss per miracula fiunt, magis contra vel 
supra natoram, quam seciindum naturam fieri fatemur, cum ad Ulud 
scilicet faciendum nequaquam ilia rerum prseparatio prior sufficere 
possit, nisi quandam vim novam rebus ipsis Deus confeiTet, sicut et in 
illis sex diebus faciebat, ubi sola ejus voluntas vim naturae obtinebat 
in singulis efficiendis. — Theologia Christiana, iii. 1133. Contra naturam 
vel prseter naturam fieri, eo quod primordialium causarum institutio 
ad hoc minime sufficere possit, nisi Deus prseter solitum propria volun- 
tate vim quandam rebus impertiret, ut hoc inde fieri po^asU 
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desire them not for the salvation of souls, but from motiYes of 
vanity. Hence that Faith has vanished of which Christ 
declared that it could move mountains. Yet he did not over- 
look the subordinate position of miracles in relation to the 
whole religious life. He regarded spiritual miracles as of the 
highest order ; and this vrss not merely his own peculiar view; 
in writers who differ widely on other points we find the senti- 
ment that the true miracle and the end of all miracles is the 
impartation of divine life. 

The doctrines of Providence and the Government of the 
World had no special place in the dogmatic Manuals of .this 
period, but were discussed under the chapters relating to the 
divine Will, Prescience and PredestinatioQ. The views d 
Theologians were for the most part strictly Augustinian ; yet 
far from the extravagance of the earlier Predestinarians, they 
sought, at least in their language, to save human Freedom^ 
and were unwilling in any respect to refer the caqsalily of 
Evil to God. Hence they made distinctions, which, indeed, 
testify their zeal for maintaining the purity of religion and 
morals, but are of little service in reference to the sub}ect 
under consideration. Peter Lohbard endeavoured to explain 
the relation of the divine Will to Evil, without touching on 
either the Omnipotence or the Holiness of God, and arrived 
at the conclusion that we cannot say, God wills that Evil 
should happen ; nor that he wills it should not happen, for 
nothing can happen against his will ; we can only say, He 
does not will that evil should happen.* 

Akselm and Huoo occupied themselves especially with 
these discussions. Anselm composed a treatise on the har- 
mony of prescience. Predestination and Free Will.f He 
endeavoured to prove that the free self-determination of Man 
was not at all affected by God's infallible Prescience. God 
foresees the Necessary and the Free, each in its kind ; every- 
thing depends on keeping apart the two standpoints of eternal 
and temporal development. As there is no contradiction in 
this, that from the standpoint of Eternity all is one immediate 
Present, and yet in the development of Time there is a Past 

* Sententiarum i. Deit. 46, f. — Non •nim Deo volente vol nolent^ 
sod non rolente fiunt mala. 

t De concordisd prsesoientud et preedoBtinationes nee non gratiae Dei 
cum libero arbitrio. See also hu ireatiseB De Libero ArbiUip and De 
Casu DiabolL 
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tnd a Future, there is no difficulty in admitting that what 
presents itself from Eternity as unchangeable and necessary, 
appears in reference to its temporal development as change- 
aUe and dependent on the free self-determination of the 
creature. The freedom of contingency appears as a necessary 
transition point* for the development This distinction, by 
which nothing is really gained for the maintenance of free- 
dom, makes contingency a necessary appearance for the 
temporal development ; that which in the divine plan of the 
world is fixed as something necessary realizes itself in the 
form of an apparent contingency. Anselm felt it necessary to 
obviate the consequences that might be drawn from this view. 
To the question ** if God acknowledges nothing, not even evil, 
as something existent, but his prescience precedes everything, 
must not the causality of Evil be traced back to God ?" he 
replies. Everything positive is to be deduced from the divine 
prescience, but Evil is something merely negative. On 
examining more closely how Evil is to be defined, he would 
not regard it as a mere negative of good, but as a privation ; 
it is, where good ought to be and to manifest its influence, but 
is absent. The EvU Will cannot otherwise be explained and 
derived. It presupposes no cause, but is itself cause and 
effect, because Evil is not strictly an effect, but a defecttis, a 
filing off from God. Anselm has merit in his statements on 
the justice of God ; he establishes more firmly the connexion 
between Sin and Punishment ; he views as correlate, and con- 
siders the divine punitive justice as revealing itself in relation 
to them. If Sin remained unpunished there would be no 
difference between sinning and not sinning. Hugo of St. 
Victor distinguishes in Evil the subjective of the tendency of 
the Will, and the objective of the act coming into manifesta- 
tion. Evil consists essentially in the subjective tendency of 
the will opposing itself to God. Sin as subjective cannot be 
otherwise explained, and is an act of Freedom, but that it 
takes this or the other direction, does not depend merely on 
its subjective character, but on certain limits set by the divine 
arrangement of the World. Therefore, as soon as the sub- 
jective tendency of Evil would become objective, it is no 

* Hoc propomtam secundum quod rocati sunt sancti, in eetemitate 
in qua non est pnsteritum vel futurum, sed tautum preesens, immuta- 
bile est, led in ipsis hominibus ex Ubertota arbitrii aliquando est 
mutabile. 
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longer free, but bound by the divine arrangement and must 
be subservient to it Tins determined evil Will is in itself 
something evil, but it must ultimately be broken up by 
its own vileness, yet it cannot arbitrarily rush forth in any 
direction, but only where the divine Will gives it room. 
Thus subjective Freedom and the higher causality may be 
harmonized in the objective manifestation.* 

b. ANTHBOPOLOGT. 

1. OF man's original state, the fall and its 

CONSEQUENCES. 

As in the preceding period the difference between AuGrsTiK 
and Pelagius was rendered most apparent in their sentiments 
respecting human Freedom, so the standpoint of the School- 
men is marked by the way in which they express themselves 
on the same subject. In this period they were the opponents 
of the Pelagian definition of Freedom, and take as their basis 
Augustin's view. Anselm examined this doctrine in his 
treatise de libero arbitrio. A definition, he sajrs, must suit 
everything to which the idea is applied. The definition of 
free Will as freedom of choice does not apply to God and the 
blessed Spirits ; indeed, the more freely we advance in good- 
ness by moral development, so much the farther are we 
removed from the possibility of sinning, and so much less do 
we decide according to a choice between good and evil; 
Goodness then becomes Nature. Hence the possibility of 
sinning and the choice belong not to the essence of Freedom. 
He definest Freedom as the ability to preserve the received 
purity of the Will for its own sake. In the first place, he 
presupposes the reception, since Autonomy can be ascribed 
only to God, but not to created Beason. God is the original 
source of all good : but the creature originally had the capa- 
bility of persisting in this tendency* The qualifying clause 
" for its own sake " is also important ; according to Anselm 
the essence of the ethical consists in the disposition, and there- 
fore in love to God and Goodness for their own sake. AfiE- 
LABD on similar grounds agreed in rejecting the Pelagian 

* De Sacramentis Fidei, i. p. v. c. 15, 23, 29. See Liebner, p. 391. 
t G. 3. — ^Arbitrium potens servare rectitudinem voluntatis propter 
ipsam rectitiidinem. 
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definition. He defines Freedom as the ability to do that 
idbich we have decided to be agreeable to Beason. Also Peteb 
LoMBABD says, Free will in the original state of man was the 
aMlitj to strive after and to perform what any one has resolved 
to do without any constraint, on rational grounds. 

Like AuGUSTiN, the Schoolmen of this period regarded the 
original relation of rational creatures to God as conditioned by 
Grace ; therefore there was a dependence of Man on grace 
before the Fall, distinct from his dependence on grace after 
it ; but on both Standpoints Grace was necessary for the per- 
formance of goodness. In this respect the views of Peter 
LoMBABD are very important ; he divides the endowments of 
the first man into dona naturalia, what he had in virtue of his 
original natural constitution ; and the doria gratia, which were 
founded in communion with God and added to his original 
constitution. The dona natura he makes to consist in purity 
and vigour of all the powers of the soul.* The Free Will of 
Idan was inclined to good, and was opposed by no inclination 
to Evil ; but this Natiure was not sufficient of itself to realize 
the destiny of Man. Left to himself Man could only work 
evil ; hence he needed grace in order to will what was good in 
an efifective manner, and not merely as co-operans but as 
operant. The distinction of these classes of gifts did not in 
itself lead to Pelagianism, to which it was set in direct oppo- 
sition by AuGUSTiN ; but it certainly might be so applied, that 
the original righteousness of Man might be explained as 
something accidental and only given from without. Now if 
man lost this righteousness by Sin, no important alteration 
would take place in his nature, and it would follow next, that 
his Eedemption was only something accidental. Neither could 
it be rightly viewed as a restoration of human nature, nor 
oould moral doctxine according to these presuppositions be 
properly apprehended. Scholasticism did not exhibit this 
erroneous view in the course of this Period, yet towards the 
close of it some trace was noticeable, since Peter de la Celle, 
afterwards bishop of Chartres, protested against it.f He 

• Lib. ii. Dist. 24, D. — Considerandum est, quod fuerit illud adju- 
torium homini datum in creatione, quo poferat manere, si vellet. Illud 
utique fuit libertas arbitrii ab omni labe et corruptela immunis atque 
voluntatiB rectitude et omnium naturalium potentiarum animse sinceri- 
taa atque vivacitas. 

t l^ist 1. ill. Ep. 4. 
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treated respecdng the difference of the ideas of tne Image and 
Likeness of G-od, the natural powers of the Soul, and what it 
was capable of according to its original constitution. He dis- 
puted against those who regarded the likeness of God only its 
an accidental gift, so that even salvation and glorificatioil 
would be something contingent. It might also be inferred 
that even Life is only contingent for Man. Aa the Sotd is th6 
Life of the body, so is God the Life of the Soul, and com- 
munion with him is what belongs to the true essence of thd 
Soul. 

Peter Lombard makes the consequences of thd firdt 
sin to consist in the withdrawal of the dona gratidta from 
Man, and not the entire loss, but the corruption of the dona 
naturalia. If the latter had been altogether lost, there would 
have been no point of connexion for his amendment and for 
Redemption. 

Most of the Schoolmen explained the first sin and tfad pro- 
pagation of hereditary depravity according to AtJOtiSTiw, The 
whole of Humanity was contained in the first man, and hence 
is like him, polluted. The realist Standpoint which was sup- 
ported by the translation — in quo omnes peeeaverunt — ^favoured 
this view. Anselm, in his treatise on original sin, distin- 
guishes the natura qua est homOy quomodo omnes alii, and th6 
personality by which an individual differs from the rest Thus 
the peccatum connatum or natura is to be distinguished from 
the peccatum persona. Odd, who for a long time contested 
with Nominalism, developed this view still further from the 
realist standpoint in his book De peccato originali. 

On this point Abelard showed the contrariety between the 
influence of the Church doctrine and the peculiar principled of 
his own speculations. The latter would have led him conse- 
quentially to Pelagianism. Between him and Atjgustin a 
remarkable psychological relation existed ; both had to contend 
with a powerful sensuousness, but Augustin was so much the 
more disposed to throw off the slavery of the spirit by sensual 
allurement ; Abelard on the contrary passed a milder judg- 
ment on sensual allurement, and excused it as given by Nature. 
In his treatise, Scito teipsum, he says. One man has a greater 

* Vera quoque virtus, vera bonitas, vera justitia, immo ipsa Veritas 
est Deus ; sine his igitur, si fuerit anima. moritur ; et dicis ease aooi- 
dentalia bona ? 



ABTWiATlD ON HUMAN DEPRAVITT. 511 

prcmen^ss to this sin, And another to that. This allurement is 
not in itself sinful, but rather serves for the exercise of Virtue ; 
only the conscious contempt of Gk>d is sin ; far it is sin not to 
do or to leave alone for Grod*8 sake what we ought to do or to 
leave alone for his sake ; it is precisely in conmct that Virtue* 
must verify its power, and Sin only is committed, when we sur- 
render ourselves to allurement by a sinful Will. This view 
consequently would lead to the conclusion that there can be 
virtue without conflict, that the antagonism between sensuous- 
ness and Reason was originally implanted in human nature. 
According to these premises, the doctrine of Kedemption 
would assume a different shape. He denied that sins of igno- 
rance were really sins, and merely allowed wilful sins to be 
6uch ; though there is a passage in his works in which he dis 
tinguishes between an innocent and a culpable ignorance.f It 
is important to observe also that in connexion with this view 
he maintained that ever3rthing depended on the disposition, 
not on the outward act, while he did not take into consideration 
that the strength or weakness of the intentio has a share in the 
realisation of the Act. In his commentary on the Epistle to 
the Romans he finds difficulties in the common view of the 
imputation of the first Sin, and the propagation of depravity, 
the development of virtue in relation to it, the condemnation 
of unbaptized children and of the Heathens, of whose virtues 
he was a warm admirer. The passage — ** In Adam all have 
rinned'* — ^he explains as meaning His sin has become the 
cause of our eternal condemnation; we may in this sense 
say that in Adam his posterity has sinned, as we might say, 
*' A Tyrant lives in his children." He made an approach to 
the doctrine which was afterwards propounded, that the effects 
of Redemption are retrospective on the better class among the 
Heathen ; but he did not give his assent to this position and 
even adduced it as an error of a contemporary. On the other 
hand, he was so far influenced by the received doctrines of the 

* Quid exiim magnum pro Deo facimus, si nihil nostras volimtati 
adversum toleramus, sed magis, quod volumus, implemus. 

t In Bomanos, 1. L pag. 522. — Quia opera indifferentia sunt in se, 
nee bona nee mala, sive remuneratione digna yidentur, nesi secundum 
Mdioem intentionis, quse est arbor bonum vel malum protereus fructum. 
Non quse fiant, sed quo animo fiant, pensat Deus, nee in opere, sed in 
intentione meritum operantis vel laus consistit. Omnia in se indif- 
ferentia nee nisi pro intentione agentis bona vel mala dicenda sxmt. 
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Ckurdi that he asserted the perdition of unbaptized Infiuits. 
He sajs — ^Thoee children die unb^ptized, of whom God fore* 
saw, that if they had lived longer they would haye been guilty 
of the worst sins and deserred the heaviest punishments ; he 
also appeals to the divine will, which he exhibited as arbitrary, 
in contradiction to his other views. When he was attacked on 
account of his doctrine of curiginal sin, he apologized, but never 
expressed himself with perfect distinctness. Mankind has 
^received guilt and the punishment of sin from Adam, in whom 
we all have sinned, since his sin has been the origin and cause 
of all our sins. 

Although the universality of sin was admitted, yet the 
excessive veneration for the Virgin Maby made an exception 
in her case. At first there was a reference only to the com- 
mittal of actual sins, not to original sin. Pascal Radbebt * 
maintained that Mabt before the conception of Christ was 
fireed by special grace fh)m all sins, in oider to be a worthy 
organ for Uie birdi of Christ But in the twelfth century the 
doctrine was broached that she was free from original sin, and 
the Canonicals at Lyons instituted &fesium immactdata con' 
ceptionis. But Bernard of Clairyaux declared himself 
decidedly against it — " We ought not," he said,t " to attribute 
to Mart what belongs only to one Being, by whom all must 
be purified. He alone excepted, all must say, I am bom in 
sin." Peter le le Calle also combated this new view, 
which had been advocated by Nicholas, an English monk. 
When the latter appealed to dreams and visionSy Peteb re- 
joined — Evangelio, non somniis credo. 

C. THE DOCTRINE OF THE PERSON AND WORK OF CHRIST. 
1. OF THE PERSON OF CHRIST. 

The difference between the older Augustinian and the Antio- 
chian views whether the sinlessness of Christ was to be repre- 
sented as a non posse peccare, or a posse non peccarej is to be 
found also among the Schoolmen. Anselm touches upon it 
incidentally, and decides in favour of the former. " Christ," 
he says4 '' could have sinned if he had so willed ; but this 
possibility is only hypothetical ; he did not, and could not, so 

* De Partu Vii^gimB, D*Acheiy Spicilegium, t, L f Ep. 173. 

X Cen Deus Homo, ii. 10. 
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viil.*' But admitting this, how can we couceive of moral free- 
dom and virtue in Christ ? We can conceive of no sinful 
willing in God ; whence we infer no necessity of nature, but 
ii is founded in his unchangeable essence, with which Freedom 
coincides. We say of the Angels who persevere in goodness, 
that they have thereby attained to unchlmgeHbleuess in good- 
nesB, and are no more able or willing to sin : they have won 
this for themselves, and there is this analogy between them 
and God, that they have attained this unchaugeableuess from 
themselves. In Christ this proceeds from the connexion of 
the divine and human natures. 

Abelabd instituted more general inquiries respecting the 
relation of the indwelling of God in Christ to the divine ope- 
ration on other holy men. In the latter, he says,* there was 
only a partial indwelling, in Christ a personal union. As the 
Body is subject to the Soul, so that no action takes place in it 
ivhich does not proceed from the Soul, so the Soul of Christ 
M-as related to the divine Logos, so that no motion was im- 
parted even to the Body, "which did not owe its origin to the 
divine Logos. He attributes to Christ a divine and a human 
Will. In proof of the purely human will, he adduces the 
jirayer of Christ that the cup might pass from him. Ue 
explains this in a forced manner, that Christ said it only as 
tiie representative of believers, but adds, as Christ assumed a 
real Humanity, so also he was truly human in reference to 
-weakness. Against everything bordering on Docetism, as in 
AuousTrN,t he expresses himself strongly, and maintains that 
Borrow and suffering imply something opposed to the inclina- 
tion and the Will ; therefore Christ suffered what he did not 
vrish : yet, since he loved the Father, and wished that 
through his death the salvation of mankind might be effected, 
on that account he was willing to suffer ; just as it might be 
Baid of a sick man, who was aware that he could not save lus 
life without undergoing a surgical operation, that speaking 
generally he willed it not, but yet willed it under the circum- 
stances. In reference to the possibility of sinning he remarks, | 

* Sententiarum, o. 24. 

t C. 25. — Dicat Augustinus voluntatem suam, nos vero dicimuts, 
quia, sicut yeram humaiiitatem assumsit, ita humanse InfirmitatiB veroa 
dcfectus habuerit. 

X Ad Roman. L peg. 588. ^ ^ 
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If Christ be regarded as a man, simple and by himseli^ it maj 
be doabted whether we could saj of him, nuUo tnodo pee^ 
care posse ; for if he could not sin what tn&ritum could he have ? 
He would thus appear deprived of Free Will, and a natural 
necessity would be ascribed to him ; nor could he be admitted 
to possess a real Humanity. Thus considered, therefore, we 
may speak of his having a posse non pecoare, which was first 
determined by the direction of the WilL But it is different 
when we speak of Christ in concreto as of him who is at the 
same time God and Man. In this respect a non posse peeeare 
alone is to be admitted. 

Hugo of St. Victor quotes the opposing expressions of the 
Church Teachers on the question whether Christ was afraid ci 
death. He says, there is a fear of death which so overpowers 
the Soul, that Man is thereby led into sin ; but there is also a 
moderate fear which is innate to human nature and without 
sin, like hunger and thirst, and this Christ had. In the same 
way P£T£R LoMBAfio * says, Christ had real sorrow in his 
human nature, but not like believers. We must distinguish 
passio and propassio ; the latter consists of those feelings which 
arise from corporeal infirmity, and belong to the essence of 
human nature, and by which the spirit is not drawn down from 
the Most High and weakened ; and only this is attributable to 
Christ. 

2. Of Redemption. 

Eyerythino which in this period was developed from the 
Christian consciousness might be found in the former, but yet 
in the language of feeling ; the ideas were blended with one 
another without an intellectual separation. Auoustin, whose 
views are here to be considered, first of all occupied himself 
with the question, whether it was possible for God to redeem 
men in any other way, a problem which passed over from him 
to the Schoolmen. His reply is, t Another way might in itself 
be possible, since God is Almighty, but this is the only kind of 
Bedemption suited for healing human misery, for nothing 
could more revive the hopes of men, than for God to show how 
very much he loves us, and he could not do this more effectually 
than by his entering into union with Humanity. He guards 
himself J against the authropopathical mistake, as if God were 
, • Sent. iu. Diat. v. t De Trinitate, xiu. 10, 13. X C. 11, Ifi. 
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reconciled to man, in time, through the hlood of Christ We 
are not so to think of the Atonement as if God desired blood ; 
for he loved Man before the Creation of the World, and his 
love moved him to send his Son. By the death of Chnst* we 
are reconciled to God, not as if God then first began to love 
us, but we are reconciled to God, with whom we were in a 
state of enmity through Sin. 

At the beginning of this Period, the mythical view which 
had spread widely in the former period^ w£U9 in the ascendant, 
that God must satisfy Satan's claims, who had attained by sin 
the right of possession over mankind. But Anselm, partly in 
opposition to this view, first systematically presented and 
elaborated the doctrine of the Atonement, so that his teaching 
forms a period in its history. In his treatise Cur Deus Homo, 
which treats on the subject, he gives evidence how much it 
then occupied men's minds, and how generally the spirit of 
religious inquiry was spread abroad, Kot merely educated 
persons, but even the uneducated inquired respecting it, and 
sought for a rational confirmation of it. He strove to prove 
the contents of his own Christian consciousness in the objective 
necessity for them felt by Beason. He proposes the question. 
Could not God, by a mere act of his will, remit the sins of 
Men ? and replies, — ^We must hot think of the Will of God as 
arbitrary, but in unison with his wisdom and holiness. So 
if a man says, God could lie if he would, we observe in 
such language a contradictio in adjecto, Hence God cannot 
allow sin to go unpunished ; for this would be, as if he made 
no difference between the sinful and the righteous. Punish- 
ment belongs to the objectivity of the idea of Sin.f Anselic 
had a profound apprehension of sin, in opposition to the one- 
sided mode, in a former age, of contemplating the relation of 
the divine love to sin. Either man freely renders to God the 
due obedience, or God subjects him against his will, when he 
punishes him, and shows himself as the Lord of the Creature, 
so that Man against his will must acknowledge this lordship. 

* Tract in Joaon. 110, § 6. 

t Si Deo nihil majus, aut melius est, nihil jiuitius, qoam qu» 
honorem illins s^rvat in rerum dispositione summa ^ustitia, quad non 
est aliud quam ipse Deus. Nihil ex^o servat Deus justius quam .su8b 
digputatis honorem.-— Necesse est ergo, ut aut ablatus honor salvator, 
et poena sequator ; alioquin aut sibi ipsi Deus Justus non erit, aut bA 
ninunqoe in^potens erit, quod ne|as est vel co^tare. 
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AvsELM recognizes, therefore, in punishmeut the power of the 
divine Law, which, when voluntary submission is not given, pro- 
duces a forced one.* He considers all punishment as ulti- 
mately ordained by God ; even that which depends on human 
government, has only so far its real significance : for govern- 
ment is ordained by God to administer justice. Sin is nothing 
else, but not rendering to God what a rational creature ought 
to render him. Every created will ought to be subject to the 
divine will; only such performs works acceptable to God. 
Since the essence of Sin lies in tho opposition of the creature's 
will against God, the mere outward act in it makes no differ- 
ence. Sooner must the world sink in ruins than that the least 
thing should take place against God's will. Now Man, who 
does not render to Qod what is his due, and withholds it 
through sin, is in debt ; and not only what he has withheld, but 
also a satisfaction, is required from him. The law of the 
divine government demands either a satisfaction for sin, or 
punishment. If this were not effected, confusion would be 
permanent in the kingdom of God. Besides, man in his 
impurity could not enter into the communion of the holy, 
whose blessedness consists in this, that all their wants have 
been satisfied, and hence only the pure can hope for it. 
Anselm supposes some one to say from the ascetic standpoint. 
Do I not honour God in abstinence, labour, self-denial, and 
obedience ? He replies ; — Supposing Man has never committed 
sin, yet he owes all this ; but he cannot render it, on account of 
his criminal inability. But one man must render an equiva- 
lent, since sin proceeded, in the first instance, from one ;. and 
what he renders must be something exalted above the Creation : 
therefore no other than God himself can render it.t But 

* Sicut homo peccando rapit, quod Dei est, ita Deus puniendo 
auf ert, quod hominis est. Quoniam ergo homo ita factus est, ut beati- 
tudinem habere posset, si non peccaret, quum propter peccatum beati- 
tudine et omni bono privatur, de suo, quamvis invitus solvit quod 
rapuit ; quia l^cet Deus hoc ad usum sui commodi non transferat. quod 
aiuert, sicut homo pecuniam, quam alii aufert, in suam convertit 
utilitatem ; hoc tamen, quod aufert, utitur in suum houorem per hoc 
qtua aufert. Auferendo enim peccatorem et quae illius sunt, subjectu 
sibi esse probat. 

+ Hoc fieri nequit, nisi sit, qui solvat Deo pro peccato hominis 
aliquid majus, quam onrne quod prseter Deum est. Ilium quaque, qui 
de suo poterit Deo dare aliquid quod superet omne quod sub Deo est, 
majorem esse neceese est, quam omne quod non est Deus. Nihil 
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satisfsbetion most also be rendered by one who was Man, since 
otherwise it could be of no service to man ; accordingly it 
most be accomplished by a God-man. Christ was not subject 
to death on account of Sin, but voluntarily submitted to it 
Hie notion is to be rejected that he arbitrarily sought to die, 
or -that God arbitrarily doomed him to die ; we must dis- 
tinguish what Christ did in virtue o{ his obedience in the 
discharge of his duty, and what he suffered when it came upon 
him in consequence of this obedience.* Death came upon 
him as a divine ordinance to which he surrendered himself, 
since he completed his obedience by suffering. Therefore the 
ethical and historical point of view precedes the higher dog- 
matic. Christ suffered death voluntarily, not that he was 
obedient in that he died, but in meeting death in the steadfast 
observance of obedience to God. Anselh contrasts Christ's 
conflicts with the sin of the first man ; the latter yielded to 
the enticements of pleasure, Christ conquered Evil under the 
sererest sufferings. God owed him a recom pence for this ; he 
could not give it to Christ himself, because he was all-suffi- 
cient ; but Christ could transfer it to others, to all who are in 
communion with him. The life of Christ, says Anselm, was a 
life of infinite loveUness, and his death contained more than 
was necessary for all the sins of the world. Again, although 
Christ endured all kind of suffering, yet he was not to be 
called miserable, for as mere profit (commodum) is not essential 
to happiness, so it is not to be called Misery when any one 
endures outward suffering, according to his own wisdom, volun- 
tarily. From the whole, it appears that Anselm affirms the 
necessity of a satisfactio vicaria activa. The realization of 
the moral Law, which was necessary for filling up the chasm 
between Grod and Man, and the satisfaction, consists in active 
obedience, and by it punishment is at the same time rendered 
superfiyous. We do not find in his writings the doctrine of a 
satisf actio pasnva ; he nowhere says that Christ had endured 
the punishment of men. He further proposes the question, 

autem eet supra onme quod Deus non est, nisi Deus. Non ergo potest 
hanc Batiafactionem facere nisi Deus. Sed nee fstcere illam debet Diei 
homo alioquin non satis&cit homo. Ei^o necesse est, ut eum faciat 
DevuB homo. 

* Ipse sponte sustinuit mortem, non per obedientiam deserendi 
viam, sed propter obedientiam servandi. justitiam, in qua tam fortiter 
perseverantk ut inde mortem incurreret. 



516 TEE HISTORY OF CHRISTIAN DOGMAS. 

Anselm recognizes, therefore, in punishment the power of the 
divine Law, which, when voluntary submission is not given, pro- 
duces a forced one.* He considers all punishment as ulti- 
mately ordained by God ; even that which depends on human 
government, has only so far its real significance : for govern- 
ment is ordained by Qod to administer justice. Sin is nothing 
else, but not rendering to Q-od what a rational creature ought 
to render him. Every created will ought to be subject to the 
divine will; only such performs works acceptable to Grod. 
Since the essence of Sin lies in tho opposition of the creature's 
will against God, the mere outward act in it makes no dififer- 
ence. Sooner must the world sink in ruins than that the least 
thing should take place against God's will. Now Man, who 
does not render to Qod what is his due, and withholds it 
through sin, is in debt ; and not only what he has withheld, but 
also a satisfaction, is required from him. The law of the 
divine government demands either a satisfaction for sin, or 
punishment. If this were not effected, confusion would be 
permanent in the kingdom of God. Besides, man in his 
impurity could not enter into the communion of the holy, 
whose blessedness consists in this, that all their wants have 
been satisfied, and hence only the pure can hope for it. 
Anselm supposes some one to say from the ascetic standpoint. 
Do I not honour God in abstinence, labour, self-denial, and 
obedience ? He replies ; — Supposing Man has never committed 
sin, yet he owes all this ; but he cannot render it, on account of 
his criminal inability. But one man must render an equiva- 
lent, since sin proceeded, in the first instance, from one ;. and 
what he renders must be something exalted above the Creation : 
therefore no other than God himself can render it.t But 

* Sicut homo peccando rapit, quod Dei est, ita Deus puniendo 
auf ert, quod hominia est. Quoniam ex^o homo ita factus est, ut beati- 
tudinem habere posset, si non peccaret, quum propter peccatum beati- 
tudine et omni bono privatur, de suo, quamvis invitus solvit quod 
rapuit ; quia l^cet Deus hoc ad usum sui commodi non transferat, quod 
aiuert, sicut homo pecuniam, quam alii aufert, in suam convertit 
utilitatem ; hoc tamen, quod aufert, utitur in suum houorem per hoc 
quia aufert. Auferendo enim peccatorem et quae illius Bunt> subjectu 
sibi esse probat. 

+ Hoc fieri nequit, nisi sit, qui solvat Deo pro peccato honunis 
aliquid majus, quam onme quod prseter Deum est. Ilium quaque, qui 
de suo poterit Deo dare aliquid quod superet omne quod sub Deo est, 
majorem esse uecesse est, quam omne quod non est Deus. Nihil 
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8atis£Eu^tion most also be rendered by one who was Man, since 
otherwise it could be of no service to man; accordingly it 
most be accomplished by a God-man. Christ was not subject 
te death on account of Sin, but voluntarily submitted to it 
The notion is to be rejected that he arbitrarily sought to die, 
or that God arbitrarily doomed him to die; we must dis- 
tinguish what Christ did in virtue of his obedience in the 
discharge of his duty, and what he suffered when it came upon 
him in consequence of this obedience.* Death c-ame upon 
him as a divine ordinance to which he surrendered himself, 
since he completed his obedience by suffering. Therefore the 
ethical and historical point of view precedes the higher dog- 
matic. Christ suffered death voluntarily, not that he was 
obedient in that he died, but in meeting death in the steadfast 
observance of obedience to God. Anselh contrasts Christ's 
conflicts with the sin of the first man ; the latter yielded to 
the enticements of pleasure, Christ conquered Evil under the 
seyerest sufferings. God owed him a recom pence for this ; he 
could not give it to Christ himself, because he was all-suffi- 
cient; but Christ could transfer it to others, to all who are in 
oommunion with him. The life of Christ, says Anselm, was a 
life of infinite loveliness, and his death contained more than 
was necessary for all the sins of the world. Again, although 
Christ endured all kind of suffering, yet he was not to be 
called miserable, for as mere profit (commodum) is not essential 
to happiness, so it is not to be called Misery when any one 
endures outward suffering, according to his own wisdom, volun- 
tarily. From the whole, it appears that Anselm affirms the 
necessity of a satisfactio vicaria activa. The realization of 
the moral Law, which was necessary for filling up the chasm 
between God and Man, and the satisfaction, consists in active 
obedience, and by it punishment is at the same time rendered 
saperflyous. We do not find in his writings the doctrine of a 
Mtigfactio pcusiva ; he nowhere says that Christ had endured 
the punishment of men. He further proposes the question, 

autem est supra onme quod Deus non est, n!si Deus. Non ergo potest 
hano satiafactioiiem fttcere nisi Deus. Sed nee fstcere illam debet nisi 
homo alioquin non satisfacit homo. Ei^o necesse est, at eum faciat 
DeuB homo. 

* Ipse sponte sustinuit mortem, non per obedientiam deserendi 
vtam, sed propter obedientiam servandi.justitiam, in qua tarn fortiter 
perseveraat^ ut inde mortem incurreret. 
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whether any other heing than God, for example, an Angel, 
could have accomplished Eedemption in union with human 
nature, and answers it in the negati^e^ since, for the restora- 
tion of Manx's dignity it is proper that he should depend on 
God alone^ and have to thank him alone for everything. If a 
creature had redeemed .him, he would have heen dependent on 
him. It also deserves notice, how he expresses the conscimis- 
ness, that no intellectual development wholly corresponds to 
the nature of the Fact, and that the Life of Christ itself con- 
tains more. There are many other reasons, he says, why this 
method of Eedemption was the most suitahle, but which an 
more easily known by the contemplation of the Life of Christ.* 
For who can explain, how necessary and congruous it was to 
the divine Wisdom, that the Redeemer not only presented his 
doctrines to mankind, but also by his life showed what they 
ought to do ?t 

On comparing Abelard with Anselm, we find in the former 
more acuteness and clearness, rather than a development pro- 
ceeding from the depths of Christian consciousness. Many 
things said by the latter he did not understand, because he 
adhered to the outward form. On the other hand, injustice 
has frequently been done to him. In a remarkable manner 
he ignores Anselm's Theory altogether ; we cannot even assert, 
that indirectly he opposes it with conscious design, although 
he 'differs from him very much, and advocates the subjective 
view of the doctrine of Satisfaction. On the other hsmd, he 
agrees with Anselm in rejecting the older mythic representa- 
tion. In his commentary on the Epistle to the Homans, he 
propounds many questions and diflBculties, but without giving 
any connected development whatever. He asks, why God did 
not redeem men by his mere will ? why the death of Christ 
was necessary ? how could it be sufficient for such forgiveness ? 
The anger of God must be excited so much the more for the 
crucifixion of his Son, which was a greater sin than that of 
Adam. How awful it is, that God should require the death of 
an innocent person for his being reconciled to Man. He 
expresses himself in the following manner : It appears to me 

^ * Sunt et alia multa, cur valde convenit, quae facilius et clarins in 
«3U8 vita et operibus quam sola ratione monstrari possunt, ii. c. 11. 

*t* See on the whole of Anselm's doctrine of Satisfaction, Hasse^ ii. 
^85, and Baur's Lehre v. d. Versohnung, p. 155. 
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that by the blood of Christ we are so far made righteous, and 
roeoiMuled to God, as through this special grace of God's allow- 
ing his Son to assume our nature, he ^fis bound so much the 
closer in love to himself, so that we, inflamed by such divine 
beneficence, are no longer afraid in pure love. By the sufPer- 
ings of Christ all are justified, inasmuch as they are thereby 
kindled to greater love. The benefit enjoyed must inflame 
them more than what is merely hoped for; therefore our 
redemption rests upon the great love of God revealed to us 
through the suflerings of Christ, whereby we are brought to 
the true freedom of the children of God ; but this is equivalent 
to saying that all proceeds from love, nothing from fear. 
Redemption, therefore, according to Abelabd, consists in this, 
that God has in this manner assured men of his love, and then 
by their love in return an impulse is given to all goodness. 
Accordingly he explains dsxcaoouvfi in Eom. iii. 25, of the Love 
of God, and vd^vsc of the forgiveness of sins ; through this 
righteousness, i. e. the love of God, we obtain the forgiveness 
of sins ; justificcUio is therefore the consequence of the sub- 
jective appropriation of Kedemption. In hiis Theologia Chris- 
tiana,^ he gives the following explanation of the design of 
Christ's Advent : On this account the divine Wisdom became 
Man, in order that we might be enlightened by his doctrine 
and his life, by his sufferings and his death, and by his glori- 
fication ; since he taught us by his sufferings how very much 
Gk>d loves us ; by his Besurrection he gives us the pledge of 
eternal life, and by his Ascension to Heaven he receives our 
souls to Heaven. Also in his Lectures, t he combated the 
representation of redemption from Satan's proprietary right, and 
said — Christ gave himself for us as a ransom, and pure 
sacrifice to God, in order to deliver us from the bondage of 
Sin< and to prove his love unto us. In no other way could 
this have been adequately done, for since we were to be 
freed from sin, the example of true virtue must be represented 
in word and life. Christ died for us, in order to show how 
great his love was to mankind, and that Love is the essence 
of Christianity. In his Apology he expresses himself more 
indefinitely ; the Son of Gt>d became Man, in order to free us 
from Sin, and through his death to open for us the entrance 
to eternal life. 

♦ Lib. ir. 1308. t Sentcnt. c. 23. 
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Beiccabd entered the lists against Abelabd,* bnt withoat 
aihrooating Ans elm's doetiine, and without examiniiig, like 
these two, the subject in a dialectic manner. To Abblard's 
question, Whr God has redeemed ns throng the saffisrings of 
Christ, since it might haTo been effected bj bis mere wiU ? — 
he replied. Ask himself ; for me it is enoogh that so it was. 
In reference to the difficulty that God required the blood of 
an innocent person, he rejoined, — ^Not Death in itself, bat the 
will oi Christ in dving Toluntarilj, was well pleasing to God, 
and as this Toluntary offering, his Death had its significance 
in God's sight, not that he took pleasure in the death of an 
innocent person. The sin of man gate the occasion, and he 
accepted the blood, but what he longed for was the salvation 
of men. He does not represent Abelabd's doctrine suffi- 
ciently in its connexion, and treats it as if he wished to limit 
Redemption only to Christ's example and doctrine. What 
avails the instructions of Christ, he says, without our restora- 
tion ? The example of Christ's humility and love is a great 
thing ; but all this we cannot firmly hold if we do not obtain 
objective Redemption through him. It is in vain, unless the 
power of sin within us is broken ; and how could Christ benefit 
infants by his example? The inscrutable council of God is 
the precise reason why this Redemption took place. But who 
can say, that the Almighty could not have chosen another 
method ? But supposing that possible, the efficiency of this 
method would lose nothing of its importance ; and perhaps it 
is the most suitable, since by the great sufferings of Christ we 
are reminded of the depth of our Fall. In his sermons on 
Solonion*8 Song, he gives special prominence to the reason 
why this form of Redemption was the most suitable. The 
principal reason why God appeared in human flesh, was, that 
sensuous man who could not so love him, if he did not present 
himself to the senses, might be gradually trained through his 
sensible -appearance to the love of his invisible Essence. t 

In Peter Lombard J we find various elements not well 
digested. He takes no notice of Anselm. Like Auoustin, he 
guards the idea of Atonement against anthropopathic miscon- 
struction, as if God had hated roan, and was induced by the 
Atonement to love him. He adopts the old mythical repre- 

♦ De ErroribuB AbeelardL t Cantica Canticorum Sermo, 20, § (5. 
X Lib. iU. Distinct. 20. 
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mentation; moreover, he terms Christ the ouly perfect and 
sofficient sacrifice : by this one sacrifice he has blotted out all 
the guilt of man. He bore the punishment of our sins, freed 
08 from spiritnal, eternal, and temporal punishments, and per- 
fectly fulfilled the law. But Abelard*8 view is found close 
by the side of this, that by so great a pledge of divine love we 
are impelled to confidence and love towards God, and thereby 
to holiness. This method of relieving human misery was 
peculiarly fitted for the purpose; nothing could more move 
and revive the human heart than the thought that Gt)d allowed 
his Son to share our sufferings. 

Robert Pulleyn says, — It pleased God to connect the 
redemption of men from Sin with the cost of Christ. He 
might have redeemed us in a different way, but he chose this 
method in order to make us sensible of the greatness of his 
love, and of our sins.* 

Since Ansblm's time, therefore, two opposing views of 
Redemption were developed ; the one party considered the 
peculiar manner in which it ^ was accomplished as something 
objectively necessary, and denied its efficiency from this 
objective nature ; the other supposed a subjective connexion 
between the two, as if it had pleased God to connect the price 
of Redemption with the sufferings of Christ, because this was 
best fitted to effect the moral transformation of men. 

3. THE APPLICATION OF REDEMPTION, JUSTIFICATION, AND 

SANCTIFICATION. 

Although the prevailing tendency in the Church life was to 
externalize, and much that favoured it was imbibed from 
Scholasticism, yet the leading teachers of Scholasticism are 
not chargeable with the reproach of setting up a mere out- 
ward sanctity. They sought to impart vitality to the outward ; 
they wished to exhibit the inner process of the development of 
the Christian life, to prove how it is rooted in the disposition 
and is connected with Redemption and sanctification, and 
were very far from being satisfied with a mere faith of autho- 
rity. This is clear from what has already been said in the 
Introduction, and appears also in their more precise state- 

* Ut quantitate pretii quantitatem nobis sui innotescer^t amoris et 
nostri peccati. 
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ments on the various relations of this idea. Anselm com- 
prises the whole doctrine of Faith and MoralSf in the question, 
how Man appropriates Redemption to himselfl The doctrine 
of the Bible throughout consists in showing how we can become 
partakers of divine G-race, and live under its influence. He 
Bays,— «'* The mere idea does not make Faith, although this 
cannot exist without an object; in order to true faith the 
right tendency of the will must he added, which grace im- 
parts/** He distinguishes t between credere Deimi, Christum y 
and credere is Deum, in Christum ; the former denotes a mere 
outward faith which only retains the form ; the latter denotes 
the true, living faith, which lays hold of communion with 
God (credendo tendere in divinam essentiam) : the former is 
valueless and dead, the latter contains the power of love, and 
testifies its power and its life by love. The Faith which is 
connected with Love, cannot be inoperative ; it proves its 
vitality by so operating. Hugo of St. Victor J develops the 
general idea of faith in connexion with the religious nature of 
Man. Faith marks the manner in which invisible blessings 
dwell within our souls (quodam modo in nobis suhsistunt\ the 
real vital communion with God, his true existence in the 
human soul. For divine things cannot be apprehended by 
us, through the senses, the understanding, or the imagina- 
tion, sin CO they have nothing analogous to all these, but are 
exalted above all images. The only vehicle of their appro- 
priation is faith. We can have no higher argument for the 
reality of divine things than Faith, since all tiiiat can contri- 
bute to the consciousness of anything, must have a certain 
analogy to it. Now, like divine things, Faith is exalted 
above aU. Two elements meet in it — ^the tendency of the 
disposition, and the matter of cognition. This latter is the 
objective of Faith, but its essence consists in the tendency of 
the disposition, and although this is never altogether without 
the former, yet it constitutes the value of faith. Bebnard 
agrees with Hugo in his view of the nature of Faith, and as 

* De Gratia et Libero Arbitrio, c. 6. 

t Monologium, 72, cf. 76. — Ergo quoniam quod aliquid operator, 
in esse Bibi vitam. Bine qua operari non valeret, ostendit, non abeurde 
dicitur operosa fides vivere, quia habet rectam dilectionis sine qua non 
operaretur ; otiosa fides non vivere quia caret vita dilectionis. 

i Liebner, p. 435. 



ABKLARD ON FAITH AND JUSTIFICATION. 528 

the latt^ declared himself opposed to the preyalent intel- 
lectaal tendency, so also did he. Even now, he says, we 
often find a great difference of knowledge with equal Faith ; 
many who helieve with confidence, have only scanty ideas ; 
thus many in the Old Testament retained a firm faith in 
God, expected certain redemption from him, and received 
salvation hy this faith, although they knew not when and how 
Salvation would come to them. 

Abelard's expressions are also important.* Faith, he 
says, always refers to the Invisible, never to the Visible. 
Bat how is this? when Christ said to Thomas, ^'Because 
thou hast seen me, thou hast believed." What Thomas saw 
before him was one thing ; what he believed was another. 
He confessed the man whom he saw to be the Lord, in whom 
he believed. He saw the flesh, but he believed in the God 
veiled in the flesh. We have noticed, that in opposition to 
the quantitative valuation of good works, he strongly urged 
that everything depended* on the disposition. Only to it he 
ascribed a merit before God, since the rest depended on cir- 
cumstances. When attacked on this subject, he explained 
himself in his apology : I confess, he said, that all who are 
equal in love to Qtod and their neighbour, are equally good, 
and equally meritorious, and that the same merit remains 
although the intention of the good will is hindered in the 
execution. 

Not merely Abelard, but also most of the other Schoolmen 
understood by Jtistijicatio perfidem not objective Justification, 
but a subjective character of the disposition, which proceeds 
from Faith, the true inward sanctification in Love which 
arises out of Faith. But this subjective view did not satisfy 
many ; it gave no certainty ; it tended in part to an ascetic 
life, or to a one-sided state of feeling ; in part it prompted to 
a firm attachment to the priesthood as the source of grace. 
Bernard, on the other hand, was led by the experiences of 
his life to a more objective view, — " No one is without Sin ;t 
for all righteousness it is enough for me that He is gracious 
to me who has redeemed me. Christ is not merely righteous, { 

* Sentent. o. 4. t Sermo on Solomon's Song, 23, § 15. 

t Ibid. 22, § 8. — Quam ob rem quisquis pro peccatia compunctiui 
esurit et sitit justitiom credat in te, qui justificaa impium et Bolnm 
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hat righteoosness itself. He vrho is justified from his sins 
and strives after the holiness without which no man can see the 
Lord, listens to the call, * Be ye holy, for I am holy.* The 
heavenly birth is the eternal Predestination by which Gk>d has 
loved Man." He urges that the divine Intuition is not 
bounded by Time, and takes no notice of it ; in it those are 
exhibited as sinless who pass through life in a progressive 
purification. In other passages he mingles the Subjective 
and the Objective ;* Fear precedes in order that Justification 
may follow. Lastly, the righteous live by faith, but doubtless 
it is the faith that works by love. Alanus also approximates 
to the objective view when he raises the question, t — Why do 
we speak of Justification by faith, and not by love ? He an- 
swers, — because Justification proceeds from the grace to which 
Faith directs us. Robert Pulleyn thus develops the doc- 
trine. The righteous man living in the Lord, already sancti- 
fied by faith, receives good works as marks of his faith and 
righteousness, and of growth in them ; not as if his righteous- 
ness was increased by his works, but Faith begets the internal 
righteousness, and from this the good works proceed. But 
faith must always increase, so that a Christian becomes clearer 
in knowledge as he becomes warmer in love. A dead Faith 
is idle; even the wicked possess it; true Faith is always 
active. 

The Scholastic doctrine on this point received a fixed form 
through Peter Lombard.} He makes a threefold distinction 
in Faith ; Deum credere, Deo credere, and in Deum or Christum 
credere. The two first amount merely to holding a thing to 
be true ; but the last is the Faith by which we enter into 
communion with God. With such a faith Love is necessarily 
connected, and this faith alone is justifying. Love is the 
effect of this faith, and the ground of the whole Christian life. 
Applying to Faith the Aristotelian distinction between the 
Form as the formative principle (sTdog, forma), and the inor- 
ganic material determined by it (uXij, materies), Peter dis- 
tinguishes faith as the qaalitas mentis informis, the mere 
material of Faith, and the fides formata, when the vivifying 
power of Love is added to it, which forms and determines it. 

justiflcatuB per fidem paoem habebit ad Deum. Qui eigo justificati a 
peooatis sectari desiderant tanctimoniam, fto. 

• Ep. 107, § 4. t Reguls 98. X Sentent. iii. Dist. 28. 
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The FUes formata is tiiie Virtue, and this Faith, active 
through Love, aloue justifies.* 

4. THE BELATION OF GRACE AND FREEDOM. 

The Dialectics employed by the Schoolmen were capable of 
maintaining in form the co-operation of Grace and hi Free 
WiH but they were too much prejudiced in favour of the 
Augostinian doctrine, to recognize a real importance in free 
Self-determination, and hence their language was not free 
from ambiguities. Anselm, following ARisTOTiJiit distin- 
guishes between ivmfLig and svi^sia, that is, potentia and 
actus. No capability of a created being can by itself be 
rendered efficient without outward .'niluences, which allow the 
potentia to become actus ; but stiU the capability exists. The 
Eye sees only by virtue of the Sunlight ; yet oven in the dark 
the eye has the capabiUty of seeing. Thus the corrupt Will 
always retains the capability for goodness, although they can 
be rendered efficient by the entrance of the gratia efficax. 

KoBERT Puixetn says, As often as Grace offers itself to any 
one, he either acts so as to co-operate with grace, or Tejecting 
it, he persists in doing evil. Grace is the first cause of all 
good ; a share also belongs to Free Will, but it is subordinate. 
The meritum of it is, when it ceases to withstand the divine 
Will. According to this we might suppose that this School- 
man ascribed some power to Free Will, and did not admit 
gratia irresistibilis. But everything turns on his idea of 
Free<!Lom ; he might conceive of it in opposition to mere 
outward compulsion, and make it consist in this, that a 
development takes place only from the internal nature of Man, 
so he believes himself free to act because he is wholly deter- 
mined from himself ; yet this would allow of his being 
det€irmined by a higher necessity. In fact it was Pulleyn's 
opinion that when efficacious grace is communicated by God to 
Man, it so attracts his Free Will, that he follows it without 
opposition. Although Grace recovers him who errs, it does 
not force him against his will, but is so powerful, that it can 
convert the most perverse. Accordingly Free Will is still only 

* Fides quam ipsi dsemoiies et falsi Christiani habent, qualitas mentis 
est, sed informis quia sine caritate est. — Ibid* ^' ' 

f De Libero Arbitrio, aqd^De Concordia Prtescientise et Prsedestina- 
tionifly ^^raUee et Liberi ArbitriL 
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the form of grace operating irresistibly as stated in Augustik, 
and. in the book, De vocatione gentiwn. 

Among the Mystics, who attach greater importance to the 
practical, we might expect that Free Will would be more 
strongly asserted ; but in Bebnabd of Olajrvaux,* it is only 
the appearance of a Freedom conditioning Grace. We become 
attached to goodness and advsmced in it by Grace. Take 
away Free Will, and there is nothing which can be led to 
salvation; take away Grace, and the cause of salvation is 
wanting. Deliverance cannot be efiPected, unless both are 
there. God is the Author of Salvation, Free Will is only 
susceptible of it ; it co-operates with Grace, since it suffers 
itself to be saved. Hence God can only so operate on Men, 
because they are endowed with Free Will. Bernard contrasts 
freedom with the compulsion of sin and of misery ; the first 
kind is the freedom of Nature ; the second the freedom of 
Grace ; and the third the freedom of Glory. Grace aims ftt 
arousing the free will. Man is not saved against his Will ; 
for if Uie Will is changed from e^dl to good, Freedom is not 
taken away ; it is only transformed. He presupposes in this, 
that the nature of the Will was originally a free criminality 
and a consequence of original Sin. Yet his representation, 
taken altogether, leads to the Augustinian view. Richard of 
St. Victor, in his work, On the state of the inner man, says ;t 
How can the Will of Man be other than truly free ? and will 
not allow it to be called enslaved, Grace is often offered 
freely to the careless ; often it is suddenly withdrawn from our 
efforts. Free Will can vdn grace, and grace win it ; grace may 
be withdrawn from it, because it is never found without fault. 
Notwithstanding these strong expressions, Bichard also 
occupies the Augustinian standpoint. 

Just so Peter Lombard, in whose writings besides, we first 
find the distinction between gratia gratis dans and gratia 
gratis data, which was afterwards applied in various ways by 
the Schoolmen. The first is the efficient principle of grace, 
grace as imparting, or God himself; the second is grace 
imparted, the divine as the animating principle of life {qtialitas 
informans), the disposition brought into existence by God, 
true internal Virtue.J 

♦ De Gratia et Libero Arbitrio. 

+ De Statu Interioris Hominis, P, i Tractvi, c. 28, 

tUb.u.DlAt 27. 
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d. THE DOCTRINE OF THE SACRAMENTS. 

The pecaliar catholic element of the Middle Ages is verj 
prominent in the statements "which expressed the development 
this doctrine had attained. The Schoolmen could not hut 
place what thej fomid in the Church doctrine/ in connexion 
with their fundamental principles : this was not done pur- 
posely hy them, but their own religious life was determined by 
the spirit of the Church. But under the influence of their 
principles, differences were now formed among them, and 
especially in this earlier period of Scholasticism : hence also 
many traces of Christian truth may be noticed, which were at 
varianoe with the prevalent doctrine. The Schoolmen accept- 
ed the Augustinian definition of the Sacraments, but it did not 
fully satisfy them. The definition which they desired, needed 
to contain everything which at that time was supposed to 
belong to the idea and to the efficiency of the Sacraments. 
Hugo of St. Victor* defines a Sacrament as materiaU 
elementum ex simUitudine repraesentans, ex institutione signi- 
ficans, ex sanctijicatione contineiis aliquam invisibUem et 
spiritalem gratiam, A Sacrament, therefore, is distinguished 
from all other holy symbols by the, following particulars : in 
the first place, it must have a close analogy with the thing 
represented; secondly, it must have been selected by Christ 
for that purpose, in order to represent this definite object ; 
thirdly, this invisible divine operation, its magical operation, 
is really transferred to the outward sign, inasmuch as the 
outward sign acts by itself, for which purpose it was insti- 
tuted. Here we have the foundation of the whole Catholic 
idea of the Sacraments. In the Summa sententiorum, he 
says,tThe Sacrament is visibiUs forma, invisibUis gratia, in eo 
coUata, Here we see the same characteristic, that the 
invisibUis gratia is really communicated to the outward sign. 
Peter Lombard expresses himself to the same effect ; '* the 
Sacrament presents an image of Grace and the cause of it." 
Hugo, in his treatise, De Sacramentisjidei, distinguishes three 

* De Sacram. lib. i. p. ix. 2. Compare Summa Tract, ii. 1 ; Liebner, 
p. 423. 

f Sent. iv. 1. — Sacramentum proprie dicitur, quod ita siguum est 
gratise Dei et invisibilis gratis forma, ut ipsius imaginem gerat et causa 
exisUt. 
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classes of Sacraments: the first, those on which salvation 
especially depends (Baptism and the Lord s Supper) ; the 
second, those which are not necessary to salvation, but yet 
useful for sanctification ; the number of these is indefinite; 
and thirdly, that which serves to qualify for the administra- 
tion of the other Sacraments, — priestly Ordination* 

The Schoolmen inquired on what account such signs were 
necessary for Christianity, and endeavoured to explain why so 
much efficacy was attributed to the Sacraments. Hugo alleges 
the followiug reasons — since Man had estranged himself from 
internal communion with God, and dissipated himself in the 
outward world, he must be led back through the outward to 
the inward. Moreover, since Man fell by Pride, he must be 
led back to Gh)d by self-humiliation, which consisted in his 
receiving from these outward things what was necessary for lus 
inward life. Hobebt Pulleyn also adduced the last reason ; 
through Pride man fell, his salvation must proceed from the 
opposite quarter. The rational Man who was destined to rule 
over Nature, must humble himself before the sensible ele- 
ments, to receive grace through them. We here recoguize the 
lowering of the idea of Humility to an outward act. 

If, on the one hand, Schoolmen were led to attach too much 
importance to outward things, on the other hand, they were 
led to a reaction against this externalisation, and guarded 
themselves against further excesses in this respect. Hugo of 
St. Victor says, Man must seek his salvation in these things, 
but not from them ; he derives the saving efficacy, not from 
the element as such, for the cause of it is only God, and he 
seeks for salvation, not from the sacraments, but from him, 
though he receives it in them. The external part of the 
Sacraments is therefore only the medium of salvation. 

The question was raised, what relation the operation of the 
Sacraments had to Faith ? and on this point the principles of 
the Schoolmen led them to make many remarks which were at 
variance with the Church views. Robert Pulleyn says, — 
outward baptism only represents that which Faith effects at 
baptism ; faith blots out sins ; baptism indicates this. Hugo 
disputes the unconditional necessity of outward Sacraments ; 
as, where there is Love, the meritum of man is not lost, 
although the good work cannot be performed, so the operation 
of Salvation is not obstructed if the longing after the Sacra- 
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ment is present in the heart. Here, therefore, is the doctrine 
that in such cases the votum occupies the place of the Sacra- 
ment. Only since it is the divine appointment that this 
saving operation is to be received through the medium of the 
Sacraments, a contempt of the divine appointment tends to 
perdition, if it be neglected when there i& a possibility of 
attending to it. 

The Numbeb of the Sacraments. Although the applica- 
tion of the idea of a Sacrament was still undetermined, yet we 
find that Baptism and the Supper^ (hnfirmxUion, Penunce, 
Ordination, and also Marriage^ were already universally acknow- 
ledged as Sacraments. One more was still wanting in the early 
ages, the unctio extrema. Yet l^es are found that in anti- 
quity sick persons^ while prayer was offered for them, were 
anointed with oil, a usage which received support from the 
Epistle of James v., and the Gospel of Mark xvi. . When 
after the irruption of the barbarous tribes, the Church was 
established among them, it was needful to counteract the 
heathen usages of amulets and charms, and anointing was 
chosen in order to substitute a Christian usage. The newly 
converted nations were required to adopt the Christian rite. 
At first the Laity were allowed to give Extreme Unction, but 
afterwards it was confined to the Priests. The Council of 
Favia (a.d. 850), says in its eighth Canon, that holy Sacra- 
menty enjoined by James^ is to be more distinctly acknow- 
ledged by Christian communities ; when desired with Faith, 
it effects the forgiveness of sins^ and the bodily health can be 
restored. Thus this ceremony was added as a seventh Sacra- 
ment. Damiani, who enumerates twelve Sacraments, men- 
tions among them the Extreme Unction.* Hugo expresses 
himself indeterminately ; but the first who publicly taught in 
the Church the doctrine of Seven Sacraments, is Otto of 
Bambebo, the Apostle of the Pommeranians ; he mentions 
this number in a catechetical discourse which he delivered in 
Pommerania,t a.d. 1124. Peteb Lombabd adheres to the 
number of seven^ — baptismus, confirmation eiicharisticB, pceni- 
tentia, unctio extrema, ordo, conjrigium.X Of the unctio extrema 

* Sermo, 69. 

i* Gieseler, in his Church History (II. ii. 453), doubts the credibility 
of the account, since the Discourse which the biographer communicates 
is scansely genuine. — [Jaoobl] 7 Lib. iv. Dist. 2. 
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he says, that if the Sacrament be administered with devotion 
and Faith, the Man vrill thereby be relieved both in Body 
and Soul : if it do not contribute to the health of the Body, it 
will to that of the Soul. 

1. OF BAPTISM. 

In defining the terms used respecting this Sacrament, much 
difficulty was found in settling the relation of the res sacra- 
merUi to the sacramentum. The question was proposed, how 
this effect could take place in unconscious in&nts, in order to 
explain the £iite of unbaptised children who were believed to 
be lost. The Catharist sects in their polemics,* aimed to set 
aside the proofis adduced from passages of Scripture; they 
either impugned the Sacrament of Baptism altogether, and 
regarded John's as the only Water-baptism, while they asserted 
that Christ's baptism was the baptism of the Spirit, and that 
it consisted according to the consolamentum,f in the imparta- 
tion of the Holy Spirit by the laying on of hands ; or they 
rejected Infant Baptism, and retained only the Baptism of 
adults. 

2. OF THE LOBD's SUPPEB. 

r 

In the Berengarian controversy the doctrine of Transubstan- 
tiation was victorious, yet there were not a few S3rmptoms of a 
continued reaction. Anselm, Peteb Lombabd, and Hugo, 
occupied themselves with refuting the opinion that the Body 
was present, non re neque vera citer^ sed significaUone. The 
Bread in the Supper was only called the body of Christ in 
the same manner as Christ is also called a Rock. Feteb 
Lombabd says, that the advocates of the merely spiritual Pre- 
sence appeal to the 6th chapter of John's Grospel. The 
Catharists of the twelfth and thirteenth Centuries also attacked 
the Church doctrine ; they either explained everything in the 
Lord's Supper as only symbolical ; that Christ by his body 
and blood only intended his doctrine and his words, which 
would be Bread and Wine for the soul; or they admitted 
merely a spiritual presence of Christ, and in interpreting the 

* Chr. U. Hahn Geschichte der Ketzer in Mittelalterbe& im. 11, 12, 
13 Jahrh. (Histoiy of the Heresies in the Middle Ages, particularly in 
the nth, 12th, and 13th Centuries), 2 vols. 1845, 1847. 

t A Catharist Ritual^ edited by £. Kunitz^ 1862, p. 23^ 59. 
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words of the Institution gave similar explanations to those 
which were afterwards brought forward at the Reformation. 
They appealed to John vi., ^* the flesh profiteth nothing," or 
understood the words toM tart as us^ dintr/xug, so that 
Christ indicated by them his own proper body. Many under- 
stood the doctrine thus, that the mode is marked out by which 
the Natural is sanctified through Christianity, the sanctification 
of our daily food by Faith and Prayer. Peter of Bbuis * even 
maintained, that the Supper was not instituted by Christ as a 
rite of perpetual observation ; that he only once distributed his 
body imd blood among his disciples. This expression is 
obscure; perhaps he meant to say that Christ had observed 
this rite once for alL The Polemics of those schoolmen were 
directed, perhaps, not merely against these sects, but against 
persons within the pale of the Church who adhered to similar 
opinions. Abelakd says, that the important controversy 
whether the Bread was merely a symbol or the substance of 
the Body, had not yet terminated. Zachabias of Chryso- 
poijs remarks : there were some who can scarcely be found 
out who agreed with the condemned BERENGAKins, and yet 
joined the Church in censuring him, but only because he had 
rejected the form of the Church Terminology, and expressed 
bunself so barely. He did not follow the usage of Holy 
Writ, which often puts the symbol of a thing for the thing 
itself. He should not have raised a discussion on this subjects 
Among the mystical Theologians, such as Eupebt of Deutz, 
who otherwise were faithful to the Church doctrine, we And 
here a near approach to a spiritual view. He impugns those 
who maintained that the luiworthy receive at the Lord's Sup- 
per only the,^^ra or signimi corporis Christu He speaks of a 
transUuio and conversio — ^that the Bread is not merely in name 
the Body of Christ, but in effect. Yet he says, — It is not the 
method of the Holy Spirit to annihilate the substance which 
he appropriates for his own gifts ; the substance in an invisi- 
ble manner is potentiated, so as to be what it was not before. 
He compares the union of the bread and wine with the Body 
and Blood of Christ, to the union of the divine and human 
natures in Christ. His remarks favour the notion that the 

* Petri Venerab. Abl. Cluniac. ep. ad Arelatensem, &c, Episcop. adv. 
Pefcrobnisianos BibL Pair. Lugdiin. zzlL 1033. Hahn, i. 408. Gieseler^ 
KirdMQgee. IL ii. 686. 
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substance of the bread and wine was penetrated by the body 
and blood of Christ conneciing themselves with it. Bebnabd 
of Claibvaux, in his life of Maiachias, Archbishop of 
Armagh, makes mention of an Irish clergyman, who would 
not recognise the true body of Christ in the Supper, but only 
a sanctifying power. It is remarkable that in many pious 
men of ibis age doubts were raised respecting Transubstan- 
tiation^ and this was the central point of the temptations with 
which they had to combat. But this doctrine was connected 
with the whole standpoint of the age, with the one-sided pre- 
dominant supernatural element, the tendency to the Magical. 
The perpetxial self-humiliation of Christ was contemplate as 
in the culminating point of grace and of miracle ; the Priest- 
hood was placed here as the organ of mediating between hea- 
ven and earth, and thus we may say, that the peculiar spirit 
of the Middle Ages gave objectivity to its essential charac- 
teristic in this doctrine. Hence, if a doubt arose respcksting 
it, it proceeded in many instances, not from a reaction of a 
pure and Christian consciousness, but from a one-sided direc- 
tion of the Understanding, which would have extended itself 
by logical development to other objeqts of Faith. When in 
such conflicts, the doctrine of Transubst£mtiation maintained 
its ground, it was regarded as a victory of the Christian stand- 
point over that of the world. For one who lived in the pecu- 
liar spiritual atmosphere of the Middle Ages, as in his native 
element, it was necessary to conceive of the Presence of Christ 
in the Supper after such a mode, and the Schoolmen were 
completely imbued with this form of feeling and thinking. 
The dialectic development which they gave it, had only the 
merit of greater spiritxiality, and of purifying the representation 
from many monstrosities. Anselm* writes to an Abbot,— The 
design of the Supper is to connect the believer in body and 
soul with Christ. Does any one ask, how the unchangeable 
body of Christ can be masticated by the teeth ? I answer, that 
must be left to God. The Substance of the bread and wine 
is not left behind, but the marks of their outward appearance, 
and thus something might be done which did not affect that 
which was their substratum. In saying this, he allows the 
distinction of the res aacramenti and figura. After the con- 
secration the Bread and Wine might be still called ^t^ra, 

♦ Epp- lib. iv. 106, 107. 
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since the eye of Faith saw one thing, and Unbelief an- 
other. HiuDEBABT of Mans was the first who used the 
term Transuhstantiatio ; he strove to soften the coarseness of 
the representation. Although Christ according to his human 
natmre is in Heaven, yet he imparts himself to us daily ; his 
Body is spiritual food, and operates spiritually in us. The 
Nature of Body itself forbids Ubiquity ; but Christ's Body is 
present on every Altar by a supernatural agency. Hcjgo 
says : only the sensuous man will ask, what becomes of the 
Body of Christ at the Supper ; his bodily presence serves only 
for ^e advantage of men, and that so long as the sensible dis- 
tribution lasts, after that the ^iritual Presence is experienced.* 
Peteb liOMBABD brings forward various opinions without a 
definite decision of his own ; he rather inclines to the view 
that the accidentia are sina smhiecto, and to this decision the 
Schoolmen were driven, when they maintained Transubstan- 
tiation and yet shunned the transference of sensuous changes 
and coarse expressions to the Body of Christ, or when they 
•were not willing to admit that what was an ol^ect of the senses 
in the Supper was merely apparent and docetic. At the 
Lateran Council, a.d. 1215^ Transubstantiation was declared 
to be an article of faith by Innocent Ill.f 

The practice of Infant Communion continued in the West- 
em Church to the twelfth century. The more palpable dis- 
tinction between the Sacraments of Baptism and the Lord^s 
Supper necessarily effected an alteration, and the Scholastic 
Age was sidted to make the distinction a matter of conscious- 
ness. Yet the discontinuance of the practice was owing first 
of all, not from a purely dogmatic interest, but from a super- 
stitious motive, from a fear of spilling the wine in administer- 
ing it to children. Among those who. endeavoured to settle 
the question was Hugo of St. Victor :%. he says,_this Sacra- 
ment must be given to new-bom children in the form of blood 
(m specie sanguiriiis) by the finger of the Priest, since they 
natondly suck. He quotes a passage from Augustin, in 
which Infiemt Communion is prescribed.. If, he says, in pre- 
senting it to duldren any danger should arise^ it should 

* Be Sacram. ii. p. viii. o. 6. 

+ Transubstantiatur Panis in Corpus Christi, &c. potestate divina. 
t De SacramentiB Csoremoniis, &c. i. c, 20. Neander's Ch. H. vii. 
475. 
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rather be omitted ; nor let us be alarmed by Augustin, for 
AuGUSTiN himself says that it cannot be doubted that every 
one who has been made a member of the Body of Christ by 
Baptism also has a share in his Body and Blood. Thus the 
practice fell into desuetude. 

Withholding of the Cup. — In the earlier Church no 
tface is found of any other than the full participation of the 
Lord's Supper according to the words of the Institution. It 
was a mark of Manicheism if any one at the public celebra- 
tion of it refused the wine ; and Leo the Great threatened 
such persons with Excommunication.* Gelasius expressed 
himself likewise against it. In a passage which Gratian has 
preservedf he says — ^We have b^en informed that some persons 
wish to partake of the Body of Christ without the Cup ; they 
ought rather to keep back from the Sacrament, since they can- 
not partake of it without committing a great Sacrilege. Only 
one exception appears in ancient times, when the consecrated 
bread was taken home for daily use, or when the wine alone 
was given to very young children. The superstitious anxiety 
not to spill any of the Wine, which was increased by the doc- 
trine of Transubstantiation^ first of all led to giving the sick 
only bread dipped in Wine. And thus at the beginning of 
the twelfth centmy in England, it was here and there the 
custom to give dipped bread to the laity at the usual commu- 
nion : one Lambert opposed this practice, but Arnold, bishop 
of Rochester, J and Rudolph, Abbot of Cologne,§ defended it. 
Yet Paschal II. declared || that no human innovation should 
be introduced ; Bread and Wine were each communicated by 
the Lord, and hence the custom must be retained in the 
Church. But now the idea of the Priesthood and of a Sacri- 
fice exerted a greater influence, and it appeared enough if 
only the Priests partook of it. ^"^6 change, too, was pro- 
moted by the doctrine which ascriEedlJbwer to the Church 
to make changes in the administration of the Sacraments. 
The Schoolmen contributed their share also to make the with- 
holding of the cup more general, since they developed the 
doctrine of the concomitcmtia corporis et sanguinis Christi; 

* Sermo. 41. 

+ Decretum Gratiania, p. iii De Consecratione Distinct, ii. c. 12. 

J D*Achery Spicilogium, ii. p. 470. 

§ Bona de Rebus Lituigicia. II Ep. 82. 
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that is, the position, that in either of the two forms the other 
was contained. Although the Body and Blood, says Anselm,* 
are taken separately, yet the whole Christ is received only 
once, and not twice. The divided participation is not accord- 
ing to the example of Christ, who intended to show that 
beHeyers must he joined to Christ hoth in soul and hody. 
Anselit, therefore, does not say that one form is not suffi- 
cient; but he would have both forms administered, because 
Christ so instituted it Also Peter Lombard says — Christ 
is to be taken in a double form, in order to show that Be- 
demption relates to the whole Man, to the Body and to the 
Soul ; only we are not to imagine that in the bread merely 
the Body is taken. The first advocate of withholding the 
cup is BoBERT FuLLETN;t in order that Christ's appoint- 
ment in reference to the Sacrament should not be altered, it 
is only necessary for the Priest to take the Body and Blood 
separately. According to the appointment of the Church, 
which might be altered at its pleasure, the Body only is 
given to the Laity, in order that the Blood may not be spilt. 
Nor do they lose anything thereby, since the Blood is given 
with the Body. To persons dangerously ill the Blood only 
might perhaps be given ; they would still receive enough. 

FoLMAR, head of the monastery of Traufenstein, in Fran- 
conia, in the twelfth century, declared himself against the 
doctrine of the Concomitantia ; he appears to have been a 
man disposed to free inquiry^ who was disgusted with the 
superstitious legends, and attempted to form a different con- 
ception of the presence of Christ in the Supper ; but he was 
hampered by reference to the Church, and never attained to 
clear views. After the ascension Christ appeared no longer 
corporeally on earth ; a ubiquity of his Body is inadmissible. 
After its connexion with the divine nature the human still 
retained its natural qualities, and a human Body could not be 
in two places at once. This might have led him further, but 
he did not draw the consequences ; he only maintained that 
in the Bread was contained the true Body of Christ, but with- 
out the bodily members, and the Blood of Christ in the Wine, 
but without &e Flesh. The whole Christ was indeed present 
in both forms, but not in all his parts {fotus sed non totum).^ 

* Ep. 107. f Sentent. p. viii. c. 8. 

t Pezii TheflauroB Anecd. L p. u. 221. Biblioth. Pair. Lugd. t. zxv. 
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His distinction of the natura verbi et corporis led also to this 
point» and brought upon him the charge of Nestorianisn. 
As his opponent, Gebhoh of Keichersberg, maintained the 
ubiquity of the Body, he, on the other hand, was charged 
with Eutychianism. 

The Sacrifice of the Mass. — Peter Lombard calls the 
Sacrifice of the Mass the memoria and representatio of the 
Sacrifice of Christ. Christ was daily sacrificed in a Sacra- 
mental manner. The Sacrifice of Christ himself was not 
repeated, for as there was only one Body of Christ, so there 
was only one Sacrifice ; but on account of the weakness of 
men this Sacramental oflfering was made.* The doctrine of the 
Sacrifice of the Mass acquired a special importance from its 
connexion with Penance and the forgiveness of Sins commit- 
ted after Baptism. But the doctrine of Penance stands i^ain 
in close connexion with that of Purgatory, t 

3. PENANCE. 

Peter Lombard divides this Sacrament into three parts : 
I. The Compun^tio cordis ; II. The Confessio oris ; III. 
The Satisfcictio operis. The theory was founded on the prin- 
ciple that without Church penance the forgiveness of sins 
could be obtained only by internal contrition and the con- 
fession of Sins. The power conferred on the Priests to bind 
and to loose consisted only in pronouncing sentence, and this 
was only valid as far as it agreed with die divine judgment. 
Hence Peter distinguished between forgiveness of sins by 
God, and Absolution in facie ecclesuB. Punishment is only 
due, supposing a person neglects from contempt the Sacrar 
ment of Penance and Absolution when the observance is pos- 
sible. Notwithstanding the whole doctrine of a necessary 
confession. Church penance and absolution might be formed 
by certain links — so far it was firmly held that Remission of 
guilt was effected completely and only once by Baptism, but 
yet special satisfaction was required by God for sins which 
violated the baptismal vow. Prayers and Alms were regarded 
as such voluntary Church punishments and satisfaction made 
to the Priest Whoever neglected to render these, would 
have to render, it was believed, so much additional satis- 
faction to the divine justice in the punishments of the ignis 
♦ Sent. iv. Diat. xii. q. 7. t Ibid. iv. Diet. xvi. 
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purgatorius. Thus the juridical view prevailed continuallj to 
a trader extent, and the Priests had the power to change the 
heavier punishments to lighter ones in virtue of the merits of 
Christ. Yet Peteb added, that without any Church penance 
a person might be freed from purgatorial fire, if the contri- 
tion was great enough to be substituted for such punish- 
ment. The Sacrifice of the Mass and Intercession of the 
Church for the dead would suffice to free suffering souls from 
the purifying fire. But we may see into what straits these men 
were brought when thej wanted to bring everything in actual 
practice into agreement with their system. Peteb Lombard 
supposes the case, that a rich man and a poor man die ; for 
the latter there are only the ordinary masses and good works, 
but the rich man can have more masses read for him ; will 
the rich man have any advantage ? He answers at once, the 
rich has no advantage before the poor, both attain tlie like 
result; the same effect follows from different causes. But 
with this answer he did not satisfy the Church, for according 
to it, it was not necessary to call in the Church's aid. He 
therefore said in addition that the rich would obtain not a 
more complete, but a speedier release from Purgatory. 

The extemdizing of Eepentance called forth opposite state- 
ments. Abelabd, in his work, Scito te ipsuniy reproaches the 
Bishops, and asks, If they could impart absolution so easily, 
why did they not do it out of pure love, instead of taking 
money for it? He disputes the application of the passage 
respecting the power conferred on Peter of binding and 
loosening; this was not said in reference to certain offices, 
but related to the Apostles and those who were like-minded 
with them. 
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THE SCHOLASTIC AGK 

SECTION SECGITD. 

(OENTUBY Zm.) 

THE GENERAL HISTORY OF DOGMAS. 

The result of the conflict between the dialectic and Church 
tendency was, that although the former did not gain the vic- 
tory, it was more moderately applied. In the thirteenth 
century the dialectic spirit obtained a fresh impulse through 
the influence of the Aristotelian Philosophy, which till the 
twelfth century had been known only from some separate 
works of Abistotle, and through the medium of a Latin 
translation. At this period the acquaintance with Abistotle 
became much more complete ; his writings of every class were 
known, partly from the older Latin versions, partly from Arabic 
versions brought from Spain, and partly from recent transla- 
tions.* The obscurity of the translations exercised the acute- 
ness of the readers. The application of this Philosophy to 
Dogmatics met at first with so much more violent opposition, 
because certain conclusions were unfairly deduced from it 
which seemed dangerous to Christianity. Gbeooby IX. in 
A.D. 1228 addressed an admonitory letter to the University of 
Paris against the extravagant use of Philosophy. A cele^ 
brated professor, Simon of TouBNAT,t who made very fre- 
quent use of Abistotle, was thereby brought into disrepute, 
and the story connected with this fieu^t is characteristic of the 
spirit of the times. He had made a transition from Phi- 
losophy to Theology and met with such success, that no hall 
could contain his hearers. On one occasion he brought for- 
ward all the arguments against the Trinity, and announced 
that on the next occasion he would refute them and prove the 
truth of the dogma. This excited still more attention, and 

♦ Jourdain, Becherches Critiques but TAge et rOrigine des Traduc- 
tions Latines d'Aristote et sur des Commentaires Grecs ou Arabes 
employes par des Docteurs Scholastiques. Par. 1819, 1843. 

t Jo. liaunoji De Varia Aristotelis in Academia Parisiens. Fortima. 
Par. 1662; Vitemb. 1720. 
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crcBirds flocked to hear him ; enraptured with his demonstra- 
tion, his hearers entreated him to commit his lecture to 
writing. He then arrogantly exclaimed : ♦ "0 my dear 
Jesus, how many thanks are due to me for employing my 
acuteness in thy fjBtyour!" Suddenly he lost his speech, 
remained dumh for two years, forgot all he had learned, and 
was obliged to begin again with the elements. This account 
is certainly not true to the letter. Even among his contem- 
poraries there were very different versions of it. According 
to one of these, he blasphemously asserted that the world had 
been led astray by three deceivers, Moses, Christ, and Mo- 
hammed ;t but they all agree as to the latter part of it. But 
according to other accounts Simon does not appear to have 
been a man who would make assertions of this kind. The 
Benedictines, who composed the Literary History of France, 
mention the Lecture, I and state that they had read it. Per- 
haps some matter of fact gave occasion to the formation of this 
legend. But the Aristotelian Philosophy suited too well the 
spirit of the Age to render its suppression practicable, and it 
even obtained the protection of tiie Popes. Its formulas, in 
which might be comprised every possible subject, were suited 
to the most extensive application. The Platonic philosophy 
in the preceding age had introduced an intuitive mystical ele- 
ment into Dogmatics, and thus had served as a means of 
defending the doctrine of the Trinity. The Aristotelian 
philosophy, on the contrary, called forth a dialectic negative 
tendency ; although not during this period, in which the con- 
sciousness of the Church was too strongly developed, and a 
too powerful religious spirit reigned, to allow the negative 
influence of Abistotle to become effective. No longer were 
such large concessions made to the philosophical standpoint 
generally, and to the ancient Philosophy, as had been made 
by Abelard, although these were better understood, and per- 
haps for that very reason, Antiquity was no longer idealised, 
and the ancient and Christian standpoints were more dis- 

* KatihsetiB Paris, a. 1201. On the other side Henric. Gandavensis 
(1280) De Scriptorib. EccIeBiast. Fabricii, Bibl. Eccles. ii. 121, Dum 
yimis Aristotelem sequitur, a nonnullis modemis hsereseos aiguitur. 

t Thomas Cantipratens, Bonum Universale de Assib. ii. c 48, 5. 
Gieseler, XL IL 143. 

t T. xvi. 888. 
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tinctly kept apart. Equally powerful as Aristotle, at this 
period, was Neo-Platonism, which operated directly through 
translations from the Neo-PIatonists, and indirectly through 
the writings of Adgustin and the Psexjdo-Diontsius. Thus, 
consciously or unconsciously, two authorities exerted great 
influence over the age, the Church and the Aristotelian-Neo 
Platonic Philosophy. But now hoth mixed, and that not 
unconsciously, so that these men may be charged with trans- 
porting the Aristotelian element to that of the Church, or 
that of the Church to the Aristotelian ; yet men were con- 
scious of the general Antagonism existing between these views, 
but it was conceived of, not as an antagonism between 
Antiquity and Christianity, but between Reason and Revela- 
tion. Hence men could' discern in Aristotle what was 
irreconcilable with Church doctrines, and what was insufficient, 
to which Revelation must add sometMng new and higher ^ 
only there was the error of regarding Aristotle as the absolute 
limit of Reason, where it formed a junction with Revelation. 
It must certainly be granted that in particular instances 
the Aristotelian-Platonic element mingled itself involuntarily 
in the conceptions formed of Christianity, and the Antagonism 
to Christianity by the introduction of the ideas of Antiquity 
was obliterated. But this happened only in those cases in 
which an unconscious reaction of the ancient standpoint had 
taken place in the Church spirit itself, which then sought and 
found a support in Aristotle. In general, the influence of 
this Philosophy was a formal one ; the material influence was 
that of the Church and of the strictly Catholic spirit. 

The influence of the Arabian Philosophy* was of less 
importance for the development of Christian doctrines. 
Among the Arabians there were various shades of Philo- 
sophy ; one which held fast to the letter of religious Tra- 
dition ; another which wished to unite Aristotle with Islam ; 
a third, negative, which stood in direct opposition to religious 
belief The latter was that which penetrated into the West, 
and appeared in the Church in the form of a negative reaction, 
and would have been more powerful had the great men of the 
thirteenth centuiy acted as a counterpoise to it. 

* A. Schmoelders, Essai sur les Ecoles Philosophes chez les Arabes 
et notamment sur la Doctrine D'Algazzali. Par. 1842. Bitter, Gesoh. 
d. Christ. Philos. iii. 
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The Church Theocracy, the peculiar element of the Middle 
Ages, was carried to its height since the time of Innocent 
III., and Scholasticism governed the System. In the Church 
we see, on the one hand, extreme secularity; on the other 
hand, an entire renunciation of worldly things, which 
found its representation in various communities, and prin- 
cipally in the order of Mendicant Friars. They were 
from, the first filled especially with the Church spirit of 
the Middle Ages, and were the support of the Papacy. 
But in their quiet manners and their sphere of life their 
thoughts became concentrated; the tendency inward to con- 
templation, speculation, and mysticism found here its nourish- 
ment. Along with the restless doings of many of the secular 
Cleiigy and bishops, the bloom of the scholastic knowledge 
of this age sprung from these monasteries, for the most 
distinguished champions of it proceeded from them, and par- 
took of this Church-theocratic spirit. But now against this 
tendency that of Church Freedom was aroused, which dreaded 
the great dependence of the Church and Science on Monkery. 
On file part of the Secular Clergy, and especially of the Uni- 
versity of Paris, a zealous opposition was raised against the 
mendicant Mars ; at the head of the opposite party stood the 
free-thinking William of St. Amour, at Paris. If we may 
judge from the few productions of his we possess, he was in his 
mental constitution altogether different from the great scho- 
lastic Theologians ; he had a more moderate, clear, and sober 
understanding. But that Spirit of Speculation in the Church 
was favoured by the atmosphere of the Age ; yet a far more 
preponderating Interest attached to the internal and super- 
natural element. 

Among the Franciscans the following are the most distin- 
guished : — ^Alexandeb of Hales (Doctor irrefragahilis), edu- 
cated in the monastery of Hales, in the county of G-loucester, 
studied at Paris, became a Professor of Theology there, and 
died A.D. 1*245. His Summa Universae TheologicB^ compre- 
hends Dogmatics and Morals. Bonaventura (John of Fi- 
DANZA, Doctor seraphicus)^ bom a.d. 1221, of a Florentine 
family, one of the first who embraced with enthusiasm the 
idea of Franziskus of Assissi ; he entered this order, became 
teacher of Theology at Paris, afterwards Cardinal and General 
of the Franciscans; he died a.d. 1274, at the Council of 

• EditioiMP ; Tenet 1576; Colon. 1622 ; 4 voU. i. CtM3[iet»T^\'5iV. 
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Lyons. In his writings* the mystical and dialectic Theo- 
logy are blended ; the leading idea of his Order, the Imitation 
of Christ in entire self-denial, had the greatest influence over 
him. 

Among the Dominioans, Albebt Magnus was conspicuous, 
bom at Laningen, not far from Dillingen, a.d. 1193, of an 
ancient noble &mily. He became a Dominican in a.d. 1223, 
and taught at Paris and Cologne. About a.d. 1260 Alex 
ANDEB IV. made him Bishop of Regensberg; but he relin- 
quished this office about A.D. 1262, and returned to the Unive^ 
sity of Cologne, where he died a.d. 1280. Albebt was an univer- 
sal genius, who struck out new paths in every direction, and made 
scientific discoveries.f One of the most influential School- 
men, a Teacher of Centuries, was Albbbt's great Scholar, 
Thoicas Aquinas (Doctor ctngdicus). He was bom about 
A.D. 1225 or 1227, at Bocca Secca, near Aquino, in the 
Neapolitan territory. Irresistibly attracted by the life of the 
Order of the Dominicans, he entered as a youth about a.d. 
1243. His Mother was at first not averse, but when she 
wished to visit him, and the Dominicans, who sacrificed all 
domestic feelings to their Order, refused her admission, she 
withheld her consent, and endeavoured, through her other 
son, who was in the service of the Emperor Fbederig II., to 
take him away from the Order. But here the originality and 
firmness of his great soul were made apparent. Though 
they tried to compel him by imprisonment, he would not 
swerve from his determination. In the soUtude of his dun- 
geon he occupied himself with reading the Scriptures and 
Feteb Lombard. His mother herself at last assisted him 
to make his escape ; he let himself down by a rope from the 
window, and was joyfully received by the Dominicans. They 
sent him to Cologne, in order to study under Albebt. No 
one suspected what there was in the silent, meditative youth, 
and he was called hos mutus. But when, on one occasion, he 

* CommentariuB in 4 libros, Sententiamm, Breviloquirim (ed. C. J. 
Hefelo, Tubg. 1845). His mystical writings : Itinerarium Mentes in 
Deum; De Septem Gradibos Contemplationis, &c. 0pp. ed. Romad, 
1588, 8 t. f. Venet. 1751, 13 t. f. Histoire Literaire de la France, zix. 
266, flf. 

t CommentariuB in 4 libros, Sententiamm; Summa Theologise. 
Commentaries on Aristotle. Other philosophical or physical works : 0pp. 
ed. Petrus Jammy Lugd. 1651, 21 1. f. Quetif et Echard Scriptores 
Fnodic&tonun, i. 162. Bitter, Chxistl. Philosophie, Bd. 4. 



THOMAS AQUINAS. 543 

greatly distingaished himself in a disputation, Albebt said, 
" This dumb ox Yfill M the whole world with the sound of 
his voice.'' About a.d. 1355 he became Professor of Theology 
at Paris. As Rector of the University, during a very active 
life, and often travelling, he wrote in twenty years the greater 
part of his works, which treat of a vast variety of subjects. 
It is said of him that he could dictate compositions on dif- 
ferent subjects at the same time. It characterises his theo- 
logical speculations that he read daily some edifying books, 
for, as he expressed it, we should take care that nothing one- 
sided arise in our speculations. He used to begin his lec- 
tures and writings with prayer ; and when in any inquiry he 
could find no solution, he would fEdl on his knees and pray for 
illumination. While the originality and deep philosophy of 
his lectures brought a great multitude of hearers to him at 
Paris and Naples, his sermons were so simple, that the most 
uneducated could understand them. King Louis IX. of 
France used to ask his advice in affairs of State. On one 
occasion he invited him against his will to dinner, when he 
was occupied with a very difficult inquiry. During the meal 
he became quite abstracted, and all at once cried out, " Now 
at last I have found it ! " His Prior reminded him that he 
was seated at the king*s table; but the king immediately 
allowed a secretary to come and write dovm his thoughts. 
Aquinas was distinguished among the Schoolmen for clear- 
ness of dev^opment, and the harmony between his thoughts 
and their expression.* 

William of Auvebgne, bom at Aurillac, and at last bishop 
of Paris,t was a theologian distinguished for depth and clear- 
ness, and for maintaining the balance between speculation and 
the fervour of the Christian life. 

* Commentarii in 4 libros Sententiarum ; Summa Theologise (P. L 
primia secundse, secunda secundse, P. iii. unfinished). Summa Catho- 
Ucffl Fidei contra Gentiles, 4 1. 0pp. ed. Antwerp, 1617, 18 1.; Paris,1660, 
23 t. ; Venet. 1745 — 60, 28 t. 4 ; Vita, Acta Sanctorum Mart. i. p. 655. 
A. Tauron, Vie de St. Thomas D Aquin avec un Exposd de sa Doctrine 
et des ses Ouvrages, Par. 1737, 4. Bemardi de Rubeis Dissertatio 
Critica et Apologetica De Gestis et Scriptis ac Doctrina St. Thomsd 
Aquinatis, Venet. 1750. Quetif et Echard Scriptores Ordinis Prsedica- 
torum, i p. 271. Histoire Literaire de la France, xiz. 288. Jourdain, 
pag. 434. Hitter, Chr. Philosophie, iv. 257. 

t De Fide et Legibus ; De Universo. 0pp. ed. Paris, 1674, 2 t. f. 
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Roger Bacon {doctor mirabUis) possessed higher originalitj; 
he was an English Franciscan, who pursued his studies at 
Paris, became a teacher at Oxford, and died there a.d. 1294. 
He was powerfully influenced by a man celebrated for his 
liberal views, Robert Grosstete, or Capito, Bishop of Lin- 
coln, to whom also many later reformers of the fourteenth 
century, such as Wycliffe, were warmly attached. Roger 
Bacon developed peculiar ideas and tendencies in every 
department of knowledge, which exposed him to much per- 
secution and repeated imprisonment, from which he was res- 
cued only by the intervention of powerful friends. His 
principal treatise is the Opus majusy* which is occupied with 
the Sciences generally ; he combated the one-sided supremacy 
of Aristotle, and even the authority of the Fathers; he 
pointed out errors in their writings, and appealed to the 
original sources of theological knowledge. He was distin- 
guished for his knowledge of languages, and made himself 
familiar with the original Scriptures. In a treatise on the 
advantages of Grammar, he endeavoured to prove the neces- 
sity of linguistic studies, in order better to understand the 
Bible, which he asserted every layman ought to study in the 
Original. He disputed the authority of the Vulgate, in 
which he detected mistakes. The Bible, according to his 
view, ought to be the Supreme Law, to which every depart- 
ment of Life and Knowledge must be subjected. A reforma- 
tory germ lay in this exaltation of the Bible above the 
authority of the Church and Tradition. Theology he placed 
at the head of all the Sciences ; Revelation is the completion 
and perfecting of human reason ; in all Knowledge, including 
philosophical and theological, harmony necessarily reigns. t 

John Duns Scotus (Doctor subtilis) forms the close of this 
Period ; a Franciscan, from Dunstan, in Northumberland ; he 
became a Professor of Theology at Oxford, Paris, and Co- 
logne, and died a.d. 1308. Henry of Ghent (Gandavensis) 
had already excited an opposition against Thomas Aquinas, 
which Duns Scotus carried still further, and thus founded the 
School of the Scotists, in opposition to that of the Thomists. 
He was not destitute of depth of thought, and his acuteness 

* Ed. Samuel Jebb. London, 1733, fol. 

t Biographia Brittanica, iv. 6 1 6. Histoire Litteraire de la France, xx. 
227. Jourdain, p. 413. Ritter, Chr. PhiloBophie, iv. 473. 
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was extraordinary, but he was inferior to Aquinas in clearness 
•and dexterity, and indicates a separation of the harmonious 
relation of the religious Life and Thought; hence we find 
a predominance of the Understanding and a fondness for 
frivolous distinctions; his thinking is wanting in simplicity, 
and his language abstruse ; his investigations lose themselves 
in minutise. 

Hitherto Scholastic speculation had been controlled by 
Christian experience ; its great masters had combined warmth 
of feeling with depth and acuteness of Intellect ; but with 
Duns Scotus began the intellectual formal tendency which 
led continually to greater barrenness and inanity ; he marks 
the period when Scholasticism began to decline. 

llie peculiar method of this Dialectic consists in starting 
questions on all sides respecting an object, arranging the argu- 
ments pro and contra, and lastly giving a decision, the so- 
called conchmo or resolutio. This method was far more 
developed than in the former period ; it exercised acuteness 
in a high degree, but also promoted Sophistry. It was fos- 
tered by the desire to maintain harmony with the traditions of 
the Church. Instead of clearing away Errors by the free 
spirit of Science, and by the help of their own often purer 
principles, the Schoolmen only confirmed them more in the 
Church. In what was set up as antithetical, as contraj there 
was much which was again brought forward by the later oppo- 
nents of Eevelation. The Schoolmen, therefore, by their own 
inquiries were led into doubts ; but since these were combined 
with a cordial pious faith, these Thinkers knew also how to 
find the means for allaying them. It was important for the 
development of the Church that through it there should be 
effected a union of the religious and Scientific Interests, a 
union arising from the free development of Reason in con- 
nexion with Faith. It had this important consequence, that 
a reaction of the Natural Reason against Christianity, which 
we have seen already germinating, was overcome at this time 
by the power of the religious Scientific Spirit. Many times 

* Qusestiones in libros 4 Sententiarum ; (Opus Anglicanum sive 
Oxoniense) ed. Hugo Cavellus, Antwp. 1620, 2 voll. f. Qusstiones 
Quodlibetales, xxi. Philosophical writings : Commentaries on Aristotle. 
()pp. ed. Lucas Wadding, Lugd. 1639, 12 t. f. Baumgarten-Crualua, 
De Theologia Scot! (Progr.), 1826. Bitter, iv. 354. 
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repulsed, the opposing teDdencies of Secular Culture at last 
broke forth irresistibly, and led the way to a new process of 
development. Then the reaction followed, for the greater part 
in a conscious nationalism, but partly in a Mysticism, which 
unconsciously contained a rationalistic Element. 

The former (the reaction of rationalism) was realized in the 
appearance of those remarkable men, Ahalbich de Bena,* in 
the district of Chartres, at the beginning of the thirteenth 
Century, and David db Dinanto. The doctrine they taught 
was derived from Aristotie, but their contemporaries pointed 
to quite a different source. Albertus Magnus, for example, 
in his Summayf names the work of David de Dinanto, De 
tomis, which may remind us of the treatise of John Erigena, 
De divisione natura. x\nd so we find that Martinus Polo- 
Nus (a.d. 1271), in his supplement to Marianus Scotus, 
quotes passages which were ascribed to Amalrich, and are 
found word for word in Scotus.J Another important work 
besides exerted an influence which was erroneously ascribed 
to Aristotle, the treatise De catim, which, rather contains 
Plotinus's System of an immanent necessity of Heason, and 
of the necessary development of the Universe from the Abso- 
lute down to the farthest limit, the Hyle. Although its 
contents contradicted the Christian views of Teleology, Free- 
dom and Evil, yet Thomas Aquinas and others strove to 
Christianize the ideas.§ Amalric, in the University of Paris, 
had proceeded from dialectic inquiries to Dogmatics ; at first 
nothing contrary to the Church or to Christianity in its full 
extent was observable ; only surprise was excited by his 
asserting, that as no one can be saved without believing in 
the sufferings and resurrection of Christ, so neither can he, 
without having the conviction that he himself is a member of 
Christ. In this sentiment we may perceive an anticipation of 
Protestant Ideas, and some have really thought that Amal- 
BicH was a Witness of the Truth, who had expressed, only in 
the form of Mysticism, the immediate relation to Christ, But 

* Engelhardt, Kirchengesch. Abhandlungen, p. 251. C. U. Hahn, 
Theol. Stud. u. Krit. 1846. Amalrich v. Beua u. David v. Dinauto v. 
J. H. Kronleiu, ebendaa. 1847. Ritter, Geschu d. chr. Philos. iii. 625. 

t Tractatus iv. Qusestio xx. 2 ; De Tomis, hoc est, De Divisionibus. 

X Martini, Pol. Chronic, ed. Antvp. 1574. 

§ Thomas Aquin. 0pp. ed. Paris, 1660, t. iv. Jourdain, p. 212. 
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he shows himself to be very different in his cast of thought 
He stands on the mjstic-pantheistic point of John Scotus. He 
T^ards the whole Uniyerse as a manifestation of the divine 
Being, a development of God in all existence, the ov in his 
Theophanies. We may see in him how easily a one-sided 
Speculation terminates in Pantheism, — Reason will acknow- 
ledge no bounds, and derive everything from one causality, 
and hence will not acknowledge the relative Independence 
which is involved in the Freedom of the creature. 

The Abbot Joachim of Floria, in Calabria, had prophesied 
an Age of the Holy Spirit which would be distinguished by a 
purer development of Christianity and a more spiritual Reli- 
gious instead of Ceremonial Service; when the Religion of 
Intuition would be supreme, instead of an intellectual scho- 
lastic Christianity. This idea was cherished by the adherents 
of the Pantheistic Party. In the Old Testament God re- 
vealed himself as the Almighty, in the New Testament as 
the Logos. Now, instead of the Incarnation of the Logos in 
one subject, there is that of the Holy Spirit in all who know 
the Truth. Practical errors are said to have been founded on 
the maxim, that if men only live in the intuition of God all 
other things are indifferent. A strict party of the Franciscan 
Order likewise misinterpreted that doctrine of Joachim's. In 
the writings of Francis of Assissi representations are to be 
met with of the relationship of Man to Nature, of a brother- 
hood of all created Beings. Among the spiritual men of his 
Order, one Party explained this pantheistically, and spoke of 
an age of the Father and the Son, and after that had passed 
away the Age of the everlasting Gospel would begin, in 
which the Spirit would abolish all Forms. 

A still more conscious Pantheism proceeded from the Philo- 
sophy of the Spanish Arabians, especially the Aristotelian 
AvERRHOEs, who taught that there was one spirit in all men, 
ignoring individuality, and denying personal Immortality. 
This doctrine met with no little acceptance, so that traces of 
it are to be found out of the circle of professed scholars. In 
the biography of Thomas Aquinas a licentious knight is men- 
tioned, who, on being exhorted to repentance, answered, that 
he was as sure of being saved as Peter, for the same Spirit 
was in him. Frequently the doctrines of Averrhoes were not 
openly expressed, but their abettors concealed their wxvboAki 

"S -s SI 
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under the garb of Orthodoxy. From this resulted the pre- 
tended contrariety between theological and philosophical 
Truth, which might have been made the vehicle for spread- 
ing every kind of Unbelief without correction. It was part of 
the merit of the Schoolmen to combat this distinction, and to 
point out that there can be no absolute contradiction in 
human nature. 

In these conflicts an extraordinary man held a conspicuous 
place, Raymund Lulu,* bom at Msgorca, a.d. 1226. Till 
his thirtieth year he had been quite a man of the world, and 
was known only as an author by his songs ; yet the hidden 
seed of Christian education was not lost, and a conflict was 
developed in his soul between his worldly tendencies and his 
new religious aspirations. One night, while composing a love- 
song, the image of the crucified Saviour was presented vividly 
to him ; he sought to lose the impression, but in vain. By 
degrees his mental activity took quite a diflerent direction; 
along with the power of Imagination^ which had early shown 
itself, other extraordinary powers were brought into exercise ; 
intensity of feeling, joined ynth uncommon profundity and 
acuteness of thought His multifarious scientific and philo- 
sophic interests still remained in close connexion with the 
practical religious ; he was inflamed with a desire to spread 
the Gospel among all unbeUevers, for the purpose of making 
Christianity the ruling religion of the World. As the Cru- 
sades had terminated so unfortunately, he thought of a difler- 
ent method than force of subjecting all heathen nations to 
Christianity, by the power of conviction, and hence strove to 
find the means of representing to all men the truth of Chris- 
tianity. This took in his mind the form of an opposition to 
the Arabian Philosophy. He conceived the plan of a general 
scientific doctrine, which would demonstrate the principles of 
all truth in all the Sciences, especially the Christian dogmas, 
and endeavoured to carry it out in his famed Ara generalise an 
absolute Formula for the treatment of all the Sciences. 
However much he prided himself on this supposed discovery, 
it seems to have been one of the unfortunate attempts of a 

* 0pp. ed. Mogunt. 1722, in ten vols., but of which the seventh and 
eighth seem to have been lost. His writings have not been sufficiently 
used, for the least important, the Ars Generalis, has been chiefly 
noticed. Hence his importance has not been adequately estimated 
even by Hitter. 
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self-confident formalistic intellectoal tendency, and remarkable 
only for the mixture of imagination and intellect. But far 
more important are his other dogmatic and ethical writings, 
which award him a place among the profoundest and most 
acute of the Schoolmen. In a life full of ardent activity he 
was able to pursue his mystical and speculative studies, and to 
compose a multitude of philosophical and tiieological treatises. 
Several times he attempted to make known Christianity in 
North Africa, and disputed with the Arabian Philosophers ; 
but he was cruelly persecuted, and suffered martyrdom at 
Bugia» A.D. 1315. It was a leading object with him to 
prevent the spread of the principles of Avebboes in Theology. 
He combated, on the one hand, this contradiction between theo- 
logical and philosophical Truth, while, on the other hand, he 
advocated Free Inquiry in opposition to those who would only 
admit the Faith of Authority. 

As Pantheistic views were so widely spread at this period, 
the opposition made to them will in part account for the 
influence gained by the Dualist views of the Cathabists. 

SPECIAL HISTORY OF DOGMAS. 

A. THE DOGMAS WHICH BELONG TO THE INTBODUCTION IN 

DOGMATICS. 

The treatment of Dogmatics was cultivated by the Schoolmen 
of this period for the purpose of adding a section to the Pro- 
legomena of Theology, in which they occupied themselves 
with questions which hitherto had been so accurately investi- 
gated ; on the Sources of theological knowledge — the relation 
of Revelation to Reason — the necessity of Revelation — the 
relation of fsdth to knowledge, — ^whether Theology is a Science, 
and what authority it has for being one ; whether it is a theo- 
retic or practical Science ; what is its chief object, and wherein 
its Unity consists; what relation it has to other Sciences, 
especially to the different parts of Philosophy^ The decisions 
on these points were connected with the question — ^what is the 
peculiar nature and seat of Religion, whether knowledge or 
fe^ng ; what is the central point of Christianity in compa- 
rison with other Religions ? On these questions the differ- 
ences were founded wluch separated the Schoolmen in various 
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directions. But ^hat distinguished the deepest thijokers 
among them was, that thej agreed in sharply defining the 
peculiar province of theological knowledge in connexion with 
Religion, and did not as yet mingle Dialectics with Beligion, 
however much it finally prevailed ; they also placed the 
essence of Eeligion in the disposition, and hence in all know- 
ledge presupposed the substance of what was to be known in 
the religious experience of the disposition. Hence they kept 
in the same direction as Anselm, and adhered to the principle 
expressed by Augustin, JPldes pracedit Intellectum, 

Alexander of Hales answered the question whether Theo- 
logy is a Science, in the following manner : — He made a dis- 
tinction in the application of the idea of Science ; Science 
relates either to the completion of the knowledge of Truth — 
in which' case it has to do with Knowledge as such, that is, 
theoretical ; or the Knowledge relates to religious Experience, 
and of the latter kind is theological knowledge.* This Know- 
ledge can only proceed from the disposition. Theology 
demands the human Soul, since it rouses the affections, the 
tendencies of the disposition, by the principles of goodness, 
the fear of God, and love. The relation of Knowledge to 
Faith is therefore the reverse of what it is in the other 
Sciences, since Theology first of all produces Faith, and 
after the Soul has been purified through Faith working by 
Love, the result is the Understanding of Theology. In 
logical Science, on the contrary, rational Knowledge f pro- 
duces Faith. If the former have produced faith, then the 
internal grounds for such conviction will appear. Faith is 
then the light of the Soul ; and the more any one is enhght- 
ened by this light, so much more will he apprehend the 
reasons by which his Faith is proved. There is indeed a 
Faith which does not rise so high as Knowledge, which satis- 
fies itself with probabilities ; but Christian Faith is different. 

* Certitudo 8pecula.tiva and certitude ezperientise ; or certitudo 
secundum intellectum and secundum affectum, quod est per modum 
gustus. 

+ In logicis ratio creat ^dem, unde argumentum est ratio rei dubise 
faciens fidem; in theologicis yero est e conyerso, quia fides creat 
rationem, unde fides est argumentum faciens rationem. Fides, enim, 
qua creditur, est lumen animarum, quo, quanto quis magis Ulustratar, 
-bmto magis est perspicax ad inveniendas rationes, quibus probantqr 
credenda. 
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This proceeds from Experience — appeals to the Eevelation of 
the highest Truths, and hence stands above all Knowledge. 
Accordingly he distinguishes even between a speculative cer- 
tainty of an intellectual kind and that of inward Experience, 
of Feeling which is founded in the surrender of the Soul to 
Truth, or in Love. He meets the objection that if we seek 
proof for the objects of Faith, its value will be taken away. 
Nothing can be more certain to Man than his fiedth. In refu- 
tation of the objection he gives a threefold purpose, for which 
ratio is to be made use of, for the development of Faith, 
(i.) For the advantage of the Believer himself, in order that 
he may come to an understanding of the Truth believed : the 
grace of Faith itself enlightens our reason for that purpose, 
(ii.) Id order to lead the simple to more perfect faith, as the less 
advanced are led to the love of God by temporal blessings, so 
they are led by rational arguments to a higher stage of faith, 
(iii) In order to bring back Unbelievers to the Faith, he who 
wovJd support his cause only by Reason would draw his proofs 
from Beason, and then certainly Faith would lose its value ; 
but as for him who does not support himself on Eeason, but 
trusts to the witness of the highest Truth by itself, to him 
Eeason serves not for proof, but he supports himself on the 
internal experience of divine things; here the word of the 
Samaritans is applicable : " We believe now not on thy testi- 
mony, but because we have experienced it ourselves." Theo- 
logy was in his esteem a practical Science, for it has to do 
with the divine life and assimilation to the Holy Spirit. Its 
object is the Divine Being as made known through Christ in 
the work of Redemption.* He states the objection, that even 
in Theology mention is made of the Works of Creation, but 
rejoins that eveiything else was made in reference to that first 
event ; the Restoration of Man cannot be treated of without 
discussing the Fall, which again leads to the doctrine of 
Creation. Secular Science has to do with the works of 
Creation, but Theology considers everything in connexion 
with the New Creation, the Restoration of Man. 

BoNAYEKTUBA distinguished, in reference to the objects of 
Faith, between their relation to Reason left to itself, which 
acquires knowledge by its own efforts— and to Reason which 
bj the gift of Faith is potentiated to something higher, and is 

* Sefan t ia, da aubstantia divina oognoacenda per Christom, in opere 
y«p*r»tloiiia. 
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transformed by the influence of the new divine life. Faith 
raises the spirit to give assent to divine Truths; Science 
leads to the understanding of what is received by Faith. The 
Conviction attained by Faith does not proceed from rational 
demonstration, but from love to Him who makes the Reve- 
lation. Although the truths of faith may be compared vdth 
other objects of knowledge, yet they are distinguished by this, 
that they operate on the disposition and the feelings. The 
doctrine that Christ died for us, for example, excites the soul 
to love and devotion. 

Albebt the Gbeat defines Christianity as practical Science, 
for although it is occupied with the investigation of Truth, yet 
it refers everything to the life of the Soul, and shows how Man 
by the truths it reveals must be formed to a divine Life. It 
treats of God and his works, not in reference to abstract 
Truth, but to Grod as the supreme good, to the salvation of 
Men, to the production of piety in the inner and outer Man. 
He also distinguishes various kinds of certainty: the theo- 
retical, which merely relates to knowledge (informatio mentis), 
and the certainty of immediate consciousness (informatio con- 
scienti(B). The knowledge obtained by Faith is more certain 
than that derived from other sources ; but we must distinguish 
between the fides informis and the fides formata ; the firet is 
only a means to knowledge, but the second is an immediate 
consciousness. Man is attracted by the object of faith just as 
moral truth leads him to Morality. All Knowledge and Truth 
come from God, but they are imparted in different ways ; our 
Eeason has the capacity to perceive Truth, as the Eye pos- 
sesses the faculty of sight. Natural light is one thing, and 
the light of grace is another. The latter is a higher stage, an 
assimilation between him who knows and the thing known, a 
participation of the divine Life. 

Thomas Aquinas endeavours to prove the necessity of Reve- 
lation, and to refute the objection of Rationalism, that Man, 
who stands at the head of the Creation, would be placed 
below all the rest, if he were not furnished with all the 
powers which are necessary for his destiny, he replies: On 
this very account a Revelation is necessary, because Man is 
exalted above all other creatures, and because he is destined 
for a super-terrestrial end, an end which transcends the limits 
of Natural Reason.'^ Revelation also serves to render man 

* JUud, quod acquirit bonitatem perfeotam phiribcui aoziliis et 
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humble, in opposition to that Pride to which natural Reason 
is prone. Even in the knowledge of truths to which Reason 
can attain by its own power, Revelation has the advantage of 
malring them generally known, for few can attain to them in 
the way of rational inquiry, and their knowledge would not he 
free from error. He denied the contradiction between philo- 
sophical and theological truth ; the truths of natural Reason 
cannot be at variance with those given by Revelation, since 
God is also the Author of Reason. What opposes Reason 
cannot proceed from God.* If we admit such a contradiction, 
it would foUow that something false might be the object of 
faith, which would be an absurdity. In his inquiries re- 
specting the relation of faith, to knowledge he says : — ^A faith 
of authority resting on human opinion is the weakest of all 
things ; but it is otherwise with divine Revelation. Yet 
Theology makes use of human Reason, not, indeed, to prove 
the truths of Revelation, but to deduce other truths from it. 
As other Sciences obtain their principles from other sources, 
and then draw inferences from them, so Theology proceeds 
from those which are made known by a higher light. But 
since Grace does not nullify Nature, but perfects it, and as 
the natural inclinations of the Will serve the divine principle 
of the Christian life, so also will Reason serve the Truths of 
Faith.t We may dispute with opponents if they admit some 
of our Principles, for then they may be shown to be illogical. 
But when our opponents deny altogether the Authority of 
Revelation, the truths founded upon it cannot be proved to 
them. Yet there are in all Creation certain Analogies to 
Divine Truth which may be employed to illustrate revealed 
Truths, though not sufficient to understand and prove them ; 
but whatever is set in opposition to those truths may be con- 

motibus est nobilius eo quod imperfectam bonitatem aoquiret pauciori- 
buB vol per seipsum, et hoc modo se habet homo respectu aUarum 
creaturarum, qui &u;tuB est ad ipsius divinse glorise participationem. • 

* Principiorum autem naturaliter notorum cognitio nobis divmitua 
est iiudta, cum ipee Deus sit auctor nostrse naturse. Hsec ergo principia 
etiam divina sapientia contmet. Quicquid igitur principiis hujusmodi 
oontrarium est, est divinse sapientiae contrarium, non igitur a Deo esse 
potest. 

i* Cum gratia non tollat naturem, sed perficiat oportet, quod naturalis 
ratio subsOTviat fidei, sicut et naturalis inclinatio voluntatis obsequitur 
earitatL 
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tradicted as only seeming reasons, since there can be no self- 
contradictory proofs. Therefore this method must rather be 
applied to the instruction and comfort of believers. If through 
Reason we can attain only a slight knowledge of the highest 
things, yet it is always most delightful. He raises a doubt 
whe&er Theology is a science, since it treats of such a variety 
of objects, and he endeavours to determine the Unity which 
coimects them. He makes the Unity to consist in their 
treating everything in relation to Grod and Divine Reve- 
lation. Then he asks whether it is a theoretical or practical 
Science, and replies that both qualities are to be found in it, 
but it is more speculative than practical. This assertion 
may seem to be inconsistent with tiie fact, that Aquinas held 
the same views on the relation of Faith to Knowledge as the 
Schoolmen already named. But the discrepancy vanishes if 
we understand the assertion in his peculiar sense. He goes 
upon the Aristotelian principle that the Intuition of God is 
the highest destiny of the Spirit, which will be first attained 
in everlasting life. Now, since Theology is occupied rather 
with divine things than with human actions, and its highest 
end is the contemplation of God,* on this account he calls it 
a speculative Science. 

Duns Scotus met the assertion of the necessity of Revela- 
tion, from the standpoint of Philosophy, by the principle that 
Man requires no supernatural knowledge, but can obtain 
everything necessary for fulfilling his destiny by his natural 
Reason. Were it not so, the work of God in his Creation 
would be incomplete. He refutes this objection by an acute 
distinction. The idea of the Supernatural may be formed in 
a twofold manner ; supematuml either in relation to the 
receptive power of Reason, or to the operating cause by which 
certain knowledge is imparted to human Reason. In reference 
to the capability of knowledge implanted in Reason we can 
say, that no knowledge is supernatural, for Reason is so con- 
stituted as to take in all knowledge ; it has a natural inclination 
for imparted knowledge, and all such knowledge contributes 
to its perfection, it is inteUectvs possibUis, But it is different as 
to the second point, which refers to the efficient cause, and the 

* Quia principalius agit de rebus divinls, quam de actibus humanis, 
de quibus agit, secundum quod per eos ordmatur homo ad perfectam 
Dei cognitionem, in qua aetema beatitudo consistit. 
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mode of imparting knowledge. In this respect we may say, that 
some knowledge may be supernatural to Reason, although Rea- 
son is naturally constituted so as to receive it, and finding satis- 
fJEu^tion in it ; lastly, it is supernatural so far as it must be com- 
municated by a supernatural efficient principle, and equally, 
whether this Revelation be internal or external. We do not, 
therefore, deny, that there is a certain province which Reason 
might be able to cultivate by its own powers, a Highest fi'om 
the standpoint of human Re^n, only that this would not be 
sufficient to attain salvation and the destiny of human nature. 
If it be objected that Man would then sink below the level of 
other creatures, since he would not have everything in himself, 
which belongs to his destiny, — ^he replies, if our happiness 
consisted in the possession of the highest knowledge to which 
we can attain by reason, we should not say that Nature was 
defective in the highest creature. Now, let us grant that Rea- 
son could attain so fjEur ; but beyond this there is still a higher 
end to which Reason cannot attain by its own natural powers. 
Precisely in this is shown the dignity of human Nature, that 
in virtue of its receptivity it is adapted to receive something 
more into itself than what it can reach by its own power. Its 
endless receptivity raises it above the whole Creation. Scotus 
therefore maintains something supernatural in the divine com- 
munications. The necessity of tJie communication is, accord- 
ing to him, grounded in this, that the blessedness to which 
man is destined proceeds, not from natural necessity, but from 
Free Will and the grace of God, and is attained by the method 
which the divine wisdom has appointed. Here he brings this 
doctrine into connexion with the divine Will. Scotus there- 
fore also belongs to those who did not regard the antagonism 
between the Supernatural and the Natural as absolute and 
irreconcilable ; Imt, while admitting the necessity of the for- 
mer, at the same time they tried to show the Harmony 
between both. 

ScoTUs also was the individual who first of all entered 
into a fuller inquiiy respecting the Origin and Contents 
of the Bible.* He exhibited, the evidence for its Divinity, 
and its sufficiency for the religious necessities of Man. As 
proofs of its divine origin he adduced the Prophecies, the 
agreement of the Bible with itself, the Authority of the 

* Sentent. Prolog. Qu. 2. 
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Writers, the conscientiousness of those who transmitted it, 
and the agreement of its contents with Reason. What is 
more reasonable than that Man should love God above all, 
and his Neighbour as himself? These are the fundamental 
Principles from which everything else is to be deduced. Also 
the absurdity of the errors opposed to it, speak in its favour, 
as well as miracles and tbe unchangeableness of the Church. 
The Articles of Faith contain nothing by which the Perfection 
of God is not set in a still clearer light, and what contradicts 
them, encroaches on its perfection. As to the other point, 
the Sufficiency of Scripture, he says, if everything necessary 
is not verbally stated in the Bible, yet everytliing may be 
deduced from its principles. He meets the objection that 
the Bible contains much that is superfluous, and not necessary 
for Salvation, and rejoins — that what appears to us superfluous, 
is yet important for the development of Truth. In this respect, 
lor example, the Historical is very important. 

Duns Sootus inquires what forms the essential contents of 
Theology. He is not disposed, like Alexander of Hales, 
to accept Christ as such, for not all the essential truths of the 
Bible are referable to him; the doctrine that the Father 
begat the Son, and the truths which relate to the divine Will, 
cannot virtualiter be contained in the doctrine of Christ, for 
these truths would not be the less necessary even if the Logos 
had not become Flesh. In his opinion, the primum suhjectum 
of Theology, is the doctrine of the Divine Being. At the 
same time he agrees with those who regard Theology as a 
practical Science, and shows that all the Truths which relate to 
the Divine Being, also tend to produce a peculiar determination 
of the life in reference to God. 

William of Paris developes in a peculiar manner the fun- 
damental ideas respecting the nature of Faith. He distin- 
guishes between the standpoint where conviction proceeds 
from the Objective, the rational knowledge of the Objective, 
and where it depends on the Subjective element, the beUeving 
disposition.* The latter method is that of religious con- 
viction. Man rises by virtue of his disposition above the 
reaction of the Understanding. This theologian considers 
as belonging to the essence of Faith, boldness and power of 

* De Fide, c. 1 ; allud est credere ex probabilitate sive ex evidentia 
ipsius credit!, aliud ex virtute credentiB. 
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spirit, firmness of character in conflict with the reactions that 
tend to Unbelief. Boldness overcomes the darkness of in- 
trading doubt, and by its own inward light suppresses that 
which brings darkness. It is somewhat original, that in 
Faith he gives prominence to the practical element of a con- 
flict against the reactions of natural Reason, and discerns in it 
an act of spiritual bravery.* Above all other operatioos 
of the mind is that of Faith, which accomplishes its object by a 
combative power f — a profound psychological mode of con- 
templation. 

BooEB Bacon did not enter deeply into these inquiries, yet 
his discussions on the relation of Philosophy to Theology 
deserve consideration. Theology developes immediately the 
contents of Scripture ; Speculation is the link between Scrip- 
ture and natural Reason. It receives what is true in earlier 
speculation, and conDCcts with it those truths which Reason 
might indeed know of itself, but which it would never have 
found without the impulse which Revelation gives it. Chris- 
tian philosophy can therefore be reconciled with Faith, since 
it asserts rational traths which every wise man admits, 
although if left to himself he would not have known them.;|; 
This corresponds not only to Christian Philosophy, but also to 
the Christian consciousness, which must bring all truth to 
divine Truth, to be subordinate to it and serve it.§ 

Raymund Lulli maintained the agreement of Knowledge 
and Faith, partly from apologetic motives, and partly in oppo- 
sition to the Theory of Averrhoes. " Elevate thy know- 
ledge," he said, ** and thy love will be elevated. Heaven is 

* Manifestiun, quod credere improbabilia fortitudinis est atque 
vigoris nostri intellectus, sicut amare molesta et ignominlosa fortitudinis 
est et vigoris nostri sJfectus. Fortitudo intellectus, qusD tenebras 
improbabilitatiB irrumpat et vincat et luminositate propria ea, quae ilia 
absoondere contendit, lucida et aperta, hoc est credita faciat. 

■f* De operationibus intellectus solum credere bellum babet, omne 
bellum bellica virtute seu fortitudine agendum est. 

t PhiloBophi infideles multa ignorant in particulari de divinia, quae 
si propouerentnr iis, ut probarentur per principia philosophise com- 
pleto, hoc est per vivacitates rationes, quae sumunt originem a philoso- 
phia infidelium, licet complementum a fide Christi, reciperent sine 
oontradictione, et gaudent de proposita sibi veritate, quia avidi sunt et 
magis ftudiosa quam Christiani. 

§ Propter conscientiam Christianam, quae valet omnem veritatem 
duowe ad divinami ut ei subjiciatur et famuletur. — Opus Majus, p. 41. 
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not SO high as the love of a holy man."* This language 
shows how intimately connected he regarded knowledge to be 
with the religious life of the Soul. On the question whether 
Theology is a Science, he distinguishes between what lies in 
its nature and essence, and what it is under certain circum- 
stances. The essence of the Spirit in the strict sense is the 
irUeUigere, Only when the Spirit cannot rise to knowledge, 
mere Faith takes its place ; as the image of an object occupies 
the Fancy when the thing itseK is not present. But in a 
strict sense Theology is Science, since the inteUigere belong to 
the essence of the InteUectus in a strict sense. Since God is 
in the highest sense good and great, he imparts himself to the 
created InteUectus as far as it is capable of receiving his per- 
fection. The Spirit is made in order to refer itself with all its 
powers to God ; hence it must be able to appropriate Him 
above all other objects. t He states the objection, How can a 
finite Spirit comprehend the Infinite? and answers, As he 
who tastes only a drop of the Ocean perceives its saltness, so 
the human spirit attains a sufficient knowledge of the Trinity ; 
but more than this it cannot attain. In a disputation between 
Mdes and Intellecim, the latter says to Faith, Thou art the 
preparatory step by which I attain to a right state of the Soul 
m order that I may soar to higher things. J When the Intel- 
lect rises through Knowledge to the stage on which Faith 
already stands, Faith rises from this point still higher. § In 
his treatise on the Contemplation of God,|| he carries on an 

* De Centum Kominibns Dei, 0pp. t. vi. — Eleva tuum inteUigere 
et elevabis tuum amare. Coelum non est tarn altum, sicut amore 
sanctl hominis. Quo magis laborabis ad ascendendum eo magis 
ascendes. 

f Diaputatio cremitse et Raimundi super aliquibus dubiis qusastioni- 
bus sententiarum Petri Lombardi. Aliud objectum illi minus princi- 
pale esset illi magis appetibile, quam suum objectum magis principale 
quod esset impossibile, et idem esset suo modo de yoluntate, cui 
theologia non esset proprium objectum ad amandum ; et sic de memoria 
ad recolendum quod est valde inconveniens. 

t Quod tu, fides, sis dispositio et prseparatio, per quam ego de Deo 
sum dispositus ad altas res ; nam in hoc, quod ego per te suppono 
credendo, per quod possum ascendere, habituo me de te et sic tu es in 
me et ego in te. 

§ Quando ascendo in gradum, in que tu es intelligendo, tu aficendis 
credendo in altiorum gradum supra me. 

II Concordantiae et Contrarietates inter Fidem et 9A>tionem. 
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inqoirj on the agreement and disagreement of Faith and 
Beaaon* As Faith stands on a height and does not descend 
to rational grounds, so Beason rises to those lofty subjects 
which it brings down to Knowledge. If Faith stands aloft 
and Beason ascends to it, then they are both in harmony, 
because Faith elevates Reason, and by its lofty soaring, 
strengthens and ennobles it, so that it attempts to attain by 
Knowledge to that which Faith has already reached. If 
Reason cannot attain those heights of Faith, yet at least the 
more it strives, the higher will Faith rise. They reciprocally 
elevate each other; hence there is harmony and good- will 
between them. It is the nature of Faith to ascend higher 
than Reason, because the activity of the latter is compounded 
of the Sensuous and the Intellectual ; Faith, on the contrary, 
is simple, and stands above the loftiest height of what is 
known by the Intellect. No contradiction can exist between 
them. Faith calls Reason from mere capability into real 
activity,* when it embraces the law of Religion with Love. 
Reason confines the Intellectus within its limits, since it can- 
not pass beyond them ; but true Faith frees and enlarges the 
InteUectas.^ 

B. THE DOGMAS OF SPECIAL DOGMATICS. 

a. THE DOCTRINE OF GOD. 

1. PROOF OP THE DIVINE EXISTENCE. THE IDEA OF GOD IN 

GENERAL. 

Arguments for the Being of God. The Schoolmen of this 
Period perceived the error in Anselm's form of the Onto- 
logical argument, but they also recognised what was true in it, 
namely, tliat the idea of God is something fundamental to the 
Spirit of Man and undeniable, and this proof they sought to 
employ. In this sense Alexander of Hales says, — the 
idea of God is a habitus naturaliter impressus prim(B veritatis, 
and is foimded on the connexion subsisting between eternal 

* Facit venire rationem de potentia in actum. 

•f Sicut ratio captivatet incarcerat intellectum hominis intra terminos, 
intia quos est terminatus, quia non babet, cum quo eos possit ampliare 
et eztendere, ita vera fides liberat et magnificat ipsum intellectum, 
quia non oonstringit eum intra terminos^ intra quos ratio habet eum 
twrminfttniTi. 
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Truth and the moral nature of Man. But we must dis- 
tinguish between a cognitio in habUu and in acta. The 
habitual lies at the basis of human consciousness ; the actual 
is the developed idea. In reference to the former, the idea of 
God is undeniable ; in reference to the second, a twofold ten- 
dency of the soul is possible — in proportion as it either turns to 
the Bevelation of the highest Truth, or allows Worldliness 
and the lower powers of die soul to govern it. In the latter 
case, the consciousness of God may be wanting, and the fool will 
say, There is no God. This writer distinguishes also between 
the idea of God in general (ratio communis) and the particular 
application of it (ratio propria). The former is true even in 
Idolatry, for that testifies of an idea of God as its foundation, 
though the application of it is erroneous. 

Thomas Aquinas says,* — The knowledge of God in a certain 
confused manner is implanted in all men. Since Man is so 
created that he finds in God his highest good, so in striving 
after Happiness, striving after God is at tiie foundation ; but 
all men do not attain to this consciousness. As to the evi- 
dence for the being of God, he distinguishes between what is 
so in itself, and what is subjectively evident. In itself the 
idea of God is evident, for every one who admits it into his 
consciousness ; but this is not the case with all men ; where- 
fore the Fool can say in his heart, There is no God. But, on 
the other hand, no one special proof can be given for the 
being of G^d. The design of this proof consists in bringing 
the undeveloped consciousness to him from the works of God 
in Creation ; but the effects are not adequate to their cause ; 
they do not allow us to infer the Infinite. 

In reference to the contrarieties in the mode of apprehend- 
ing the idea of God, the peculiar standpoint of Amalbich, 
and David of Dinanto, is to be noticed. The latter described 
God as the principium materials omnium rerum, and in 
reference to the three departments of Existence distinguished 
three principles f — matter the first indivisible principle of the 

* Cognoscere Deum esse in aliquo communi sub quadam conf usioue 
est nobis naturaliter insertum. 

f Concil. Paris, a. 1209, in Martene Thesaur. Anecdot. iv. 163. 
Albertus Magnus, Summa P. I. Tract, iv. Qusestio 20, Membrum ii. ed. 
Lugd. t. zvii. f . 76. Thomas Aquinas, in Sententias, I. ii. Dist. xvii. qu. 
i. art. i. ed.Venet. t. z. p. 235. On Amalrich, see Oulielmus Armoricua 
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ooiporeal 'world; in reference to the spiritual world — spirit 
the first indivisible vwg from which proceeds the Soul ; and ia 
reference to the ideas of Gh>d — ^the first Indivisible in the eter- 
nal Substances. Between these three principles no distinction 
could exist, for otherwise they must be referred back to a higher 
principle of Unity. There are therefore three relations of the 
one divine Being to the corporeal, the spiritual, and the ideal 
worlds. As Thomas Aquinas states * the school of Amalbic 
described Gtod as the principium formale of all things, which 
would indicate a more idealistic mode of conception. Accord- 
ing to their hypothesis, Gk>d is the one subject in all, — Nature 
is his body,— -he alone is the true Being — all objects of the 
senses are only accidentia sine svhjecto. Thus they explained 
the doctrine of Transubstantiation as a symbolical representa- 
tion of this Pantheism. The consecration of the Priest repre- 
sented symbolically what existed independently of it. In 
every Christian God became man ; in the whole of Humanity 
there was an Incarnation of Gk)d, for the consciousness of 
Man was a form of appearance for the Absolute ; G-od was 
conscious of himself in human consciousness. In this sense 
we are to understand the expression that every Christian must 
have the conviction that he is a member of Christ ; God is in 
him as in Christ. 

From this standpoint this party adopted the division of 
History which had been proposed by Joachim of Ploris — into 
the ages of the Father, the Son, and the Spirit ; the Age of 
the Father in the Old Testament ; the Age of the Son in the 
Christian era, which is the era of the Incarnate Logos, of 
positive Eeligion, and of a visible Cultus ; and the Age of the 
Spirit, when God is worshipped only in the form of the Spirit, 
when the consciousness is shared by all that God has become 
Man, and there is no more need of a positive Revelation, since 
the one self-sufficient reason has become self-conscious. A 
priest belonging to this sect, as he was led tx) the stake, 
declared, that so far as he existed, they could not bum him, 
because he was Gtod. himself. 

The Schoolmen, on the contrary, advocated the Personality 

D« Gtestis Fhilippi August! in Bouquet rer Gallic. Scriptt, continued 
by Brial. zvii 83. Martinus Polonus (1271) Chronicon, ed. Antvp. 1574. 
* Summay P. 1. qu. ill. art. 8. 
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of Gh)d. Albertus Magnus says,* God is the causal Being, 
as the efficient, formal cause, and as the final cause, but not 
the material and essential being of things. He is the arche- 
type of all existence, which all are designed to represent ; but 
as the Archetype he maintains his separate existence, and 
exists apart from created things. To the same effect, Aquinas 
says, God is the esse omnium effective et eooemplariter^ but not 
per essentiam, 

2. THE DOCTRINE OF THE TRINITY. 

The example of Augustin was followed in tracing an analogy 
to the Trinity in the human spirit, but yet it was carried out 
in a peculiar manner. Albert Magnus says, — there is no 
excellence among the Creatures which is not to be found in a 
much higher style, and as an archetype, in the Creator ; among 
created beings it exists only in foot-marks and images. This 
is true also of the Trinity. No artistic Spirit can accomplish 
his work without first forming to himself an outline of it. In 
the Spirit, therefore, first of all, the Idea of its work is con- 
ceived which is as it were the offspring of the Spirit, in every 
feature resembling the Spirit, representing it in its acting.f 
Thus, therefore, the Spirit reveals himself in the Idea of 
the Spirit. Now, from the acting Spirit this idea passes into 
reality, and for this purpose the Spirit must find a medium in 
outward action. Tins medium must be simple, and of the 
same substance with him who first acted, if indeed the latter 
is so simple that being, nature, and activity, are one in him. 
From this results the idea in reference to God, of the formative 
Spirit, of the planned Image, and of the Spirit by which the 
Image is realized.J The Creation in time is a Revelation of 
the eternal acting of Gt)d, the eternal generation of his Son. 
The Revelation of God in Time for the sancb'fication of 
Nature, is an Image of the eternal procession of the Spirit 
from the Father and the Son. Our love is only a reflection of 
the divine love ; the Archetype of all love is the Holy Spirit, 

* Sicut paradigma, a quo fiunt et ad quod formantur et ad quod 
finiuntur, cum tamen intrinsecum sit, extra facta formata et finita 
existens, et nihil sit de esse eorum. 

f Format ex se rationem operis et speciem, qusB est sicut proles 
ipsius intellectus, intellect ui agenti si mills in quantum agens est. 

% Spiritus rector formse. 
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who, like all love, proceeds from God. The one Love spread 
abroad through all holy souls proceeds from the Holy Spirit.* 
Love in Gh>d neither diminishes nor increases, but we diminish 
or increase it in ourselves according as we receive this love into . 
our souls, or withdraw from it. 

Aquinas distinguishes the esse intelligeret and velle or amare, 
in God. We cannot, he says, sufficiently prove by Keason 
the relation of the Persons to the Unity of the Essence in 
God, but if once admitted, it may be shown, that the divine 
Persons are derived from God as the perfect ground and cause 
of all things. The derivation of the creatures from God, 
represents but imperfectly the perfection of the Divine Essence. 
Hence^ the Revelation of God leads us back to the perfect 
image which the divine perfection includes in itself, — the 
Son, the principle and archetype of the manner in which the 
creatures are derived from God, and as the origin of creatures 
from God's free love leads back to a principle which is the 
ground of all God's free communications, so it is this principle 
of love under which form everything proceeds from God. 
But the procedere in the form of Love, is the Holy Spirit. 
As far as the Father and the Son are personally distinguished, 
they become united by love, which is the Holy Spirit. Since 
God knows himself, he knows all things. This, his Self- 
knowledge, a procedere secundum intellectum, is the divine 
Word. As God the Father knows himself and all creatures, 
and ei^presses himself in the Word whom he has begotten, so 
far this Word represents him and all creatures in a perfect 
manner, and so he loves himself, and all creatures in the 
Holy Spirit. 

Raymund Lulu says : the goodness of God cannot be 
thought of as inoperative; God must always be represented 
as active in it, and communicating himself. But we must 
also think of Him as the All-sufficient. Without the doctrine 
of the Trinity, the Creation must be regarded as necessary, in 
order that he might communicate himself to it, and then his 
Perfection would be dependent on the Creation. This can 
only be avoided by the doctrine of the Trinity, which repre- 
sents God in his eternal self-revelation and communicative- 

* Una caritas diffusa per omnes animas sanotas per spiritum sanctum, 
ad qoam sieut ezempla omnis dilectio refortur et comparatione illius et 
aesimilatione caritas dici meretur. 

O O *J. 
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ness. For self-communication belongs to the nature of the 
Supreme Gk)0(l, and this, in its highest perfection, is exhibited 
in the doctrine of the Trinity. The Principle of all Existence 
is the Father, the mediating Instrument is the Son, and the 
Holy Spirit is the end and rest of all.* Therefore the Holy 
Spirit cannot again generate another Person ; all that can be 
desired finds its accomplishment in Him. The Father and 
the Son refer themselves through love to the Holy Spirit, as 
the final aim. Inasmuch as Love in God is not a tMng pro- 
duced, it is his Nature. As far as the Father knows himself 
as a Father he begets the Son. Since the Father and Son 
contemplate themselves through love they beget the Holy 
Spirit. The distinction of the divine Persons shows us that 
the divine perfections are not inactive on account of their 
inactivity.f Since Gk>d is equally God in acting as in being, 
he must have different persons in his essence. No substance 
can be without distinction; without distinction it would be 
nothing. J 

3. THE DOCTBINE OF THE CREATION. 

The Schoolmen agitated the question whether the End of the 
Creation is the glory of God or the happiness of the creatures. 
BoNAVENTUBA givcs the following opinion : — God's highest 
aim must be his own glory, for it is said, God created all 
things for himself ; not as if it was necessary for him, or in 
order to increase his glory, but in order to reveal and commu- 
nicate it, in which the highest well-being of his creatures 
consists. Thus there is no contradiction between the two 
Ends, but one is subordinate to the other. Should any one 
say that such a highest End is egoistic, the answer is, that it 
is one thing with God and another with the Creature ; for in 

* See the Liber Provepbionim, the section on the Son of God : Qusolibet 
divinarum rationum est principium per patrem in filio et per filium est 
medium et per spiritum sanctum est quies et finis. Id, propter quod 
spiritus sanctus non producit personam, est, ut appetitus cujuslibet 
rationis in illo habeat finem et quietem. Quia pater et filius per 
amorem se habent ad unum finem, ille finis est Spiritus Sanctus. 

f Distinctio divinarum personarum est ut divinae rationes non sint 
otiosae de infinitate. 

X Quia Deus est tantum Deus per agere, quam per existere, habet 
in sua essentia distinotas personas. Nulla substantia potest esse sine 
distinctione ; sine distinotione non esset quidquam. 
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God there is no distinction between the general and the par- 
ticular good ; he is the original basis of all Good and of the 
highest Good. If He, from whom all other goodness is 
derived, were not to perform all his acts on account of him- 
self the effect that proceeded from him would not be truly 
good. Since the use of the creatures depends altogether on 
their relation to the Supreme Good, everything proceeds from 
the love of GK)d, since he makes all things tend towards him- 
self. Should any one say that it belongs to all creatures to 
seek their own well-being, we answer, that a twofold tendency 
in creatures must be noted ; first, there is Nature in its per- 
verted state, according to which it makes itself the centre ; 
secondly, there is the perfect nature of created Nature in its 
original State, which rises above itself to God, and seeks the 
honour of God more than its own private advantage. What 
is the highest end of Creation must also be the same for 
human actions. Bonaventura endeavoured to prove how this 
end could only be realized by rational creatures. It is true 
that in all creatures there is an unconscious Revelation of 
God, but the Image of God is only in the rational. Since 
God is the highest Light and the Supreme Goodness, he has 
created all things for the communication of Himself. A 
perfect Eevelation would be impossible, if there were not 
beings who understood it. Eational creatures are requisite 
for all ; hence all other creatures are related not immediately 
to God, but only through the medium of rational Beings. 

Thomas Aquinas regards the beginning of Creation as an 
object of Faith ; we cannot prove it by argument nor refute 
the Eternity of Creation, for even by this the divine Causality 
is not denied, since we might regard God's act of Creation as 
not a successive act performed in time ; and the Universe, 
although it had always been, is not to be considered eternal 
like God, but as in the succession of an infinite series of 
moments of Time.* 

4. THE DOGTBINES OF PEOVIDENCE, THE GOVEBNMENT OP THE 

UNIYEBSE, AND MIRACLES. 

It was Abelabd*s endeavour, which was carried on td^a greater 
length by the Schoolmen of this age, to connect the idea of 

* Soinms, P. 1. qiL 46, art. 2. — Esse divinum est esse totum simul 
abtqoe snooeadone ; non autem sic est de mundo. 
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Miracle with aji all-comprehensive divine plan of the Universe, 
and to point out the Harmony between ^e Natural and the 
Supernatural. Thej noticed and refuted manj things which 
have been brought forward in later times on the side of the 
nationalists against the admission of Miracles* Albertus 
Magnus says: — As in Nature it is the same power which 
produces the creatures and guides the development of each 
individual, and the influence of which extends over their 
whole Organism and their individual members, the Power 
which binds the whole ahd the parts together, so there is in 
the Creator the same power by which he created the World, 
which appoints each individual his place, and guides all things 
in due connexion, so that each corresponds to its own Stand- 
point. If we consider it as it is in God, we describe it as 
Providence, that is, the original forma and ratio in the divine 
Eeason, by which all things are conducted to their proper £nd. 
But if we consider it as active in the Creation, in its pre- 
sentation in the development of the Universe, as the order of 
the Universe which proceeds from that Archetype, as though 
it were embodied in the Creation, and as active in the con- 
nexion of the development of natural objects and free i^ents^ 
we call it fatum. Providence, the ordo rerum m mente, is the 
exemplar; fatum is the exemplatum. This idea does not 
necessarily include that of unconditional necessity, but only 
states the divine order of the Universe as phenomenal. 

Alexander of Hales attributed to fatum the effects pro^ 
ceeding from Free Will. Fate (according to him) is a higher 
law which guides the working together of all causes in the 
phenomenal world, and to it belong also the free causes, the 
efifects of which harmonize with those of natural causes in a 
manner corresponding to their peculiar character. The effects 
of Free Will are only prevented from transgressing the bounds 
of Providence. On the rfslation of God to Evil he says, God 
knows the Good as w^ell as the Evil, as if the Light which could 
see itself and its effects, would know that one thing is recep- 
tive of light, and another not so. God has permitted Evil in 
order that the beauty of Goodness might shine forth more 
clearly, and be so much more illustrious. This agreed with 
the older theory of Evil as a foil of Good. But Albert 
Magnus took a different view. The Will of God, he says, is 
m the whole arrangement of efficient causes that which leads 
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and impels all the others to effect that which he wills. With- 
out this God would not he present in all efficient causes and 
m all events; hut he is, potentiallj, present in them, and 
communicates to them power and form. In this connexion 
the doctrine of Miracles is peculiarly modified ; the question 
is, how anything could happen mpra and contra naturam. 
He distinguishes the different meanings of the term Nature, 
which sometimes signifies the unchangeable law of Provi- 
dencOy whereby everything is led to its destined end ; against 
Nature in this sense God can do nothing, else he would con- 
tradict himself.* But Nature also signifies the Law, by which 
the whole Creation is guided, in order to fulfil God's Council, 
the dispositio obedientalU. Nature in this sense is related to 
the former, as fatum is to Providentia, as the copy in the 
phenomenal world is to the connexion of the Archetypal 
Order of the Universe in the Divine Mind. Nature also in 
this sense represents a Divine Law, against which God cau 
do nothing without contradicting himself. But the term is 
also used in a third sense of the common course of Nature, 
which is only a part of Nature in the second sense, and in 
relation to this something may be admitted which is contra na- 
turam and a miracle. Further, he lays down principles which 
are founded in the divine Word, and are patterns for all that 
exists, according to which everything is framed, and which 
determine when and how all things must be brought into 
existence, the causa primordiaies. Upon them rests every- 
thing which comes to pass in the works of Nature and of 
Grace, or in the kingdom of Glory, or according to the com- 
mon course of Nature. If we look at these original causes of 
the first Creation, God also in this respect has done nothing 
against the original course of Nature, for he has placed in 
them the causes of the Miracles which are to take place in the 
course of development.f What we call Miracle, and what 
Nature effects, all serve equally for the realization of the 

* Potentise sive rationes sive yirtutes ad minunila non sunt inditsd 
materise miindi, nisi per potentiam obedienti», per rationes autem 
caosales in Deo sunt. Sicut non potest facere contra seipsum ita non 
potest foeere contra rationes illas et contra opus suum sapienter 
dispositum. 

T Quod Deus non faciat contra legem naturso sequissimam et 
natnralissimam, quam ipse naturse indidit, sed contra consuetum et 
nolns notum corsum naturso. 
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eternal divine Idea. But in the connexion in which we 
speak of a Miracle we must distinguish between the contra 
naturam, which, as to its seed and germ, is not contained in 
Nature ;* and the prater Naturam, which indeed does not 
contradict, but which, according to the course of Nature, 
would only follow in gradual development, and now arises 
suddenly through a higher operation, an accelerated process of 
Nature ;t and lastly, supra Naturam^ the summit of the 
Wonderful, whereby Nature is brought to a higher stage and 
perfected, as, for example, in the Incarnation and Se- 
demption. X 

Thomas Aquinas distinguishes the ordo rerum, as far as it 
depends on the first cause, and is in the divine Beason, In 
relation to this God can do nothing contrary to the Order of 
Things, else he would contradict his own WilL But if we 
regard the ordo rerum as far as it depends on the qualities of 
subordinate causes, God can do something prater ordinem, 
since He is not subject to the cosmical connexion of causes, 
but rather the order of the Universe which depends upon it, 
has been appointed by his free Will, and proceeds from Him. 
In relation to the divine Omnipotence nothing can be called a 
miracle, only in relation to the powers of Nature. § A miracle 
in an absolute sense is what happens prater ordinem of all 
created Nature. || But since we do not know allf its powers 
we call that a miracle which happens contrary to the Order 
known to us, and this is a Miracle in a relative sense. 

5. PREDESTINATION AND PRESCIENCE. 

The Augustinian doctrine of Predestination had the ascend- 
ancy in this age of Scholasticism, yet a departurp from it was 
gradually prepared by Alexander of Hales, and more was 
ascribed to Free Will. Yet Albertus Magnus and Thomas 
Aquinas maintained more logically than Augustin an uncon- 
ditional necessity, without running into the extravagancies of 

* Quod seminaliter non mest in ipso. 

f Hoc quod secundum ordinem naturae paullatim operantis pro^ 
dineretur, velocius et repente producitur. 

t Quod in potestate naturse nullo mode potest esse et tamen ad 
naturam se habet ut perfectio naturse. 

§ Dicitur aliquid miraculum per comparationem ad facaltatem 
.naturae, quam excedit. — Summa, i. qu. 105, art. 8. 

11 Haec proprie miracula, quasi in se ipsis et simpliciter mira. 
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the Predestinatians which were so injurious to the religious 
feelings. Their skill in Dialectics rendered it possible for 
them to escape the dangerous consequences. For that pur- 
pose thej invented a number of distinctions which have since 
been generallj received. They distinguished between a neces- 
titas eonsequentia and a necessitas consequentisy a fiecessitas 
ordinia, and a necessitas reiy that which existed on the suppo- 
sition of a certain connexion, and that which was necessary in 
itself, or a hypothetical and an absolute necessity. Albert 
says : — ^Whatever God knows beforehand in an immutable 
manner may still be mutable in its actual appearance ; at 
once necessary and free. We must only distinguish the 
necessity as fiu* as anything is known beforehand by God, in 
a certain connexion, and the absolute necessity as far as we 
contemplate the phenomenon in itself. Nothing evil can come 
from God ; he, as the Supreme Good, can only be a Source of 
good. Everything created by God is good, and so far tends 
to good. The capability of turning aside and the actual 
aversion comes not from God, but from the Creature, and so 
fiur is created from nothing. When the Supreme Cause com- 
municates existence and the power of acting, and the Second 
cause by virtue of its mutability turns away from the influence 
of the Supreme Cause, a disturbance ensues of what was 
originally good, which is evil. Thus the architectonical art 
imparts to the hand of the workman the tendency to make a 
straight line ; but if his hand trembles the straight line is not 
drawn, although the tendency proceeded from the Art. By 
this definition the free Will may be considered as a certain 
form in which the divine Will is accomplished. But more of 
of Necessity is implied when he says : — The divine Will is 
the first in the whole succession of efficient causes, by which 
it moves and guides to effect what God wills and as he wills 
it. Since Albert proceeds on the assumption that God's 
eternal acting is not conditioned by temporal causes, he 
regards it as of the essence of the Catholic Faith chat Pre- 
destination is founded only in the acting of the predestinating 
God, and not from without. The ground of it is the Divine 
Love, in virtue of which he chose before the Creation certain 
persons to Salvation ; although they were not yet brought into 
existence they were always present as predestinated. To the 
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divine act equally belongs the rejection from Gt)crs presence 
* (abjectio), and the drawing of divine Grace in Time. 

The Monism of Thomas Aquinas is expressed in the most 
unqualified terms.' He asks, whether 6K>d knows Evil, and 
affirms it. He knows Evil as he knows the Gtood and wills 
the Good ; not as if G^d's knowing were the cause of Evil,* 
although it is the cause of the Good bj which Evil is known. 
He has produced all things in order to communicate his Good- 
ness to created Beings, and to represent himself to them bj 
means of it. Because he could not be represented by any 
one creature he has brought them forth numerous and diver- 
sified.t Hence the Universe has a greater share in the divine 
goodness than individuals. But it belongs to the complete- 
ness of divine Revelation that it must include all the stages of 
perfection, and hence also creatures which are good in such a 
way that it is possible for them to fall away from Goodness. 
But it is founded on the nature of things that what may possibly 
fall away from God, at some time actually falls away. The 
whole series of created Beings is better and more complete, if 
there are some creatures in it who really fall away from Good- 
ness.J Without this Evil, much that is good would not be 
realized, and therefore God did not prevent the Fall. Conse- 
quently Evil appears necessary for the exhibition of the divine 
harmony of the Universe. But in order not to ascribe the 
causality of Evil to God, Aquinas distinguishes Evil into posi- 
tive and negative. All in the evil act that belongs to existence 

* Unde patet, quod malum, quod est deviatur a forma et a fine, non 
causatur a scientla Dei. — Sentent. i. dist. 38, qu. 1, art. i. 

t Produxit res inesse, propter suam bonitatem communicandam 
creaturis et per eaa representandum, et quia per unam creaturam 
sufficientur prsesentari non potest, produxit multas creaturas et diyersas, 
ut quod deest uni ad representandam divinam bonitatem, suppleatur ex 
alia, nam bonitas quae in Deo est simpliciter et uniformiter, in creaturis 
est multipliciter et divisim, unde perfectuis participal divinam bonitatem 
et reprsesentat eam totum universum quam alia qusecunque creatura. — 
P. i qu- 47, art. i. 

X £t inde est, quod ad completionem universi requiruntur diversi 
gradus rerum, quarum quaedam aJtum et qusedam infirmum locum 
teneant in universo. Et ut uniformitas graduum conservetur in rebus, 
Deus permittit aliqua mala fieri ne multa bona impediantur. — I. 23, 5. 
Ipsa autem natura rerum hoc habet, ut ques deficere possunt, quando- 
tjue deficiant. — 48, 2. - - . 
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and acting in the proper sense of the term is to be Teferred to 
God as the original cause ; but the negative^ the def edits, is not ' 
produced by God, but proceeds from the defect in the Second 
Gaose,* for where many causes are arranged together the last 
Effect does not necessarily proceed immediately from the first, 
but from the nearest cause, since, according to its nature, the 
power of the first is receiTcd into the second. . Everything is 
subject to Divine Providence, but not all in the same way. 
One part of his creatures God has so constituted, that they 
attain their end by a natural necessity, but to others he has 
added besides this principle, that of the Will. Thus the 
divine Providence operates through both, but in each accord- 
ing to its kind. God's knowledge of the salvation of Men 
Aquinas supposes not to be conditioned by the knowledge of 
the quality of their works, since he does not arrive at the 
knowledge of effects through subordinate causes, but through 
himself. It corresponds with this unconditionality of the 
divine knowledge, not to distinguish in God between what 
proceeds from Free Will and what proceeds from Predesti- 
nation. Divine Providence produces its effects through the 
effects of subordinate causes, so that the same thing may be 
accomplished equally by Predestination and by Free Will. 
Whatever happens is not necessary in order that Predesti- 
nation may be accomplished, but because the Order which the 
divine Wisdom has appointed is maintained. Free Will, 
therefore, according to Aquinas, is not a power of self-deter- 
mination which must be traced back to the will itself, but is 
one of the forms in which the Divine decrees are realized. 
God operates in all beings, he says, but so tliat every being 
is active according to the peculiar constitution given it at its 
Creation. In natural things he operates so as to give them 
power for action ; in Beings possessed of Free Will, so that he 
communicates the power for action, and at the same time where 
he operates the Free Will is active, t But the destiny and 
aim of the act remain in the divine Will. Thus God ope- 
rates in the Free Will according to its need and peculiar con- 

* Et similiter quidquid est entitatis et actionis in actione mala 
redicitur in Deum sicut in causam; sed quod est ibi defectus, non 
cauaatur a Deo, sed ex causa secunda deficiente. 
. f.Ut virtutem agendi sibi ministret et ipso operante liberum 
arbitrinm agat. 
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stitution ; and even when he transforms it, it is in such a way 
that Man freely does that for which the tendency is given him, 
and suffers no compulsion.''^ Man, therefore, helieves that he 
is free. It would involve a contradiction to say that a man 
does not will that for which a direction is given to his Will. 
He sets aside the difficulties of Predestination hy a comparison ; 
we can as little ask why this or that person is predestinated as 
in natural things any reason can he given why, since one suh- 
stance Hes at the hasis of everything, one portion of it exhibits 
itself as Fire, another as Water, since God from the beginning 
has ordained these things ; it depends on the divine Will, as 
it depends on the Will of the builder that this stone should 
occupy a certain place, this or that in the WalLf He distin- 
guished a twofold mode of viewing things in reference to 
Necessity and Contingency. J God knows all things as pre- 
sent, § and by virtue of this presence everything is necessary 
in his sight. But Succession and Contingency belong to 
Time, and as far as we contemplate things in relation to Time 
they appear subject to Accident and Contingency. 

Eatmund Lulli shows great profundity and acuteness in 
his treatment of this doctrine, but he also failed in the 
attempt to maintain freedom in the face of his speculations. 
He says : — ^The World and all its parts are from Eternity 
through the ideas in the Divine Eeason, and in this respect 
the Universe was One, Nevertheless when God created the 
World, he did not place any part of the ideal Existence out 
of himself, else the idea would have undergone a change, 
which was impossible, because God himself is the Idea.|| 
But he willed to create out of nothing what he had with him- 
self from Eternity through the idea. If God's creating and 
upholding agency are only to be distinguished as immediate 

* Etiamsi voluntatem hominis in aliud mutet, nihilo minus tamen 
hoc sua omnipotentia facit, ut illud, in quod mutatur, voluntarie velit. 
— Sentt. i. 26, 1, 8. 

t Summa, i. 23, 5. 

X Sunt futura contingentia, suis causia proximis comparata. 

§ Ejus intuitus fertur ab setemi supra omnia prorit sunt in sua 
prsesentialitate. 

|( Idea esset alterata et non »tema, quod est impossibile quum idea 
sit Deus. 

% Sed divina voluntas voluit quod de nihilo eAet creatum hoc, quod 
ab astemo habuit per ideanu 
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and mediate ageocies ; but everything is to be referred back 
to his creative Act, whether he operates immediately, or 
mediately through the Creatures.* The mediating instru- 
ment is here the vis conservativa in things themselves, which 
eyerything coming from without serves to aid and excite. He 
applies the distinction of immediate and mediate agency to 
the doctrine of Predestination. The Predestinated, he says, 
is God himself according to the Idea, for the Idea and God 
are the same.f This Predestination is, therefore, infalhble 
and unchangeable. But as far as Predestination relates to 
Man created in Time, it is something new, something which 
has a beginning ; and although the newly-created Man is not 
in his essence different from the Ideal Man, yet he is different 
as phenomenal, as far as he stands in the Form of quantity, 
space, and time. Here God does not operate immediately 
and necessarily, but mediately through the agency of Man. 
He predestinated Peter by virtue of the merits of his good 
works, as he gives warmth by means of the Sun and fire. 
Ratmund denies that Predestination is a compulsory thing; 
this would be at variance with the divine Wisdom and recti- 
tude. But yet for God everything is necessary which is 
developed in Time, and the possibility that it should happen 
otherwise is only an assumption arising from the weakness of 
abstract thought ; thus at the basis of his System there is the 
same necessity as in that of Thomas Aquinas. 

b. ANTHROPOLOGY. 

OF man's original state, the fall and its consequences. 

The distinction made by the earlier Schoolmen between what 
was founded in the original constitution of Man and what was 
added by Grace, so that in a certain sense grace was necessary 
even in the primeval state, — was held by the Theologians of 
this Period. They also deduced the necessity of Grace from 

* Et quia creatio ita est per creare' creaturam, quse oonservat aliam 
creaturam, nout est per oreare illam creaturam conservatam, ei^o 
sequitur, quod creatio et conservatio sint idem. 

f Una preedestinatio, quae est Deus, et alia prsedestioatio, qu» est 
effectus et in novo subjecto sustentata et creata, et hoc sine mutatione 
divini intellectus, qui non mutatur per suum effectum, quum suus 
eflESsctos noQ sit novus in quantum in ea, sed est novus quoad se ipsum, 
quum ex nihil de novo sit productus. 
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the general relation of Man to God, They attached a two* 
fold meaning to the idea of Grace in this relation ; they so 
termed the divine coticursus, which relates to all creatures, 
generally ; from this is fo be distinguished the special concur- 
8US, which fits Man to accomplish what he is not competent 
for, with only the assistance of the general concurstta. When 
the relation of Nature to Grace is treated of, the concursus in 
the higher sense is intended. These theologians understood 
by Grace a quality imparted to the Soul, a donum infunan^ 
and distinguished in its operations a certain communication 
which the grace coming from without brings, but which is 
limited to separate endowments, such as working miracles and 
Prophesying, but which does not presuppose the existence of 
the divine life as an animating principle — ^the dispositio ad 
saJutem is still wanting. This is the gratia gratis data. On 
the other hand, the communication by which a peculiar divine 
impress, a permanent divine life, gratia as a habitus is 
bestowed on Man, whereby he becomes acceptable to God, is 
the gratia gratum facieriSf and identical with Salvation, the 
salus ipsa, Alexander of Hales defines the gratia gratis 
data as the gift which is communicated to rational Creatures, 
in order to make them capable, as far as depends on this gift, 
to labour for the eternal salvation and improvement of others. 
It is the more remote preparation for salvation, mere dead 
faith, knowledge without life. Through the gratia gratum 
^faciens salvation itself is added. 

An objection was made to the views of the Schoolmen, 
which they did not leave unnoticed. Why, it was asked, if 
every other being is furnished with everything requisite for 
fulfilling its destiny — why must a higher grace be added to 
human nature? Alexander of Hales replied, — This is 
owing to the higher nature and destiny of Man, which trans- 
cend the limits of Earth. He is created for assimilation to 
Orod, for an end which lies above the powers of all created 
beings. On this account a higher Element must be added, 
the divine life, which restores this assimilation. Only by the 
C/ongenial the congenial can be produced. 

BoNAVENTtJRA says : — As light is an influence which makes 
the bodies that assimilate themselves to it resemble the source 
of light, so is Grace an influence of the divine Spirit, by which 
Man is assimilated to this its source. He connects with this 
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what he had assumed to be the highest end of Creation,* that 
God had created all things for his own glorification in his self* 
revelation, which presupposes the existence of rational crea- 
tures, who would be capable of appreciating the Supreme 
Good, and employing all other good things for that end. The 
Vestigia Dei are in all Nature, but the Imago Dei only in 
Man. The position of Man in the Universe not only shows 
that he is capable of communion with God, but also that God 
can reveal and communicate himself to him in this manner. 
From his origin he carries with him the light of the divine 
countenance.f On the other hand, his Eeason is in harmony 
with Nature; in it the whole Universe is, as it were, con- 
tained, is inscribed upon it, and so planned as to be repre- 
sented in it. As the whole Universe represents God in a 
sensuous totality, so rational creatures represent Him in a 
spiritual totality in the Form of Spirit. J Bonaventura dis- 
tinguishes between the imago and similitiido of God in Man, 
and makes the former consist in the intellectual qualities, § 
the latter in those of the disposition or the heart, || by virtue of 
which only communion with God can be realized. 

Thomas Aquinas represents God as the primus mx>tor, as 
the Cause from which all effects are to be derived. In one 
respect everything True and Good is to be derived from God, 
but we must distinguish what rests upon the powers im- 
parted at Creation, and what is derivable from the Grace after- 
wards added. Of this the whole World presents analogies ; 
everywhere we have to distinguish what lies in the structure 
of a Being according to its original Creation, and the ope- 
rations for which a Being is capacitated by the addition of a 
new Principle. There are certain actions of Water which 
take place according to the qualities of its nature as created ; 
there are others which are not produced till the new power of 
fire is added. 

• Summa, il. 16, 1. 

f Propter hoc fert in ae a sua origine lumen vultus diyina. 

X Quia rationalis creatura et inteUectus quiddammodo est omnia, et 
omnia nata sunt ibi scribi et imprimi omniumque Bimilitudines depingi, 
ideo, eicut totum universum reprsesentat Deum in quadam totalitate 
Bpirituali, nata alia in se spiritualiter continere. 

§ Virtus cognitiva, potentia cognoscendi. 

11 Virtus affectiva,' potentia diligendi, qualitaa in qua principaliter 
assimilatur anima Deo, est in voluutate give affectipne. 
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What relation do the pura naturalia bear to gratia ? The 
answer to this question is important as it regards the doctrine 
of Man's Original State and his Freedom. With it is con- 
nected the determination of the question whether the justitia 
originalis is necessary for realizing the destiny of Man, or 
whether it is only added accidentally, for on this depend dif- 
ferent conclusions respecting Original Sin. The distinction is 
particularly important, whether the dona naturalia and the 
dona gratia are to be distinguished only in thought, so that 
both existed equally from the beginning in the justitia 
originalis, or whether Man was created at first, and first 
received the dona gratuita in consequence of the dona natu- 
ralia having been employed according to his Free Will, so 
that the attainment of them was preceded by a meritum on 
Man's part. According to such a view Alexander of Hales 
supposed Man to be created first in his puris naturdUbus^ 
and then the higher development of Nature follows by the 
infowmatio per gratiam. According to this view Man needed 
grace from the beginning, but it was to be attained by the 
determination of his Will. The original relation of the latter 
to Nature is distinguished from the present in this respect, 
that it required Grace only for its higher culture, not for its 
transformation. Man in relation to Grace was informis iiega- 
tive, without the higher form of life, but not informis privative, 
as he was after the Fall. Hence gratia is informans, not 
reformans. Thomas Aquinas proceeds on the general as- 
sumption that matter and the Form of things were created 
together, but were brought to perfection gradually in Time. 
Man indeed was created first of all in puris 7taturalibus ; but 
these pure natural powers could *not be inoperative, but from 
the beginning must turn to God according to their destiny,* 
and thus Man acquired Grace, which was indispensably requi- 
site for the originalis justitia. Man possessed the rectitude 
primistatus; he was in every respect such as his destiny 
required, t Reason acted in subordination to God. But the 
harmonious relation to him was not founded merely in Nature, 
but Grace is requisite for it. Man needed from the beginning 

• In Sentt. iL 29, 1, 2. — Quum homo creatus fuerit in natnralibus 
integris, quad otiosa esse non poterant, in primo instanti creationis ad 
Deum conyersus, gratiam consecutus est. 

t Summa, i. 95, 1. 
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Oratui as forma superaddita^ in order to complete those opera* 
tions for -which his own nature was not sufficient. Aquinas 
therefore adopted the first view, which only admitted an intel- 
lectual distinction. 

The di£[brence between Nature and Grace was also ex- 
pressed by a double Standpoint of love to Gh)d. Bona- 
YENTUBA tiius expressed the distinction : — There is a stand- 
point of Love to God which is grounded in the original 
Constitution of a rational nature as far as it belongs to the 
Essence of all created Beings to subordinate themselves to 
the whole, and God is the Being to whom the whole of 
Creation refers itself. Hence, even on the Standpoint of 
pure Nature, Self-love must be subordinate to the love of 
God. In a fallen State. the Will of the Creature has taken a 
direction by which Man withdraws himself from Gtod, and 
substitutes himself for the Supreme Good. On the Stand- 
point of mere Nature, among the Heathen, there was a Love 
^hicb tended to subordinate the interest of the individual to 
the general weal ; but the Standpoint of Christian caritas goes 
still farther ; it is a Love which regards the supernatural des- 
tiny of Man. This communion with God as the Supreme 
Good is something supernatural; it is not founded in the 
powers of Nature. 

Duns Scotus proceeds in the track of Alexander of Hales. 
In order to withdraw the will of a rational creature from all sub- 
ordinate pleasure, something must be given to it which attracts 
it with greater power than all the pleasures of his lower Nature ; 
and as such an object is not given in the natural Will, some- 
thing supernatural is required for the Will by which the end 
of its destiny is rendered more attractive for it than created 
things can be. This is, therefore, a donum supematurale, 
and is required for jtistitia originalis. This view led to the 
statement, that lust or desire was implanted in the pura natu- 
ralia^ and was only checked by a power from without. Ac- 
cording to the pure Christian view, human Nature can only 
reach its destiny through the divine life by which it is filled ; 
but here the case is represented as if human Nature must be 
potentiated through the Divine coming to it from without, 
which we must regard as something supernatural and super- 
human ; the germ, therefore, of the tendency which has such 
importaut consequences in Catholicism. If the antagonism 
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of Sensuousness against Reason were only held back bj an 
outward restraint, justitia originalis would also be something 
given from without, and the immediate consequence would be 
that the disposition towards Sin existed already in the ptara 
naturalia. Hence Duns Sootus says there is no distinction 
between the Standpoint of the pura naturalia and the justitia 
originalis; it commences with the transgression of Duly. 
This mode of thought is allied to the ancient distinction 
between human Virtue and the divine Life which exerted its 
influence on Dogmatics and Morals. Hence arose the ascetic 
tendency in the morals of the Schoolmen, the doctrine of the 
consUia evangelica as superhuman perfection, the contrast of 
the Cardinal and the Theological Virtues, while the Christian 
principle is nothing else than the restoration and perfection of 
human nature. If, as according to the view taken by Aquinas, 
Nature and Grace were united from the beginning, and are 
only intellectually separated, certainly the conclusion that in 
consequence of the Fall pure Nature only is left, is in a great 
measure checked, for Aquinas also admits a deterioration of 
Nature by the forfeiture of Q-race. 

The doctrine of Original Sin is conditioned by the doctrine 
of the Original State of Man. 

The Cathabists maintained that a Soul of divine descent, 
a higher Spirit, banished by Satanael to a body, was in the 
first man. From this,. one all human souls descended, and 
hence came Sin. Thus the prop^ation of Original Sin, the 
Unity of Mankind, and the relation of Eedemption to all may 
be explained. 

Aquinas combated the view of the Traducians, according to 
which Sin was transferred by propagation, for this would not 
explain the participation in guilt. Mankind must be regarded 
as an ethical person, and so far Adam's Sin was the sin of all 
men. In original Sin Aquinas recognised two elements, one 
privative, the other positive. The first was the loss of the 
Harmony of original righteousness ; the second consisted in 
an inordinata disposition a discordance which took place 
between Reason and Sensuousness, and in a languor natura. 
Duns Scotus, on the contrary, regarded it only as privatio ; . 
it was the loss of that Grace which repressed the strife that is 
founded in man's sensuous nature, and preserved harmony. 

In connexion with the doctrine of Original Sin must be 
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noticed the relation of the Virgin Mart to the universal sin- 
fobess. Thoxas Aquinas did not hold with the doctrine of 
liar Immaculate Conception.''^ He says : — In the Holy Scrip- 
tures we find nothing more than that the Mother of Christ was 
honoured by Grace before all others. On some individuals, as 
Ehjah and Jeremiah, the distinction was bestowed of being 
sanctified from their birth ; and this was true also of Mary, 
who was purified from her personal sin, but not from the guilt 
that is attached to human nature universally, for this would 
have encroached on the prerogative of Christ as the common 
Redeemer. Nor is the Feast of the immaculata conceptio a 
proof to the contrary^ for this was only introduced because it 
cannot be determined at what time her Purification took place. 
The predisposition to sin (fomes peccati) was indeed not extir- 
pated, but was restrained by the superabundant grace which 
she received in her sanctification. The habitual Original Sin 
did not become actual Sin, since the operations of grace 
repreesed the evil inclinations which existed in the consti- 
tation of the Soul, and preserved her sensuousness from 
every irregular movement ; but after the birth of Christ she 
became altogether freed from the fomes peccati.f Duns 
ScoTUS, on the contrary, maintained the conceptio immaculata^ 
and established it in the following manner.^ As Christ is the 
muversal Redeemer and most perfect mediator, it follows that 
in reference to one person he exercises this Mediatorship in 
the most perfect manner ; accordingly, she was not only freed 
from Sin, but preserved from all Sin, actual as well as original. 
Mary is not diereby placed on a level with Christ, but God 
anticipated the effect of original Sin in her, as when fire is 
brought near inflammable matter, and yet this is not burnt. 
Yet in pronouncing his judgment he expresses himself pro- 
blematically and temperately ; God could effect either that 
she should never, or only for an instant, or for a long time be 
encumbered with original Sin, and at last be freed from it. 
Which of these three actually came to pass only G^d knows. 
Yet his arguments paved the way for the doctrine which was 
afterwards expressed more strongly by Eaymund Lulli. When 

* Smimft, p. ill. q. 27, art. 1. 

f CredeDdam egt, quod ex prole redunda^verit in matrem totaliter 
fcooito sabtracto. 
t Ja Sentent. lii diet. 8, qusest. i § 9. 

^ Y ^ 
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tbe birth of Christ took place, and it was requisite that Maiy j. 
should be a worthy organ of it, she must have been bom free ^ 
from original Sin.* 

C. THE DOCTRINE OF THE REDEEMER AND HIS WORE. ^ 

1. THE OBJECTIVE SIDE. : 

The questKMi whether the Sinlessness of Christ consisted in a 
non posse peccare or in a posse ,non peccare was decided bj ] 
Duns Sootus in favour of the latter; but yet it was only \ 
in a certain connexion that he placed the possibility, and \ 
without mingling the actual weaJmess of Christ's human j 
nature, like Theodore of Mopsuestia. The human Nature 
of Christ, he says, could in and by itself sin (ds se erat [ 
possibUis peccare), since it was endowed with Free Will, and 
this can incline itself to Evil or to Good ; but in union with 
the divine nature it was at the same time so confirmed iQ 
goodness, that it became sinless. He also believed that the ■ 
sensuous impulses of human nature must be admitted to exist : 
in Christ as far as coneuplscentia necessarily forms part of \ 
a sensuous nature. But it belongs to the essence of a rational 
nature that the concupiscentia is adjusted according to the 
measure and order of reason, and this we assume to be the 
case in Christ. 

Many discussions arose out of the question whether Be« 
demption was to be considered as taking place only on account 
of Sin, and therefore as the Eestoration of the fallen human 
race, or whether it would have taken place had there been no 
sin, and hence whether this union of God with human nature 
was necessary for the harmony of the Universe. These ques- 
tions were variously answered according as the Work of 
Eedemption was contemplated on the negative or the positive 
side, as simply a realization of the destiny of Man, or as a 
restoration from the Fall. Bonaventura regards the positive 
view as more in accordance with the judgment of Beason, 
the negative more in agreement with Scripture, since it 
regards the restoration of the human race as the cause and 

* Kisi beata virgo fuisset disposita, qaodfilius Dei de ipsa assumeret 
carnem, scilicet quod non est corrupta nee in aliquo peocato mve 
actuali sive originali, filius Dei non potuisset ab ipsa assiunere camem, 
cum Deus et peccatum non possunt ooncordari in aliquo Bubjed(Oi, 
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end of the Iiicamation of God. Also in this way the interests 
of piety are more firmly supported, for otherwise God appears 
dependent on the perfection of the Universe, since the neces- 
sity is assumed that without this union of Qod with Man 
God's works cannot attain to their perfection ; hut God is 
exalted ahove the Universe. An incitement to devout feeling 
is contained also in our knowing that God hecame Man, in 
order to free Men from Sin. Lastly, as the Incarnation of 
God is a transcendent fact, it presupposes a want on the other 
side which it has to make good. Aquinas on this question 
points out* that what is founded only on the will of God, inde- 
pendently of all merit on the part of the creature, is made 
known to us only hy the Scriptures as the revelation of the 
divine Will. From that source alone we learn that the Incar- 
nation was designed to he a remedy for sin. Had Man not 
sinned he would only have needed inward illumination ; hut 
since through Sin he has sunk down into sensuousness, God 
must present salvation to him through a sensuous medium. 
For the perfection of the Universe, the natural relation of the 
Creation to God would he sufficient as the end of all. But 
the personal union of the Creature ^ith the Creator passes 
beyond the limits of Nature, and transcends the perfection 
which belongs to its original Constitution, so that human 
Nature, since God makes Evil subservient to Good, is raised 
after Sin to a higher stage.f Buns Scotus, on the contrary, 
says: — ^The glorification of the human Nature of Christ in 
union with the divine Essence is supreme, and it is not pro- 
bable that this could be made to depend on anything subordi- 
nate, such as the Sin of Mankind. Therefore, apart from 
this, and for his own sake, was his Incarnation made a part of 
the scheme of Creation. 

Ratxttnd Lulli likewise pointed out that from: the beginning 
it had been the end of Creation ; the Incarnation of God can 
certainly be traced to no other cause than the divine Will, but 
it is required by the Creation. This is a work of free Love ; 
yet that being once granted, we recognise its^ highest per- 
fection to consist in God's entering into this union with the 

* Samma, ill. 1, 8. 

i* Ad perfectionem universi sufficit, quod naturali modo creatura 
ordinereiar in Deum, sicut in finem. Hoc autem exoedit limites 
parftwtloniB natnrg^ ut cieatura uniatur BeO'in persona. 
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Oreatore. On this rests at the same time his highest glorifi- 
cation, and we cannot say that it was only brought about bj 
Sin, but rather that God owed it to himself.* After Sin the f 
Incarnation was necessary, in order that the end for which the c 
World was created might not be nullified, but be accomplished, t 
in spite of the derangement, f i 

Further, the Schoolmen discussed whether the necessity of ) 
the method in which Eedemption was efiPected by Christ could j 
be proved. Aquinas maintained that there was no absolute , 
proof for it. Since Kedemption proceeded from the free Will 
of God, it sufficed to prove that ^is method was not impos- 
sible, and that it was suitable. Supposing that Man had been 
redeemed by an Angel, his perfect restoration could not have 
been efiPected, for Man would have remained dependent on a 
creature. The visible appearance of God was necessary, in 
order that Man might be led from the visible to the knowledge 
and love of the invisible. Setting out from the contemplation 
of the divine Omnipotence, other possible modes of Redemption 
might be imagined, but this method must have ever been the 
most suitable. On the other hand, if regard be had to Man's 
standpoint, no other method was possible than that which was 
chosen by God, since Man by himself alone could render no 
satisfaction. If the relations to God and Man are combined, 
it must be allowed that another method of Kedemption was 
possible, but none so suitable as this. The union of Gt)d with 
Man must give Man the strongest assurance of attaining the 
highest happiness, which consists in immediate union with 
God. Men might have easily been led to despair by the con- 
sciousness of the breach between themselves and God. But 
since Kedemption has been effected, the longing after Salva- 
tion is far stronger, and Men have acquired a new conscious- 
ness of the dignity of their nature. Hence from this time 
they have desisted from the worship of all created beings. In 
these ends Aquinas found the importance of the work of 
Kedemption. As he here joins his own ideas with those of 
Anselm, he agrees also with him in the opinion that the 
satisfaction rendered by Christ furnished what was requisite 
from its intrinsic worth. Like Anselm, he proceeds on the 
principle that for an . injury something must be given which 

* Alias Deus non solveret debitum Mbi ipsi et suis dignitatibuB. 
t Ut satisfaceret illi fini, ad quern mundus fuit oreatuB. 



nrNOGBMT m. Aim william of pabos. 583 

the iqjared party would value as high as, or higher than, what 
had been loet by the injury. Christ's Satisfaction is nbt only 
suffieiens, but mperabundans. If we find elsewhere the various 
instrumentalities of grace scattered, such as the offices of Law- 
giver, Priest, and King, all these are united in Christ, the 
fountain of all Grace. He is the Mediator between God and 
Men, as &r as he communicates what is divine to them, inter- 
cedes for them, and makes satisfaction for their sins. Christ 
is not like one single person, but the mystical head of the 
members which belong to him, inasmuch as what he has done 
IB for their benefit. 

On the other hand, in Innocbnt III. we find no trace of 
An8£IJC*8 views. Expressing himself popularly, he revived 
the ancient notion of satisfaction given to Satan. The end of 
Bedemption he places on the one hand in the Subjective, inas- 
much as Gt>d by the Bevelation of his love moved his enemies 
to love, and reduced pride to humility. But he also connected 
with it an objective importance, and was the first who repre- 
sented the Satis£Eiction of Christ as a reconciliation between 
the divine attributes of mercy and justice. The justice of 
GK>d required the adequate punishment of all, but his mercy 
would not permit this; hence God took upon himself the 
punishment which was due to his justice. This was the first 
assertion of the satisfactio vicaria pamva among the School- 
men.* 

A modification of Anselm's theory is given by William of 
PABis.f It holds good of spiritual as well as of bodily ills, 
that they are cured by their opposites.^ In the first sin and 
all following sins, pride, disobedience, and cupidity were con- 
tained. Pride was in that the most conspicuous ; hence 
Bedemption must commence with its opposite ; God the all- 
sufficient appeared in Christ, under the form of a servant 
He submitted to the obedience which man ought to have ren- 
dered, and assumed his poverty. This alone could be an 
adequate remedy, and an adequate satisfaction, and could only 

* Modum invenit, per quern utrique satisfaceret tarn misericordlsd 
quam justitue ; judicavit igitur, ut assumeret in se poenam pro omnibus 
efc donaret per se gloriam uniyeraia. — Sermo^ i fol. vL ed. Coloxu 1676m 

f De Causis cur Deus Homo. 

X CSap. 6. — Quod oontraria contrariia ourantur tarn in spiritualibus 
quam in oorporalibuB. 
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be rendered by God as Man. The antagonism has been 
reconciled; through Love Man must be led to communion 
with God;* hence God revealed his love by partaking of Man's 
nature, and of his sufferings. God must become Man, that 
Man may become God.f 

Duns Sootus differs from the above as the Hepresentative 
of the more subjective view of the work of Redemption. 
According to this, the effects of Redemption do not stand in a 
necessary and adequate relation to it, so that according to its 
character and nature it must have this importance and pro- 
duce these effects, but they follow because it pleased God, to 
annex Redemption to this price. Everything which is good, 
is good because God has willed it Hence that merit has so 
much merit as God was pleased to attribute to it. When God 
had accepted it, it was so far necessary. He examines, 
what the sufferings of Christ could effect in themselves, and 
what according to the divine decree. It might be said ; — 
Christ suffered for righteousness, for he had seen the sins of 
the Jews, and since he wished to convert them, and held it to 
be his duty, not to be silent upon it, the consequence of this 
was his death ; he died for truth and righteousness. But in 
fact he really presented his sufferings to the Father for us ; 
for if Man could have been redeemed in any other way, he 
was under so much greater obligations to God, since forgive- 
ness was not necessary, and for this reason God had so 
redeemed Men in order thereby to excite them to love Him. 
According to his view, therefore, Redemption Vras not con- 
nected with the sufferings of Christ, ex insito vahre, but 
because it so pleased God, ex divina acceptilatione. Possibly 
a good Angel or a Man begotten without sin might have 
served for the Redemption of Humanity, if God had been 
willing to adopt such a method. This difference in the doc- 
trine of Satis&ction was kept up in the succeeding age. 

2. THE SUBJECTIVE SIDE. APPROPRIATION OF THE WORK OF 

REDEMPTION. 

The essence of sanctification was everywhere regarded as 

* Quia amor axnore convenientius accenditur, sicut ignis igne, decuit 
Deum amorem nostrum amore suo accendere. 

t Quid mirum est, Deum esse factum hominem, participatione 
humanse naturae, ut homo etiam fieret Deus^ congruenti sibi participa- 
tione deitatis. 
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fbanded in the disposition, in the inner Christian life. 
Aquinas gives the following sammary — Christ is our Head, 
inasmuch as He operates upon us by his merits ; but the 
Head can only extend its influence to the members that are 
eonnected with it Although Christ's merits are sufficient to 
cancel Sin, yet for that purpose, connexion with the Head is 
presupposed. The means of this are Faith and Love. Hence, 
he says, the merits of Christ have a being in the Soul accord- 
ing to its different powers; in reference to the intellectus by 
fiuth ; to the affectm, the disposition, by Love ; and to the 
conduct by the imitation of Christ. But these are only three 
different relations in which Man appropriates the merits of 
Christ. He defines Faith to be an act of the Spirit which 
assents to divine truth in virtue of the tendency imparted to 
the Spirit through the Will influenced by Divine Grace.* 
He distinguishes between the theological and the ethical vir- 
taes, and reckons Faith among the former, as representing the 
peculiar Christian principle. Man required this new principle in 
order to become fit for the supernatural in his destiny. The 
theological Virtues have their first relation to the Intellect, 
which receives the principles imparted by Eevelation, for they 
can be known only in the divine light ; and this is effected 
through Faith. If the Will directs itself to the end presented 
by faith as attainable, the idea of Hope arises, and as far 
as a spiritual communion with that which constitutes the end 
of Humanity is required, the idea of Love is produced.f 

We have remarked how the Schoolmen, after Augustin, 
conceived of justificatio not as objective justification, but a 
sulgective sanctification of which faith is die instrument and 
which is realized in Love. Aquinas thought the infusio 
gratia justificantis necessary for tlie forgiveness of sins on 
the part of God, and allowed successive steps in justijicatio ; 
first of all the communication of grace— then the tendency of 
the Free Will to God — then that by which it departs from Sin ; 
and upon this, the forgiveness of sins. In the act of faith is 
contained the admission that Man is made righteous by the 
Redemption of Christ. 

* Actus intellectns aBsentientis veritati divinse ex imperio voluntatia 
a Deo mot» per gratiam. — Summa, ii. 2, 1, 4. 

t Neander, Wissenschaftliche Abhandlungen, Herausg. v. J. L. Jacobi, 
1851, p. 42. 
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This subjective view of Jmtificatio had important conse^ 
quences. The question arose, how could a Man have confi* 
dence that he had received the forgiveness of sins ? Alexan- 
DEB of Hales contended, that on this point there was a 
peculiar knowledge — since neither the cause nor the effect 
fell within the province of human knowledge ; yet a certain 
feeling of knowledge might be possessed upon it ; * only it is 
not infallible, but verifies itself by experience in the feelings 
when these three signs concur, light, peace, and joy. God 
does not will either to give us complete certainty, or to leave 
us wholly in uncertainty. If Man experienced nothing of the 
sweetness of the divine life, he would not be attracted to the 
love of God ; if he had perfect assurance it would easily 
seduce him into pride. 

Aquinas also is of opinion f that no one can have perfect 
certainty on the subject ; only there are signs, if proper at- 
tention be paid, such as, that a man has his joy in God, 
that he despises the World, and is conscious of no gross sins. 
A presage may thus be formed of his forgiveness. 

The consequence for the practical Christian life was that 
men were led to dwell too much on their subjective feelings ; 
and hence the tendency to enthusiastic feelings and visions by 
which assurance was sought for. On the other hand this 
assurance was sought for in painful ascetic efforts, and there 
was danger of a onesided tendency to rely on external 
works. Hence it is evident, how important it was for 
practical Christianity that the Eeformation appeared as a 
counteractive. 

When the question was canvassed, what Man could do in 
order to be a partaker of grace, the idea of meritum was 
introduced. In this expression we must take account of the 
Latin usiis loquendi which lies at its basis, and which does not 
always include the idea of merit. The Schoolmen distin- 
guished between a meritum de condigno and a Tneritum de 
congruo. The former affirmed m>erit in the strict sense ; and 
this cannot possibly exist in the relation of the creature to 
God, and for that reason the Schoolmen denied that Man 

* Scientia affedus per experientiam rei in affectu. 

t Kullus certitudinaliter potest scire se habere caritatem, sed potest 
e aliquibus signis probabilibus conjicere. — In libr. i. Sentt. dist. 17« 
qu. 1, art. 4. 
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oodld make himself worthy of divine Grace. But the 
meritum de congruo or impiuativum is something different ; 
this presupposes that God has connected the impartation of 
Grace with certain conditions. Here therefore is a relation of 
the impartation of grace which rests on the moral order of the 
World. When Man performs his part, on which according to 
this arrangement, grace depends, he earns this meritum as it 
maj he called, though not in the proper sense of that term. 
Grace appears conditioned by the free susceptibility of Man. 
All the Schoolmen are agreed in presupposing a certain 
preparation, a preparatory form for the operation of grace. 
But the fundamental principle was carried out in various ways, 
and this difference forms one of the points of variance be^ 
tween the Franciscan and the Dominican Theologians. 

Alexander of Hales introduced a real deviation from the 
Augustinian type of doctrine. He always presupposes that 
Grace cannot be merited as a debt. All men are in the same 
lost state, but God in his love is willing to bless them by the 
communication of his grace. He has only a£axed the condi- 
tion that Man does what he is able to do according to the 
power of his free Will which still remains to him. God alone 
can make Man capable by his Grace, but if Man does his 
part, the divine preparative grace will be imparted to him. 
This communication of God's love surrounds him hke a light, 
which shines everywhere, but there must be a susceptibility to 
receive it, and according to this its operation is determined. 
A rich man distributes alms, — one stretches out his hand, 
another does not ; hence the preparatory grace is imparted to 
the one and not to the other. 

On the other hand Thomas Aquinas, supposes no such 
condition depending on free self-determination, as appears from 
his work on Providence. He has certainly an assumption, 
formed according to the Aristotelian categories which affirms 
that no effect can ensue but on susceptible materials. Thus 
also the effect of Grace is realized only in a definite suscep- 
tibility, but this is referred exclusively to God's act from 
whom every impulse comes. Everything which is requisite to 
make men susceptible of Salvation, belongs also to the effects 
of Predestination. The consequences of his presuppositions 
lead further than Augustin, since, according to them it neces- 



588 THS HISTORY OF CHBI8TIAK DOGKAS. 

sarilj follows that even the Freedom of the first man before 
the Fall is not to be viewed in a manner di£Eerent from 
this. 

d. THE DOCTRINE OF THE SAGBAMEIITS. 

The Schoolmen were not satisfied with accepting the 
doctrine of the Sacraments as simply ordained, but wished to 
prove their necessity in the scheme of Christianity. They 
were especially led to these discussions by their coidUct miii 
those who attributed only a symbolical meaning to the 
Scripture Sacraments. 

Thomas Aquinas regards the sufferings of Christ as the 
general cause of Salvation for men, but it needed special 
means in order to apply this universal cause to all single 
instances. The Sacraments are the means by which men are 
enabled to appropriate the blessed consequences of Chrisf s 
sufferings. They must be connected with visible signs, since 
it is consonant to human nature to ascend to the Spiritual 
through the Sensuous. And Providence takes care of all 
creatures in a manner suited to their nature. Moreover, 
Salvation must proceed from that part which is the seat of the 
disease. Man Uirough sin has turned to the things of sense; 
the reaction must also proceed firom the same quarter. Lastly, 
human activity relates peculiarly to sensuousness which easily 
leads to superstition ; through the Sacraments a higher 
employment is given to sensuousness, and thereby that seduc- 
tion is avoided. As the incarnation and sufferings of Christ 
took place in the sensible World, so also sensible means serve 
for ^eir appropriation. Aquinas endeavours to prove the 
necessity of ihe Seven Sacraments on the principle that the 
whole life should be consecrated to God's grace ; its gradual 
development firom birth to death vras surrounded by the 
Sacraments, (i.) The birth of the spiritual life takes place in 
Baptism (ii.) The growth ta maturity is through Confirma- 
tion (iii.) the nourishment of the spiritual life is through the 
Lord's Supper. If Man were bodily and spirituaUy sound 
throughout, he needs nothing more ; but for the healing of his 
sickly state he requires (iv,) Penance ; (v.) the promotion of 
his recovery by certain means is signified by £xtreme 
Unction* MoreoTer it k of importanoe that Man should 
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receive religious consecration for the business of life ; this for 
the spiritual life takes place in (vi.) Ordination, and for 
natural propagation (vii.) by Marriage. 

The question was variouslj handled, how the divine co- 
operation in the Sacraments is to be conceived. According 
to one view, a divine agency and efiPect inheres to the 
Sacraments objectively, and the New Testament Sacraments 
are distinguished from those of the Old by communicating the 
Divine while the latter only indicated it But the difficulty 
must occur, how this should be communicated to the 
sensible element, since there was a wish to guard against the 
deification of the objects of sense. It rendered the decision 
more difficult, that the Church doctrine had connected the 
efficacy of the Sacrament, the objective justification, with the 
outward operation, ex opere operato, and that the Schoolmen 
were obliged to admit this prevalent notion into their system. 

Alexander of Hales ascribed to the outward signs, a 
supernatural power communicated to them, a power which was 
wonderfully communicated to the corporeal eu/ens. So far 
they are causes of Grace through the objective working, 
ratione operis operati, in contradistinction to that which pro- 
ceeds firom the subjective tendency of the disposition. Yet he 
adds the sentiment, that this effect is not to be ascribed to the 
outward element in itself, but to it as combined with the whole 
rite. A justifying power is indeed ascribed to the Sacraments 
in and for themselves, but yet God is the efficient cause from 
whom alone everything proceeds; the Priest is only the 
ministering Organ, and the Sacraments place Man in a condi- 
tion to receive the divine communication. 

Aquinas combats a remarkable representation in which we 
recognise the reaction of a more liberal spirit against the 
Church views. To many it was a stumbling-block that the 
Sacraments should be regarded as caitsa gratia; they wished 
only to affirm that God had connected the operation of his grace 
upon the soul with the condition of the rite, and that Grace 
accompanied the use of the Sacraments. As when a king 
wishes to distribute a treasure, and connects with the reception 
of it by each person the condition, that he should show a 
leaden penny, so the Sacraments stand in relation to grace. 
Aquinas on the contrary vindicates the view held by the 
Choxeh; that in the Old Testament the Sacraments are 
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Btantiatioii. He attempted to prove against Aquinas that a 
real Presence without Transubstantiation was conceivable^ 
and maintained that the Bread and the Body of Christ stood 
in the same relation to each other as the two Natures in 
Christ. According to this view, all the predicates of the Body 
of Christ might be transferred to the Bread and Wine 
without giving offence ; for example, in this sense it might be 
said the Body of Christ was broken ; this view was also 
favoured by the words of the Institution. Yet he was not 
disposed absolutely to condemn the doctrine of Transubstantia- 
tion, in deference to the authority of the Pope and the Lateran 
Council of A.D. 1215. But in spite of this submission to the 
Church he was prohibited from reading and disputing in a.Di. 
1304.* 

As a consequence of the doctrine of Transubstantiation, the 
opinion was entertained that the Body of Christ was there 
even independently of the administration. Hence such ques- 
tions were raised as, whether a mouse could partake of the 
Body of Christ, and much perplexity was felt in answering 
them. Many persons were shocked at such representations. 
BoNAVENTURA says. However much may be urged in favour of 
this opinion, pious ears will dread to listen to it Also 
Innocent III. in his treatise De mysteriis MissdB, expresses 
himself against the possibility of such a desecration. He 
says, As far as it relates to us, Christ's Body retains the 
resemblance to perishable food ; but as to what concerns 
itself, it does not lose the reality of an indestructible Body, 
That, which outwardly appears (species) may be bitten or defiled, 
but all this cannot affect the presence of the Body of Christ. 

On WITHHOLDING THE CUP uo decisiou had been made in 
the former Period; in this age it gained the victory. 
Alexander of Hales maintained, that the Blood of Christ was 
contained specially in the Wine, and his Body specially in the 
Bread, yet that Christ wholly was under each of the two forms. 
The Blood was connected with the Body by the concomitantia 
unionisy an expression which he was the first to use. But he 
did not infer from this that the Supper must be partaken of in 
one form. When he proposes a question on this topic he 
says, The concomitance is in favour of it, but on the other 
hand the Institution by Christ is under two forms. He decides 
* See his Determlnatio, edited by Peter Allix, London, 16S6. 
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certainly in virtue of the concomitance the Supper can be 
1 under one form. The Church had introduced the 
»m in order to guard against spilling the blood. He 
3S legends to prove that in the breaking of the Bread the 
had been filled with blood. The distribution of Christ 
Bs only to the manner in which the Supper was taken 
the person who consecrated it. The reception of the 
)er under the two forms was indeed more efficacious, but 
isage of the Church must be followed. 
LBEBT the G-BEAT was in favour of the complete distribu- 
of the elements, because the Institution of Christ ought 
) followed ; but Aquinas vindicated the administration in 
kind. For the right administration of the Sacrament 
)leteness was required as to the Sacrament itself, and on 
part of the communicants, reverence. The former was 
ioncem of the Priest ; as to the latter, the withholding of 
up was introduced and retained by the Church, as a sea- 
ble custom, on account of the diversity of the communi- 
I. , BoNAVENTUEA declared himself in favour of withhold- 
he Cup, which was constantly becoming more general. 

2. Penance. . 

• 

decisions given by Peter Lombabd respecting the three 
of penance, were retained and confirmed by the legal 
ion conferred by Innocent III. on Auricular* Confession 
essio auricularis), Alexander of Hales distinguishes 
3en Attritio and Contritio. The former is the penance 
1 does not proceed from true love to God, but from fear, 
lence can present no disposition of the soul that is accept- 
to God, but only serves as a preparative ; contritio, on 
ontrary, is that true anguish for sin which proceeds from 
; attritio is the terminus a quo, contritio is the ter* 
8 ad quern. All agree in this, to regard contritio as a 
sary condition of the forgiveness of Sins and salvation ; 
special satisfaction to the divine Justice is required for 
nns. Penance as opera pcenalia. In substitution for the 
hments inflicted by God, those voluntarily submitted to, 
I the Church prescribes, might serve. They can procure 
ption from the severer punishments of the ignis pur- 
itts. This doctrine gave great importance to ecclesiastical 
hments, and to the Priest who was authorized to prescribe 
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Btantiation. He attempted to prove against Aquinas that a 
real Presence without Transubstantiation was conceivable* 
and maintained that the Bread and the Body of Christ stood 
in the same relation to each other as the two Natures in 
Christ. According to this view, all the predicates of the Body 
of Christ might be transferred to the Bread and Wine 
without giving offence ; for example, in this sense it might be 
said the Body of Christ was broken; this view was also 
favoured by the words of the Institution. Yet he was not 
disposed absolutely to condemn the doctrine of Transubstantia- 
tion, in deference to the authority of the Pope and the Lateran 
Council of A.D. 1215. But in spite of this submission to the 
Church he was prohibited from reading and disputing in a.d. 
1304.* 

As a consequence of the doctrine of Transubstantiation, the 
opinion was entertained that the Body of Christ was there 
even independently of the administration. Hence such ques- 
tions were raised as, whether a mouse could partake of the 
Body of Christ, and much perplexity was felt in answering 
them. Many persons were shocked at such representations^ 
BoNAVENTURA says, However much may be urged in favour of 
this opinion, pious ears will dread to listen to it Also 
Innocent III. in his treatise De mysteriis Missa, expresses 
himself against the possibility of such a desecration. He 
says. As far as it relates to us, Christ's Body retains the 
resemblance to perishable food ; but as to what concerns 
itself, it does not lose the reality of an indestructible Body, 
That, which outwardly appears (species) may be bitten or defiled, 
but all this cannot affect the presence of the Body of Christ. 

On WITHHOLDING THE CUP uo dccisiou had been made in 
the former Period; in this age it gained the victory. 
Alexander of Hales maintained, that the Blood of Christ was 
contained specially in the Wine, and his Body specially in the 
Bread, yet that Christ wholly was under each of the two forms. 
The Blood was connected with the Body by the concomitantia 
unionis, an expression which he was the first to use. But he 
did not infer from this that the Supper must be partaken of in 
one form. When he proposes a question on this topic he 
says. The concomitaiice is in favour of it, but on the other 
hand the Institution by Christ is under two forms. He decides 
* See his Determinatio, edited by Peter Allix, London, 1686. 
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that certainly in yirtue of the concomitance the Supper can he 
taken under one form. The Church had introduced the 
custom in order to guard against spilling the blood. He 
quotes legends to prove that in the breaking of the Bread the 
dish had been filled with blood. The distribution of Christ 
relates only to the manner in which the Supper was taken 
from the person who consecrated it. The reception of the 
Supper under the two forms was indeed more efficacious, but 
the usage of the Church must be followed. 

Albebt the G-BEAT was in favour of the complete distribu- 
tion of the elements, because the Institution of Christ ought 
to be followed ; but Aquinas vindicated the administration in 
one kind. For the right administration of the Sacrament 
completeness was required as to the Sacrament itself, and on 
the part of the communicants, reverence. The former was 
the concern of the Priest ; as to the latter, the withholding of 
the cup was introduced and retained by the Church, as a sea- 
sonable custom, on account of the diversity of the communi- 
cants. BoNAVENTURA declared himself in favour of withhold- 
ing the Gup, which was constantly becoming more general. 

2. Penance. 

• 

The decisions given by Peter Lombard respecting the three 
parts of penance, were retained and confirmed by the legal 
sanction conferred by Innocent III. on Auricular Confession 
(confessio aurictdaris). Alexander of Haxes distinguishes 
between Attritio and Contritio. The former is the penance 
which does not proceed from true love to God, but from fear, 
and hence can present no disposition of the soul that is accept- 
able to God, but only serves as a preparative ; contritio, on 
the contrary, is that true anguish for sin which proceeds from 
Love ; attritio is the terminus a quo, contritio is the ter- 
minus ad quern. All agree in this, to regard contritio as a 
necessary condition of the forgiveness of Sins and salvation ; 
but a special satisfaction to the divine Justice is required for 
past sins, Penance as opera poenalia. In substitution for the 
punishments inflicted by God, those voluntarily submitted to, 
which the Church prescribes, might serve. They can procure 
exemption from the severer punishments of the ignis pur- 
gaioritu. This doctrine gave great importance to ecclesiastical 
punishments, and to the Priest who was authorized to prescribe 
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to each individual the proper acts of Penance, and to select 
such as were most salutary for him, as heing especially opposed 
to his own sins. Under these views, the juridical inspection 
and treatment of ecclesiastical penance became more fully 
developed, and with it was connected,-— 

THE DOCTBINE OF INDULGENCES. 

Originally an Indulgence was only a remission of certain 
kinds of Penance which were exchanged for a fine. In the 
Crusades the custom arose of a general or plenary Indulgence 
{hidulgefitia plenaria\ with which was connected the remission 
of all Penance, provided the Crusade was undertaken in their 
stead. Yet the Church did not always mean by an Indulgence, 
the remission of sins in the strict sense. The Schoolmen 
tried to prove that the Church was authorized to give such 
indulgences on certain grounds. At the same time they 
developed the doctrine of the Treasury of merits which the 
Church had to dispense, and employed it for establishing 
the theory of Indulgences. At the foundation of this dogma 
was the Christian idea of fellowship in all goodness, w&ch was 
brought about by the Spirit of Christ. But this idea was 
applied sensuously; and there was connected with it the 
erroneous distinction between the Standpoint of perfection, 
and that of fulfilling the Law. It was supposed that the 
saints had suffered more than was necessarv for the satisfac- 
tion which they had to render to the divine justice for their 
own sins. Thus the representation was formed of the Thesau- 
rus meritorum or supererogationis, Robert Pulletn, who 
first of all propounded it, only mentions the treasury of Christ's 
merits, and adds, that the merits of the Fathers were made 
acceptable to God through Christ. It was further concluded 
that the Church as the Steward of this treasure of the merits 
of Christ, and of the Saints, could appropriate a portion to 
any one on good grounds, in substitution of the punishments of 
the Church which he would otherwise have to suffer. There- 
fore by virtue of the possession of this treasure, indulgence 
from tiie punishments of the Church was granted under the 
notion that the receiver had spiritual fellowship with the trea- 
sure. Hence true contritio was required as the condition, 
and regard was had at first to the help which was thereby 
obtained for accomphshing some pious work. But the doc- 
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trine of Indulgences was not always propounded in this con- 
nexion. Many declared that the Indulgence could only for 
any one as much as his hith and devotion demanded, and 
thus the doctrine of Indulgences hecame very subjective and 
▼ague. William of Auxerbe set forth six conditions of Indul- 
gences, but added, that if these terms were always expressed, 
die laity would not be so ready to purchase indulgences. 
The Church, indeed, sometimes conceals the six conditions; 
but if she deceives the faithful, she does not utter falsehoods. 
Thoicas Aquinas vindicates the doctrine of a treasure of 
merits, and quotes for it Col. i. 24. He also bears testimony 
to the grievous unspirituality of the system of Indulgences, 
and quotes the opinion of some respecting the silence of the 
Gfaarch, that, like a mother who stimulates her children to 
good behaviour by showing them an apple, she makes use of a 
pia Jraus; but he rejected this notion as palliating falsehood. 
We see that, however what was erroneous in connexion with 
the Church doctrine, might be spiritualized by the Schoolmen, 
yet in practice the disgraceful consequences would still mani- 
fest themselve 
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BooBuet, Geschichte, fortgesetzt von Cramer, vii. 791. Bitter Gesch. der Cluistl. 

Philosophie, iv. 517. 

GENEKAL HISTORY OF DOGMAS. 

ScHOiASTicisM in the thirteenth centuiy had reached its 
highest point, and was followed by a period of Transition. Of 
such periods, it is true that they are important for development 
on the whole, for the general tendencies which intersect one 
another, but not in an equal degree for the development of 
particular doctrines. The characteristic of this Period was on 
the one hand that the old Church theocratic standpoint had 
reached its climax, and that now corruption spread by a 
more rapid growth. In vain attempts were made to check it, 
and reactions gave rise to new tendencies called forth by 
antagonism. We here see in part the dawn of a new Chris- 
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tian era, witnesses of revived truth, and forerunners of the 
Reformation, and although they partially succumbed to the 
supremacy of what was old, yet fliey prepared the way for 
victory. On the other hand, middle schemes were formed 
which attempted to improve the old system without adopting 
the new. These also prepared the way for the New Creation, 
although by their inconsequence they were not in a condition 
to make head against the ruling tendency. Along with the 
omens of the Eeformation, others also appeared of a destruc- 
tive tendency, which might have overturned the Positive in 
Christianity ; but it was repressed by the power of the Refor- 
mation, though it again made its influence felt at a later 
Period. 

The greatest minds of the Scholastic Theology had exerted 
themselves in the former period. Others now followed, who 
repeated what the originals had said. The opposition of the 
schools of the Thomists and Scotists was still further deve- 
loped. But a few distinguished men still appeared among 
them. In the fourteenth century, Durando of St. Porciano, 
a Dominican, was a man of note among the Thomists. From 
A.D. 1313 he was Teacher of Theology at Paris, died Bishop 
of Meaux a.d. 1333, and had the title of Doctor resolur 
tissimus.'^ Among the Scotists was Franciscus MATRON.f 
But more eminent still was the Franciscan, William of 
Occam, Teacher of Theology in Paris, then Provincial of his 
Order in England; from a.d. 1328, protected by Lewis of 
Bavaria, for whom he combated ; and died a.d. 1347 ; he was 
styled doctor siiigularis, invincibUls, venerabUis inceptor. J In 
the preceding period Realism had gained the victory, since 
its dogmatic positive tendency suited the confidence of con- 
viction which the age cherished. But now, when the 
MedisBval Theology neared its destruction, and Scepticism 
gained ground, Nominalism found an entrance, which favoured 
it by its subjective mode of view, and of which William of 
Occam was the new founder. Thus, to the conflict of the 
Thomist and Scotist schools, that of the Nominalist and 

* Opus super Sententise Lombardi, ed. Paris, 1508 ; Venet. 1571. 

+ Franciscus Mayron de Digna (Digne in Provence), died a.d. 1826. 
In Sentent. de Univocatione entis. de Primo Principio. Venet. 1520. 

t Qusestiones super Quatuor Libros Sententiarum, Lugd. 1495. 
Centi logicum theologicum quodlibeta, tractatus de Sacramento altaris. 
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Realist was added, — an antagonism which would be very 
important in dogmatic controversies. In Wycliffe, a chief 
representative of the Reformatory tendency, we recognise also 
one of the ablest advocate^ of Realism. He showed himself 
as sach, in his treatise, De universalibua realibus, which still 
remains unpublished. In the Hussite controversy, at the 
University of Prague, the opposition of the Realist and Nomi- 
nalist tendencies coincided with that of the reformatory and 
anti-reformatoiy. We might from thence infer that Nomi- 
nalism had connected itsell' with the interests of the existing 
Church standpoint, and Realism with that of the Refor- 
mation ; but this cannot be substantiated, as is evident from 
the connexion of Realism with the Church tendency in the 
former period. On the other hand, John Wessell, one of 
those who laboured most powerfully for the Reformation, was a 
Nominalist. It often depended on the peculiar subjective 
views of the Theologians, whether they were inclined to 
Nominalism or Realism, and introduced philosophical contro- 
versies into those of theology. Gabriel Biel of Spier 
(died A.D. 1495)* closes the succession of schoolmen, in 
whom we find many elements of an independent thinker. 
In proportion as Scholasticism sank, and lost itself in barren 
subtleties, it gave less satisfaction to the awakened, living, 
religious craving, and the reaction of other tendencies became 
stronger. 

Nicholas of CusAf had acquired notoriety by the part he 
took in the conflict of the Council of Basle against Euge- 
nius IV.; but, at a later period, became unfaithful to the 
more liberal Church standpoint. His treatise, De docta igno- 
rantia, is directed against scholastic dogmatism, and shows the 
insufficiency of human knowledge. A peculiar reaction 
appeared at Toulouse, in Raymond de Sebonde.J Since 

• Oollectorium ex Occammo ; or, Commentarii in libb. quatuor Sen- 
tentiarum, Tubg. 1502, 2 voll. Expositio Canonis Missse. Tubg. 1499. 

t Nicolaus Chryfftz (Krebs of Cues, on the Moselle, bom a.d. 1401, 
died 1464, as Cardinal.) De Catholica Concordantia, libri 3 ; De Docta 
Ignorantia, 0pp. Paris, 1414. 

X Teacher of Katural Philosophy, Medicine, Philosophy, and Theo- 
lo^, in Toulouse. Theologia Naturalis, ed. Francf. 1686, 61. See 
Niedner, Eirchengesch. p. 666. On the literary history, see Dr. C. L. 
Kleiber, De Raimundi quern vocant de Sabunde vita et Scriptis, Berol. 
1S5&. J>r. Eleiber has compared the Parisian manuscripts of the 
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Scholasticism multiplied dogmatic questions, discussed tbe 
articles of faith in huge volumes, and the Bible was closed to 
the laity, he wished to present a religious system for eveiy one. 
He attempted this in his Liber Creaturarum, or Theologia 
NaturaliSy a name which he first of all used ; but he under- 
stood by it, not like later writers, a certain general religious 
doctrine of reason, but the doctrines of the Christian religion. 
He spoke of human nature as restored by Christianity, and 
reckoned as the religio naturalis, all the principal Christian 
truths, as those to which all nature points. Nature and Holy 
Writ are the two books of Divine Kevelation, which are given 
to Man, and supplement each other. By sin man lost the 
key for understanding the Revelation in Nature ; by the 
Kevelation of Grace it is restored to him. Man is tbe first 
letter in the Alphabet of Creation, the Microcosmos, and the 
key for imderstanding the universe. But he has lost himself 
in outward objects, and must first be brought back to himself, 
in order to understand both himself and Nature. 

When the corruption of the Church was examined, some of 
its causes could not but be traced to the decay of Theological 
study. Scholasticism served to support the ancient canon-law; 
hence, men of a practical reformatory tendency, aimed at an 
improvement of Theology, and returned to the study of the 
Bible and the older Church doctrine. Among these are to be 
classed the celebrated Parisian Theologians of the fifteenth 
century : Nicholas of Clemange,* a.d. 1393, E,ector of the 

Theologia Naturalis, the oldest of which gives the most exact informa- 
tion respecting the circumstances of Raymond ; it calls him Raimundus 
Sabiende, for which another manuscript has Sebeide. Dr. KJeiber's 
supposition, that by this Sabsedo in Spain is meant, and that Sabunde, 
or Sebonde, is a corruption, has so much more probability, as no town 
is known which bears the latter names. That oldest manuscript says, 
that the work was begun in Toulouse about 1404, and finished about 
1436. Dr. Kleiber, besides, makes it probable that another work, 
related throughout in its contents to the Theologia Katuralis, but 
written in the form of a dialogue, which appeared under various names, 
Qusestiones Disputatae, Quodlibeta, Viola Animae, did not proceed from 
him, but was a popular summary of his Theologia Naturalis by another 
hand. Dr. Kleiber also rightly maintains that from the Apology of 
Montaigne for Raymond, it does not follow that the Theologia Naturalis 
was written in Spanish, but rather the contrary. — [JaooblJ 

* 0pp. ed. J. M. Lydius, Lugd. Batav. 1613. Also Hermann von der 
Hardt in der Gesch. desConcils von Constanz. Nicolas de Clemangis, 
£a Vie et ses Eorits, par Ad. Muntz. Strasb. 1846. 
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University, then private secretary to Benedict XIIT., died 
about A.D. 1440. Piebbe d'Aillt,* a.d. 1876, a teacher; 
AJ). 1389, Chancellor of the University; a.d. J 396, Bishop 
of Gambray ; a.d. 1411, Cardinal; died 1425. John Charlier 
DB GBRSON,t A.D. 1381, toachor ; a.d. 1395, Chancellor of the 
University; died a.d. 1429. These men wished, at the same 
time, a freer church development in the practical department, 
and sympathized with the kindred reactions, which had, at an 
earlier period, striven for emancipation from the absolutism of 
the Papacy, and for an independent relation of the State to 
the Church ;— reactions which already had been active in the 
conflict of Lewis of Bavaria vdth John XXII. and his succes- 
sors. To this movement belongs the protest of the strict Fran- 
ciscans against the secularization of the Church, which in 
WnxiAM of Occam especially, was connected with freer efforts, 
and led to new inquiries respecting the limits of ecclesiastical 
power, and its relation to the secular. The treatise. Defensor 
pacis,^ by Marsilius of Padua and John of Janduno, was of 
service, for the development of more liberal views of this 
relation. Many things may be found in it which border on 
Protestantism. The tendency was strengthened by the 
reaction against the corruption of the Papal government at 
Avignon, and the schism which was principally active in the 
Councils , of Pisa, Constance, and Basle. At these Councils, 
the principles of the above-named Parisian theologians 
operated gainst the absolutism of the Papsicy, and in favour 
of a more« moderate form ; but since these men, both theo- 
retically and practically advanced only half-way, and would 
not attack the ancient edifice of doctrine and government, they 
became, at the same time, the opponents of those who attacked 
the evil at the root, and strove for a thorough purification of 
doctrine and the Church, in conformity to Holy Writ. Still 
the influence which they had in the spread of purer know- 
ledge, is not to be lightly estimated. 

* Commeiit. in libb. quatuor Sententiarum, ed. 1550, 4to. 

+ 0pp. ed. Ludov. ElUes du Pin, Antv. 1706, 6 voll. Vita in Herm. 
V. d. Hardt. Concil. Constantiens. i. 4, 26. Essal sur Jean Gerson par 
Ch. Schmidt, Strasb. 1839. 

X Defensor Pads, sive Adversus Usurpatam Romani Pontificis Juris* 
dictionem Marsilii Patavini pro Invictissimo at Constantiss. Imperatore 
Ludivico IV. Bavarico a Tribus Rom. Pontiff. Indigna Perpesso Apo- 
logia Recens. Franc. Qomarus, Francof. 1612. 
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The energetic reformatory tendency was, in part, led by 
those who, under peculiar circumstances, continued to work 
unmolested in their age ; partly by those who succumbed in 
conflict with the reigning elements of the age, but by their 
very defeat prepared tiie way for a new development.* Among 
the men of this pure evangelical spirit, John Wycuffe f is 
conspicuous, a teacher of Theology at Oxford. He made the 
most vigorous attacks on the prevailing Church doctrine ; and 
hia reformatory tendency was connected with his views of 
Christian faith, and these again with his realistic philosophy. 
Among his writings, which have been made known through 
the press, the most noted is his Trialogus, a Dialogue between 
the true and the false theology. J Very different from him was 
the Bohemian martyr, John Huss.§ Wycliffe's peculiar 
excellence consisted in his speculative theological system, in 
the thorough systematic consequence in the theoretical, as 
well as practicsJ department, which allowed this unbending 
man to shrink from no consequences. On the other hand, 
Huss's originality lay in the Practical, which predominated 
far above the Speculative. He was stirred up by Wycliffe, 
but also may have formed himself, independently of him, by 
his own deep Christian feelings, and under the excitement 

* Ullmann, Die Reformatoren v. d. Reformation, Hamb. 1841, 2 
vols. 

f The History of the Life and Sufferings of John Wycliffe, by John 
Lewis, London, 1729. The Life and Opinions of John de Wycliffe, by 
Rob. Vaughan, London, 1829, ed, 2, 1831, 2 vols. [This work was re- 
written and published in 1853, under the title of John de Wycliffe, 
D.D., a Monograph, with some account of the Wycliffe MSS. in Oxford, 
Cambridge, the British Museum, Lambeth Palace, and Trinity College, 
Dublin. By Robert Vaughan, D.D.] C. F. Jager, Joh. Wycliffe, 1854. 
F. Bohringer, Die Kirche Christi u. ihre Zeugen, Zurich, 1856. 
Neander, Kirchengesch. herausgeg. von K. F. Th. Schneider, p. 252. 
L. Flathe, Gesch. d. Vorlaufer der Reformation, Lpzg. 1835, 36. G. 
Weber, Gesch. der akatholischen Kirche u. Secten von Grossbrittamen, 
Lp?g. 1845. Lewald Ztschr. f. Histor. Theol. 1846, 1847. Lechler, 
ebendas. 1853, 54, lib. WycL u. b. Lollharden. 

t Ed. L. L. Ph. Wirth, Lips. 1753. 

§ Historia et Monumenta, Jo. Hus atque Hieronymi Pragensis, 2. t. 
Noremb. 1715. Hermann v. d. Hardt Concilium Constansiense Hulsit- 
enkrieg. darinnen Begriffen das Leben, die Lehre, der Tod Mag. Jo. 
Hussi, durch Zachimam Theobaldum, Niimb. 1621, 4to. Palacky, 
Gesch. von Bbhmen, 1845, Bd. 3. Abth. 1. Neander, Kirchengesch. vi. 
p. 449. 
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which his official activity as a preacher gave him, in his 
reformatory striving against the surrounding corruption. But 
as he did not proceed to carry out his principles, his reforma- 
tion was less thorough than Wycliffe's. That, moreover, 
Wycuffe was aware how effective practical Christianity, 
within the pale of the religious orders might hecome, for the 
parification of the Church, is shown hy a remarkahle predic- 
tion of his, which was fulfilled hy the Reformation. He says : 
•• Let us suppose the case, that some Brother whom God con- 
descends to teach, should he converted to true Christianity, 
forsake false doctrine, and ohtain or conquer for himself 
freedom from Antichrist, in order to return to the original 
doctrine of Christianity, then would such a man build up the 
Church like Paul." 

In Germany and the Netlierlands, many witnesses of evan- 
gelical truth laboured in a quiet manner to prepare the way 
for the Eeformation. Among these, John Wessel of Gro- 
NiNGEN* is distinguished, whose dogmatic tendency, like 
Lutheb's, originated chiefly in practical grounds. 

The same Dialectic Art, by which the schoolmen had for- 
tified the ancient Church doctrine, was capable of taking an 
opposite direction, when the ecclesiastical and Christian spirit 
had evaporated, as we frequently find, that weapons which 
have served for the ingenious defence of a cause, have after- 
wards been turned against it. The distinction between a 
philosophical and a theological truth, had already served, in 
the thirteenth century, to propagate an unbelief that opposed 
the Church, under the guise of external authority. Scepticism 
and Negation now exerted themselves with increasing force ; 
the Aristotelian Philosophy began to assume a hostile position 
towards Theology, and many varieties of conscious or un- 
conscious hypocrisy were practised ; arguments of Eeason 
were put forward, which contradicted the Church doctrine, but 
then the insufficiency of Eeason was acknowledged, and sub- 
mission was professed to the authority of the Church. There 
was now a want of men, who, like the profound, acute, and 
humble schoolmen of an earlier period, would have been able 
to repel the opposition. Wycliffe, on his part, zealously 

• Mag. Wesseli Gansfortii Opera qu88 inveniri potuenint omnia, 
Groningn, 1614, 4to. Job. Wessel ein Vorganger Luthers, von Dr. C. 
Ullmaniiy H&mbg. 1884. Diss. Reformatoreu von dor Reformation, i. 
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combated the distinctions of theological and philosophical 
truth : there were those who thought that the light of Faith 
was contradictory to natural light ; but there could not be two 
lights conflicting with one another. A natural light of this 
sort would be darkness, and we could only speak of the oppo- 
sition of a false light of diseased reason to the light of Faith. 
In consequence of sin, Natural Light was subject to a defect, 
which Qtod remedied by imparting his Revelation. Peteb 
PoMPONAzio of Padua and Bologna, an acute Aristotelian, 
was a renowned representative of this tendency, died a.d. 
1526. In his treatises on Immortality, Fate, Free Will, 
Predestination and Providence, he first of all represented as 
philosophical truth the doctrine of the Aristotelian Philosophy. 
He wished to show that no supernatural Revelation, no inter- 
ference of God could take place in the universe, but only a 
development according to established laws. He was not 
disposed, indeed, to regard all positive Religion as delusion 
and fancy ; but, like the modem Pantheism, to explain its 
appearance, as necessary from its standpoint. It was a phase 
in the development of die spiritual world, which preceded the 
scientific development. The change of Religions was an 
historical necessity; if a new Religion appeared, it was 
specially inspired by Nature, and had higher powers in itself, 
which were requisite to overcome the force of custom. In the 
Founders of lie new Religions, the powers of Nature were 
concentrated and potentiated, and qualified to do great things 
which were not miracles, but operations of Nature, from 
which everything proceeded, therefore, they were called Sons 
of God. As such a Religion had peculiarly intensive and 
extensive power, so must the Founder be able to impart it 
to others, to attract them — as the loadstone attracts iron. 
But in all these religions, the higher powers gradually vanish, 
and they come to an end. Christianity is no exception ; all 
things belonging to it become antiquated ; miracles cease ; its 
end seems to be impending. These things, indeed, are not to 
be promulgated openly, because the people are not prepared 
for them ; nam homines isti non phUosophi sunt sicut hestia. 
Yet he seems afterwards to have retracted this view of 
Religion. If some wonders appear, which can only be ex- 
plained on supernatural grounds, then the whole system falls, 
since in that case, a Revelation must be acknowledged. He 
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adduces as miracles : the standing-stlU of the sun ; the feed- 
ing of the five thousand ; the darkness at the crucifixion ; — 
these, and such like, cannot he explained as mere effects of the 
potentiated powers of Nature. Can vre venture to helieve 
that he found there a limit to explanation, and was forced to 
acknowledge a different system? Certainly, no one under 
other circumstances, could, with uprightness, maintain such a 
distinction of philosophical and theological truth. Such 
phenomena may occur in times of internal discord, and if 
we could find in Pomponazio only an internal necessity for 
his system, we might helieve that he honestly represented this 
discord. But it is evident, that from his standpoint, he could 
easily have disposed of those fSacts ; and it is not credible that 
any one who odierwise seems to have lacked inward necessity 
for the reception of Christianity, would have admitted it on 
these considerations. Pomponazio was a hypocrite, and philo- 
sophical truth was to him the only object of conviction. 

As in the first ^es, so now, revived Platonism — that which 
found a place in the Academy at Florence, exerted an invigo- 
rating impulse on the religious sentiment. At the same time 
the study of the classics revived and came into collision with 
the Scholastic Theology. It was adapted to exert an influence 
on the restoration of a purer evangelical Theology, when it 
supported the reaction of a biblical tendency against the 
ancient standpoint; but in Southern countries the interests 
of Esthetics and of the Intellect, not that of the Heart, were 
pursued after a one-sided manner. Thus a pagan mode 
of thinking spread itself with the love of Antiquity, and 
Christianity was regarded only as an instrument of popular 
restraint. It was different when classical studies began 
to be 'cultivated in Germany. The deep feeling peculiar 
to the Germans connected the religious Interest with the 
scientific ; the new studies equally occupied the whole Man. 
From this standpoint a renovation of Theology was prepared ; 
it only wanted the new material principle in order to revive. 
Among the men who here prepared the way for the Beforma- 
tion Erasmus of Eottebdam is to be mentioned. His peculiar 
talent lay in the department of criticism and classical Studies ; * 

* See especially Enchiridion Militia Chi'istiani, 1503; Morise En- 
oorimum, 1508; Batio Veree Theologise; Ecclesiastes, sive de Batione 
Ckmcionandi. 0pp. ed. Jo. Clericus, Lugd. Bat. 1703^ ac\^. 11 ^^l^.l^V^ 
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the positive dogmatic tendency was not congenial to him. The 
great freedom with which he passes judgment on the ancient 
dogmatic distinctions in the preface to his edition of Hilaby 
of PoiCTiERs is characteristic. His works contain the germ of 
many new investigations, which, even had the Keformation 
not come to pass, would have called forth a more critical de- 
velopment of Theology. Melancthon discerned this with 
great historical sagacity. 

Mysticism,* which at an earlier period had reconciled itself 
to Scholasticism, now appeared sometimes in opposition. But 
in the mystic Theology we must distinguish hetween a more 
speculative and a more practical tendency, one more con- 
templative, and the other more allied to historical Christianity. 
Throughout we find in the former the greater danger of trans- 
gressing the proper limits of the human mind ; by striving 
after absorption in God men easily fell into a pantheistic 
self-idolatry. The standpoints that had been formerly over- 
come entered afresh into Christianity; ancient ascetic Mys- 
ticism, its dreamy absorption in God, and the disposition to 
strip the divine Being of all personal characteristics and 
essential attributes. As this existed in the ancient Beligion 
of India, in Buddhism especially, so it was revived in 
Master EcKARDf and the Beghards.:|: We recognise the 
marks of such aberrations in the heretical propositions of the 
Beghards, which were condemned about a.d. 1330 by John 

Compendium Vitse Erasmi, by himself; and Erasmi Vitae, by Beatus 
Rhenanus, in 0pp. t. i. Burigny, Vie d'Erasme, 2 vols. Par. 1767. 
Germ. Transl. by Henke, Halle, 1782. S. Hess, Erasmus von Rotter- 
dam, Zurich, 1790. A. Miiller, Leben des Erasmus von Rotterdam, 
1828. 

* H. Schmid, Der Mysticismus des Mittelalten in seiner Enstehung 
Periode, Jena, 1824. Ch. Schmidt, Essai sur les Mystiques du 14me 
Siecle. By the same, Etudes sur la Mysticisme Allemaud au l4me 
Siecle, Par. 1847. And his Joh. Tauler von Strassbui^, 1841. Rohrich, 
die Gottesfreunde imd Winkeler am Oberrhein Zeitschr. f. Histor. 
Theol. 1840. Helfferich, die Christl. Mystic. UUmann Reformatoren 
vor d. Reformation, ii. F. Pfeififer, deutsche Mystiker des 14 Jahrh. 
Lpz. 1846, vol. i 

+ Predigten unter Denen v. Tauler in d. Ausg. 1621, 1622. Quetif 
et Echard Scriptores Ord. PrsBdicator. i. 607. Docen, Miscellanien z. 
Gesch. d. deutsch. Litterat. i. 138. Ch. Schmidt, Meister Eckart 
Theol. Stud. u. Kritik. 1839. Martenseu, Meister Eckart, e. Theol. 
Studie. Hamb. 1842. Ritter Gesch. d. Chr. Philosoph. iv. 498. 

^ Mosheim, de Beghardis et Beguinabus, ed. Martin, Lips. 1790. 
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XXII. They were the adherents of the Sect of the free Spirit 
and of free knowledge {liberce intelligeiitia) ; they taught, — 
God is neither good nor evil, as He is neither black nor 
white ; Gh)d is glorified equally in Evil as in Good ; even 
the wicked praise God ; whoever prays for anything positive 
commits injustice, for he prays for the negation of Goodness 
and of God. The predictions of the Abbot Joachim respect- 
ing the ^e of the Holy Spirit were received ; namely, that a 
pure internal Religion was to follow the age of the Revelation 
of the Son, in the Sacrament of the Church, during which 
the Holy Spirit indwells and reigns, everything proceeds ftrom 
the intuition of the Divine Being, and men depend on no 
outward Authority. To one part of this Sect assertions of the 
following kind were attributed : — Every believer is Christ him- 
self ; an Incarnation of God takes place in all of them ; and 
the name of Christ is only the symbol of this universal fact. 
Each one of them created the World. Hell and Heaven are 
only poetical fictions ; there is no other eternal life, excepting 
the abdication of persouality, the re-absorption into God. 
There were signs of phenomena, which were kept back by 
the intervention of the Reformation, but came forward firsit 
in a more distant age. On the other hand, the mild prac- 
tical mysticism combated this negative, mystic, pantheistic 
Rationalism, as was the case with Rcysbrock. This tendency, 
where the Religion of the Heart was cherished in opposition to 
that of the Understanding, and was impelled to a living sur- 
render to Christ, formed a laboratorv in which the materials 
were prepared for the Reformation. 

THE SPECIAL HISTORY OF DOGMAS. 

A. THE HISTORY OF INTBODUCTORY DOGMAS. 
I. THE STATEMENTS RESPECTING THE ESSENCE OF THEOLOGY. 

DuRAND was distinguished by his investigations respecting 
the essence of Theology. The question whether Theology is 
a Science he answered by the distinction of a twofold view of 
Theology : Theology is eitlier a habitus, in the popular sense, 
when the assent is given to what the Holy Scriptures affirm, 
or a habitus in the sense of a Science, inasmuch as it explains 
and vindicates the contents of Holy Writ on rational prin- 
ciples. As the central point of Christian doctrine, he did not 
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place God as God, but God as Bedeemer. The doctrine of 
Redemption is, therefore, the prime article, and contains 
implicite all the other fundamental doctrines, such as the 
doctrine of the Trinity, a remark which is of importance for 
right views of the Trinity. It is remarkable how he expresses 
himself opposed to all human Authority in Religion :r— " In 
the things which belong to Faith we must trust the Scriptures 
more than Reason ; but whoever would renounce his Reason 
on account of a human authority would place himself on a 
level with the beasts ; this would be forcibly to suppress the 
light of Reason (incidere in imipienHam), Truth is most 
holy, and even Reason teaches how God the Father is to be 
praised. 

2. ON TRADITION AND THE HOLY SCRIPTURES AS SOURCES OF 

KNOWLEDGE. 

Thus far in the course of Mediaeval development there were 
heard only occasional utterances, particularly of sects, against 
the pre-eminence which the Traditions of the Church held 
among the sources of the knowledge of the Christian fiaith, 
and against the dependence of the exposition of Scripture 
upon it. It was different in the Period before us. The 
formal principle of the Reformation was asserted more fre- 
quently and plainly, and the reactions of the Christian con- 
sciousness followed, which endeavoured to make the interpre- 
tation of the Bible independent of the authority of the Church. 
The most distinguished Reformers, Wycliffe and Wessell, 
emphatically announced this principle, and it was at the basis 
of the ideas of Huss. The great movement which originated 
with the latter caused also the Theologians of the opposite 
party in the Church to enter on the investigation of this 
principle, and to impugn it. A more decided impulse was 
given to it by the vindication of the administration of the 
Sacrament in both kinds to the Laity. On this account 
Gerson wrote against the Hussites a treatise on the literal 
sense of Holy Writ. He and the other reformatory Theo- 
logians of Paris wished, on the one hand, to exalt the 
authority of the Bible in opposition to the Mediaeval ten- 
dency; but, on the other hand, as they were not willing to 
let the principles of the old system sink into abeyance, they 
were necessitated to call to their aid other sources of know- 
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ledge besides the Scriptures. Gebsok first of all asserted as 
a fundamental maxim that the literal sense of the Bible was 
the only true one— that all things necessary to salvation were 
plainly contained in the Bible, and that no true doctrine could 
be at variance with the Bible. From this we might have 
expected a different result from that at which he arrived ; the 
literal sense must be explained according to the sense of the 
Church, under the guidance of the Holy Spirit, and not 
according to the arbitrary opinion of every individual. The 
interpretation of the Church is made known through its repre- 
sentatiYe, a G-eneral Council. In holding this or that Gospel 
to be genuine, we believe the Church. Christ and the Apostles 
revealed the literal sense, the Martyrs confirmed it, and the 
Church by its decrees, through its Councils, has collected 
together what has resulted from the development of doctrine. 
This is, therefore, a decisive rule of Interpretation. Every 
one must subject himself to the decision of the bishop in his 
own diocese, but he may appeal from this to the Pope, and 
farther, as the last resort, to the decision of the General 
Council, in which the highest authority is vested. With still 
greater decision, and with a sophistry remarkable for its 
effrontery, Nicolaus of Cuba defended the higher authority 
of Tradition, advancing many things which have since been 
expressed from a quite different standpoint. In his letter to 
the Bohemians he says : — ^The Church existed before the Holy 
Scriptures. Christ founded the Church without letters, and 
the Apostles published the Gospel before they wrote anything. 
The Church does not exist for the sake of the Scriptures, but 
the Scriptures for the sake of the Church. We might conceive 
of the possibility of a Tyrant's destroying every copy of the 
Scriptures. But it cannot be, he concludes, that the existence 
of the Church and its doctrines shodd depend on anything 
so accidental as the destruction of written documents. The 
Holy Scriptures may be expounded differently by every one ; 
how, then, can we discover the true doctrine, if we have no 
rule ? But divine Truth has always been in the Church, and 
the agency of the Holy Spirit by whom this truth is always 
maintained; the Spirit giveth life, the Letter killeth. He 
places the two in opposition, without considering that they go 
together ; only we must abide by the Spirit ; the Church is 
not bound to the letter of Scripture. When the Letter, in 
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consequence of the altered wants of the Age, is no longer 
fitted for edification, the Church takes what is most suitable ; 
hence it explains the same passages differently at different 
times. How great the latitude which is thus given to the 
Spirit appears even more distinctly from what follows ; the 
intelligence of the Church is developed with its practice ; this 
is the living Spuit. When the Church apparently inter- 
prets differently from the literal signification, this is not an 
alteration of Christ's commands, for the Church is Christ's 
body, and does nothing but what Christ wills ; He reveals his 
mysteries according to the changes of Time, as is most suit- 
able, partly by silent Tradition, partly by common examina- 
tion, or by the verbal Decrees of Councils. When the Church 
settles anything by them it proceeds from the same Spirit by 
which the Scriptures were inspired. As in the New Testa- 
ment we find Baptism only in the name of Christ, but after- 
wards we find it performed in the Church in the name of the 
Trinity ; and in the first age a community of goods, and thus 
a renunciation of worldly possessions, which at a later period 
was confined to the Monks ; so other decisions of the Church 
bear a similar relation to the words of Holy Writ 

B. THE DOGMAS OF SPECIAL DOGMATICS. 

a. THE DOCTRINE OF GOD. 
1. THE DOCTRINE OF THE TRINITY. 

Wtcliffe* attempts to show that the Trinity is a necessary 
truth of Keason, and that there are traces of it in Plato. GJod 
has the ability to know Himself and all other existences ; this 
potentia is the Father. As far as he can do this he knows 
himself in a necessary manner. This realized Self-knowledge 
is the Son. God cannot know himself without reposing in 
himself, and this inward satisfaction is the Holy Spirit, by 
virtue of whom he loves himself. 

2. THE doctrine OF PREDESTINATION, GRACE, AND FREE-WILL. 

The Controversy that from the time of Alexander of Hales 
had sprung up between the Franciscans and Dominicans, 
the ScoTisTS and Thomists, advanced still further. The 
externalism in the practice of the Church was also connected 

* Jager, p. 23. Bohringer, p. 158. 
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irith Pelagianism and Semi-Pelagianism. and the notion of a 
meritum in Man ms joined to this in various ways. In oppo- 
sition to it the Augustinian and Thomistic element, which 
traced eveiything to the divine Grace, reappeared, and was 
carried to the greatest lengths; under its influence Pela- 
giamsm was seen in every assertion which in any way affixed 
conditions to the operations of grace. On this standpoint the 
Englifthman Thoxas Bbadwardixe {doctor profundus) is 
worthj of notice ; he was teacher of Theology at Oxford, 
AJ>. 1825, Archbishop of Canterbury a.d. 1348, and died 
A.D. 1849. To combat the Fela^rianism of his age he pub- 
hshed his treatise De causa Dei adversus Pelagium et de 
virtute causarum, in three books * He places the whole and 
each part of the Universe under an unconditional Necessity. 
Everything which happens is a necessary fulfilment of the 
divine plan of the Universe. The divine will is the efficient 
caose, to which everything else is alike subservient ; even the 
actions of rational beings are not exempt from this universal 
law. Hence he impugns the distint^tion of a divine will and 
a divine permission in reference to Evil, and endeavours to 
show that even this forms a necessary part of the divine Flan, 
but that moral Imputation is not thereby nullified, since Evil 
subjectively contradicts the Will of God. He strives to set 
aside all die subterfuges of his opponents for vindicating any 
meritum whatever, even a meritum de congruo ; he even 
opposes those who admitted a gratia prmveniens, and only 
maintained that it depended on the receptivity of Man to 
accept it or not. From this System it strictly followed that 
the independence and contingency of the Free Will are only 
a semblance ; and since this applies to the Fall, Supralapsa* 
lianism would be involved in it. 

It is remarkable that all the reactions of the Christian con« 
scionsness for the recovery of evangelical Truth from the mix- 
ture of Christian and Jewish elements proceeded from the 
Augustinian standpoint. They were excited partly by the 
influence of Augustin, and partly determined by that oppo- 
sition which it involved against mere external good works 
and Pelagian principles. Thus we see here preplEuratory 
measures for that which became still more conspicuous at the 

• Ed. H. SaviliuB, Lond. 1618. 
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Reformation. If in some the Augustinian view stands in 
immediate connexion with its practical Christian tendency, in 
Wtcliffb it is chiefly conditioned hy his philosophical sys- 
tem.* His doctrine of ideas is developed in opposition tc 
the Nominalist view of the relation of Thought and Being, 
and of an infinite series of possibilities, and leads him accord- 
ing to his own strict logic to the admission of an unconditiona] 
Predestination. He maintains that God's omnipotence con- 
sists in realizing whatever is possible ; thus God's omnipotence 
and the actual Creation are counterparts of one another.f Sin 
cannot be included in this ; it does not follow that it was 
only an accident, but it is a defectvSy something Negative, ol 
which it cannot be affirmed that it was created ; Gh)d is the 
cause of the sinner's punishment, but not the cause of Sin ; 
it is a deordinatio, and hence cannot be traced back to the 
divine plan of the Universe. G^d himself is the cause ol 
Predestination and Prescience, for all knowledge is in him not 
acquired or given, but internal and necessary, and therefore 
determined by nothing appertaining to the Creature. Every- 
thing is founded in the divine Ideas ; these are essentially the 
divine Essence itself. In a formal respect it is thus shown 
in what manner God knows all things.^ God knows nothing 
except what really exists, and everything possible is actual, 
since God knows it as if it existed. § Evil is contradictory tc 
the divine Ideas ; God therefore knows it by means of Good, 
that is, on account of its deviation from his ideas, as we kno^ 
Darkness by means of Light. Here was an approximation tc 
the Pantheistic scheme of a necessary development of God in 
the Universe. Wycliffe in vain sought to escape the ethica] 
consequences of his speculative Ideas, which he did not con 
ceal from himself. He even says, — ** Can, then, the wicked 
excuse themselves on account of their sins ?" He answers, — 
" If they could, they would do it ; but I know not who can— 

* Neander vi heiausg. v, K. F, Schneider, p. 316. Bbhringer, p 
139. 

t Sicut Deus ad intra nihil potest producere, msi absolute necessaric 
illud producat, sic nihil ad extea potest producere, nisi pro suo tempore 
illud producat. 

t Idea est essentialiter natura divina et formaliter ratio, secundum 
quam Deus intelligit creaturas. 

§ Deus nihil intelligit nisi quod existit, dum potest existere, et sic 
omne quod existere potest exiatit. 
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as I know not what man irould break my head and saj it is 
neoeaaary. I shoold aaj to him also that he is blameable.'' 

b. AKTHHOPOLOGT. 
THE DOCTBIXE OV OBIGIXAL SIX. 

Disputes arose between the Sootists and Thomists on the 
question of the freedom of the Virgin Maiy from Original 
Sin. In the jear 1387 the Dominican, John of Moktosono, 
put forward the assertion that it was expressly against the 
&ith to teach that not all, Christ excepted, bad been defiled 
with original Sin, and that it was so to teach this of the Virgin 
Maiy. That it was equally against Holy Writ to except one 
human being besides Christ as to except ten.* As the dis- 
pute was prolonged, the Council of Basle, about a.d. 14d9,t 
announced the dedsion that Mary, by special, prevenient, and 
efficient Grace, bad never been subject to the actuality of 
or^nal Sin ; so that she was always free from original Sin 
and actual Sin. This opinion was to be regarded as pious, 
and agreeing with the Catholic faith. Reason, and the Holy 
Scriptures. But the recognition of tbe Basle Council was a 
matter of dispute between the papistical and the more liberal 
party. In a.d. 1483 Sixtus IV. issued a command to let tlie 
controversy cease, and ordained that those who maintained 
that the doctrine that Mary at her conception was freed from 
all original Sin, was a heresy, were to be condemned, and 
whoever uttered it in preaching was to be excommunicated. 
He imposed equal silence on the other side, since nothing liad 
been yet decided. 

C. THE doctrine OF THE CHURCH. 

The idea of the Church had hitherto been undisturbed in 
the Western Church, for the opposition of particular sects 
could efifect nothing against it. But now the reaction of the 
freer Christian spirit appeared. Even on the Catholic Standpoint 
a difference was stirred respecting the relation of the change- 
able and unchangeable in the development of the Church ; on 

* Chronique du Religieux de St. Denys, publico par L. Bellaguet, 
Par. 1839, 4to. D*Argentr6, Collectio Judiciorum de No vis Erroribus 
ab Initio, zii. sec. usque ad annum 16S2. Par. 172S, iii 1. 1 L 11. 61. 

t Seaaio 3S ; Mansi xxiz. 183. 
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the position of the Papacy in respect of the Church ; whether 
the Pope .was to be regarded as its representative or Sovereign 
Head ; whether the general Councils or the Pope stood highest 
The University of Paris especially was the seat of reaction 
against the tendency which had prevailed since the Pseudo- 
Isidorian Decretals, and the Chancellor Gebson was foremost 
in the controversy,* He regarded the whole Hierarchical 
Order in general as necessary for the Organism of the 
Church. Agreement in this was necessary for the Unity of 
the Church, and this Unity he viewed simply as outward. 
Hence, from his point of view, the idea of the Church as a 
visible Institution continued by the succession of the Bishops 
under the primacy of the Pope is placed foremost. This out- 
wardly defuied Organism effectuates communion with Christ ; 
and out of its pale there is no communion with Christ and 
with the Holy Spirit, therefore no salvation. So fax he held 
firmly the ancient foundation of Catholicism, but he disse- 
vered himself from the opposite party by distinguishing the 
essential and unessential, the unchangeable and the change- 
able in the Organism. He regarded as essential and neces- 
sary the existence of a visible Supreme Head and the Epis- 
copal system, and he pronounced the assertion that an invisible 
Supreme Head sufficed, to be Heresy ; but on the relation of 
the Roman Church to ecclesiastical government he laid down 
no unchangeable Law; the Papacy ought to serve for the 
benefit of the Church, and meet its various necessities. 
Gerson, indeed, acknowledged that the Church, as it had 
given birth to the Primate, so it must always the power to 
reinstate him ; it might even exist provisionally without him, 
its invisible Head. The Universal Church then took its 
power into its own hands. But the highest representation of 
the Universal Church is given in a General Council, and 
every individual must submit his own subjective judgment to 
tliis. In Gerson's tendency, therefore, we recognise the 
return to the more ancient form of Catholicism. 

The more spiritual view of the Church was carried out £ai 
more logically in the Defensor Pads, which denied that an 
external Primacy, Hke that of the Pope, was necessary for it. 

Protestant principles were displayed most plainly in the 

* De Modis uniendi et reformandi Ecclesiam in CoDcilio Univeraaliy 
1410, in Herm. v. d. Hardt. Concil. Constantiens, t. i. P. v. 



THE DOCTBINE OF THE SACRAMENTS. 619 

men who were in the strict sense Reformers. Wycliffe 
regards communion with Christ as primary, including the 
oommunion with believers, and from that the idea of a Church 
is first derived, as of a Body forming itself from within, from 
the common relation of the consciousness to Christ. He 
defines the true Church as the community of the redeemed or 
of the predestined ; only these are members of the holy 
Church; but many who are so called are enemies of the 
Church, and belong to the Synagogue of Satan. Hence a 
visible Head of the Church is not necessary ; as long as Christ 
is in Heaven the Church has in Him the best Pope, and dis- 
tance cannot hinder Him from being with his Church even to 
the end. Huss took the same direction, but expressed him- 
self later respecting this doctrine, when he already anticipated 
the decision of his fate. In, his treatise De Ecclesiay a.d. 
1413, he declares that the Catholic Church is the Community 
of Saints ; where two or three are united in Christ, they form 
with Christ the Church. He combats the idea of a necessary 
outward unity of the Church. To the same effect, Wessel, 
in his treatise De Communions Sanctorum, says : By the true 
Unity of the Church all are connected who have in common 
one Faith, one Hope, and one Love, and are thereby connected 
with Christ, under whatever ecclesiastical superiors they may 
find themselves. The Unity of the Church under a Pope is 
only an accidental thing. 

d. THE DOCTRINE OF THE SACRAMENTS. 
1. OF THE SACRAMENTS IN GENERAL. 

The reactions against the Catholic idea of the Sacraments 
increased. That the Sacraments really and literally are the 
cause of grace had already in the former period given offence. 
DuBAND also now declared that the Sacraments are not neces- 
sary nor sufficient in themselves for the salvation of Men, 
since God has not so necessarily connected with these Ele- 
ments the Power by which he upholds and redeems men in 
Nature and in Grace that he cannot work without them. 
They are the cmisa sine qua non Grace- can be communi- 
cated, since, according to an appointment of God, every one 
who receives the Sacrament receives also Grace (provided he 
offers no impediment), but not through the Sacrament, but 



614 THE BISTORT OF CHRISTIAK DOGMAS. 

from Grod. He makes use of the illustration that occurs else- 
where, of a King who promises to bestow an alms on condition 
of the receiver bringing a leaden penny. The Sacrament can 
impart no €har(»eter ipiritalisj for it is absurd to suppose that 
material things can effect such a communication to the spirit. 
Peter D'Aillt also holds the opinion that the Sacraments 
are not causa effective ffratia, but cattsa gratia sine qutims ; 
therefore they are only causes in a figurative sense, since this 
impartation of Grace in the participation of the Sacrament 
takes place, not by virtue of their own power, but of God's 
free Will. Wycliffe departs most widely from the received 
doctrine. He sets out from the usual definition, and then 
says : According to this every visible Creature is also a Sacra- 
ment, since it is a visible form of the invisible Grace of the 
Creator, represents the image of his Ideas, and becomes for 
created Beiugs a cause of imitation and of knowledge. Thus, 
alsot the publication of the divine word may be called a Sacra- 
ment as a sign of divine Grace. Hence he considers the seven- 
fold number of the Sacraments as unfounded. All of them 
cannot be proved from Scripture — for instance, Confirmation ; 
it is an assumption on the part of the Bishop, since the Holy 
Spirit is previously given at Baptism. As little can be said on 
behalf of Extreme Unction, since here the higher efiBcacy is 
ascribed to prayer. 

2. THE DOCTRINE OF IHE LORd's SUPPER. 

Doubts respecting the doctrine of Transubstantiation were 
raised more frequently, and were only repressed because Theo- 
logians could not withdraw themselves from subjection to the 
doctrine of the Church. Several of the Schoolmen agreed 
that they could adduce for this doctrine no other reason than 
the authority of the Church, and that the Bible and Reason 
led to a different conclusion. William of Ockham endea- 
voured to show that the arguments of Thomas Aquinas for the 
doctrine of Transubstantiation were not sufficient. In the 
New Testament it was, indeed, expressly said that the body of 
Jesus was taken ; but the doctrine of Transubstantiation could 
not be inferred fix)m that, for there were other ways of 
explaining the presence of Christ in the Supper. That view, 
for instance, was more agreeable to reason and Scripture, 
which supposed that one substance served as the basis ^ thtt 
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otiber. Bat since the Church, throagh Innocent III., decided 
the contrary, its sentence must proceed from a revelation. 
DuRANB remarks : It appears to be a reflection on the divine 
power to maintain that the Body of Christ cannot be present 
at the Sapper otherwise than by Transubstantiation. The 
words of the Institution also admit the view that the Body of 
Christ was really contained in the Sacrament {corpus Christi 
reaUter eontentum esse in demento). Yet the decision of the 
Church is contrary, in which we are not allowed to suppose an 
error. Thus, also, Peter d'Atlly : If it is possible that one 
created thing is upheld by another, it is possible that the 
Body of Ohnst is connected in this manner with the Bread. 
This mode of viewing the subject is permissible in itself, and 
more easy to apprehend ; and we should accept it, if it only 
agreed with the authority of the Church. This statement is 
memorable, since it gave rise to the first doubt in Luther's 
mind respecting the doctrine of Transubstantiation, as appears 
from bis treatise on the Babylonian Captivity. Wtcliffe 
impugns the doctrine of Transubstantiation most decidedly, as 
contradicting both Reason and Holy Writ. By the absurd 
doctrine of (accidentia sine svhjecto an altogether new order of 
the Universe would be introduced; the event is not to be 
thought of as a Miracle, for it is an absurdity ; we cannot 
understand how any one can really say that the Bread is the 
Body of Christ, if the Bread is no longer there. He says : 
Satan's cunning strove, long after the delusion, to mislead the 
Chm:ch into this heresy. When, through his Anti-Christ, he 
first brought it so far that it no longer held the Sacrament to 
be Bread, but a detestable accident, he oould bring it to 
helieve everything he wished ; for example, that in whatever 
vices a prelate may indulge, yet it can never be credited by 
the people, on account of the dignity of the Clergy. He 
declares himself against a connexion of such a kind as many 
of the older theologians admitted : that the two substances 
were connected, like the divine and human natures in Christ, 
since otherwise all the predicates of the Bread might be 
applied to the Body of Christ, and inversely, which yet is not 
admissible. Notwithstanding this, he would not maintain a 
merely symbolical importance, but admitted a signum ejfficax 
as involved in the general idea of the Sacrament as well as in 
this special case of the Supper. The consecnixion did not 
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mark an alteration of the nature of the bread, but a poten- 
tiating of it. Christ is everywhere present in a spiritual man« 
ner, but he is present quite in a different manner, namely* 
kabitudinaliteTf in the Supper. When Christ called John the 
Baptist Elias, and yet John said that he was not Elias, both 
are consistent with one another, for Christ calls him so in a 
figurative sense, and he denies it in a literal one ; but he was 
£lias not in a merely symbolical sense, but in a certain real 
sense, as far as he represented the power of Elias. So it is 
also with the relation of the Bread and Wine to the Body of 
Christ. As Man in an Image does not think of the matter of 
it, but directs his thoughts to that of which it is the Image, 
80 must believers direct their devotion, not to the matenal 
substance, but to Christ Wycliffe's opposition to Tran- 
substantiation was conne ted with his realistic view of the 
objectivity of general Ideas. In this philosophic theory Huss 
also agreed, and Peteb d'Aillt, who, at the Coimcil of Con- 
stance, argued in favour of Transubstantiation, hence objected 
to him that he denied it as a Realist. But Huss would not 
allow it ; and since he was not so deeply imbued as Wyc- 
LiFFE with the theological and the philosophical, the conse- 
quences could not be ascribed to him to which the latter was 
open. Huss was not the man to keep back his convictions. 
In his writings he contented himself with combating the 
ancient legends of the appearances of Christ at the Supper, 
and bringing forward the spiritual view ; he confined himself 
to the practical, and did not enter on dogmatical investi- 
gations. 

The Withholding of the Cup. — While Huss was at 
Constance his friend, Jacobellus of Misa, appeared at 
Prague and maintained the necessity of restoring the com- 
munion in both kinds. Huss, when asked in prison re- 
specting it, frankly expressed his opinion : — Certainly, accord- 
ing to the Institution of Christ, as the Evangelists and Paul 
testify, and according to the usage of the most ancient 
Church, the participation is to be retained. Yet he laid no 
peculiar stress upon it, and advised the laity to ask per- 
mission of the Pope. A written controversy arose upon it 
between the Hussites and the Catholics. The former ap- 
pealed to John ch. vi. which they referred to the Supper. 
Jacobus was not willing to admit the conclusion from the 
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coficomitantia. If it was said that the full participation was 
qdIj for the Priests, he rejoined that if this assertion were 
correct, the same might he affirmed of the entire Supper. 
The desecration of the Supper was urged in case the cup 
was offered to unworthy laymen. He replied that there wero 
many priests who were much more unworthy than pious lay- 
men. The Council of Constance passed six resolutions 
against the Hussites, in which it is said that Christ insti- 
tuted the Supper under two kinds ; but by the custom of the 
Church it was established that it should be distributed, not 
after a meal, as at its Institution ; and just so the Church has 
ordained on rational grounds the communion in one kind. 
Let no individual oppose this ; and whoever stubbornly resists 
let him be punished as a heretic. Gerson, about a.d. 1417, 
wrote a tract to vindicate this decree, in which he supports a 
bad cause with ridiculous arguments : the wine may be turned 
to vinegar ; it would foster the notion that the laity are equal 
to the Priests in dignity, &c. The Council of Basle came to 
an agreement with the Bohemians by which liberty was 
granted for the laity to receive the Supper in both kinds. 
But in order not to damage Uie decrees of Constance it was 
stated, that believing laymen were not bound by the command 
of the Lord to receive the Supper in both kinds ; it was the 
Church's business to decree how it was to be taken by the 
non-clerical ; under each form there was the whole Christ. 
The commendable custom of the Church, to administer it 
under one form, was to be regarded as a Law 

3. THE DOCTRINE OF PENANCE AND THE THESAURUS SUPERE- 

ROGATIONIS. 

Clement VL, in a.d. 1343, issued the constitutio unigenitus, 
in which for the Jubilee Year 1350 he granted a large indul- 
gence, and founded it on the treasure of merits. Christ, it 
declared, had gained a treasure for his Church, the manage- 
ment of which he had committed to Peter and his Suc- 
cessors, in order that, for pious and rational causes, they 
might offer indulgence to tiie truly penitent, either for the 
total or the partial remission of temporal punishments ; and 
this treasure could never be exhausted, on account of Christ's 
infinite merits, and the constantly increasing, superabundant 
virtues of the righteous. The crying abuse of indulgences 
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called forth fresh and more numerous adversaries. Many 
would allow of no other treasure than the merits of Christ 
Gerson, indeed, did not venture to invalidate the grant 
of indulgences in itself, but he wished to trace it heuck to 
its original intent, as a release from certain punishments 
for sins. The Church could only free from punishments 
which were in its power, and which it could inflict; only 
Christ and Gh)d could acquit from punishment and guilt. 
WycLiFFE, on the other hand, impugned with this doctrine 
that of Penance in general. Every beUever, on account of 
his communion with Christ and His spiritual Body, had a 
share in all good works according to the measure of his worth- 
iness. He spokei emphatically against the traffic which 
worldly-minded Antichrists carried on with the forgiveness of 
sins, and declared that only confession of sin before God was 
necessary to obtain forgiveness. The Church Confession was 
indeed salutary, but not necessary. Hubs also controverted 
these points. But Wessel in this respect approaches veiy 
near Luther's principles ; true repentance, he says, proceeds 
from the Love of God, not from fear. The sentence of the 
Priest is no judgment on Sin ; God forgives it to every one 
who feels true penitence and sorrow. The imposition of any 
other penance and punishment is at variance with the merits 
of Christ. The doctrine of making satisfaction to God by 
works is blasphemous, for thereby the doctrine of the High 
priesthood and perfect sacrifice of Christ is touched upon. 
Hence he particularly attacks Indulgences; everything de- 
pends on the susceptibility of Man for Grace ; what man is 
not able of himself to appropriate can be appropriated to him 
by no one else ; there is, indeed, a treasure of the Church, 
but only for him who knows it ; God and Christ are the troe 
treasure of the Church. 

4. THE DOCTBINE OF PURGATORY. 

The Dogma of the ignis purgaiorim had not hitherto been 
openly established ; this took place in the conferences with 
the Greeks, at the Councils of Florence and Ferrara, a.d. 
1438 and a.d. 1439. Only those who had practised true 
penitence, and had died in love to God and Chnst before 
they had accomplished the fruits of Penitence, were, after 
death, cleansed by the purifying fire ; and for lessening the 
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sereritj of this purification the prayers of believers, masses, 
sacrifices, Ac., avaiL To support these views appeal was made 
to 1 Corinth, iii. 13, 13, and 2 Maccab. xii. 45. The 
Greeks so expressed the doctrine, that souls would be 
ponished, because thej were destitute of divine light; but 
they would be set at liberty by Prayers, Sacrifices, and 
Masses. Wessel* took a more spiritual view of this doc- 
triue ; the purifying Fire is for those who have not yet been 
altogether penetrated by Love, a spiritual Fire of Love, puri- 
fying the Soul from the remaining dross, and consisting in a 
longing after union with God ; so that it is not so much a 
punishment as a preparatory step to Blessedness. 
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Far the QermBOi Reformation. —Luther's Werke, Wittenberg, 1539-59 ; 12 vols 
Germui, 1545-58 ; 7 vols. Latin, Jena, 1555-58 : 8 German, 1556-58 ; 4 Latin. Two 
mpplementary volnmes by Anrifaber, Eisleb. 1564-65. The German writings in 
the Altenberg edition, by J. Ch. Sagittarius, 1661-64, 10 toIs. ; Leipzig edftion, 
17S(M0, 22. rob. fol. J. G. Waloh. Halle, 1740-50, 24 toIs. 4to. Dr. M. Lather's 
Briefe. Sendschreiben und Bedenken. Herausg. v. Dr. W. M. L. de Wette, BerL 
1825, tf Tols. Melanchthons Werke in Corp. Reformatomm, ed. C. G. Bretschnei- 
der, oontinned by Bindseil, 1884, especially the Loci Communes Theolond, 1521, 
1585, 1543, 1559. Die Symbolischen Bilcher der Lutherischen Kirche, Herausg. 
1680, Dresd. A. Rechenben?, Lpz. 1677. C. M. Pfaff. Tiib. 1780, J. H. Tittman, 
MeiaB. 1817, Hare, 1887. B. C. Loscher, Vollstandige. Reformations Acta u. 
Bocmnieiita (1517-19) 8 1. 4, Lpz. 1726-29. D. £. Kapp. kl. Nachlese einiger zur 
arttater, d. EeAmtgesoh. wiohtiger Urkunden, Lpz. 1727, 4 1. 8. Strobel, Miscel- 
lanea, Kttmberg, 1778. By the same, Beitrage zur Litterat. 1784. C. G. 
Nendjecker, Uxinndm ans d. Reformatszeit, O&ss. 1886 Altenstlicke ans d. 
Ztalt. d. Reformat 1888, 2 vols. L. C Forstemann, Nenes Urknnderb, zur 
Oesoh. der Elirchenreformat. Hamb. 1842, 4. V. L. a Seckendorf, Commentarius 
Historicns et Apol<^getieus de Lutheranismo, libb. iii. Lpz. 1688-1694, against 
Miaiinbonrg's (the Jesuit) Histoire du Lutheranisme, Par. 168U, 4. W. C. Tentzel, 
Histoi*. Boicnt. Tom Aufg. n. erst Fortgang der Reformat. Lpz. 1718, 2 toIs. 
J. 6. Waldi, fi^treitigkeiten inneiii d. Luth. Kirch. 5 vols. 1780- By the same, 
Streitigkten Ansserh. d. Luth. Kirche, 5 vols. 1788. C. A. Salig. GiMSch. der 
Angsb. Confess. (1517-62) Halle, 1780, 8 vols. 4. G. J. Planck, Gesch. d. Ensteh. 
Teruidening n. Bildungnnsres protest. Lehrbegriffs bis zur Concordfrml. 
1781-1800, 6 vols. 2nd edTVols. 1-8, 1791-98. 

* De Purgatorio, quia et qualis sit ignis Pui*gatorius^ ed. Groniog. p. 
820. 
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For the Swice Reformation. —Huldreich ZwingU's Werke, v. IC. Schnler n. J. 
iSchiilthess, Zttr. 1828, 8 vols. Especially his Commeutar. de Vera et Falsa 
Religione, iii. 1646. J. Calyini Opp. Amst. 1667, 9 vols. Especially his Institatio 
Religionis Christ, ed. Tholuuk, 1834, 1846, 2 t. Lettres de Jean Calvin, recueill^ 
pour la premiere fois, p. Jules Bonnet. Lettres Franfaises, t. i. Par. 1854. Die 
bekoDntnisschriften d. Reform. Kirche Znsammengest. y. Angosti, 1880. 
Niemerger, 1840. Miscellanea Tigurina, 8 vols. 1722-24. J. C. Fus^, Beitrage 
zur Reformatseesch. der Schw. 1741-53, 5 parts. J. J. Simler, Sammlnng alter u. 
neues Urkunden zur Beleuchtung der Kirchengesch. besonders der Schweiz. 
1767, 2 vols. 

The contemporary historians, Val. Anshelm (1526), Bern. 1825-88, 6 vols.: 
H. Bullineer (1582X 1888-40, 8 vols. 

Biograpnies — Luthers Leben, v. M. Menrer, Dresd. 1848-52, 8 vols.; by R. 
Jiigeus Lpz. 1846, 8 vols, incomplete. Leben Melanchthon, v. Camerarins. 1566; 
ed. Strobel, 1777- F. Galle, Charakteristik Melanchthons, Halle, 1840. Zwingli*s 
v. Robermund, Bremen, 1828. Von Schuler, Znr. 1819. Von SaL Hess, Zttr. 1820. 
Von Hottinger, 1843. Especially for Zwingli's Doctrine, see Zeller's Theol. Zahrb* 
1858, and Cor. Siegwart. Ulr. Zwingli, 1854. J. Oekolampadius v. Herzag. Bart. 
Haller v. Kirchofer, 1828. W. Farel, v. Kirchhofer, Leben Covins v. Bega. 
P. Henry, Leben Calvins des Grossen Reformators, 1885, 8 vols. Th. Beza, v. 
J. W. Baum, 1843-51, 2 vols. 

See Schenkel, das Wcsen des Protestantismus, 8 vols. 1846-51. Sdmecken- 
burger, Vergleichende Darstell, d. Luth. n. Ref. Systems, Heransg. Ton Gilder, 
2 p^s. 

A. THE HISTORY OF INTRODUCTORY DOGMAS. 
THE DOCTRINE OF THE SOURCES OP KNOWLEDGE. 

The question respecting the highest sources of the know- 
ledge of Christian faith and practice necessarily was first 
brought under fuller discussion at the Reformation. It could 
not maintain itself against the Catholic Church without 
making an attack on Tradition, and holding fast the principle 
that the Christian truth is to be derived from the Holy Scrip- 
tures alone. But if it is further asked whether this was the 
Principle which was first of all conceived and developed with 
clear consciousness, it will readily be perceived that this alone 
did not constitute the peculiar principle of the Eeformation, 
since at a later period some appeared who in this respect 
agreed with the Protestants, and yet, like the Socinians, 
departed widely from the Doctrine of the Reformers, and 
made quite a different application of that principle. Accord- 
ingly, an originally different relation of the religious con- 
sciousness to Holy Writ is hereby presupposed. Generally 
the founding of a Church is not commenced by consciously 
undertaking the task of forming a new doctrine from Holy. 
Writ; a new Life and a new religious community do not 
originate from such reflections. Socinianism did proceed in this 
way, but it gave birth to nothing that had vitality. Where a 
new living Church is formed, the truth of Holy Writ operates 
in a peculiar manner on the religious life of the Founder ; a 
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;l pecoliar tendency is elaborated, according to which the Holy 
Scriptures are studied aud viewed. One truth of it is not 
•eddentally set np as a central point, but it depends on the 
leKgious consciousness how it is affected by the Holy Scrip- 
tares ; and although there are various types of doctrine in the 
New Testament, yet it is not accidental, whether a person 
feels attracted by this or that Lastly, the acknowledgment 
of Tradition as a fountain of knowledge and a rule for the 
Christian &ith, and the limitation of the authority and the 
peculiar Exposition of Holy Writ, first proceeded from a totally 
different doctrinal principle. Hence, also, the opposition 
against this principle led men to place Holy Writ in the 
iigfat relation to the religious consciousness. That revolution 
of the religious consciousness to Catholicism consisted in 
withdrawing that consciousness from its immediate relation to 
Christ, and placing the Church between. Thus the reaction 
of the Christian consciousness was realized at this point, for 
it returned from its mediated position to the immediate relation 
to Christ, where it enjoyed independence of the authority of 
the Church. We find this connexion indicated in the man- 
ner in which Wycliffe brings forward the principle of the 
normative dignity of Scripture. •* When we truly believe in 
Christ," he says, " the authority of Holy Writ will be greater 
than . that of any other writing." He makes various applica- 
tions of the idea of Scripture which were connected with the 
Scholastic Theology and mode of development, but yet led to 
that presupposition. Holy Writ is equivalent to Jesus Christ, 
the Book of Life, or the truths contained in this book. Fur- 
ther, the collection of the particular writings which we call the 
Scriptures are signified by it. But this is not to be under- 
stood literally of this collection of writings on parchment, 
but of their contents, the sententicB sacra. From the view of 
the divine "Word in Christ we first arrive at the treasures of 
Holy Writ. In Wycliffe, therefore, we see the acknowledg- 
ment of the divine Word derived from the immediate relation 
of the religious consciousness to Christ. The same was the 
'case with Lutheb. His Reformation set out from the recog- 
nition of Christ as the only source of Salvation, with a 
rgection of all other mediation. Preparation for this deve- 
lopment was made during his residence in the monastery. 
His peculiar religious convictions remained at first in the 
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There was certainly this difference, he remarked, between the 
Old and New Testament, that in the latter the doctrine was no 
longer confined to the letter, but propagated itself as a living 
spirit. The Church existed before the Scriptures, but yet 
Christ did not forbid his Apostles to commit his doctrine to 
writing ; and as soon as a written exposition of it existed 
along with the verbal annunciation, both sources of knowledge 
must possess equal authority. But if two sets of Articles of 
Faith were proposed, the greatest perplexity would arise, for 
then a criterion must be sought to distinguish the two ; and 
how could it be explained why the Apostles had written dovirn 
one thing, and not another ? How could it be supposed that 
the Apostles were prevented from writing down anything 
which was truth? Hence, like the Fathers, we could hold 
nothing firmly respecting the relation of Scripture and Tra- 
dition, and only make use of Tradition when it was needfuL 
This gave great offence. In the fourth Session of the Council* 
it was decreed that the source of knowledge for Truth relating 
to Faith and Discipline was contained in the Bible and the 
oral Tradition which was handed down from Christ's mouth 
by the Apostles ; or, under the inspiration of the Holy Spirit, 
it is come down from them to us, &om hand to hand ; that all 
things relating to Dogma and Morals are to be drawn from 
the Holy Scriptures and Tradition, which is evermore pre- 
served in its integrity by constant Succession. Both are to 
be received with equal piety. 

In the Evangelical Church, on the contrary. Tradition 
could only avail as a historical witness of the Truth, but 
required another criterion, the divine Word in Holy Writ, to 
distinguish between the True and the False. Luther 
expressly guarded himself against being misunderstood, as 
if he wished to introduce a new legislation for the Church, 

* Sessio iv. Decretum de Canonicis Scriptioris : banc veritatem et 
disciplinam contineri in libris scriptis et sine scripto traditionibus, quse 
ad ipsius Christi ore ab Apostolis acceptse aut ab ipsis Apostolis Spiritu 
Sancto dictante, quasi per manus traditsB, ad nos usque pervenerunt ; 
orthodoxorum Patrum exempla secreta, omnes libros tarn veteris quam 
novi testamenti, cum utruisque unus Deus sit auctor, nee non tradi- 
tiones ipsas, turn ad fidcin, turn ad mores pertiuentes, tamquam vel 
oretenus a Christo vel a Spiritu Sancto dictatas, et continua successione 
in Ecclesia Catholioa oonaorvata, pari pietatis afifectu ac reverentia 
Buscipit et vonoratur. 
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independent of Holy Writ, with the Confessions, which 
always pre-supposed the importance of Holy Writ as the 
only normative source. Also, in the Formula Concordi€B, when 
there had heen already a departure in practice from free prin- 
ciples, and too much had heen ceded to Church Authority (a 
limitation which the Formula itself promoted), the same 
principle was thus expressed : * Holy Scripture is the only 
Kale by which all teachers and doctrines are to be tried ; all 
Church Symbols are only witnesses for the Faith. This 
principle was firmly retained in theory, though in practice 
it was not adhered to ; but unconsciously a CathoHc element 
again mingled with it Only the extreme defenders of the 
symbolical Books went so far against the freer tendency of 
Pietism in the seventeenth Century, that they ascribed even 
to the symbolical Books a certain Inspiration, in order to 
deduce from it their infallibility. 

But yet the Catholic doctrine of Tradition contained a 
truth which even the Evangelical Church could admit, the 
acknowledgment of a continued development of the Christian 
consciousness, the importance of an historical witness for the 
development of the Truth, only that in it Christian and un- 
christian Tradition went side by side. The Evangelical 
Church had paid too little attention to the historical con- 
nection with Antiquity. On the other hand, reactions arose, 
especially that of George CALixTus,t who wished to lead 

* Form. Concordise Epitome i. 1. — Credimus, confitemiir et docemus 
^nT4»ft.Tn regulam et normam, secundum quam omnia dogmata, omnisque 
Doctores sBtimari et judicari aporteat, nullam omnino aliam esse quam 
prophetica et apostolica scripta cum veteris tum novi Testameuti, sicut 
Bcriptmn est Ps. cxiz. 105; Gal^ i. 8 — 2, Beliqua vero sive patrum 
dve neotericorum scripta, quocunque veniant nomine, sacris Uteris 
neqiiaquam sunt eequiparanda, sed universa illis ita subjicienda sunt, 
ut alia ratione non recipiantur, nisi testium loco, qui doccant, quad 
etiam post apostolorum tempora et in quibus partibus orbis doctrina 
ilia prophetarum et apostolorum sincerior conservata sit. — 8. Csetera 
autem symbola et alia scripta, quorum paullo ante mentionem fecimus, 
non obtinent auctoritatem judicis ; hsec etiam dignitas solis sacris Uteris 
debetur, sed dumtaxat pro religione nostra testimonium dicunt eamque 
ezplicant, &c. 

+ De Prsecepuis ChristiansD ReUgionis Capitibus, 1613; De Causa 
hodiemi Odii I'hilosophiso et SolidsD Eruditionis, 1619 ; Epitome Theo- 
logi» Poflitivse, 1619 ; Epitome TheologisD Moralis, 1634 ; De Auctoritate 
Antiquitatis Ecdesiasticfie, 1 639 ; De Universalis Primajvee Ecclesiae 
Auctoritate, 1640; Scripta Facientia ad Colloquium Thoruni, 1645; 
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back in the historical direction, prompted by the desire to 
promote pacific measures as far as the controversial spirit 
that had hitherto prevailed would allow. Caltxtus believed 
that the common foundation of the Christian Truth was to be 
found in the Tradition of the first five Centuries, to which 
existing controversies might be referred. He developed his 
opinion in his remarks on the Commordtorium of Vincentius 
Lerinensis, edited by him in 1629, whose principles he 
wished to revive. These statements formed the subject of 
the Syncretic Controversy. Amidst the attacks made upon him, 
Calixtus confined himself to asserting that the Holy Scrip- 
tures alone must be regarded as the prime authority, trust- 
worthy in itself, and Tradition as subordinate. But his theory 
of Tradition then was something wavering and yet arbitrary, 
since it was illogical to limit himself to the recognition of 
the first five centuries. But his Statements might have led 
to an examination of the Idea of Tradition. 

In the Reformed Church a similar reaction led back to 
the more historical view. It proceeded from James Arki- 
Nius,* and found its chief supporter in Hugo GROTius.f 
On account of his Irenical tendencies, the latter took the 
same path in his remarks on the Irenical opinion of the 
Dutch theologian, George Ca8sander,J and in his Via ad 

Habitum, 1645 ; De Tolerantia Reformatomm circa Qusestiones inter 
ipsos et Augustanam Confessionem Professos Controversas Consultatio : 
Desiderium et Studium' Concordiae Ecclesiasticae, 1650 ; Henke, Qeorg 
Calixtus u. seine Zeit, 1853. Ueber die Synkretischen Streitigkeiten 
Abr. Calov. Historia Syncretistica. d. i. Christ. Wohlbegnindetes 
Bedenken lib. d. Kirchenfrieden u. Christ. Einigkeit. Gress. 1682, 85, 
4to. J. Q. Walch, Beligionstreitigkeiten der Luther. Kirche i. p. 216. 
Planck, Geschichte des Protestantischen Theologie von der Concordien- 
formel u. s. w. p. 90. H. Schmid, Gesch. der Synkretist. Streitigkeiten, 
1846. W. Gass, Calixtus u. der Synkretismus, Berlin, 1846. 

* Arminii 0pp. Theologica, Lugd. Bat. 1629, 4to. G. Brandt, Vita 
Arminii, ed. Moshemius, Bonon. 1726. The Life and Death of James 
Arminius and Episcopius, London, 1772. Brandt, Historie der Refor- 
matie en Ontrendt de Nederlanden, Amsterd. 1671 — 1704, 4 voU. 
Jacob Regenborg, Historie der Remonstrantur, Amsterd. 1 774, 3 Thle. 
Deutsch, Lemgo, 1781. 

f Heinr. Luden, Hugo Grotius nach semen Schicksalen und Schriften, 
Berlin, 1806. 0pp. Theol. Amsterd. 1679. 

X De Articulis Religionis inter Catholicos et Protestantes Controversis 
ad Ferdinandum I. et Maximilianum IL Consultatio, Colon. 1566, ed. 
H. Grotius, Lugd. Batav. 1642. 
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pieem ecelesiasticam. He himself declared that Tradition 
was a source of knowledge, but that it was more difficult and 
toilsome to elicit the truth from it. The essential doctrines 
of Salvation are no doubt contained fully in the New Testa- 
ment. Since all truth rests on the evidence of two witnesses, 
both are to be made use of. But all these Statements were 
not sufficientlj certain, and did not lead to a more exact 
investigation. In ]Qodem times a more historical tendency 
has called forth doubt respecting the genuineness of certain 
writings of the Canon, which have haid the effect, on the 
other side, of enhancing the authority of Tradition. But 
still only thus much has been the result, that though Tra- 
dition has weight as a witness, yet a higher source of know- 
ledge is required, in order to cUstinguish between Christian 
Truth and what is foreign to it. 

In reference to Socinianism,* the question may be pro- 
posed, whether it agrees with this formal principle of the 
Reformation, or whether Beason does not occupy in it the 
place of the supreme source of Knowledge. Indeed, if we 
judge of this System by particular doctrines, it may seem that 
it rests on rationalistic principles. Yet it will appear that it 
does not proceed alone from such a tendency, but can be 
developed only on the supposition of a source given by 
Eevelation. It is here of great importance to distinguish 
the principles and their application, what is consciously 
expressed, and what unconsciously lies at the foundation. 
The best explanation of this tendency will be obtained from 
the genetic development of the doctrine. Socinianism agreed 
with the Eeformatioii in its negations, in waging war against 
Chorch authority and Scholasticism, and likewise in its prac- 
tical interests. But in the Practical it set out from quite a 
different point ; it sprung, not from a distinct Christian prin- 
ciple, but only from a general religious interest, and hence 

* Bibliotheca Fratrum Polonorum, Irenopoli (Amsterdam), 1666, 
8 t. f . Catechesmus Racoviensis, ed. Oeder, SVancf. 1739. J. Q. Walch, 
der Streitigkeiten Augserhalb der Lutherischen Eirche, Th. i. 562. 
Rambach, Einleitung in der Religionsatreitigkeiten der Evangelischen 
Kirche mit den Socinianem, Koburg. 1763. Ziegler, Lehr. Begriff der 
Socinianer in Henkes neuem Magazin, Bd. 4, p. 201. 0. Fock der 
Sodnianismufi in der QesammtentwickluDg des Christ, Gkistes nach 
seinem Histor. Verlauf u. Lehrbegriff, Kiel, 1846. Baur, Lehre von 
der Dreieinigkeit, iii. 164. Domer, Lehre v. der Person Christi, ii. 761. 

^ ^ ^ 
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was not intimately connected with Christian doctrine; the 
formal principle was, therefore, not grounded in the material. 
All that appeared of practical importance was connected with 
the juridical point of view. Its founder was Ljblius Soci- 
NUB* (died A.D. 1562), a priest of Sienna, from whom his 
nephew, Faustus SociNust (died a.d. 1604), received its 
fundamental doctrines. He studied the Scriptures from a 
juridical interest ; he wished to establish his jurisprudence 
firmly on the principles of divine right, as the source of all 
human equity. This feet is instructive in forming a judg- 
ment of his tendency, for it is evident that such an inte- 
rest was not suited to enable him to arrive at a deeper view of 
Christianity, When he examined the Scriptures he disco- 
xered the contradictions between the Bible and the existing 
Church. The prevalent Scepticism in Italy, the Deism and 
Atheism, had not left him untouched in personal intercourse 
with men who were infected with these errors ; yet the reli- 
gious faith was sufficiently powerful in him to form a counter- 
poise to the consequences of doubt. He, therefore, never 
fell into total Unbelief, but he became perplexed about 
the Faith he had hitherto held. The Church doctrine could 
not help him, and he endeavoured now to form a doctrinal 
scheme of his own. There was no distinct central point of 
his own religious life from which he started ; he examined 
the Scriptures on a regular plan for the original doctrine, took 
journeys, and formed acquaintance with foreign Theologians, 
His juridical point of view and his cold intellectualism 
placed him in opposition to deeper speculation and the mys- 
tical Element ; what was more intensely Christian was 
excluded. He had no internally grounded supernatural 
Standpoint, but a one-sided Understanding, which outwardly 
submitted to Supematuralism, and a one-sided intellectual 
Supernaturalism, which contained the germ of nationalism. 
Hence the supernatural Element, which was added only from 
without, needed only to be set aside, and Rationalism took its 

* Orelli Lalius Socinus Baseler wissensch. Zeitschr. Bb. 3, Heft. 3. 
Trechsel Liilio Sozeni und die Antitiinitaner seiner Zeit> Heidelb. 
1844. 

t 0pp. Irenopoli, 1656, 2 t. Vita Faust Socini (by Samuel Oreipco- 
vins), 1636, 4to.. and 0pp. F. Socinii, t. i. Joshua Toulmin, Memoirs 
o Life, Character, and "Writings of F. Socinus, London, 1777, 8vo. 



SOCINIANISM. 6^9 

place.* It was altogether an empirical standpoint, so far 
from Idealism, that it formed its exact opposite, and the 
relationship to Ebionitism was much greater than to Gnos- 
ticism. In the work of Faustus Socinus, De auctoritate 
ScripturcR Sacray which he wrote in behalf of Supematu- 
ralism, we may recognise an extravagant view of it. He 
here asserts with earnestness that the doctrines of Chris- 
tianity can only be derived from the Holy Scriptures ; as to 
what concerns human Eeason, it isj in his esteem, very sub- 
ordinate in reference to matters which proceed from Reve- 
lation. In the second chapter he shows that Religion is in 
nowise a matter of Nature and Reason; that if there is a 
true Religion, it could only be a revealed one. Socinus did 
not merely distinguish between the doctrines of Religion 
derived from Reason, and those from Revelation, or natural 
and positive, but he went farther ; he maintained that there 
was no Natural Religion whatever, and that all religious Tra- 
dition was to be traced to a divine Revelation as its basis. 
He appealed to the account of Missionaries in the Brazils, 
that tribes were found without any Religion. The denial of 
all Natural Religion led him to the forced interpretation of 
those passages in the Epistle to the Romans in which the 
opposite is affirmed. That nevertheless he recognised a 
moral Law independent of Revelation, a power of Conscience, 
which could even exist where men knew nothing of God, has 
an important bearing on the whole dogmatic standpoint of 
Socinianism. On this scheme the Ethical and the Religious 
are without any internal connexion ; and as Religion comes 
only from without, and is met by no religious nature in Man, 
to which it can attach itself, that place is not to be found in 
the Spirit, in which all Religion must develope itself. Hence 
it is self-evident that Dogmatics are quite extraneous to 
human nature. The relation in which this Supematuralism 
stood to Reason will be shown by the following statements. 
The Sodnian John Ckell, Preacher and Professor in Cracow 
(died A.D. 1683), says :* ** Mysteries are indeed exalted above 
Reason, but they do not overturn (evertvnt) it ; they by no 
means extinguish its light, but only perfect it." Another, 
Martin Ruarus, had a memorable controversy on this sub- 
ject with the Lutheran Theologian, Abraham Calovius. The 

• De Deo et ejus Attributis. 
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fonner combated the assertion of Reason being made cap- 
tive to the obedience of Faith, and regarded it as founded on 
a false interpretation of Scripture. What must become of 
us, he said, if Reason were fettered? There is no other 
organ but this given by God, in order to find out the meaning 
of Holj Writ when it has been disturbed by false expontion. 
Here Reason appears only as the organ of Man for Scripture 
Inquiry and exposition.* But if from the Socinian stand- 
point it was maintained, along with the Evangelical Church, 
that the Bible contained nothing contradictoiy to reason, its 
advocates went very arbitrarily to work in the application of 
this canon. Many axioms of a contracted Understanding 
were laid down by the Socinians as undeniable laws of 
Reason ; and since they had determined that nothing in 
Revelation was at variance with these axioms, they inter- 
preted the Bible in a forced manner. Among the axioms 
which Andrew WissowATiusf laid down in his dogpnatical 
work, and which, as he said, nothing in Scripture could con- 
tradict, are some which would only be received as axioms 
from the standpoint of Socinianism. The transition to Ra- 
tionalism was already visible. Everywhere the consequences 
made themselves felt, that the formal principle was laid down, 
not under the suppositions of the corruption of human nature, 
of the disturbance of the Reason by Sin, the need of Re- 
demption, the consciousness that the reason is first made 
free by Regeneration — suppositions which are made by the 
Evangelical Church ; and according to the Socinian view, it 
required only the Understanding, not an immediate religious 
consciousness, in order to understand the Holy Scriptures, 
and to deduce from them the doctrines of the Christian Faith. 
Faith must here proceed only from a logical conviction, with- 
out a union of the Intellectual and the Practical. 

It was a one-sided subjective tendency which made its appear- 
ance in Socinianism. Here it took the path of the Under- 
standing, and led to Rationalism ; but it could also take that 
of the Feelings, and then assumed the form of Mysticism. 
In the Mysticism of the Middle Ages we already distinguish 

* Zeltner, Historia Crypto-Socinismi Altorphinse Academise Infesti, 
Lips. 1729. 

f (Arsenius Sophianus) Religio Rationalis sive de Rationis Judicio 
in ControYersiis etiam Theologidfl Adhibendo, 1685. 
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between a reaction of the Christian consciousness and a certain 
nationalism in the form of a pantheistic and idealistic Mys- 
ticism, the injurious effects of which were only turned aside 
and checked by the Eeformation. It now first came fbrward 
as a power of positive religious enthusiasm. In the Reforma- 
tion we recognise, indeed, two tendencies operating in harmo- 
nious connexion, the reaction of a subjective living Chris- 
tianity, in opposition to Scholasticism, and the outward 
mechanism of the optis aperatum, which shows itself in the 
doctrine of Faith; and, on the other hand, the reference to 
the objective of the Divine Word, which was necessarily con- 
nected with the idea of Faith ; but in the religious ferment 
which was excited at the Reformation, and in the strong 
opposition of the subjective religious consciousness against 
the lifeless objectivity, it happened that the subjective ten- 
dency separated itself from ike objective and became one- 
sided. We find the first symptoms of it during the residence 
of Luther at the Wartburg, a.i>. 1520, among the Zwickau 
Prophets,* and since that time this subjective one-sidedness 
has frequently made itself felt in the form of Mysticism, f 
Men came forward who charged the Reformers with intro- 
ducing a new Bibliolatry, who lightly esteemed the Bible, and 
exalted the inward Light above it. Thomas MunzerJ de- 
clared that if God had wished to convert Man by a book, he 
could have caused a Bible to fall from Heaven. We may 
even at this time see a rationalistic germ springing out of this 
Mysticism. Luther mentions § that about a.d. 1525, at Wit- 
tenberg, people were to be met with who maintained that the 
Holy Spirit was nothing but the natural Reason. This ten- 
dency is more clearly represented in Theobald Thamer,|| 

♦ Schneider, Bibliothek der Kirchengeschichte, ii., iii. Corpus 
Reform, i. 583. 

f Erbkam, Geschichte der Protest. Sekten im Zeitalter der Ee- 
formation, 1848. 

J Historie Thoma Munzers von Ph. Melanchthon. Luther's Werke 
von Walch. xvi 199. Leben, Schriften, und Lehren Thoma Munzers 
▼on G. Th. Strobel, 1795. L. v. Baczko in Woltwann's Zeitschr. fur 
Gesehichte und Politik, 1840. 

§ Luther's Brief e von de Wette, ii. 641. — ^Novum genus prophetarum 
ex Antwerpis hie habeo asserentium, Spiritum Sanctiim nihil aliud esse 
quam ingenium et rationem naturalem. 

Ii C A. Salig, Geschichte der Ausburger Confession, Bd. 3. Keander 
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who was a native of Alsatia, and for a long time Professor at 
Maiburg, where be made himself noted for his extreme 
Supranaturalism and polemic zeal ; in the Smalcald War he 
accompanied the Hessian army as military chaplain. By the 
immorality which he discovered in his intercourse with the 
rude soldiery he saw that he was deceived in his ideal expecta- 
tions of the Reformation, became dissatisfied with it, and laid 
the blame especially on the Lutheran doctrine of JustificatioD. 
Engaged in controverting this, he turned more and more 
against the formal principle. He now advanced in a mystical, 
rationalistic direction, various elements of which existed in 
his mind. Instead of the authority of the divine Word as the 
supreme source of religious Belief, he laid down three 
sources : the Creature, the Spiritual Conscience, and the true 
Holy Writ. The defect of the Lutherans was, that they had 
only one source ; the Conscience is the Deiis Bevelattis, it is 
Christ in our hearts ; the letter without us cannot testify of 
the Truth within us apart from the Conscience ; in the Con- 
science is the living Word, and the Divinity of Christ ; all 
the truth of the Gospel is already founded in it. He appealed 
to this fact, that Christian precept: Do not to another what thou 
would St not have done to thyself, which is the chief maxim of 
Christian morals, is also to be derived from the Conscience. 
The question arises, what need is there of Revelation, if 
everything already exists in the Conscience ? He says : The 
heart of Man is like a flint, from which the hidden fire must 
be struck out. Nothing new is brought co it, but what is 
already in it is aroused. Accordingly, Historical Christianity 
is not to be absolutely rejected, but its special value consists 
in bringing to open view what exists in the human soul. 
Christ is only the example of the highest virtue. The inward 
Word of Conscience lies already in the heart ; the oral Word 
and the Letter only confirm it, in order that we may be 
without excuse at the Last Day. To Philip, Landgrave of 
Hesse, he wrote : * " Although animals cannot speak as we 
do, yet I am sure that your Grace better understands the 
cry of the hounds than if some one read Hebrew." His oppo- 
sition against the Reformation and the rough treatment he 

Theob. Thamer, der Repriiaentant und Voi^anger Moderner Geistes- 
richtung, 1842. 

• Th. Rommel, Philipp der Grossmuthige, 1830, Bd. 8. 
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experienced at last led him back to Catholicism. He could 
easily attach himself to the Catholic Anthropology, and his 
hatred of the Reformation made him welcome to the Catholic 
party. He now represented the Tradition of the Catholic 
Church be to a progressive development of Christianity, which, 
according to his notions, was like a progressive revelation of 
Eeason, and accused the Reformation of setting itself in oppo- 
sition to this progress. 

Mysticism was afterwards called forth repeatedly by the 
onesidedness of literal orthodoxy. It assumed in England 
the most systematic shape, and was embodied in a remarkable 
phenomenon — the sect of the Quakers.* England, during 
and after the Revolution in the reign of Charles I., was in the 
greatest religious ferment, in which the most opposite ten- 
dencies germinated, from a stiff adherence to formalism, to a 
completely spiritual internal tendency ; rationalistic, deistic, 
pantheistic, and mystic elements, were found co-existing with 
H^h Churchism. During this period lived George Fox,t a 
shepherd, who, while engaged in this occupation, gave himself 
up to religious meditation. He adopted the notion, that all 
controversies are only owing to men's withdrawing from the 
Inward, and attending to the Outward. The sect, of which 
he was the founder, developed this sentiment, and carried out, 
consequentially, the doctrine of the Inward Light. All other 
sources of knowledge were subordinate to this. All external 
order was excluded in the constitution of the Church. 

♦ Catechesis et Confessio, quae Continet Narrationem Dogmatum, 
qiMB Creduntur ab Ecclesiis Quacerorum, Rotterd. 1676. German, 
Leipzig, 1762. W. Penn, A Summary of the History, Doctrine, and 
Discipliiie of Friends, Lond. 1692. Evans, An Exposition of the Faith 
of the Religious Society of Friends in the Fundamental Doctrines of 
the Christian Religion, selected from their early Writings, Philadelphia 
and York, 1829. Rules of Discipline of the Religious Society of 
Friends, with Advices, being Extracts from the Minutes and Epistles 
of the early Meetings held in London from its first Institution, London, 
1783, 3 ed. 1834. Gumey, Observations on the Religious Peculiarities 
of the Society of Friends, London, 1824. Observations on the Dis- 
tinguishing Views and Practices of the Society of Friends, 7 ed. Lond. 
1834. Croesii Hist. Quakeriana, Amst. 2 ed. 1696. Sewel, Gesch. 
vom Ursprung, Zunehmen und Fortgang der Christen so Quaker 
genannt werden, Holland, Amst. 1717. 

t Collection of Christian Epistles written by G. Fox, London, 1698, 
2 vols. fol. Journal of the Life, Travels, and Sufferings of G. Fox, 
London, 1691. 
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Robert Barclay* gave development to these principles. 
He says that highest source of knowledge— Divine Revela- 
tion and Illumination — ^is something internal, trustworthy, 
and self-evident, which necessitates well-ordered, susceptible 
Reason to accept it by the indwelling evidence, not less than 
the principles of the universal truths of Reason in earthly 
things.f Holy Writ is a declaratio fontisy not the origind 
source of knowing the Truth; it is no adequate rule for 
doctrine and morals, though it gives a true and credible testi- 
mony to the original source of knowledge. It is subordinate 
to the Holy Spirit, from whom it derives its excellence. J It 
is worthy of notice, that he argues for the subordination of 
Scripture to the Inward Light, on the same grounds as 
CathoHcism pleads for the necessity of Tradition. He points 
to the many contradictory interpretations of the Bible, which 
require a higher criterion, and this can only be found in the 
inward Divine Word. The subjective tendency, if carried 
out to its consequences, might lead to entirely giving up the 
Objectivity of Divine Revelation. There are two parties 
among the Quakers, one of which, forming the minority, 
firmly holds the peculiar Christian doctrines given in Reve- 
lation ; the other, represented particularly by the American, 
Elias Hicks, opposes this acknowledgment as a restraint in 
matters of Religion, and inclines to the Deistical tendency.§ 

A phenomenon, which appeared in Germany, on the border 
of the ancient, and of a new section of the development of 
Theology, is deserving of notice ; it was a subjective Ra- 
tionalism, veiled in onesided Mysticism, the omen of a future 
Idealism, which denies the reality of History. This we find 
in an enthusiast, with whose character we have first become 
acquainted in modern times, Daniel MiiLLER.|| He was a 

* Theologia vere Christianse Apologia, 1676 ; Latin and English. 

+ Thesis 2. — For this Divine Revelation and Inward Illumination is 
that which is evident and clear of itself, forcing by its own evidence 
and clearness the well-disposed understanding to assent, irresistibly 
moving the same thereunto, even as the common principles of natural 
truths move and incline the mind to a natural assent. 

X Thesis 2. 

§ Bennet, The History of Dissenters during the last Thirty Years, 
1808—38, London, 1839. Evangel Kirchenzeitung, 1838, p. 806; 
1839, p. 782; 1840, p. 141. 

II Keller, Daniel Mtiller, Religioser Schwarmer des Achtzehut. 
Jahrh, Leipzig, 1834. Ilgen. Ztschr. fur Histor. Theologie, 1834. 
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man of a low condition in life, and born a.d. 1716, in Nassau, 
at the time of the Pietist movements, when various indications 
of an inward religious life made their appearance in Germany, 
and many opposing circumstsmces excited a longing for a new 
development of the Church. At first he attached himself to 
the secondary effects of Pietism, and busied himself with 
Jacob Boshme, and other Mystics. For a long time also he 
was engaged in historical studies, and his Mysticism became 
connected with an historical Scepticism. At this juncture 
also, there was the commencement of a rationalistic reaction, 
especially by the appearance of the Wolfenbuttle Fragments. 
But neither of the two parties — ^neither the Church nor the 
Bationalistic — suited him. He wished to maintain the autho- 
rity of the Bible against the new Scepticism, and to insist on 
its Inspiration in the most unqualified sense. But, on the 
other hand, he was not satisfied with Orthodoxy ; he was led 
to a peculiar religious Idealism, by which he wished to esta- 
blish a harmony of all religions. An original Kevelation was 
at the basis of all of them, the symbols of which had been 
misunderstood. Everything in the Old Testament and the 
New was to be understood symbolically ; it was the garb of 
God*s inner Kevelation, and of the eternal revelation of the 
divine Logos. Everything historical, as such, is untrue ; it 
is only the clothing of ideal truth. In this view of the Life 
of Christ, although proceeding on quite different principles, he 
was the forerunner of the modem mythic school, and combated 
the belief in the historical miracles of Christ, on grounds very 
similar to those brought forward by Stbauss. If such 
miracles, he says, as feeding the five thousand, had actually 
happened, all the Jews would have received Christ, and would 
not have crucified him. To those who wished for such 
miracles, Jesus said : ^* This adulterous generation seek after 
signs and wonders, but none shall be given them, save the 
sign of the Prophet Jonah," which meant the three days of 
Christ in the Hteral grave. 

Gradually, as reason became more autonomic, it threw off 
the mystic and supematundist garb, and claimed to be the 
only source of the knowledge of the Faith. Thus nationalism 
openly appeared. This tendency first attached itself to 
Theology, in the Eeformed Church of Holland. It was in 
the seventeenth century, when the Arminian Controversy had 
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given birth to a spirit of free inquiry, in opposition to Ortho- 
doxy. To this was added the influence of Des Cabtes and 
Spinoza, and the criticism of Batlb. But the name of 
Eationalism, which was employed about this time, had a dif- 
ferent sense. From the standpoint of the old dogmatic 
Scholasticism, everything appeared as Theologia Rationalis, 
which deviated from this slavish adherence to the letter. 
Phis term, moreover, was used to designate the tendency of 
\hose who, in fact, adopted the principle, that everything must 
be derived from reason. Thus that profound mystic, Peter 
PoiRET,* designates the standpoint of an Idolatry of Reason, 
which opposed all Revelation, and denied all inward and 
outward experience of it, — which made Religion to consist in 
knowledge, under the names of ideisUB et rationalists, A 
very influential work in this development was pubUshed by a 
physician, Lewis Meier, a scholar of Spinoza, entitled Philo- 
sophia scriptura sacra interpres.f The arguments which 
Catholics and Quakers had employed against the supreme 
authority of Scripture, were here applied in favour of Reason, 
which was held up as the only sure criterion in Religious 
Controversies. Thence the tendency spread to Germany, at 
first, gradually ; afterwards, owing to the freer religious ten- 
dency which was occasioned by the Pietist movements, and 
through the influence of the Wolfian philosophy, the soil 
was prepared, and it reached here to a more logical complete- 
ness, and now turned itself against both Orthodoxy and 
Pietism. In the development of Rationalism, two modifi- 
cations chiefly are to be distinguished : in the first place, 
empirical Rationalism, which saw in Christianity a certain 
temporary clothing of universal religious truths, and to which 
Revelation was only a training-school for the truth, an ar- 
rangement of Providence, in order to lead Reason to a know- 
ledge of it. It valued Christianity, therefore, as the most 
complete clothing of Natural Religion, but ignored its his- 
torical character. Only the acknowledgment of such religious 
truths remained, which, in this form, had become matters of 

* Cogitationes Rationales de Deo, Anima et Malo, 1677, 1685, 1715 ; 
directed againt Spinozism. On his writings, see J. G. Walch, Einlei- 
tung in die Religionsstreitigkeiten Ausserhalb der Lutherischen Kirche, 
Thl. iv. p. 911. 

t Amst. 1666. 
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consciousness only through the influence of Revelation, such 
as faith in a personal God, in moral freedom, and in personal 
Immortality. Against this standpoint, a fundamental study 
of History, which taught a more correct knowledge of Christi- 
anity, a deeper view of the religious nature of Man, and a 
deeper specidation, must equally be opposed. On the other 
hand, Rationalism could not fail to attain to greater consis- 
tency ; for in it there was the struggle of Reason to bring its 
subjectivity to its highest pitch, and everything which claimed 
to be acknowledged as an external authority, was a stone of 
stumbling to it. Hence Rationalism must reach a point where 
Reason would recognise only itself in all things. In its 
consequential development, not merely in Theology, but also 
in Philosophy, it overstepped the deistical form, in which the 
older Rationalism was confined, and became Pantheism. Thus 
it was the result of this process, that all existence was melted 
down in the crucible of a self-idolizing Reason. 

THE SPECIAL HISTORY OF DOGMAS. 

A. THE INTRODUCTORY DOGMAS. 
THE DOCTRINE OF INSPIRATION. 

As the Scholastic Theology was occupied so little with the 
Interpretation of the Bible, it was not led to the more exact 
discussion of this Dogma, which was still so undefined. But 
freer exegetical inquiry about the time of the Reformation led 
to it, in a similar manner to what had already taken place in 
the Antiochian School. To the germs of a new development 
which are to be found in Erasmus of Rotterdam, belong also 
his sentiments relating to Inspiration. He had been attacked 
by EcK, on account of certain expressions in his commentary 
on Matthew, respecting the defects in the language of the 
Apostles. EcK proceeded on the assumption of a verbal 
Inspiration, and charged Erasmus with heresy, when he pro- 
fessed love and esteem for him. Erasmus justified himself 
in a letter, written a.d. 1528.* He did not deny the mira- 
culous gift of tongues, yet he did not admit that all their 
knowledge of languages proceeded from that. Why should a 
knowledge be granted to them in a supernatural manner, 

♦ Epp. ii. 26. 
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which they could attain in a natural way ? He found marks 
of the latter, in their mode of speaking Greek ; we ought not 
to require that the Holy Ghost should teach them the purest 
Greek. It was not our business to prescribe in what manner 
the Spirit should operate on their minds. He so guided the 
sacred writers, that they still remained men ; and we do not 
ascribe all things in the Apostles equally to miracle. Erasmus, 
therefore, would distinguish between the divine agency and 
human conditionality. Christ, he says, allowed his disciples 
to err, even after they had received the illumination of the 
Holy Spirit ; only not to the injury of the doctrines of Faith. 
How do you know whether Christ did not wish to reserve for 
himself alone the honour of entire freedom from error ? 

The discussions excited at first no wider influence, for the 
great movement of the Reformation was too much controlled 
by dogmatic interests, to allow of progress in the way just 
indicated. But Luther, on the other hand, arrived at a freer 
view of the idea of Inspiration.* The positive religious 
interest gave him this freedom ; he set out from the doctrine 
of Justification by Faith, and since he firmly grasped this 
vital principle, he formed a judgment on other points with so 
much greater freedom, which corresponded to his unprejudiced 
truthfulness. From that central point was developed not a 
mere intellectual, but a dogmatic tendency, of deeper vitality. 
He had not, indeed, leisure and time, fully to develope his 
idea of Inspiration, but he makes it sufl&ciently intelligible in 
many scattered expressions. In his preface to the Epistle of 
James, he saysif What Christ does not teach, that is not 
apostolic, even though Peter or Paul preach it ; and again, 
what Christ preaches, that is apostolic, even if Judas and 
Herod preached it. Therefore, the more or less anything 
treats of Christ himself, his doctrine or his work, so much 
greater or less importance has it for Christianity as doctrine, 
for Christ himself is the central point of doctrine, since He is 
the ground of salvation. The more anything refers itself to 
Him so much the more is the communication of the divine spirit 
to be acknowledged therein. J On the same epistle, he says : 
Wherefore the Epistle of James is a downright atra.wy Epistle 

* Bretschneider, Luther an unsere Zeit, p. 190. 

+ 0pp. Walch, t. xiv. p. 149. Erlanger Ausg. Ixiii. p. 115 and 167. 

t See Vorrede auf das Neue Testament, p. 105. 
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(compared with John's Gospel and the Epistles of Paul and 
Peter), for it has nothing evangelical in it. The Gospel of 
John, the Epistles of Paul, especially the Epistle to the 
Eomans, and the first Epistle of Peter, he pronounces to he 
the very kernel and marrow of all the books of Holy Scrip- 
ture ; for in these there is not much of mighty deeds and 
miracles, but it is shown admirably how Faith in Christ over- 
comes Sin, Death, and Hell. We would not deny that from 
this point of view he allows himself to err in several onesided 
judgments on the Books of the Canon, but the significance is 
always important which the material principle of the Reform- 
ation had in them for the apprehension of Holy Writ He 
also lays a stress on the Human in the Apostles, when he says 
of the Council of the Apostles at Jerusalem, that the Holy 
Spirit allowed James to make a false step in some things.* 
The Prophets, he says, had, without doubt, studied Moses, 
and the latter Prophets the earlier, and their good thoughts 
inspired by the Holy Spirit, were written in a book ; but if 
hay, straw, and wood, were sometimes used by these faithful 
teachers and inquirers, and they did not build with pure silver, 
gold, and precious stones, still the Foundation remained ; the 
fire of that day would destroy the rest, as Paul says (1 Cor. 
iii. 12, 13).t On the quotations from the Old Testament, in 
the address of Stephen, he gives his opinion that it is un- 
necessary to take so much trouble to bring the dates of 
Stephen into agreement with Moses. Stephen was no 
historian, but rested satisfied with the fact, that this 
history had been given by Moses, and did not trouble 
himself about particuleir circumstances. :|: Also, he did not 
entirely overlook the irregularities of languages arising from 
human influences. He finds them in the Epistle to the 
Galatians, and says : But it pleased the Holy Spirit to retain 
such ; for Paul speaks with great earnestness, and a person in 
that state cannot pay attention to arrange all his words by the 
rules of art.§ 

If this track had been followed, a sounder idea of Inspi- 

• Walch, viii. p. 1042. 

f Vorrede zu Wenzeslaus Lenk's Annotationes zu den funf Biichem 
Mosis. Walch, xiv. 170. Erlang, Ixiii. 379. 
X Zu Apostelgesch. vii. Band i. 1160. 
§ Commentar zuxn Qalaterbrief, Walch, viii. 1787. 
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ration and a corresponding system of Interpretation might 
have been formed. But the dogmatic development of the 
Protestant Church did not follow this impulse ; since, in 
opposition to the Roman Church, they firmly held the Holy 
Scriptures to be the only source of the knowledge of the &ith, 
they were wont to regard it as a rigid Code, and took no account 
of its mode of origination, and the peculiarities belonging to 
it. A onesided supranaturalism was added, and led to the 
mechanical idea of Inspiration, which regarded the writers as 
blind organs of the Holy Spirit. Grammatolatry and a more 
unbending Dogmatism prevailed ; the Bible was treated as a 
dogmatical book — the Human, the Manifold, and the His- 
torical, were left misunderstood. This, again, produced a re- 
action, which proceeded to a denial of Inspiration altogether. 
This reaction, which occasioned fresh investigations of the idea 
of Inspiration, proceeded from two quarters : first, from the 
formal principle, since unprejudiced study and examination of 
Scripture effected a modification, and then from the material 
principle, when,' from the inmost centre of religious conscious- 
ness. Holy Writ and its origination were viewed. In the one 
case, there was a onesided intellectual tendency; in the other, 
a vital religious feeling. The first was true of the Socinians. 
Faustus Socinus was far from lowering the authority of the 
Bible : he even composed, in vindication of the Scriptures, 
his treatise, JDe auctoritate scriptura sacns* Only by an 
immediate divine Revelation could the truth, as he thought, he 
communicated to the Sacred Writers. He appeals to 1 Cor. vii., 
where Paul distinguishes what he said from what Christ said. 
But he believed that the operation of the Divine Spirit might 
not equally refer to everything. In reference to the His- 
torical, the love of Truth and the Memory of the Apostles 
were sufficient for faithful tradition.f He found nothing to 

* 0pp. t. L 

+ RepugnantisB porro aut diversitates, seu verse, seu quse videri 
tantum possint, quae in rebus sunt parvi momenti, eae sunt quae perti- 
nent ad historiam. Qua in re aliud nihil est opus, nisi ea videre, quae 
scripsit Joannes, qui Chrysostomus est dictus, in Prooemio commenta- 
riorum suorum in Evang. Matthaei. Ubi— plene huic quorundam 
objectioni respondet, contra auctoritatem nominatim quatuor Evange- ^ 
listarum et fidem eorum narrationibus adjungendam summa est, eo8 
nihil prorsus inter se dissentire in iis historiae partibus, quae alicujus 
sint momenti. Et quod in quibusdam rebus minimis inter se differant 
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perplex him, when the Apostles dififered from one another in 
their account of unimportant facts. It served rather to esta- 
blish their credibility, since we may see from it, that they did 
not write in concert. 

To this side, moreover, belonged the Remonstrants, who 
also modified the idea of Inspiration by their distinction of 
essential and unessential. Hugo Gbotius says that we can^ 
not, in a strict sense, speak of the Inspiration of the His- 
tcHical portions of Scripture. For the Historical there was no 
such need of Inspiration ; it was sufficient that the memory 
and carefulness of the writers were vigorous. He supports 
his opinion by the fact that Luke, in tibe Introduction to his 
GtMpel, appeals, not to Inspiration, but to the original records 
made use of by him, in order to establish the credibility of his 
narrative. The books of Luke are canonical, not as inspired, 
but because pious and trustworthy. He distinguishes between 
Inspiration, in the strict sense, and a certain pious move- 
ment of the soul, a kind of aptitude, which impelled to deliver 
doctrines that were salutary for the life.^ Certainly, in 
Gbotius, there is a lack of a lively intuition of the connexion 
between the Dogmatic and the Ethical, when he attempts to 
carry out these distinctions. To the same effect, Simon Efis- 
oopius says : The Spirit left the sacred writers to their liability 
to err, in the narrative of circumstances and £Bu;ts, for which 
natural knowledge and memory were sufficient. He notices 
the objection, that if they erred in such things, they might 
also, in essential cases, and replies that God did not commit 
what was important to their weakness, but to His own constant 

guidance.t 

On the other side there was the same reaction of a freer 
spirit and of the immediate religious Life against the yoke of 
a onesided Dogmatic which controlled the Interpretation of 

hoc non Balum illis non minuere, sed augere etiam debere auctoritatem 
et iidem. Hinc enim apparere eos non scripaisse quidpiam ad ipsis 
oommimi consensu confictum, reque vera diversos Scriptores fuisse, qui 
tel gestsd veritate impulei, idem re ipsa, aperte scripserunt. 

* Yotiim pro Pace Ecclesiastica, 0pp. Theol., Amsterd. 1679, t. lit 
pw 672. — Vox Spiritus Sancti ambigua est, nam aut significat afflatum 
dHinum, qualem habuere timi prophetse ordinarii, tum interdum David 
0fe Daniel aut significat pium motum sive focultatem impellentem ad 
loqaendum salutaria vivendi pnecepta. 

T Institutiones, iv. 4. 
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the Scriptures ; this appeared in Pietism and the Ukitas 
Fratbum, and effected a freer moyement and greater inde- 
pendence in the department of Scriptural investigation : and 
for the reason that Zinzendobf referred eveiything to the 
central point he hecame freer in oth^ points, and sometimes 
expressed himself about them in a ^iiemarkable manner ; for 
instance, respectiug the apparent discrepancies, and the forced 
Harmonies, the defects of which did not escape his notice.* 

The reaction against the despotism of Dogmatics led to- 
another extreme. As before, only the Divine was sought to 
be known, so now, only the Human; and as before, men wished 
to find undeviating unity, so now they only looked for contra- 
dictions. Hence it was the function of the new development 
of Theology which proceeded from the reawakened Christian 
consciousness, to gain, if possible, a new view of the idea of 
Inspiration, which might equally satisfy the claims of Faith 
and of Science. In the departments of Apologetics, Dogmatics,, 
and Exegesis, the object to be attained was a new creative 
development of theological Science. 



B. THE DOGMAS OF DOGMATICS STRICTLY 

SO CALLED. 

a. THEOLOGY. 
1. THE DOCTRINE OF GOD IN GENERAL. 

That which constituted the central point of the Reformation 
did not lead at first to a more exact discussion of Theology in 
the strict sense. It is characteristic of the exhibition ot the 
special principle of the Reformation, that Melancthon in 
the first edition of his Loci, gave himself full scope in Anthro- 
pology and Soteriology, but left out theological Dogmas along 
with many other subjects.f Melancthon gives an account of 
it in remarkable words which prove his sound practical interest, 
but at the same time show how by giving that interest a one- 
sided prominence, injustice might be done to the Scholasticism 

• Planck, Gesdh. der Protest. Theologie von der Concordienformel An, 
p. 278. 

i* Herman von der Hardi, Historia Litteraria Reformationisy P. iv. 
p. 80. 



THE LOCI OF MELANCTHON. 643 

of the Middle Ages^ We would rather, he says, adore these 
Mysteries than examine them. Men ought not to bestow too 
much pains on the Lod, concerning God, the Trinity, and 
Creation. Not without nice discrimination he marks all these 
as Mysteries. What have the Schoolmen, he goes on to say. 
gained by busying themselves with these things alone? I could 
more easily overturn what they have said, than use their 
proofs, by which it were possible even to prove erroneous doc- 
trine. Whoever does not know the doctrines of Sin, the Law, 
and Grace, I cannot call him a Christian. To know Christ is 
to know his benefits, which is what these Schoolmen do not 
teach. 

On the other side, the reaction came against the older 
Standpoint, and made itself felt especially in reference to the 
divine attributes in Socinianism. Its juridical point of view, 
which rejected the depths of Christian Dogmatics as mystical, 
renders its conception of the doctrine of the divine Attributes 
very inadequate. It is not an unprejudiced examination of 
the doctrines of the Bible, but in an abstract manner, God is 
recognised as a Lawgiver; as far as it is necessary for a motive 
to moral life. In the Institutiones religionis Christiana of 
Faustus Socinus, and in the Eacovian Catechism, everything 
that is to be taught respecting God is comprised in the 

* Introduction, p. 31. — Mysteria divinitates rectuis adoraverimus, 
quam vestigayerimus. Imo, sine magno periculo tentari non possunt ; 
id quod non raro sancto viri etiam sunt expert!. Et came filium Deus, 
Opt. M. induit, ut nos a contemplatione majestatis suae ad camis 
adeoque fragilitatis nostrse contemplationem invitaret. — Proinde non 
est, cur. midtum opens ponamus in locis illis supremis, de Deo, de 
unitate, de trinltate Dei, de mysterio creationis, de modo incamationis. 
QusBBo te, quid ad secuti sunt jam tot seculis scholastici TheologistsB, 
cum in his locis soils versarentur ? Nonne in disccptationibus suis, ut 
Paulus ait (ad Rom. i. 21) van! facti sunt dum tota vita nugantur de 
universalibus, formalitatibus, connotatis, et nesdo quibus alius manibus 
▼ocabulis ! Et dissimulari eorum stultitia posset, nisi evangel ium 
inteiius et beneficia Christi obscurassent nobis illae stultsB dlsputatioues. 
Jam si libeat ingenioso raihi esse in re non necessaria, facile queam 
evertere, qusecunque pro fidei dogmatis argumenta produxerunt, et in 
his quam multa rectius pro hseresibus quibusdam facere videntur, quam 
faro c»thoUcis dogmatis? Reliquos vero locos, peccati vim, legem, 
g^tiam qui ignorant ; non video quomodo Cbristianum vocem. Nam 
ex his propne Christus cognoscitur. Siquidem hoc est Christum 
cognoacere, beneficia ejus cognoscere; non quod isti docentj ejus 
QHturas, modoB incamationis oontueri 

1 'I SI 
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Dogmas of the Unity, Eternity, Omnipotence, Justice, and 
Wisdom, since the conviction of these divine attributes suffices, 
to impel to the observance of the commands of God revealed 
by Christ For this object it is not necessary to know any- 
thing of the essential goodness of Gk)d, as fax as by that is 
meant something different from the rectum and aquum of the 
divine government The Catechism does not treat the doc- 
trines of Gk)d's Infinity and Omnipresence as necessary ; it is 
enough for the doctrines of Religion to know that God by his 
knowledge and agency extends Himself everywhere ; but this 
is already contained in his Power and Wisdom. Socinus 
regarded the idea of the divine Omnipresence as too mystical 
and questionable as fieur as it led to a sensuous and pantheistic 
filling of all things by God. Hence in an erroneous manner 
he kept Qod and the World apart, and while he endeavoured 
to assign ideas of Space to God, he attributed to him a limita- 
tion in reference to Space by excluding Him from the World. 
Hence he believed that the Scriptural expressions — " Grod 
filleth Heaven and Earth" — " God is not fieur from any of us** 
—ought to be corrected. In such passages he finds only a 
reference to the universal agency of God. Like him, John 
Crell impugns the doctrine of the divine Omnipotence in his 
treatise De Deo et ejus cUtribtUis. 

Faustus Socinus bad a real practical interest in view, 
namely, to maintain Man's free agency and to impugn the doc- 
trine of absolute Predestination. But from a horror of the 
latter doctrine he also denied the unconditional divine Pre- 
science ; for he could not harmonize the free agency of a 
created being with an unconditional foreknowledge ; and since 
he firmly maintained the Freedom of Man, absolute Prescience 
must be denied. It belonged to the axioms of Reason, with 
which no doctrine of Revelation could be at variance. It was suf- 
ficient that God was present by His Power and his Knowledge ; 
that thus he knew all human operations alike at their origina- 
tion, and hence would prevent eveiythiug which was contrary 
to his designs. Consequently God becomes acquainted with 
History as events arise, and according to them forms his plan 
of the Universe. The doctrine of the divine Providence and 
Government is not thereby damaged, but rather set in a right 
light ; for to what purpose would be the constant guidance of 
Gknl, which is identical with Providence, if God had once for 
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all foreknown and determined everything? If it were objected 
that thus a certain relation to Time is attributed to God, he 
admitted this; without Succession there can be no infinite 
Doration ; and in reference to God there is Past, Present, and 
Future. The later Dogmatics of the Socinians retained this 
principle. They asserted that God cannot foreknow a truth 
that is not determined, a contingency. 

The REHONSTBAins from their practical point of view made 
a near approach to the Socinians on this question. Conrad 
VoRsnns, in his treatise on the divine Attributes,* expressed 
himself in a similar way; so did Episcofius, only with far 
greater modesty than Socikus. He found it difficult to admit 
the divine Omnipresence, because conceptions of space are not 
easily avoided in connexion with it. Yet he was not unaware 
of the difficulties on the other side. He preferred to determine 
nothing respecting it with absolute certainty. I would rather, 
he said, with Holy Writ observe the f^rrp^f/v, and leave the 
decision respecting the modus of the divine Presence to God 
and the future Life. 

2. THE BOOTRIKE OF THE TRVSTTY, 

The spirit of inquiry once aroused by the Beformation, gra- 
dually turned to the doctrine of the Trinity, and there weio 
indeed at first tendencies which proceeded not from Luther's 
nuUerial principle, but from a speculative or onesided prac- 
tical tendency, like that of the Socinians, or which by an 
investigation of the ancient Church doctrine and Holy Writ, 
led to a reaction against the current doctrine of the Trinity. 
It was in part an unbridled fondness for novelty, an unsteady 
movement, which after the old restraints had been broken 
through, and the spirit of inquiry was awakened, gained 
the ascendancy in those who commenced their inquiries not 
from an immediate religious interest, and whose interest in 
religion was fax more theoretical and intellectual, and in whom 
there was not the befitting moral depth and purity. This 
fondness for novelty was tiie strongest, where attempts hud 
been made to suppress all free movements — in Italy. But the 
reaction was not confined to this spot. Even earnest and 

. * Traetatvui Theologious de Deo sive de Katura et Attributis Dei, 
Steinfdrt, 1610. A. Schweizer, C. YorstiuB Theol. Jahrb. v. Baur u. 
Zeller, 1857. 
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religious men indulged doubts, which the form of the doctrine 
of the Trinity as laid down in the Greeds might excite ; espe- 
cially would the formal principle of the Beformation require 
them to compare the Dogma with the Bible. At the begin- 
ning of the Reformation it had been assumed that the Symbolic 
doctrine of the Trini^ was that of the early Church, and there 
was a desire to restore these dogmas again. But a more 
accurate study of the oldest doctrine made it evident, that 
that form of doctrine was not the original one, and so much 
the more were the ancient forms put forward in preference to 
those in current use. Hence also among the opponents ci the 
Church doctrine of the Trinity appeared shades of the 
Semi-Arian and Arian kind : and others which reviTed the 
Samosatensian or Sabellian view, since they denied the pre- 
existence of Christ's divine nature.* 

John Campakus belonged to the Arian school.f He was a 
native of Cleves ; for a Imig time he resided in Wittenberg as 
a teacher with his pupils ; he took a share in the religious 
movement, but endeavoured to form a system of his own. 
With that aim he busied himself with examining the Fathers, 
principally on account of the doctrine of the Trinity. This 
formed a special point of contact between him and Wicel, J 
who also was anxious to restore the ancient doctrine of the 
Church. Yet in Campakus the speculative interest was far 
more predominant, and in Wicel ihe practical ; and it would 
be unfair to class them together. The less at that time the 
laws of historical development were understood, the easier was 
it for Campanus to come forward on the ground of the ancient 
forms, as an opponent of the Catholic and Protestant Church 

* Christopheri Sandri, l^bliothecte Antitrinitariorum, Freist (Am- 
8terd.)» 1684. F. S. Brock, Hisioiia Antitrinitariorum maxime Socini- 
anismi et Sooinianonim, 2 t. Regioni, Lips. 1774 — 84. F. Trechael, 
Die Protestant. Antitrinitarier, Heidelb. 1844. 

f J. G. Schelhom, Ajnoenitates Litteraiise, Bd. zL Book li p. 244. 
Trechsel, i. 26. 

:*: His principal work, which aimed at uniting the Catholic and Piy>- 
testant communions according to the form of the ancient apostolic 
church, is entitled, Via Regia sive de Controyersis Religionis CSapitibus 
€k>nciliandis Sententia, 1564. StrobeFs Beitrage, Bd. 2. Struck 1 
und 2. Rienacker, in Vaters Eirchen Histor. Ajrchiy. 1825 u. 20. 
Keander, Commentatio de G. Wicello, Berol. 1889, 4to. Neander, Das 
Eine u. Mannichfaltige des Christ. Lebens, Berlin^ 1840. Holihausen 
in Niedner's Zeituhr, 1849, p. 882. 
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in reference to the doctrine of the Trinity. According to his 
view the Son of God was begotten before the Creation and 
Time of the essence of the Father as a subordinate Hypostasis. 
He denied the personality of the Holy Spirit, and regarded 
him as the divine Essence in general, or as the common 
enei^ of the Father and the Son. The leaders of th^ Arian 
party were* Valentine Gentilis, of Cosenza, who after 
moving in Switzerland, Savoy, France, and Poland, returned 
to Bern, were he was beheaded in 1566 ;t Matthew Gri- 
BALDuSjJ Peter Gonesius, who attempted to spread Anti- 
trinitarianism in Poland,§ and \nth whom was associated 
Stanislaus Farnovius.|[ They were warmly opposed by the 
strict Unitarians. 

Lewis Hetzer belonged to the second school (beheaded at 
Constance, a.d. 1629),^ who denied every distinction in the 
Trinity. Also Claudius of Savoy,** who taught respecting 
Christ that he was called Gt>d, inasmuch as he had received 
the fulness of the divine Spirit beyond all other beings. The 
Father dwelt in him through the divine Spirit, and all through 
him might be animated by the Father. Many persons class 
with him Ochino, who was first a general of the Capuchins, 
then an active propagator of the Reformation in Italy, and in 
the course of his unsettled life adopted a great variety of 
opinions. His Unitarian views are inferred from the nine- 
teenth and twentieth of his Dialogues, ft ^ which he so 

* Heberle, Tiibinger Zeitecbr. fiir Theologie, 1840. 

i* Walch, Streitigkeiten ausser der Luther. Kirche, iy. 121. Yalen- 
thii Gentilis Justo Capitis Supplicio Benise affecit; Brevis Historia 
Auctore Benedicto Aretio Bemensis Ecclesiss Doctore Theologo, Genev. 
1507, 4to. Valentini Gtentilis impietatum Explicatio ex Actis Publicis 
Senatus Genevensis Optima Fide Descripta cum Praefatione Theodori 
Begse in Calyini Tractatus Theologici^ Amsterd. 1667, p. 568. Bock, i. 
1, 869, ii. 427. Trechsel, ii 816. 

t Bock, ii. 456. Walch, 124. 

§ Lubienic, Historia Beformationis Polonicse, Freist (Amsterd.), 
16852p. 101. Walch, 189. Sandii Bibliotheca Antitrinitariorum, p. 40. 

I gfandiius, p. 52. 

^ Breiiinger, Anecdot de Ludov. Hetzero in the Museum Helveti- 
o«m, 1751, t. vi. Dietrich Tiibinger Zeitschr. 1834, 4to. Bock, ii 231. 
Tredisel, i. 18. 

♦• Trechsel, i 56. 

ft XXX. Dialogi, Bant. 1563. Struve de Vita, Beligione et Fatin 
Bemhaidt Occhini Sevensis. Schilhom, ilL M'Crie*s History of the 
Befomiation in Italy. Trechsel, ii. p. 221. 
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treats of the Trinity as to present the arguments against it 
with greater point and urgency, than those in its favour, which 
he is suspected to have done designedly. But we cannot from 
this determine with certainty his private opinion. 

But the most remarkable person of this class was Michael 
Sebvedo^* a Spaniard, a man of great acuteness and power of 
imagination, in whom were to be found many indications of a 
future theological development. We cannot make his doc- 
trine harmonize entirely with any of the more ancient schemes ; 
it was peculiar and bore the greatest analogy to the early 
Gnostic view. It is an important fundamental principle, that 
not the doctrine of the Trinity but that of the historical Christ 
is the centre of the Gospel, and that Salvation depends not on 
a certain speculative view of the Trinity but on the acknow* 
lodgment of Christ, in whom alone God reveals himself, and by 
whom alone we attain to the divine life. The article respect- 
ing Christ was the original article of fiedth of the Apostolic 
Church. The deeper knowledge of the mode in which God 
was in Christ was not so general a thing at that time. He 
spoke against the doctrines of a mathematical invisible Son of 
God and the abstract knowledge of God. God in his essence 
is unimaginable, inconceivable. We should know nothing of 
him, had he not brought himself near to us, and accommodated 
himself to the nature of the Creature. No one knows God 
who does not know the way in which God willed to reveal 
Himself to us. As a knowledge of G^d cannot be brought to 
us without that form, so neither can there be communion with 
G^ if He does not bring Himself near to us through such a 
form. The form for the Revelation of G^d in the World is 
the Logos, the form for the communication of His essence to 
human Spirits is the Holy Spirit.t The Holy Spirit is a 

* De Trinitatis Erroribua, 1582. Christianismi Restitutio, Yiennsd, 
1553. Rilliet, Relation du Proc^ Criminel Intents a Gkn^ve en 1553 
oontre M. Servet, r^dig^e d apr^ les Documens Originauz, Geneve, 
1844. Calvini Fidelis Expositio Errorum Serveti, 1554, in hij Tractat. 
Theol. Mosheim, Qesch. des M. Servet, Helmst. 178, and Neue Naoh- 
riohten von Servet, 1750. Heberle^ Servets Trinitatalehre und Chrisio- 
logie in der Tiibinger Zeitschr. fiir Theologie, 1840, 2. Tredhael, L 
Baor, iii p. 46. Domer, ii. 649. 

f Restitutio Christianismi, lib. T. — Quemadmodum ]>6i eaBentaa 
quatenus mundo manifestatur, est verbum, ita quatenus mundo oonu 
municatur, est spiritus estque manifestationi annexa commuoicatio. 
Quemadmodum in verbo erat idea princeps creati hominis, ita in spirita 
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modus deitatis, as for as God communicates himself in Christ 
and through Christ (jmodiu dispensationis per Christum) ; he is 
thA suhstantialis modus of the divine Essence as it accommo- 
dates itself to Angels and Men. He (Sebyedo) speaks of 
Grod's being in all things, without however being a Pantheist, 
which many were disposed to make him. Here is rather to be 
observed an affinity, on the one hand, to the Gnostic doctrine 
of Emanation, and on the other, to Sabellianism. Like 
Sabellius he distinguishes between the Logos in himself as a 
form of the Eevelation of God, and the hypostatical Logos in 
Christy the former the ideal, the latter the real Being. In 
this sense he also speaks of persons as equivalent to characters, 
phases, under which the divine Essence presents itself. As 
out of Christ God cannot be known, so can He not be wor- 
shipped except through Him. In the adoration of God in 
Christ consists the worship of God in spirit and in truth. In 
Judaism, on the other hand, God was known only through 
Angels, who were a type of Christ. On this point he some- 
times approaches to Gnostic Elements. In the Temple God 
was worshipped only in Shadows and Types ; Christ appeared 
as the true Temple of God; hence the worship of God in 
Spirit as he dwells in us through Christ, is possible. Whoever 
worships out of Christ, prays to him after the manner of Jews, 
Mohammedans, and Pagans, and Christ becomes a mere 
nullity. In his interpretation of the Old Testament there are 
many things worthy of notice, which support the historical 
sense, and in which he revives the standpoint of the Antio- 
chian School. 

Faustus Socinus, in his opposition against all speculation 
and m3rsticism, and in his onesided Intellectualism, is the 
exact opposite of Sebvetus. His doctrine of the Trinity, 
also, is not in all points like the earlier. He impugns the 
Arian and Nicene doctrine of the Trinity, as well as every 

erat ideacreati spiritus. Prodebat cum Bennone spirituB; Deus loquendo 
spirabat. Sermonis et spiritus erat eadem substantia sod modus 
cuversus, p. 197. Substantialis in mundo fuit Dei manifestatio, sicut 
Babstantialis communicatio ; sicut Deus Logos, ita Deus Spiritus. 
Yerbum mandat, ut res fiat, spiritu vivificat. Sicut substantia verbi 
manifestata et vera est in Christi corporalibus elementis. Giristus est 
Deus, a Deo profectus et natus; ipse primario, nos secundario per 
ipeum ; ab ipso ore Christi proficisdtur in nos spiritus regenerationis. 
See Kiedner, p. 682. 
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notion of a pre-existent divine nature of Christ. Respecting 
the Holy Spirit he teaches, like Paul of Samosata and Sabel- 
LiUB, that it was not a person distinct from God, but a certain 
operation of God, a power from on high for sanctification. When 
passages of the New Testament, in which personality is 
signified, were objected to him, he rejoined that they referred 
to Gk)d the Father, who manifested his agency through this 
power among men. His view of Christ agrees for the most 
part with that of Paul of Samosata, and differs only in his 
explauation of the term Logos ; he understood by it not, like 
Paul, the Logos as a divine power, but Christ, the Lo^s 
become Man, who is called the Word of God, because God 
through him reveals his Will and Decree (Interpres divina 
voluntatis). The passages in the New Testament which speak 
of the Creation by the Logos, he referred to the moral Crea- 
tion effected by Christ He allowed that Christ in many 
passages was called God, but asserted that this title denoted 
not nature, but power and authority, which were committed 
to him in God's name. He did not propound his antitrini- 
tarian doctrine as essential to salvation; a person might be 
saved though in error, as to the Church doctrine of three 
divine persons, provided he connected with it the doctrine of 
the Unity of God, and acknowledged the will of Q^d revealed 
through Christ, and practised and evinced love towards those 
who thought differently. 

In consequence of these controversies, express declarations 
respecting the doctrine of the Trinity were made in the Evan- 
gelical Churches, for in the first article of the Augsburg Con- 
fession the older articles were confirmed, and the Samosateni 
neoterid yvere condemned. It has been questioned to whom 
this phrase referred. In point of time it would suit Servetus, 
but not as to doctrine ; and so with Campanus ; we might 
rather refer it to Hetzer. But we cannot tell absolutely what 
persons Melancthon had in his eye ; for among the various 
enthusiastic sects of that age, many similar doctrines were set 
forth. Induced by these controversies Melancthon admitted 
the doctrine of the Trinity into the edition of hisioci, a.d. J 535. 
It is worthy of notice that from his confidential language we 
learn that he was not altogether satisfied with the Church 
representation of this Dogma. When Servetus made his 
appearance he wrote about a.d. 1533 to Camerarius. '* You 
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know that in reference to the Trinity I have always feared that 
these things would again break out. Good God ! what disturb 
ances will be raised in the next age, whether the Logos and the 
Holy Spirit are Hypostases. I abide by those words of Holy 
Writ, which direct to pray to Christ, and attribute to him 
divine honours ; but I do not feel compelled to examine more 
accurately the assertions respecting Hypostases." 

At the end of the seventeenth Century the opposition to 
the Church doctrine of the Trinity reappeared from the Arian 
and Semi- Arian standpoint, and the great revolution in the Pro- 
testant Theology which has since taken place, brought these 
controversies again under discussion. 

b. THE DOCTRINE OF THE PERSON OF CHRIST. 

Although Socinus attributed to Christ no pre-existent divine 
Nature, yet he recognised in him a man begotten in a super- 
natural manner, animated, enlightened, and endowed with 
peculiar powers by God, in order to make known the divine 
will to men. He regarded him as the only Mediator between 
God and Man, by whom alone men can be made partakers of 
salvation. The passages of Scripture in which it is said that 
the Logos was with God before his Incarnation, and mention 
is made of his coming down from Heaven, and of his going 
where he was before, Socinus might have understood as refer- 
ring to Predestination, and to instruction imparted by God ; 
bat he took another view. Disposed to an external suprana- 
turalism, he did not acknowledge the immanent indwelling of 
God in Christ, a connexion with the Divine Being which 
implied a specific relation different from that of all other men ; 
but he favoured the representation of an external fact, an ele- 
vation of Christ to God, in order to be instructed by Him. 
Moses was to him the type of Christ ; as he had communion 
with God on Sinai, so Christ, the potentiated Moses, was 
honoured with higher intercourse with God; he did not ascend 
Sinai, but was taken up to God in Heaven: This took place 
several times before he made his public appearance. Thus he 
explained John vi. 38. When it was objected that no account 
is given of such events in the Gospels, he replied that this was 
because they were not observed by any human being. After 
the Resurrection Christ was exalted to the right hand of the 
Father to the highest dignity next to Him ; he received ixo^ 
him the guidance of the kingdom ot Godi — ^<^ \i\^<c.^\* 
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dominion oyer all next to God, so that he can help his people 
in all things. Christ, therefore, was to Sooinus not God, hat 
a deified man. He regarded the doctrine of the perfect 
Humanity of Christ as important in order to show what 
human nature had attained in him hy his exaltation. He 
referred the name Christ principally to this highest kingly 
dignity to which he was raised. He must have received the 
ability to know the secret thoughts of believers, otherwise he 
could not rule over them. According to God*s command won 
ship was due to him. The reign of Christ will last till 
believers have attained eternal Salvation ; then he will give 
it up to the Father. 

The importance Socinus attached to his own doctrine is 
shown by his controversy with Francis Davidis, Superin- 
tendent at Clausenberg, an Unitarian : He found the doc- 
trine of Socinus to be illogical, and denied the divine worship 
which he ascribed to Christ. His doctrine was the strict 
Ebionitish. What is said in Scripture of Christ's supremacy 
he referred in part to the supremacy of Christianity, and in 
part to the millennial reign of Christ ; God alone ought to be 
worshipped ; on Him alone Man may venture to place con- 
fidence. Faustus Socinus was called to Siebenburg, in order 
to dispute with him, since it was important for the Unitarian 
Church not to damage their cause still farther by such start- 
ling assertions. We learn from the Disputation that Socinus 
decidedly repudiated the doctrine of Fbancis Davidis ; he calls 
it a Jewish and impious view of Christ, and that God would 
not be dishonoured but glorified most of all by the true doo- 
trine. Men whq are led through Christ to God, can now 
apply to God with full confidence in all things which relate to 
Salvation. The doctrine of Christ's delegated Power is a 
necessary article of Faith, from which it follows that prayer 
can be rightly addressed to him ; but otherwise that would not 
be a duty. Whoever is so strong in faith that he needs not 
this consolation, and can turn directly to Qod, has made 
great progress. 

A new reaction of the old antagonism between the Alexan- 
drian and the Antiochian Schools, in the doctrine of the person 
of Christ, reappeared in the controversy between the Lutheran 
and Eeformed Churches on the Dogma of the Lord's Supper. 
LuTHEB, in disputing with Zwinoli, in order to establish the 
jpresence of the Body of Christ in the Supper, had asserted the 
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omnipresence of his human nature, but afterwards bad not 
attached so much importance to this point. When, after the 
middle of the sixteenth Century, the dispute was revived, 
Bbenz again brought forward this proposition, and the zealous 
Lutherans have since advocated the doctrine of the ubiquity 
of Christ's body. Zwingli and Calvin asserted, on the con- 
trary, that although Christ, as to his Person, is present every- 
where, yet in his human nature he cannot be omnipresent. 
Melancthon and his school also declared themselves against 
this doctrine. In the Formula Ooncordue the Dogma of the 
Supper was determined against both parties, in the statement, to 
wit, that the human nature of Christ possessed this prerogative 
from his generation, but that in his state of humiliation it was 
held in abeyance. It was attempted to express this doctrine as 
spiritually as possible, and the introduction of the idea of Space 
was condemned. Meanwhile, a difference arose between its 
advocates. The Wiirtemberg Theologians, especially James 
Andbea and Bbenz, inferred from the communicatio idio^ 
matum that the ubiquity was unconditionally and necessarily 
perpetual {vbiquitas perpetud). The Formula only said: 
Ghnst by his divine omnipotence can be present with his 
body wherever he will, and especially where he has promised 
to be, that is, at the Supper. This was specially confirmed in 
the corpus doctriruB Julium (which was designed for Bruns- 
wick) at Helmstedt. Calixtus, in a dissertation upon it, says : 
We must rather be silent than assert anything certain without 
the warrant of Holy Writ, 

Analogous to this was the controversy which broke out a.d. 
1619 between the Giessen Theologians, Menzeb and Feueb- 
BOBN,* and those of Tubingen, Luke Osiandeb and Thum- 
Mius.f Both sides agreed in acknowledging the communicatio 
idiamatum, but the Giessen theologians maintained that Christ 
exercised the divine attributes only in certain cases ; those of 
Tubingen, on the contrary, that he always used them, only in 
a hidden manner. 

C. ANTHBOPOLOGT. 

Thb peculiarity of the doctrine of the Evangelical Church on 

♦ J. Feuerborn, Ktvumypa^ia xpKrroXoytciJ, Marb. 1627, ito, 

f Tamtvuaipa^ia Sacra, Tubg. 1623, 4to. — See Schneckenburger, 

Vflvgleiohende DarstelluDg des Luth. u. Reform. Lehi^begriffs, Herausggb. 

von S. Quder, Th. 2, p. 210. 
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this point is closely connected with its material principle, 
namely, the doctrine of Justification by Faith. This is condi- 
tioned by the view it took of human nature and its need of 
Hedemption. Hence the opposition against the Catholic 
Church was manifested in two directions. Here the authority 
of AuGusTiN was felt, and a strictly Pelagian principle was 
not distinctly expressed ; but the doctrine of the relation of 
the pura naturalia and dona gratuita in man's original state 
was so applied by many of the Schoolmen, that it gave a point 
of connexion for Pelagianism, and the view of Redemption 
and its operation on human nature w£is conditioned by it. It 
was the theory that proceeded from the Scotist School, that 
human nature was first of all created in pura naturaUa^ 
which through their merits obtained the addition of the dona 
gratuita^ on which the justitia originalis is founded. Accord- 
ing to this view, the disunion between sensuousness and reason, 
from which Sin proceeds, was already laid in the original con- 
stitution of human nature ; its outbreak was only restrained 
by the operation of divine Grace. Accordingly, the jmtida 
originalis appears not only as communicated from without, 
but Man experiences, in consequence of the Fall, no farther 
alteration of his condition than that what was given him from 
without is withdrawn. Human Nature is only left to itself; 
in its peculiar constitution nothing is altered, only that sinful- 
ness which already eidsted in it now breaks forth. Thus ori- 
ginal sin is viewed merely on the negative side, with which is 
connected the notion of Evil that it has its seat in Sensuous- 
ness, and therefore is included in the natural Organism. Thus 
more importance is ascribed to the powers of Man on the 
natural Standpoint, in order to be able to merit divine Grace; 
and Redemption does not appear so absolutely necessary, 
in order to bring back human nature to its original stand- 
point 

Hence it is evident how the reformatory opposition must be 
directed to the doctrines of the Original State and of Original 
Sin. The justitia originalis must be represented as some- 
thing belonging to the essence of human nature, without 
which Man could not be truly man, nor the Image of God 
exist in him. Thus in the Apology of the Augsburg Con- 
fession* it is inferred that because Man was created in the 

* Apol. 1. — Idque testatur Scriptura, cum Inquit hominem ad 
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imago et simUUudo Dei that the wisdom and righteousness 
were implanted in Man which could apprehend God, and in 
which God could shine forth. Therefore the Iteligious and 
the Moral are here comprehended in one Idea. Luther has 
pointed this out* He regarded it as most important that 
justitia originalis must he not a mere accidental mark of 
human nature, hut was necessarily required through its des- 
tiny for realizing its idea. Man cannot he truly man without 
the consciousness of God. 

In reference to Original Sin, it was the great merit of the 
Reformers that they taught the recognition of Evil in its real 
depth, and, in opposition to the representation which placed 
Evil in sensuousness, drew attention to its proper root in the 
apostacy of the heart from God. This was important in refe- 
rence to the doctrine of the conversion and transformation of 
men, and hence an important consideration in Morals.f As 

imaginem et similitudiDem Dei conditum esse. Quod quid est aliud, 
nisi in homini hunc sapientiam et justitiam effigiatam esse, quae Deum 
apprehenderet, et in qua reluceret Deus, hoc est homini dona esse data, 
notitiam Dei, timorem Dei, fiduciam erga Deum et similia. 

* Commentary on (Genesis, oh. 3. — Scholastici disputant, quod 
justitia originalis non fuerit connaturalis, sed ceu omatus quidam 
additus homini — Qua re disputant de homine et daemonibus, quod etsi 
originalem justitiam amiserint, tamen naturalia pura manserint, sicut 
iniMo condita sunt. Sed hsec sententia, quia peocatum originis extenuat, 
cea venenum fugienda est. Quin hoc statuamus justitiam non fuisse 
quoddam donvim, quod ab extra accederet, separatum a natura hominis ; 
sedftdsse vere naturalem, ita ut natura Adae esset diligere Deum, credere 
Deo, agnofcere Devim, &c. Haec tamen naturalia fuere in Adamo, quam 
natunde est, quod oculi lumen recipiunt. Quia autem, si oculum 
vitiosum reddas inflicto vulnere, recte dicas naturam violatam esse, 
ita postquanx homo ex justitia in peocatum lapsus est, recte et vere 
didtuT naturalia non integra sed corrupta esse per peccatum. 

t Gonf. August. Artie, ii. — Item decent, quod post lapsum Adse 
omixes homines, secundum naturam propagati, nascantur cum peccato 
hoc est, sine metu Dei, sine fiducia erga Deum et cum concupiscentia, 
quodque hie morbus, seu vitium originis vere sit peccatum, damnam 
et afferens nunc quaque seternam mortem his, qui non reuascuntur per 
Baptismum et Spiritum Sanctum. Damnant Pelagianos et alios qui 
vitium originis negant esse peccatum, et ut extenuent gloriam mereti 
et beneficiorum Christi, disputant hominem propriis viribus rationis 
coram Dei justificari posse. — Melancthon, Loci v. Peccatum originis 
est carentis justitise originalis, id est, est in natis ex virili semine 
amissio lucis in mente et aversio voluntatis a Deo et contumacia cordis, 
no possuit vere obedire legi Dei secreta lapsum Adse, propter quam 
eormptionem nati stint rei et filii irse, id est damnati a Deo, nisi fuerit 
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Melangthon defined Man's original righteousness to be the 
Light of the soul, by virtue of which it assents to the Law of 
God, the obedience of the heart to the sentence of the Law, 
so he saySy on the other hand, of the state of depravity, that 
the Church not only punishes outward sinful acts, but the roots 
and fruits equally, doubts respecting the Will of God, the 
aversion of the human will from God, and the rebellion of 
the heart against the divine Law. The Reformers laid great 
stress on teaching men to recognise the essential principle of 
Sin as consisting in the want of a vital consciousness of God, 
in the aversion of the internal tendency of the Spirit firom 
God. 

This difference of the Protestant doctrine necessarily came 
under discussion at the Council of Trent. But the Council 
found itself in greater difficulty, because the opposition of the 
Thomist and Scotist theories existed also among its own mem- 
bers. It was the policy of the Council to condemn the evan« 
gelical doctrine without offending the leading parties of the 
Catholic Church, and hence it was needful to conceal their 
opposition. Palavicini says* that the Article on Man's 
original State was originally thus worded in the fifth Session, 
AD. 1546: — ** Sanctitas et jmtitia in qua homo creatus fue- 
ratJ* By this the Thomist party was favoured. But in order 
not to offend the other party, at the proposal of Cardinal 
Pacheco, the ambiguous word constitutiis was substituted for 
creattLs.'\' This difference has been perpetuated in the Ca- 
tholic Church. But the renowned Catholic controversialist. 
Cardinal Bellarmin, so represented the matter, that Man 
was created in purU naturdlilms; and only through divine 
Grace justitia originalis was added as a golden bridle. This 
implies the assumption that, according to the constitution of 
the human organism, sensuousness strove against HeasoUj and 
that it is only curbed by the frenum aureum ; but as soon as 
the curb was taken away by the first sin this opposition of the 
cancupiscentia must break forth. He distinctly states that the 
condition of Man in puris naturcUibus differed from that after 

facta remissio. Si quia vult addere natos etiam propter lapsum Adea 
reoB esse, non impe<Uo. 

♦ VII. 9. 

t Sessio V. cap. i. — ^Primum hominem statim sanctitatem et justitiam, 
m qua constitatua f aerat, amisisse. 
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the Fall only as that of a naked person from one who has been 
stripped of ius clothes. * Human nature is, therefore, not worse, 
and suffers not more from ignorance and weakness than on the 
standpoint of the pura naturaUa. The corruption of human 
nature consists, not in a defect belonging to itself^ but in the 
loss of supernatural gifts. 

With this was ooDneeted the oontroversj between the Evan- 
gelinl and Catholic Churches, whether Concupiscence has 
anything sinful in it or not. According to the Catholic 
Church it must be based in man's originsd constitution, and 
hence was defined as the fovnes peccati, but not as in itself 
pe^atum. The Council of Trent decreed t that Concupis- 
cence proceeds from Sin, and inclines to Sin, but in the Eege- 
nerate is not truly and properly Sin. 

In this connexion is to be considered the exception from 
the universal sinfulness which was accorded to the Virgin 
Mary. The Council of Trent declared that by virtue of a 
special privilege she had escaped all peccata venalia ; it was 
not its intention to comprehend the Virgin under original sin. 
Yet it did not decide on these two disputed questions between 
the ScotistsandThomists, but renewed the decree of Sixths IV. 

Faustus Socinus, in his doctrine of Man's original nature 
and the consequences of the Fall, had much in common with 
Pelagius. He placed the Image of God, not in righteous- 
ness, but in dominion over Nature. Man was not yet defiled 
with any sin, but still he was not morally pure ; the occasion 
of sinning was wanting to him, since God had as yet given 
him no command. According to his nature he was created 
mortal, but might have attained Immortality by a special and 
supernatural operation of Grace ; on this account God warned 
him of death as the punishment of Sin. That all men now 

* De Controversiis, iv. 15 ; vi. 10. — Quare noH magis differt status 
hominis post lapsum Ad» a statu ejusdem in puris naturalibus, quam 
difforat spoliatus a nudo, neque deterior est humana natura, si cmpam 
originalem detrahas, neque magis ignorantia et infirmitate laborat, 
quam esset et laboraret in puris naturalibus condita. Proinde cor< 
mptio naturae non ex alicujus doni carentia, neque ex alicujus malse 
qualitates accessu, sed ex sola doni supematuralis ob Adse peccatum 
omissione profluxit. 

*h Sessio Y. can. 5. — Concupiscentiam, quam aliquando apostolus 
peccatum appellat, sancta synodus declarat ecclesiam catholicam nun- 
quam intellexisse peccatum appellari, quod vwe et proprie in venatis 
peccatum sit^ sed quia ex peccato est et ad peccatum inclinat. 

U \5 
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die, wha, together with Adam, might have been kept free from 
death by a peGoUar operation of Gtace-^-all this Socinus inter- 
preted as a ponishment ler Adam. He totally denied the doo 
trine of Original Sin. Incapable of recognising the continuity 
of the moral life, be asks. How coald a single sin prodoce such 
great effects ? The inclination to Evil, about which it is still 
questiouable whether it really exists in all, he deduces from the 
power of evil oostom.* 

ZwiKOU, led on by his freedom of inquiry, diverged ftom 
the common yiew respecting the imputation of the first Sin. 
Original Sin is not, he says,t in a proper, but only in a 
metaphorical sense a crime ; it is only a moral weakness. 
The source of Original Sin is selfishness; Adam allowed 
himself to be governed by it, and this Evil must now pass 
upon all men. Selfishness is not in a strict sense a cr^me, 

* Pn»leoiio]i68.c. 4. — Cetemm cainditM ista mala, que cum pleriaqoe 
hominibuB naad did potest, non ex peocato illo primi parentis manat, 
aed ex eo, quod humanum genua ftequentibiu peeeatorum actibos 
babitum peooandi traxtt et seipeum oormpit, qute cormptio per pr(^)»> 
gatiaiem in poateros tranafunditur. Etemm unum illud peccatum per 
ae non modo n<m universos posteros, sed ne ipsum quidem Adamum 
oorrumpendi vim habere potoit. Dei vero consilio in peccati illius 
posnam id ftustum esse nee usquam legitur et plana incredibile est, 
immo impium, id cogitare, Deum videlicet omnia rectitudinis auctomn 
uUa ratione pravitatis causam esse, quse tamen pravitas, quatenua, ut 
dictum est, per propagationem in hominem derivatur, peocatum pro- 
prie appellari nequit. — Concludimus igitur, nullum, improprie etiam 
loquendo, peccatum originale esse, id est, ex peccato illo primi parentis 
nullam labem aut pravitatem universo humano gen«ri necessario ingeni- 
tam esse, sive inflictam quodanmiodo fViisse, nee aliud malum ex prime 
illo delicto ad posteros omnes necessario manasse, quam moriendi 
omnimodum necessitatem, non quidem ex ipeius delicti vi, sed quia, 
quum jam homo natura mortalis esset, ob delictum illud suss naturali 
mortalitati a Deo relictus est, quodque naturale erat id in delinquentis 
pomam proraus neoessariimi est factum. Quare qui ex ipso nascuntur, 
eadem conditione omnes nasci oportet ; nihil enim illi ademptum fuit^ 
quod naturaliter haberet vel habiturus esset. Catechismus Racoviemds, 
Quffist. 423 ; pecoatimi originis nullum prorsus est ; quare nee liberum 
arbitrium vitiare potuit, neque enim e Scriptura id peccatvim origines 
doceri potest, et lapsus Adse, quum unus actus fuerit. vim eam, quse 
depravare ipsam naturam Aduoi, multo minus vero posterorum ejus 
posset, habere non potuit. Ipol verb id in poenam irrogatum fuisse nee 
Scriptura docet; et Deum ill\^; qui tequitatis fons est, incredibile 
prorsus est id fi^re volmsse. 

t De Peocato Oiiginali Dedaratio ad Urbanum Rh^um (1526), 
0pp. ill. p. 627. 
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but it is the cause of all Evil. Since only Evil can come 
from it, Man is condemned. On these grounds Zwingli has 
been charged with extenuating Original Sin, and the question 
was discussed in the Conference at Marburg.* 

Joshua PLACSUsf propounded an analogous representation 
at Saumur. He also denied the special imputation of Adam^ 
sin, and his doctrine was condemned by the Reformed Synod 
at Charenton, a.d. 1654 ; but several persons were dissatisfied 
with the decision. He afterwards took occasion to explain his 
meaning more distinctly — that he did not deny every kind of 
Imputation, but only what was immediate. Whitby, the 
English divine, I used similar language. The Eemonstrants§ 
took an intermediate position, whose doctrinal views were gra- 
dually developed. They also' placed the Image of Qod in the 
dominion over Nature. Episcofius ascribed to Adam a 
natural innocence ; he did not exactly contradict the notion 
of a moral perfection, only he believed it was not necessarily 
implied. Philip Limborch declared that Adam's will before 
Sin could not be regarded as neutral ; but till the Law was 
given him he had only a certain natural rectitudo, an instinctus 
naturalis. The other gifts of Man may be called naturalia, 
dT tupematuralia ; only we must take care not to extol them too 
much, if we do not admit that God withdrew those gifts at 
the FalL The Eemonstrants acknowledged a moral corrup- 
tion of human nature as a consequence of the first Sin, only 
not to so great an extent as the Reformers. The principal 

* Die 15 Marburger Artikel vom 3 October, 1529, nach dem "Wle- 
deraiifgeftmdenen Autographon der Reformatoren, veroffentlicht von 
Dr. H. Heppe, 2 Aufl. Cassel, 1854 ; art. ir. See Nitzsch Urkenden- 
bach der Evangelischen Union, 1853. 

f Theses Theologicse de Statu Hominis lapsi ante Gratiam, Walch, 
Streitig^eiten ausser der Luther. Kirche. iii 890. 

X De Imputatione Divina Peccati Adami Posterid ejus Univenfis in 
Segrtlum, Lend. 1711. Walch, iii. 994. 

I Apologia Confessionis : Peccatum originale nee habent pro peccato 
ptoprie dicto, quod posteros Adami odio Dei dignos faciat, nee pro 
mak) quod per modum proprie dictse pcense ab Adamo in posteroR 
demaHet, sed pro male infirmitatis vitio aut quocunque tandem alio 
nomine .Yocetur, quod ab Adamo justitia originali private in posteros 
ejus propagatur, imde fit, ut posteri omnes Adami eadem justitia 
destitute, prorsus inepti et inidonei sint ad vitam setemam consequen- 
^w aut ut in gratiam cum Deo redeant, nisi Deus nova gratia sua'eos 
prseveniat et vires novae iis restituat ac sufficiat, quibus ad earn possint 
pervenire.— ^See Limboroh; Theologia Christ, iii. 4, 4. 

T5 ^ ^ 
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difference consisted in their opinion that the free self-determi- 
nation for Good remained, and that Evil was only punishable 
when the evil tendency led conjointly with freedom to the actual 
perpetration of Evil. Adam, according to their system, was 
created mortal ; but that he was obliged to die was for him a 
punishment of Sin ; for other men, on the contrary. Death is 

a mere natural necessity. 

■ 

• d. THE DOCTBINE OF BEDEMPTION.* 

Faustus SociNUst impugned the doctrine of a Satisf actio 
activa and passiva. The Doctrine of the essential righteous- 
ness of God, which necessarily required the punishment of 
Evil, and the doctrine of the essential Mercy of God, had no 
place in his scheme, since God must either punish or forgive ; 
and with the denial of those essential attributes the foundation 
of the whole Church was likewise taken away ; but the suffer- 
ings of Christ, as a perfect fulfilling of the Law, still retained 
a place in his system. The sufferings of Christ were neces- 
sary; in the first place, as an example for Christians ; secondly 
that he might be so much better fitted to help them in their 
sufferings ; thirdly, as a pledge of the divine forgiveness of 
Sins announced through him, and as a seal of the covenant 
concluded with God; fourthly, his Death was necessary as 
the intermediate step for the Eesurrection, through which he 
assured Men of their eternal Salvation, and by his Glorifi- 
cation attained the power of bestowing it. Hence the Resur- 
rection of Christ is still more important than his death ; the 
Scriptures lay a stress on his death, because Christ by his 
sufferings gave up everything; but by his Resurrection he 
even gained something. The division of Christ's works 
according to his priestly, kingly, and prophetic office he 
admitted, but in his own sense. He placed the Prophetic 
Office in the revelation of divine Truth, in the establishment 
of a Moral Law more perfect than the Mosaic, and in the 
promises of a future life. The priestly office he defined as 
the perpetual office of Christ for the expiatio peccatorum, that 
is, the freeing of believers from the punishment of Sin. The 

* Baur, Gteschichte der Lehre von der Yersohnung. For the 
Lutheran doctriDe, see Weisse, Martinus Lutherus quid de Consilio 
Mortia et Resurrectionis Christi senserit, Lips. 1845. 

t Fneleotiones TheoL 
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priesthood was first completed by his ascension to Heaven, for 
then Christ had the power to bring believers to eternal hap- 
piness. The name of the kinglj office might indicate that in 
the exercise of his power he was not independent of God, but 
had received it from him ; it is, therefore, to be regarded as 
the minus regium in a definite sense. 

In this point the Remonstrants did not agree with the 
Socinians. To them it was of importance that Christ by his 
work of Redemption had accomplished something in reference 
to the relation of Man to God, which only in this form could 
be effected according to the will of God. They kept at a dis- 
tance from the view of the Thomists, and approximated to 
that of the Scotists. Hugo Grotius* sets out from the 
juridical standpoint, according to which punishment must 
serve to maintain the majesty of the Law, and might be 
undergone by one for others. Gtody by the punishment of 
Christ, vnshed to testify his hatred against Sin, to deter us 
from sin, and to manifest his love to us. Episcopius only 
differs from this view, that instead of the idea of punishment 
he wishes to retain that of Sacrifice. In the Apology for the 
Remonstrants composed by him it is said : Christ, since he 
was Lord, according to the commission of his Father, endured 
death for us, and effected by it, that the Father who received 
this sacrifice as a sin-offering from Christ, on account of it has 
shown mercy to Mankind, since thereby Satisfaction has been 
made to the Justice of God.f 

e. THE DOCTBINE OF JUSTIFICATION. 

Under the idea of Justificatio has been understood, since 
Augusten's time, as we have shown above, not an objective 
act, but something subjective, 'transitive, making man inter- 
nally righteous, by the communication of the divine life in 
fellowship with Christ. For the attainment of justificatio, 
moreover. Faith can be only the first step ; it was not suffi- 
cient for justification, but Love must be added ; the gratia 
justifieans was first given in the fid^s formata, making man 
internally righteous. Since this external idea of Faith re- 
quired tiiat for effecting justification something must be 
aidded from without, the additional aid of the Church here 

* Defensio ^dei Catholicse de Satisfactione Christi, 1617. 
t Limborch, Theol. Chriit. iii 22. 
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finds its plea ; and since Justification is subjective, no one can 
be absolutely certain that he possesses it. 

This is the doctrine against which the Befonnors broiigbt 
forward the objective idea of Justification ; and, on the othcir 
hand, corresponding to it> they reg^ded Faith as subjective, 
as the principle of the transformation of the whole inner 
life. This view was connected with Luther's peculiar reh- 
gious development ; in his mental confiiots his soul first found 
rest when he had learnt to look off from his subjective con- 
dition, and to fix himself alone on the objective of redeeming 
Grace. The Augsburg Confession* and th^ Apology t p^ 
sent and discuss Justification under this aspect. Of Faith ijt 
is expressly remarked : it is not mere historical ffath, biit a 
faith by which a man assents to the divine promises ;i it is, 
therefore, the surrender of the Will by which man actually 
appropriates the objective that is presented to him. This 
Faith cannpt be without filial thankfulness and love to God, 
which impel Man to all goodness ; but still it always remains 
defective, and hence can be no foundation of confidence.^§ In 
this sense Mslanotqqn wrote to Bbenz, a-b. 1531 :[| by Faith 

* Art. iv. — Item decent, quod homines non possunt juBbificari coraip 
Deo proprils viribus, meritis aut operibus, aed gratis justificentiir 
propter Chiistnm per fidem, cum credunt se in gratiun reeipi el 
peccata remitti propter Christum qui sua morte pro nostris peccatis 
antisfedt. Hano fidem imputat Deus pro justitia coram ipso. Kom. 
iii. et iv. 

f Art. u., iii. 

X Apologia, art. ii. — Sed ilia fid<^, quae justificat, non est tantum 
notitia historiee, sed est assentiri promissioni Dei, in qua gratis propter 
Christum offertur remissio peccatorum et justificatio. £t ne quis 
suspicetur, tantum notitiam esse, addimua amplius, est velle et 
occipere oblatam promissionem remissionis peccatorum et justifioationis. 

§ Ibid. — Hsdc fides in illis pavoribus erigens et oonsolans aoeipit 
remissionem peccatorum, justificat, et vivificat ; nam ilia consolatio eat 
nova et spiritualis vita. — ^Dilectio etiam et opera sequi fidem debent ; 
quare non sic excl^uduntur, ne sequantur, sed fiducia meriti dilectionis 
aut operum in justificatione excluditur. Cf. art iii. De Dilectione et 
Impletione Legis. 

il 0pp. vol. fi. p. 501. — Bretschneider. Tu adhuc ksnres in AugustinI 
imaginatione, qui eo pervenit, ut neget rationis justiUam coram Dep 
refutari pro justitia, et recte sentit. Deinde imaginatur, nos justos 
reputari propter banc impletionem legis, quam effidt in nobis Spiritus 
sanctus. Hsdc imaginatio collocat justitiam in nostra impletione, in 
nostra munditie seu perfectione-et si fidem sequi debet, hsecrenovatio. 
Sed tu r^ioe ooulos ab ista renovatione e^ a lege in totiim ad pnunis- 
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alone we are justified, not because this is the root, and on 
account of its merit, but because it lays hold of Christ ; on 
his account we are acceptable to God. Though there may be 
a new direction of the life, jet this cannot give peace to Man, 
wherefore not Love makes man righteous, but Faith alone. 
However much Melancthon laboured to secure the con- 
nexion between Justification and Sanctification from misap- 
prehension, yet he felt it equally important to maintain 
firmly the Objective character of Justification. This interest 
proceeded firom his own religious experience. In the same 
letter he says : — This representation is the Truth ; it makes 
the gloiy of Christ visible, and is admirably fitted to cheer the 
consdence. 

The Council of Trent firmly adhered to the opposite Catho- 
lic standpoint, pronounced an Anathema on the assertion that 
the fides jtistificans was nothing else than trust in the divine 
Mercy, or that this trust alone is that whereby we are justi- 
fied. On the certainty of the consciousness of Justification 
it says : — As no pious person must doubt of the mercy of 
God, the merits of Christ, and the efficacy of the Sacraments, 

nonem et Christum et sentiaB, quod propter Ohrifitum juati, hoc est 
aeoepti coram Deo simus et pacem consclentisB inveniamus, et noa 
propter illam renovationem. Nam h»o ipsa novitas non sufficit. Ideo 
sola fide sumus justi, non quia sit radex, ut tu scribis, sed cyiin uppre* 
hendit Christum, propter quern sumus aooepti ; qoitis git ilia novnaa 
etsi necesrtario sequi debet, sed non pacificat fx>nscientiam. Ideo noij 
dilectio, quae est impletio legis,.inM^^J«2at, sed sola fides, non quia est 
perfectio (luaedam in^jjH- '^■^'^. ^antum, quia apprehehdit Christum:-^ 
Ego conatus aurn^oi (sententiam) in Apologia explioare, sed ibi 
propter adversariorum calumnias non sic loqui licet, ut nunc tecum 
loquor, etsi re ipsa idem dico. Quando haberet conscientia pacem et 
certam ppem si deberet sentire, quod tunc demum justi roputemur 
quum ilia uovitas in nobis perfect* esset ? Quid hoc est aliud, quam 
ex lege, uou ex promissione gratuita justificari ? 

Luther adds : Et ego soleo, mi Brenti, ut banc rem melius oapiam 
eic imagiiian, quasi nulla sit in corde meo qualitas, quae fidm vel 
caritas vocetur, sed in loco ipsorum pono ipsum Christum et dico • hseo 
est justitia. mea ; ipse est qualitas et formalis, ut vocant, justitia inea • 
'** "f. f°® l'^J[«P,.*^ »»*^j*^^ legis et operum ; immo et ab intuitu 
objecti istms Chnsti, qui vel doctor vel donatur intelligitur • sed volo 
ipsum mibi esse donum et doctrinam per se, ut omnia in ipso habeam ' 
Sic dicit : ego sum via, Veritas et vita. Non dicit : ego de tibi viam 
ventatem et vitam, quasi extra me positas operetur in me. Talia in 
me debent esse, manere et vivere, loqui, non per me an tie iui (2 Cor 
5) ut easemus justitia in illo, non in dUectionem aut donis sequecitibus* 
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receives Christ into himself, and the righteousness of Christ 
really passes into the inner life. He spoke against those who 
talked of an imputation of the righteousness of Christ, and 
not of a real communication of it. This harmonizes with his 
idea of an archetype of Humanity in Gk)d, according to which 
God created Man so that such a connexion of the divine 
essence with human nature as took place in Christ, was 
always necessary in order to attain its destined glorification. 
By virtue of their fellowship with Christ, it is realized for 
believers. The other theologians of the Evangelical Church 
agreed with him in this, in afi&rming such an inner life of 
fellowship with Christ in Man, only that Man must not place 
his trust in it. 

ScHWENKFELD laid peculiar stress on the subjective refer- 
ence. It is to be remarked, he says, that the righteousness of 
Faith is not to be thought of as something existing without us 
in Christ, as if it were only given from without, but righteous- 
ness must really be implanted with Christ in our hearts and 
souls through faith, so that it dwells in us, and we are thereby 
inwardly renewed. We must not only preach Hedemption 
by Christ, but also Eegeneration, Justification, and Sanctifi- 
cation. 

SociNXTS agreed with the evangelical doctrine in the ob- 
jective view of Justificatio; he also explains it to be a judicial 
act of God (remissio peccatorum). But as to the ground of 
Justification, he necessarily judges differently, according to his 
different view of the doctrine of Satisfaction. He rejected the 
Pelagian notion of the means of attaining Justification. 
Human vyrtue ever remains defective, and Justification cannot 
depend on that, but is founded only in the divine grace. The 
only condition of it is Faith in Christ, but this necessarily 
involves practical obedience. He would not admit that Sanc- 
tification is an effect of Faith ; but maintained that the reno- 
vation of man already lies in the idea of Faith, which he 
defines as Trust in Christ, that is, not only to hold as true 
whatever he has taught, but also to esteem all this so highly 
as to do what he has commanded, and to hope for what he has 
promised. Hence, Faith in Christ involves that we do all 
which he has appointed as the conditions for the attainment of 
salvation. But that man is justified is not in virtue of the 
merit of Faith, but because God has connected it with this 



666 THE HIglOBT OF GHRUTIAir DOffllCAS. 

condition.* If we compare the Soeinian and Lutheran doe- 
trines, the latter supposes an internal neoessaiy connexion 
hetween Faith and the renewal of the life : aooording to the 
former, the connexion is external, for the motives most pro- 
ceed from Faith, which impel man to new moral strivings. 
According to the Lutheran doctrine, man is certain of his 
salvation through Faith, and needs to do nothing first towards 
it ; yet in Faith there is founded an inward tendency of the 
divine life to good works. According to Sooinus^ Faith neces- 
sarily impels to the fulfilment of the conditions, on which 
Christ hi^ promised heavenly hlessings. 

The view of the Remonstrants so fieur approximates that of 
the Socinians, that it includes in the idea of Faith that of 
practical obedience. Faith is the determination of the soul 
according to the Word of Grod, connected with feAth in 
Christ, in virtue of which we embrace the doctrine of Christ, 
and trust in Christ, as Prophet, High Priest, and King, by 
whose grace alone we can attain salvation. Hence, Faith of 
itself begets true and active obedience. Limbobch defines 
justifying Faith, as the Faith that Christ is our Saviour, from 
whom we expect Salvation, under the conditions prescribed by 
him.f 

f. GBAOS, FKEE WILL, AND PBEDESTINATIGN. 

Setting out from the Augustinian scheme of doctrine, and 
combating the Pelagian tendency of the dominant Church, the 
Reformers gave prominence to the Augustinian views of 
Grace and Predestination. Luther, even before he became 
a monk, had been harassed by doubts respecting this doctrine; 
he needed entire resignation, unwavering confidence in the 
objectivity of divine Grace, in order to find rest, and, hence, 
was attracted by the rigid Augustinian tendency. But 
Staupitz counseUed him, that in reference to the doctrine 
of Predestination, he should not seek after the hidden God, 
but keep to the God revealed in Christ. The practical 
retained the ascendancy, he gave less prominence to the 
harshness of the Augustinian system, excepting when con- 
troversy summoned him to it, especially in the controversy 
with Erasmus, who, a.d. 1524,;]: attacked Luther's doctrine 

* De Justificatione, 0pp. t. ii. Bibliotheca ^atrum Polon. ii. p. 602. 
t Theologia Christ, vi. 4, 22. t De Libero Arbitrio. 
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of Qrace, Free Will, and Predestination. In him likewise the 
practical interest predominated; he was less dogmatical, and 
dreaded nothing so much as extravagance. The exact determi- 
natioii of the relation of Grace to ^e Free Will, of the divine 
prescience and unchangeable decrees to the contingency of 
human actions surpasses the knowledge of man, and it is best to 
adhere to what is practically important, that man in all that is 
evil must blame himself alone, and trace all that is good to 
God. EsASMUs was not thoroughly Pelagian in his views, 
and only contended that it depended on the Free Will of Man 
to follow or not the Grace of God. He endeavoured to refute 
the arguments which were brought from the Bible for the 
Augustioian views. Lutheb, in his reply,* developed the 
doctrine of absolute Predestination in the most pointed 
manner. He made Prescience and Predestination perfectly 
identical,— denied contingency, and inferred from the immu- 
tability of the divine will, that all events took place according 
to an unconditional necessity. We recognise here the funda- 
mental principle of unreserved resignation to the divine will. 
He says, as long as man holds the belief that he can dp 
something for his own salvation, he continues self-con&dent, 
and does not humble himself ; but whoever despairs altogether 
of himself, is most near to that grace which leads to sal- 
vation. 

Melakotbon, at first quite dependent on Luthbb, agreed 
with him on these points ; in the first edition of his Lo<»» h-; 
maintained the nullity of Free Will in all matters relating to 
salvation, and attributed everything to Grace. The very 
term Free Will proceeded from pro&ne Philosophy, not from 
the Bible ; there could be no Free WilL Providence ex- 
tending itself from one to all, seemed to him to be con- 
nected with the doctrine of absolute Pred^tination ; a^ 
association of ideas which was common to the first Reformers. 

We have remarked the same in Zwikoxj^ who occupied 
himself still more fully with the exposition of the doctrine. 
There is an approach in it to Pantheism ; only the element is 
not consciously conceived, In a letter to a friend, who had 
urged objections, taken from the Bible, he says: This is 
certain, that all things are governed by the divine wisdom, 
consequently, everything must take place according to an 

* De Servo Arbitrio, 1525. 
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immutable necessity; but still the ungodly cannot find an 
excuse in that He was sensible what disastrous consequences 
followed from such a doctrine, and, therefore, adds : But let 
these things be stated with moderation, and only seldom ; for 
only a few can attain such heights of spiritual insight He 
expresses himself most harshly, De providentia,* God is the 
Author of Evil as well as of Good. But if any man should 
say that the divine Providence has occasioned this or that 
crime, he does not express himself aright, for only the human 
act, not the event brought to pass by God is sin. Therefore, 
the guilty will justly be punished in this world and the next 
If a distinction be made between God*s Prescience and his 
Predestination, we shall wrong either Gt)d's omnipotence or 
his goodness ; for either God foresees the wickedness, and 
cannot hinder it, or he foresees it, and will not hinder it. If 
' the relation of God and Man were such as it was represented 
by LuTHEB, and the other Reformers, we must unavoidably 
go beyond Auoustin, and advance to Supralapsarianism. 
ZwiNOLi expressly declared that Predestination extended even 
to Adah*s sin. It is, therefore, erroneous, that the harshest 
and most logical form of this doctrine was derived from 
Calvin. We are led to this conolusion because another doc- 
trine was held by Zwingli, with which Caltin did not agree, 
the doctrine, namely, that the Heathen are not unconditionally 
condemned, in which Zwingli difiTers from Augustin, but 
without contradicting himself. The prevalent opinion of the 
condemnation of all unbelievers appeared to him repulsive, and 
to arise from misunderstanding the Bible. He wished the 
passages of Scripture that related to the subject to be taken 
synecdochally, namely, only of all who had the opportunity of 
becoming acquainted with the Gospel, and who would crimi- 
nally remain in unbelief, because Uieir unbelief was founded 
in obstinate resistance. From this nothing could be concluded 
as to the fate of the rest. He assumed as the immediate con- 
sequence flowing from Predestination, not the salvation of the 
predestinated, but the invisible operations of Divine Grace on 
the hearts of men, which make their existence known by the 
virtues they produce. With this was connected his doctrine 
of an invisible Church, which depended on the divine election, 
and was not connected with certain outward signs {Sacramento), 

• Cap. vi. 
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Wherever he thought traces could be discerned of the opera- 
tions of the Holy Spirit, he believed that this Revelation was 
also to be* found. He had occupied himself with the study of 
antiquity, and had a partiality for it ; but he did not possess 
the right standard, by which to distinguish the ethical stand- 
point of Christianity from that of Antiquity^ On this account 
he did not do justice to many manifestations of Christian 
piety, which he could not correctly estimate from his onesided 
Protestant standpoint. Even among the Heathen,* he as- 
serted, God had chosen those who worshipped him, and after 
death were admitted to his communion, for the divine choice 
is free. A Socrates was more pious and holy than all the 
Dominicans and Franciscans. To Urban Regius he writes : 
How do we know what faith is written on the heart of any one 
by God ? and when we see that the uncircumcision keeps the 
law, why should we not know the tree by its fruits? Zwingli 
inclined to the opinion, that the effect of Redemption extended 
from the sin of Adam to the whole human race. This suppo- 
sition did not detract from the effect of Christ's merits, but 
rather glorified them, if only it was firmly held that Redemp- 
tion through him was the necessary and only means of sal- 
vation for all. From the first trangression, condemnation, 
indeed, passed on all, but this was counteracted by the present 
means of divine grace. The Holy Spirit can everywhere raise 
Man to God. 

We find a similar view held by Ccelius Secundus CuRio,t 
who, about a.d. 1554, published a Dialogue, in which he aimed 
to prove that the kingdom of God is greater than the kingdom 
of Satan. He appealed to the instance of Cobnelius, in the 
Acts of the Apostles. God is at all times near to all who do 
good according to their ability. He would not say that men 
could attain to this by the power of their corrupt nature, 
but that it is the Grace of God which grants it to them. 

The Polish reformer, John Laseo, appealed to his agree- 
ment with Zwingli on this point. He says: J This view 
is, indeed, very far from the common doctrine, but it leads to 
a deeper view of ourselves and of Divine Grace. 

In the Lutheran Church, the departure from the doctrine 

* De Providentia. 

+ Professor at Basle : died 1569. De Amplitudine Beat! Regni Dei. 

X Gerdesius, Servinium Antiquarium, t. ill. p. 449, £p. ad Btdlioam. 
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of absolate Predestination proceeded first from Meiancthon. 
With bis mild disposition, and his dread of carrying principles 
to an extreme, he could not always maintain an agreement 
with LuTHEB in this harsh dogma. Investigating freely on 
all sides, he arrived, in his study of man's religious nature, 
and of the connexion of scriptund doctrines, at a view differ- 
ing from Lutheb's. This was one of the points in which he 
endeavoured to soften the original harshness of the doctrines 
presented, in a controversial form, at the Reformation. In 
the Augsburgh Confession and Apology, he kept himself' 
merely to what was of prime importance. In that document, 
it is said :* *' The Human Will has a certain freedom for the 
administration of justitia civUis; but without the Holy Spirit 
it has not the power to bring forth spiritual righteousness." 
After one quotation, when he adds : Man cannot begin, or at 
least not perfect this, without God, he introduces a different 
doctrine from the strict Augustinian. This is still more visible 
in the new edition of his Zooi, a.d. 1535. He here expresses 
himself plainly against absolute Predestination, and against 
the opinion that the Free Will is excluded from all share in 
conversion. He states his sentiments most fully in the edition 
of A.D. 1543, and speaks against all who, with Laubentius 
Valla, would introduce a Stoical Fate. " These are di^ult 
inquiries," he adds ; ** on this account, we must apply our 
minds to God's Revelation, who has promised to help those 
who call upon him. Above all, we must maintain, that God 
is present with his creatures, not as a Stoical God."t In the 
section on Free Will, he says, that the human will, even 
before Regeneration, could, in a certain manner, perform the 
outward works of the Law ; but that even this is often hin- 
dered by natural weakness. Men must be fully aware of this 

* Art. 18. — De libero arbitrio dooent quod humana voluntas babeat 
aliquam libertatem ad efficiendam civilem justitiam et deligendas res 
rationi subjectas. Sed non habet vim sine Spiritu Sancto efficiendse 
justitise Dei sen justitise spiritualis, quia animalis homo non percipit 
ea, quae sunt spiritus Dei, sed hseo tit in cordibus, cum per verbum 
Spiritus Sanctus ooncipitur. Haec totidem verbis dicit Augustiinus, lib. 
iii. Hypognosticon : esse fatemur liberum arbitrium omnibus homi- 
nibus, habens quidem judicium rationis, non per quod sit idoneum in 
eis, quae ad Deum pertjncnt, sine Deo aut inchoare aut oerte peragere ; 
sed tantum in operibus vitse praesentis tam bonis, quam etuMn malis. 
. f Locus iii. De "Causa Peccati et De Contiugentia, fin. 
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enlf in order to estimate, in all their importance, the blessings 
of Clinst.* Free Will, also, cannot bring forth the true fear 
of God, true confidence and love towards God, nor the stead- 
hstneaa in suffering which conquers Death. The Holy Spirit 
done can effect this ; and we obtain the spirit through the 
Word of God imparted to us. For the performance of what is 
fpod there must be the conjunction of the Word of God, the 
Holy Spirit, and the human will, which agrees with the Word 
of God, and does not oppose it.f This share, taken by the 
Free Will, he proves, from the internal conflict of all pious 
persons; otherwise, no such conflict could take place.:]: In 
the additions to the Loei, in the edition of a.d. 1648, he in- 
trodnees the excuse of those who held the Epicurean notion, 
that Grace would be infused without any human co-operation. 
He sajs in reply : Men must be taught that Free Will does 
something, that it is the faeuUas se applicandi gratia. From 
many passages in his Letters, it is evident how much impor- 
tance he attached to this doctrine. He frequently repeats the 
'thooght, when comforting others under the loss of their 
children : " Qod himself has implanted this love ((tto^tj) in 
our hearts, as a witness that we are not to think of Him as a 
Stoical God, but as a God of conscious paternal Love. 

Luther also viewed the doctrine of Predestination, princi- 
pally in its practical aspect. On the other hand, Melanc- 

* LocoB ivw — Prunum igitur respondeo : cum in natnra hominis reli- 
qnum dt jadicium et delectus quidam rerum, qus sunt subjectee ration! 
ant Bensui, reliqnu» est eiiam delectus extemorum operum civilium ; 
quare volnotas hmnaoa potest siiis viribus sine renovatione aliquo modo 
externa legia^ opera facere. Hsec est libertas voluntatis, quam philo- 
sophi recte tribuunt homini. Nam et Paulus discemens justitiam 
eaniis a spirituali, &tetur non renatos habere delectum aliquem et 
faoere aliqoa externa legis opera, manus a coede, a fuito, a raptu conti- 
iiere^ et banc vocat justitiam camis. 

f Cumque ordimur a verbo. concurrunt tres causse bonse actionis 
vertram Dei, Spiritus Sanctus, et humana voluntas assentieus neo 
rapugnans verbo DeL Posset enim excutere ut excutit Saul sua 
RKmto; Bed cum mens audiens ac se sustentans non repugnat^ non 
mdulget diffidentise. sed adjuvante etiam Spiritu Sancto conatur 
anentiri, in boo certamine volimtas non est otiosa. 

t HflDC sunt perspicua, si in veris doloribus in vera invocatione 
ezperiamur, quails sit lucta voluntatis, quae si se baberet ut statua, 
nullum prorsus certamen, nulla lucta nulli angorea essent in Sanctis. ' 
Cum Mitem sit certamen ingens et difficile, voluntas non est otiosa, 
■ed languido aasentitur, &o. 
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THON kept aloof from Scmi*Pelagianism, since he admitted no 
merit on the part of Man. Lutheb must have observed a 
difference in Melakcthon, yet he appears not to have felt any 
serious umbrage on account of it, though he did not alter his 
own teaching. Melancthon, about a.d. 1544, declared that 
Luther, in this point, agreed with him, but possibly he ex- 
plained Lutheb's language too much according to his own 
view. Yet the parties of these two Reformers did not continue 
in the same friendly relation. Melancthon left behind him 
a school which propagated this doctrine, and opposed to it was 
a party of more narrow-minded zealots for the letter of the 
Lutheran doctrine, of which the principal advocates were 
Matthias Flacius,* Nicolas Amsdobf, Wigand, and Hess- 
Husius. The division led to the Synergistic Controversy, f 
which came to a violent outbreak on the occasion of the 
Weimar Confutation, in a.d. 1558. The Representative of 
the Synergistic party was John Pfeffingeb,^ Superintendent 
in Leipsic, who taught to the following effect : That though 
the Will of Man cannot arouse itself to any spiritual work, 
and can only be aroused by the Spirit, yet the Will is not ex- 
cluded from these works in such a manner as not to be also 
present. The* Holy Spirit does not act with Man as a 
stone-cutter with a stone. Since with God there is no 
respect of persons, so there must be in Man the reason that 
some obey, and others resist the Holy Spirit. In accordance 
with these sentiments, Victobinus Stbigel,§ Professor at 
Jena, maintained that to the Will of Man, corrupted through 
the Fall, nothing remained but the modus agendi for Good (that 
is, what belongs to the essence of a rational nature, in contradis- 
tinction from the acts of merely irrational beings, the actiones 

* J. B. Ritter, Flacius Leben u. Tod. 1723. Twesten, M. FlaciuB 
Illyricus mit Berlagen von H. Rossel, Berlin, 1844. 

f Planck, Gesch. des Protest. Lehrbegriffs, y. 1, p. 685. Sohenkel, 
Wesen des Protest, ii. p. 44. Salig, Gesch. der Augsb. Confession, iiL 
p. 216. See also Heppe, Gesch. der Deutsch. Protest, i. p. 116. E. 
Schmid, Flacius Streit uber die Erbsunde. Zeitschr. f iir Histor. TheoL 
1849. 

t Be Libero Arbitrio, 1555. On the other side, lilicolaus Amsdorf 
Offeutlich Bekenntniss der reiuen Lehre des Evangeliums, and Con- 
futatio der jetzigen Sch wanner, Jena, 1558. 

§ Otto de y ictoriuo Strigelio Liberioris Mentis in Ecclesia Lutherana 
Vindice, Jena, 1848. Simou: Musjcus, Disputatio inter Flacium, Vict. 
Strigelium Vimariso Habita, Bi^cmo^, 1568, 4to. 
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naturaM). Man has not, indeed, the capability of accom- 
plishing good, but he has the susceptibility for llie influence 
of Grace. If the Will had not the capability of determining 
iu any way whatever, Man would not be blameable for re- 
jecting the salvation offered by Divine Grace. 

Meanwhile, Calvin* appeared at the head of the Beformed 
Church. In reference to this controversy^ nothing new pro« 
oeeded from him ; he only maintained against the reactions, the 
earlier doctrine of absolute Predestination, which, in him, was 
connected with a onesided tendency of Christian feeling, and a 
rigid logical consequence.t Like Zwinoli, he regarded Presci- 
ence and Predestination as of equal extent, and even established 
the former by the latter ; God in no other way foresees the 
Future, but as he has decreed. Hence, Calvin allowed no 
contingency, even in the Fall ; he says. How could God, who 
effects all things, have formed the noblest of his creatures for 
an uncertain end ? What then would become of his omnipo- 
tence ? The Infralapsarians must still allow such a Predesti- 
nation, in the case of Adam's descendants. It cannot have 
been in a natural way, that all lost salvation through the guilt 
of one. Yet he himself feels shocked at the thought ; decre' 
turn quidem horribile f<Ueor,% he says: Consequently, God 
created the greatest part of Mankind, in order to glorify him- 

* Institutlo ChristiansB ReligioxuB, i. o. 16, ill o. 21 — 24, ed. Tholuck, 
1846. 

•|- m. 21, 1. — Numquam liquido ut decet persuasi erimus salutem 
nostrani ex fonte gratuits misericordiee Dei fluere, donee innotuerit 
nobis iBtema ejus electio, quss hac comparatione gratiam Dei illustrat 
quod non omnes promiscere adoptat in spem salu&, sed dat aliis, quod 
aliis negat. Hujus principii ignorantia quantum ex gloria Dei 
imminuat, quantum verse humilitati detrahat, palam est. 

X III. 28, 7. — Iterum qusero, unde factum est, ut tot gentes, una 
earn liberis eorum infantibus setemsd morti involveret lapsus Ad» 
absque remedio, nisi quia Deo ita verum est? Hie obmutesoere 
oportet tarn deouoes aUoqui linguas. Deoretum quidem horribile, 
&ieor; inficiari tamen nemo poterit^ quin prsesoiverit Deus, quern 
exitum esset habiturus homo, antequam ipaum conderet, et ideo 
prsesciyerit, quia decreto suo ita ordmarat. In prsesoientiam Dei si 
quis hie invehatur, temere et inconsulte impingit. Quid enim, quseso, 
est cur reus agatur cselestis judex, quia non ignorayerit quod futurum 
erat ? In prs^estinationem competit in quid eat vel justse vel speoiosao 
querimonise. Nee absurdum videri debet quod dico, Deum non mode 
primi hominis casum et in eo posterorum ruinam prsevidisse; sed 
arbitrio quoque suo dispensasse. Ut enim ad ejus sapientiam pertinet 
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self in them by his Primitive Justice, and the smaller by the 
revelation of His love.* His opponents might give a reason, 
why Grod, who could have made them dogs, created them in 
His own imaga . Ought, irrational brutes also to argue with 
God ? All doubts may be silenced by the. thought, that God's 
Will is the highest law and cause. Yet he did not rest 
here. The idea of an absolute omnipotence of God, not 
conditioned by Holiness, he looked upon as profane and 
appealed to the incomprehensibility of th s Mystery. It. is to 
be acknowledged, that by his dialectic development, he sought 
to evade the practically injurious consequences, and especially 
exalted the revealed grace of God, in the work of. Redemp- 
tion. Men ought to keep to the Word of God alone : and 
instead of inquiring respecting their own election , look to 
Christ, and seek in him Orod*s fatherly grac^. Calvin 
laboured very muchf to procure the universal acknowledg- 
ment of this doctrine in Switzerland, but met with serious 
opposition, among others, from the learned Sebastian Cas- 
TKLLio.J In Geneva, Calvin at last obtained the victory, § 
and could then come to an understanding respecting it, vrith 
other Swiss Theologians. He attempted, but in vain, to get 
Melancthon on his side. Melancthon called him fiie 
modem Zeno, who wanted to introduce a stoical necessity into 
the Church, and expressed himself very warmly against him.|| 
Calvin dedicated to him, a.d. 1543, his treatise on human 

omnium quse futura sunt esse praescium sic ad potentiam, omnia mana 
sua regere ac moderari. 

* III. 23, 1. — Contenta sit fidei sobrietas hac Pauli admonltione 
(Rom. ix. 22) non esse causam litigandi cum Deo, si ab una parte 
volons ostendere eram et nolam facere potentiam suam ferat in multa 
tolerantia et lenitate vasa irss apparata in interitum ; ab altera autem 
notas faoiat divitias glorise suae erga vasa misericordise, qaas prseparavit 
in gloriam. — Minime tamen consentaneum est prseparationem ad inter- 
itum alio transferre, quam ad arcanum consUium Dei; quod etiaia 
SauUo ante in oonteztu aperitur, quod Deus excitaverit Pharaonem, 
einde quoa vult induret. Unde sequitur absconditum Dei consilium 
abdurationii esse causam. 

t Hundeahagen die Conflicte des Zwinglianismus LuthertihiimB u. 
Cidvinismui in der Bemisohen Landeskirche von 1532—58. Bern, 1842. 

t Fueialin, Seb. Castellio, Frankf. 1755. 

§ C^monsus Qenevensii 1 January, 1552, in Niemeger's Liber Sym- 
bcJid Bodesiw Refonn. p. 218. Henij, Leben Calvins, iii. 1, p. 82. 

I) Bp. ad F^uoerum, 1 Feb. 1552. Corp. Reform, vii. p. 982. 



ZANCmUS AND MABBACH. 675 

freedom,* to which he replied :t Since I hold firmly the prin- 
ciple that God is not the Author of Sin, I admit upon that a 
contingency in the weakness of our judgment. When Calvin 
sent Melancthgk his Confession of Faith, the latter was so 
excited, that he struck his pen through the whole passage on 
Predestination. Calvin remarked that this was very unlike 
his ingenita manmetudo, that he could not imagine how a man 
of Melancthon's acuteness could reject this doctrine, and 
said reproachfully, that he could not believe that he held the 
doctrines he professed with a sincere heart. On account of a 
doctrine, to which Speculation had by no means led him, he 
reproached him with judging nimis philosophice concerning 
Free Will. 

The majority in the Lutheran Church had, indeed, declared 
themselves against Melancthon and his Synergism, but his 
influence extended^ in manifold gradations, beyond his school ; 
and it is to be ascribed to that circumstance, that even the 
majority of the zealots felt themselves compelled to depart 
inconsequentially from their original rigour. While the 
strictest form of the original doctrine of absolute Predesti- 
nation triumphed in the Reformed Church, an opposition 
on this point also arose to the milder view of the Lutheran 
Church. A dispute at Strasburg was the special occasion of 
bringing the subject openly under discussion between the two 
Churches. On the Calvinistic side was Jebome Zanchius ; | 
on the Lutheran, John Mabbach. The dispute was settled 
through an accommodation proposed by Bbenz. It was the 
occasion of notice being taken of this difiference in the MrmiUa 
Concordia. There was a wish to avoid everything which 
would lead to Synergism ; but, at the same time, to shun the 

* Defensio Sanee et Orfchodoxse DoctriniBde Servitute et Liberatione 
Humani Arbitrii adversuB Albertam Pighium. 0pp. vii. 134. 

i* Corpus Reformat, v. p. 109. — Ego cum hypatiiesin banc teneam 
Deum non esse causam i>eccati nee velle peccatum, postea contingen- 
tiam in bac nostra infirmitate judicii admitto, ut sdant rudes Davidem 
sua volimtate ultio mere, et eundem sentio, cum baberet spiritum 
« sanctum, potuisse eum retinere, et in ea lucta esse aliquam voluntatis 
actionem. — Nam a verbo Del ordiendum est nee repugnandum pro- 
missioni sed ei assentiamur, nee disputemus antea, tunc nos assensuros 
esse, cum arcanum Deo decretum nobis monstratum fuerit. Assentien- 
tem autem Deus adjuvat, qui per verbum est efficax. 

X An Italian ; professor at Strasburg, and afterwards at Heidelberg. 
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doctrine of unconditional Predestination. The Mrmtda Oon- 
cordia asserted, that after the Fall, not a spark of spiritual 
power was left, by which Man could, of himsdf, turn to Grace. 
With this assertion, the doctrine of a gratia irresMMUs might 
have been fairly connected ; but such a consequence was ex- 
pressly denied, and it was afi&rmed that Gk)d did, indeed, draw 
predestinated persons to himself but not to conversion. This 
was such a change, through the influence of the Holy 
Spirit, that Man was able to accept the ofifered Grace of God. 
All who resist the influence of the Holy Spirit do not receive 
it. Thus it appears to be admitted, that Man possesses the 
power of resisting the influences of Grace ; but, on the other 
hand, we have &e contradictory assertion, that nothing de- 
pended on the susceptibility of Man. Verbally, this state- 
ment might harmonize wiUi the Augustinian doctrine, ac- 
cording to which, Grace operated under the form of free 
Self-determination. But in the other articles, the Augustinian 
Farticulansm is plainly opposed, and the promise of the 
Gospel : ** God wUleth all men to be saved," is declared to 
relate to all men. At the same time, the subterfuge is cut 
off, which lies in the distinction of voluntas signi and voluntas 
flacitiy which would be imputing to God two opposing wills. 
Predestination was referred only to believers, and represented 
as the eternal decree of God, to make all who receive the 
Gospel the heirs of eternal life ; it is always to be viewed only 
in connexion with the whole work of Redemption, and the 
whole scheme of Salvation. In reference to the ungodly, the 
Prescience of God was accurately distinguished from Pr^esti- 
nation. There was, therefore, a contradiction left unsolved 
in the Formula Concordia; it was stated that here were diffi- 
culties which no human understanding could overcome. Tn 
the statements directed against Augustin's mode of specula- 
tion, a point of connexion was given for further opposition 
against die rigid Augustinian system. 

At the close of the sixteenth Century, Samuel Huber* 
engaged in a controversy both with the Calvinistic and the 
Lutheran party. First of all^ as a preacher in Bern, he main- 

* A. Sdimid, DiBsertatio de S. Huberi Yita^ Eatis etDoctrina, Helmst. 
1708, 4to. Walch, Beligionstreitigkeiten der Lutherischen Kirche, i. 
176. Walchii Bibliotiieca Theol. p. 645. J. Wiggers Beitr. z. Lebena- 
geach. S. Huben, Zeitschr. f. Histor. TheoL 1844, 1. 
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tained against Beza, that Christ died for all, and that God 
willed the salvation of all men. In consequence of this, he 
was deposed in a.d. 1588, and received into the Lutheran 
Church, first at Wiirtemherg, then at Wittenberg, and in that 
place entered into controversy with ^gidius Hunnius,* who 
more fully developed the doctrine of the JEbrmvla, Huber 
found £iult with the Formula of Calvinism because it asserted 
no general, but only a particular, election of Grace. In con- 
troverting the Calvinistic doctrine he had said that God had 
chosen not only Believers, but all Men, to eternal life. It 
would have been a more important point of dispute, if Hubeb 
had held that the effects of Jledemption were also extended to 
those who had not attained to Faith in this Life. But this 
he did not assert, and seemed at last to fisdl in with the 
Lutheran doctrine. He was of opinion that if God*s gene- 
ral o£Eer be made known, Men will divide themselves into 
two classes — some following the call, and others of their own 
fiuilt, not attaining that Salvation, to which they were chosen 
by God through his Son. Manifestly he was influenced by 
the motive of representing the divine love io its Universalityy 
but as he expressed himself, it appeared to be rather a con- 
flict of Formulas. He may indeed have remarked the incon- 
sistency of the FormuJUB ConeordiWj as he appealed to the 
fact, that it nowhere appeared in Scripture that Predestination 
depended on Prescience of Faith ; but he did not succeed in 
clearly developing his meaning. 

In the Reformed Church we remark that Eeactions again 
showed themselves, as before in the controversy respecting the 
Augustinian doctrine, against absolute Predestination, though 
it had been firmly settled by the Church. The greatest shock 
proceeded from James ABMiKius.t He was the pattern of a 
conscientious and zealously investigating theologian, who 
endeavoured to guard himself against all partiality. After 
studying at Geneva, where he was a hearer of Beza, he 
returned as a zealous Calvinist to his native land. At that 
time an intelligent layman, Koobnhebt,j: a man who was 

* De Providentia Dei et Sterna Frsedesfcinatione, Francol 159T* 
0pp. i. 658. 

T Caspar. Brandii Historia Yitse J. Arminii, Amsterd. 1724, ed. J. L. 
Moahemius, Bruns. 1725. 

X Werke, Amsterd. 1630, 3 vols. fol. 
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satisfied with none of the Confessions, attacked the Calvinistic 
doctrine of Predestination, and thus occasioned much contro- 
versy. There was a wish to refute him, and to vindicate 
Calvinism, but among the Calvinists themselves a difference 
arose. Some preachers in Delft believed that Calvinism 
could be easily defended if they substituted Infralapsarianism 
in the place of Calvinistic Supralapsarianism.* Others were 
not satisfied with it. Mabtin Lydius, Professor at Franecker, 
called upon Abminius to refute liie preachers of Delft. 
Abminius examined the arguments which had been brought 
forward ; he was sufficiently a lover of Truth to admit their 
cogency, but at the same time perceived that they might be 
employed not merely against Supralapsariamsm, but against 
absolute Predestination altogether. From that time he began 
to have doubts upon it. In a letter written a.d. 1597, he 
says, — " All the treasures of the World would not be valued 
by me so much as true knowledge respecting the doctrines of 
Providence and Predestination." In another letter he says — 
" Not a day passes in which I do not reflect on these subjects." 
He even reproached himself for being too much occupied with 
these speculative topics ; I would gladly hold the right 
medium and not be kept back from other important duties of 
Piety. To this was added that in his pastoral visitations, 
especially during the spread of a contagious disease, he expe- 
rienced that the doctrine of absolute Predestination was 
capable of occasioning great mental distress. He found that 
there was no other means of imparting tranquillity than point- 
ing to the Objective, and showing that Justification might be 
obtained by faith in the forgiveness of sins through Christ. 
Hence he believed that it was most conducive to the rest of 
the Soul if the two divine decrees in Predestination were dis- 
tinguished ; first, God has decreed to bring only those to 
Salvation who believe in Christ on account of this Faith; 
secondly, the decree which relates to the impartation of this 
faith. The first he made especially prominent; the second 
was the more difficult point, which could not be so certainly 
decided. His doctrine was founded on this distinction, but 
was at first developed gradually with a particular design. He 
was engaged in controversy at Amsterdam, but still more 

* Kesponsio ad Argumenta qusedam Bezse et Calvini ex Tractatis de 
Pnedestmatione in cap. ix. ad Rom. 15S9. 
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\7b<eii he became Professor at Leyden (a.d. 1603), and a col- 
leagae of Francis Gomabus. In the midst of these disputes 
he died, a.d. 1609. At the head of his party two distinguished 
men made their appearance, Urr£NB0OA£BT* and Simon 
Episcopius-t In A.D. 1610, they presented a remonstrance to 
the States of Holland, in five Articles.^ On election, it is 
said, Grod by an unchangeable decree in Christ before the 
World began, resolved to bring some persons to salvation 
through Christ out of feJlen Humanity, who by the grace of 
the Holy Spirit would believe in him, and persist in so doing ; 
but to leave those to deserved punishment who do not convert 
themselves. Christ, therefore, by his death, has obtained 
forgiveness of sin for all men, but only believers receive it. 
Man cannot attain this fJEUth by his own will, but must first be 
renewed by the Holy Spirit in all his powers. On the co- 
operation of the Free- Will nothing furUier was determined, 
but on the mode of the operation of G-race, it was maintained 
that it was not irresistible. On the point whether those who 
were renewed in consequence of believing through Grace 
could lose this Grace again by their own neglect or not, a 
decisive opinion was deferred till it could be more closely 
examined according to the Holy Scriptures. But however 
temperately the five propositions were expressed, the adherents 
of strict Calvinism were dissatisfied with them ; they gained 
the victory at the Synod of Dobt§ (a.d. 1618 to 1619), which 
condemned the five Propositions, and asserted in opposition 
to them the unconditional election of grace, yet it was said, 
that according to God's eternal decree the Non-elect were left 
to their just doom. The Synod, therefore, kept within the 
limits of Infralapsarianism. Many of the moderately dis- 
posed, had wished for an express condemnation of the harsh 
propositions laid down by the Supralapsarians, but even in 
that they could not succeed with the extreme Party. Gradually 

* J. Uytenbogaert leven, Kerchelijke Bedienige ende zedige verand. 
Woording, 1646, 4to. 

+ PhiUpp. a Limborch, Historia Vitae S. Episcopii, Amsterd. 1701. 
. t Walch, Religionsstreitigkeiten Ausser d. Luth. Kirche, iii. 540. 

§ Acti Synodi Nationalis Dordrechti Habite, Dortr. 1620, 4to. 
Acta et Scripta Synodalia Dordracena Ministrorum KemoDstrantium, 
1 620, 4to. Job. Halesii l^istoria Concilii Dordraceni ; J. L. Moshemiui, 
Latine vertit. Hamb. 1724. Prssstantium ac Eruditorum Yivoruui 
Epistolsd Eoclesiasticso. 
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th0 Bemonstrants developed their doetrine alill further m 
their Confession* and Apology .f They understood hy Pre- 
destination only the general divine decree hy which all who 
helieve are chosen to eternal life, and did not apply the expres- 
sion to the method hy which men are hrpught to helieve.J In 
order to produce faith, it was said, arguments are required on 
the part of Gk>d for tiie Truth, to w^h the pious docility of 
disposition on the part of man offers no opposition. Hence 
Belief and Unhelief are decided hy the different aspect of the 
human disposition to the offered Truth. The beginning, pro^- 
gress, and completion of all goodness is to be derived j^om 
Grace. 

A fresh attempt to give a milder garb to the doctrine of 
absolute predestination again aroused a controversy within 
the Reformed Church. Amtbaut (Amtsaldus)§ Professor 
at Saumur, and Paul Testabt,|| a Preacher in JBlois, endea- 
voured to remove what was offensive in it by the distinction 
of a general and a conditional divine decree, from which their 
Theory derived the name of UniversaUamus hypotheticm. The 
general Decree was to bestow Salvation on aJl if they would 
believe. But this was nullified by the limitaticm that accord- 
ing to a peculiar and unconditional divine decree, only a 
definite number of elect persons would be brought to believe 
by GK)d's irresistible Grace. They called the general will of 
God merely an abstract decree, but his special will decretwn 
efficax. In virtue of that general Revelation of God all might 
attain to salvation, but the general call gives only a physical 
ability to believe, to which £e inability caused by original sin 
stands opposed. This can only be removed by Gratia effieax, 
which God bestows only on the Elect. Amybaut agreed with 

* Confessio sive Declaratio Sententia Pastorium qui in Foederato 
Belgio Bemonstratee Tocantur. Super Prseoipuis Articulis Religionis 
Chnstianeo, 1622. Drawn up by Episcopius ; see bis works, ii. p. 69. 

f Apologia pro Confessione sive Dedaratione Sententia^ &c. 1628, 
also by Episcopius. 

X G. Zeltneri Breyiarum Controversiarum cum RemonstrantibiiB 
Agitatarum, Noremb. 1719. 

§ Traits de la Predestination et de ses Prindpes Diffi^rents, Saumur, 
1634. Moyse Amyraut, sa Vie et ses Ecrits, par Charles E. Saigey, 
Strassb. 1849. Moses AmynJdus von A. Schweizer in Baurs u. ZeUers 
Tbeologesche. Jahrbb. 1852. 

II Tous les Synodes Nationaux des Eglises Reformdes de France, 
par Aymon, t. ii. 
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ZwiNOLi, in his views respecting the relation of the Heathen 
to Salvation. If ever any man turns to Gk)d and seeks to 
obtain salvation through divine grace, he will succeed, even 
though the definite historical knowledge of Christ is wanting 
to him. The National Sjnod of Al6n9on, a.]). 1637, declared 
against this doctrine but spared its advocates. The doctrine 
was treated more mildly by the Synod of Charenton, a.d. 
1644. Fbedebice Spanheih was one of the warmest oppo- 
nents of this theory ; on the other hand, Amtraut was 
defended by David Blondel* and DAiLLi.f 

Also in reference to the doctrine of Predestination^ the Catho- 
lic Church, against whose Dogma it was directed, found it need- 
ful to explain itself against the statements of the Beformers. But 
it was in a dilQ&cult position owing to its own divisions. The 
strict Augustinian party could never gain the ascendancy here; 
there was a dread of deciding for or against either of the two 
powerful parties, and hence the embarrassment felt at the 
Council of Trent. They wished to condemn the Protestant 
and yet to spare the Augustinian School; there remained 
therefore no other resource but ambiguity ; according to the 
letter the Protestant doctrine was condemned, while the Ian 
guage was so ambiguous that both the Catholic parties could 
be satisfied. The apt dialectic formulas, the ambiguity in the 
use of the terms liberum arbitrium posse, and the like, suffix 
ciently opened the way for that purpose. Among other things, 
the Council of Trent declared,^ that those who were 
estranged through Sin from God were made capable of 
conversion by his quickening and assisting Grace, since they 

* D. Blondel, Actes AuthentiqueB dea {jgliaee Bef orm^es, touchant 
la Paix et Charit6 FratemeUe, lo55. 

f J. Dallsei, Apologia pro Duabus Ecclesiaram in Gallia Protestan* 
tium Synodis Nationalibus advenua F. Spanbemis Exercitationes de 
Gratia Universali, 1655. 

t Sessio vi. c 5. — Declarat (Bynodus) ipcdns justificationis exordium 
in adultis a Deo per Christum Jesum prseveniente gratia sumendum 
esse, boo est, ab ejus vocatione, qua nuUis eorum existentibus mentis 
Yooantur, ut qui per peccata a Deo aversi erant, per ejus excitantem 
atque adjuvantem gratiam ad oonvertendum se ad suam ipsorum justi-* 
ficationem, eidem gratise libere assentiendo et co-operando disponantur; 
ita ut tangente Deo cor bominis per Spiritus Sancti illuminationem, 
neque bomo ipse nibil omnio agat, inspirationem illam recipiens, quippe 
qui illam et abjicere potest ; neque tamen sive gratia Dei movere se ad 
justitiam coram illo libera sua voluntate possit. 
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freely yielded to this Grace and oo-operated with it. Man also 
does something, since he accepts that divine influence. It is 
easy to perceive how indefinitely all this is expressed. They 
also could admit this Canon who thought that Grace operated 
not quite independently of free Self-determination ; for among 
other things it was said — ^if any one maintains that after the 
Fall Free- Will was altogether extinguished, this was to he 
held as a fiction introduced by Satan himself. Then^ again, 
in this connexion, much depended on defining what was to he 
understood by freedom of the Will. Shortly after these State- 
ments had been drawn up the Dominican, Dominico Soto, 
and the Franciscan, Andrea Vega, though they set out from 
opposite standpoints, and on all points contradicted one 
another, both appeded to these decrees of the Council of 
Trent.* For this contradiction, on the part of the Catholics, 
the wisdom of the Council has been extolled ; but under the 
circumstances, the Council should have declared what was 
essential. It rather practised a diplomatic art, which was 
unworthy of an assembly of the teachers of the Church. The 
injurious consequences were apparent in the fresh Controver- 
sies which were always breaking out. By the influence of the 
Keformation, a reformatory tendency was also called forth 
within the pale of the Catholic Church, which attached itself 
to AuausTiN.t Michael Baiu8'(De Bay) of the University 
of Louvaine, belonged to it. Pius V., a.d. 1667, condemned 
s^enty-nine propositions by him, but without explaining in 
what sense he condemned them. The Controversy was again 
agitated when the Jesuit, Mouna,{ about a.d. 1588, pub- 
lished a work on the agreement between Free-will, Grace, 
divine Prescience, and Predestination. He maintained that 
no man could be saved without divine grace ; but that this 

* Sarpi,Q68chichte des TridentiBchen Condls, uberseiEt von Rambach, 
ii.443. 

t Melchior, Leydeckeri Historia Jansenismi. Traj. ad Rhenum, 
1695. Du Chesne, Histoire du Bajanisme, Douay, 1731. 

t Gieseler iiL 2, p. 614. — Potest homo per yires natane cum solo 
concursu general! Dei assentiri mysteriis supematuralibus, sibi propo- 
sitis et expUcatis (qualia sunt, Deum esse triunum in personis, Chnstum 
esse Deum et similia) tanquam a Deo revelatis actri mere naturali. — 
Homini tamen sic assentienti supematuralibus mysteriis Deus ex certa 
lege a se cum filio sua statuta gratiam confert auxiliare, quibus flle 
credat ut oportet ad salntem. 
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would be imparted to any one who only used the powers left 
to him of his Free-Will ; Grace would be granted to him in 
virtue of the eflfects of Christ's merits. He further distin- 
guished between a necessary knowledge of God and a free and 
a mediate one,* in order by means of the latter to hold fast 
the conditional Predestination of God. His System, there- 
fore, is plainly remote from the Augustinian ; it gave the 
impulse to a violent controversy between the Jesuits and the 
Dominicans. Pope Clement VIII. allowed the matter to be 
examined in the Congregationes de auxilus gratia ; but 
Paul V. dissolved their sittings without coming to a decision.f 

A new reformatory tendency, proceeding on Augustinian 
principles and combating Jesuitism, was commenced in the 
seventeenth Century, by the Abbot of St. CtranJ and Cor- 
nelius Jansen, Bishop of Ypem. When after the death of 
the latter, about a.d. 1640, his work entitled Atigustimis 
appeared, § the Popes again knew not how to help themselves, 
but by condemning certain propositions extracted from it, 
without explaining the meaning. By this means the Jan- 
senist Controversy only became the more violent: || 

Though SociNus agreed very much with the Pelagians, yet 
not in this doctrine. He expresses himself more definitely 
than Peia-QIUS, respecting the idea of Grace.^ Owing to the 
force of habit, human Nature has acquired a great inclination 

* Id est, Bcientia futurorum contingentium dependentium a causa 
libera, ante actuale decretum divinsd voluntatis, volentis vel saltern 
permittentis ilia futura esse vel futura absolute, vel futura sub con- 
ditione. 

t J. H. Serry, Historise Congregationum de Auxiliis Divinsd Gratia 
sub summis Pontificibus Clemente VIII. et Paulo V., libri iv. 1700. 
Appendix, 1701, ed. 2, 1709. 

i CEuvres Chretiennes et Spirituelles, Lyon, 1679, 4 voll. 

§ Augustinus, sive Doctrina Aug. de Humansd Naturae Sanitate 
JSgritudine, Medecina, adversus Pelagianos et Massilienses, Lov. 1640, 
Paris, 1641, 3 torn. fol. 

11 Leydecken, Historia Jansenismi, 1695. Gerberon, Histoke G^n^- 
rale du Jansenisme, Amsterd. 1700, 3 voll. Fontaine, M^moires 
pour servir k I'Histoire de Port-Royal, CoL 1738, 2 voll. Reuchlin, 
Gtesch. von Port-Royal, Der Kampf des Reformatorischen und Jesuit- 
ischen Katholicismus unter Louis XIII. u. XIY., Hambui^, 1839, 44, 
2 Bde. Sainte-Beuve, Histoire de Port-Royal, Paris, 1840. Ranke, 
Die Rom. Pabste, iii. p. 136. 

IT Prelectiones Theologise De Libero Hominis Arbitrio deque 
JE^nA Preedestinatione, 
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to Sin, on account of which Man needs an outward and an 
inward help of God. The former hy threatenings deters from 
Eyil, and impels to Good by the promise of future blessings. 
The inward help of GK>d consists partly in God's giving to 
believers a certain foretaste of the bleaungs promised to them, 
and partly by enabling them through his illumination plainly 
to understand his Will as contained in his revealed Word. 
So far the Holy Spirit is a pledge in the hearts of Believers. 
But he always speaks of the outward help of God, the outward 
Revelation in his Word as the principal thing, and the inward 
as only a support of the outward. It is therefore assumed 
that Faith itself is realized independently of all the influences 
of Grace, as this also is closely connected with his doctrine of 
the value of Faith. Throughout there is the same mistake 
respecting the nature of religious conviction ; it is supposed 
to originate by a logical process. He supposes that the facts 
by wluch this doctrine is accredited, are of a kind, that the 
presentation of them is sufficient to bring every man who is 
not altogether depraved to belief and obedience. Nothing 
more is presupposed than a love of Truth, which allows itself 
to be instructed. On this account Faith is of such value in 
God's esteem, and is the ground of Justification. It is his 
aim. to reject every operation of divine Grace which cannot 
consist with Free-Will, yet he would not thereby reject all 
divine operations. ** We speak here," he says, " only of the 
common agency of God, and do not exclude such cases, in 
which God sometimes comes to Man's aid in a different way, 
for who can fully know God's proceedings T In the Racovian 
Catechism the Holy Spirit is described as the power which 
God imparts to certain men, in order to distinguish them 
from others, and to consecrate them to his service. 

g. THE DOCTRINE OP THE CHURCH. 

The whole Catholic Standpoint rests on this, that the relation 
of the religious consciousness to Christ is made to depend ol, 
the mediation effected by the AutJiority of the Church, and 
hence the latter was made the grand and fundamental point. 
On the contrary, the Reformation necessarily effected a revo- 
lution in the relation to the Church, from its material prin- 
ciple, from the immediate relation of the religious consciousness 
to Christ. The Reformers attained to their idea ox the 
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Church, by settbg out from the common fact of Faith in the 
Redeemer, and hence conceiyed it in an internal manner ; so 
that in the Augsburg Confession,* the Church is defined as 
the congregation of Saints, in which the Gospel is rightly 
taught, and the Sacraments rightlj administered. The Catho- 
lic doctrine of a necessary Unity of constitution is combated, 
and it is asserted that for true Unity, agreement in the doc- 
trine of the Gospel and the administration of the Sacraments 
is sufficient. The distinction between the invisible and 
tisible Church is not, indeed, here applied, but this distinc- 
tion naturally follows from the genetic development of this 
idea. But the concealment of tills distinction occasioned a 
misunderstanding of the Donatist kind, as if every community 
in which there were imworthy members thereby ceased to be a 
true Church. In order to guard against this objection the 
Augsburg Confessiont declared that although the Church in a 
strict sense was a community of Saints, yet in the present life 
many hypocrites and wicked persons are mixed with it. The 
distinction was therefore made between the proper and im- 
proper Church. But since the Catholic Theologians availed 
themselves of the indistinctness in the statements of the Con- 
fession, in order to charge the Protestants in their Confuta- 
tion4 withDonatist errors.this Article was more fully developed 
in the Apology.§ The Church, as far as it was understood to 
be an outward community of Good and Bad, was distinguished 
from the Church in a strict sense, which was no other than 
the Kingdom of Christ. The Church in the highest sense is 
the community of Faith and of the Spirit in the souls of 
men ; it consists chiefly in the inward joint participation of 
eternal blessings, but there are outward signs by which it may 

* Art. Tii —Item docent, quod una Sancta Ecclesia perpetuo mansiira 
sit. Est autem Ecclesia congregatio Sanctorum in qua Evangelium 
recte docetur et recte administrantur sacramenta. Et ad veram unitatem 
Ecolesise satis est consentire de doctrina Eyangelii et administratione 
sacramentorum. Nee necesse est ubique esse similes traditiones 
humanas, seu ritus aut ceremonias ab hominibus institutus. Sicut 
inquit Paulus (Eph. iv. 5, 6) : Una fides, imum baptisma, unus Deua 
et Pater omnium. 

f Art. viii. — Quamquam Ecclesia proprie sit congregatio Sanctorum 
et yere credentium ; tamen, cum in hac vita multi hypocrite et mail 
admixti sint, licet uti Sacramentis, quse per males administrantur. 

X Art. vii. viii. 

§ Apolog. Art. iv. 
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bo known. The kingdom of God is to be distinguished in the 
Old Testament and the New Testament sense ; on the Old 
Testament Standpoint the Wicked might be reckoned as 
belonging in a certain sense to the kingdom of God, since all 
who were Jews by birth were separated from the Heathen by 
special Temporal promises ; but the Church on the New Tes- 
tament standpoint is a spiritual kingdom, that is, one which 
is not separated by civil usages from other nations, but its 
members are the true people of God, regenerated by the 
Holy Spirit Here also tiie distinction comes in of the proper 
and improper Church. The arrogance is contradicted, with 
which the Eomish Church calls itself alone Catholic, and it is 
maintained that the Article in the Apostles' Creed of the 
Ecclesia Catholica had for its object that the Church should 
be deemed to be not an outward community of certain Nations, 
but rather a community of men who are scattered throughout 
the World but who agree with one another in the Gospel, 
who have in common the same Christ, and Holy Spirit, and 
^ Sacraments, whether they adopt the same or different usages. 
The idea of the communion of Saints was guarded against 
misconstruction, as if it referred to subjective Holiness ; the 
members of the Church are not holy in themselves, but 
because they are sanctified by faith in Christ. " The whole 
Christian Church," Luther says, "is holy, not in itself, but in 
Christ, and through the holiness of Christ.* 

A stage is marked in the History of this doctrine by the 
development which Zwingli gave of it, in which for the first 
first time the two relations of the Idea are clearly distinguished 
and expressed. He also sets outf from the material principle 
of the Reformation ; Christ is the Rock, on which the Church, 
that is, the community of believers, is built From this he 
obtained the idea of a community of men all bound together 
by one faith and one spirit ; let any one place all his trust in 
God through Christ, then he is in the Church, that is, in the 
community of all pious Christians. In his Antiholum (i.d. 
1524) he distinguishes first of all the Church in the sense 
which includes all who have professed Christ, and are found in 

• See J. Kostlin. Luther's Lehre von der Eirche, Stuttg. 1853. 
t Ufllegen und Grund der Schlussreden oder Artikel, 1523. Werke 
i. p. 169. Art. viii. p. 201. 
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the outward community of Christians although they do not 
belong to true believers ; and secondly, the Church as it is 
described in Ephesians v., which is without spot, inasmuch as 
only those are understood to compose it who believe in Re- 
demption through Christ ; they alone are the Church of 
Christ in the true sense. The community of the sanctified 
through Christ is the Church which cannot err, for it is 
founded on the Word of God. In his Confession to Charles V. 
he applies to the visible Church the phrase ecclesia sensihilis. 

Calvin presents very forcibly the idea of the Church as a 
community. He says, "By the Church we understand not 
merely the ecclesia vmbilisy but the Elect of God, to whom 
even the dead belong/' Hence he distinguishes the idea of 
the outward Church as of the peculiar Christian community, 
only through this can we obtain entrance to eternal life ; out 
of its pale, there is no forgiveness of sins, no salvation. The 
marks of this Church are, that it pubUshes the Word of Gt)d 
in its purity, and administers the Sacraments, purely according 
to their institution. The Universal Church is so called inas- 
much as it includes believers of all nations. Here the impor- 
tant point is not agreement in all things, but only in essential 
doctrines (InstiU lib. iv.). 

In the form they gave to the idea of the Church, both 
Luther and Melancthon were especially influenced by the 
new tendency which proceeded from the opposition to the one- 
sided subjective tendency, which referred everything to what 
"was internal, depreciated the Objective and Positive, and 
because no Church came near enough to its Idealism, tended 
to Separatism. At an earlier period the opposition against 
the extemalism of the idea in the Catholic Church was the 
principal point kept in view ; now the importance of the 
visible Church against the onesided maintenance of the idea 
of the invisible Church claimed to be acknowledged. While 
the Eeformers were combating against this, the idea of the 
invisible Church was for a time held to be doubtful. 
Melancthon himself says, ** These passages treat not of a 
Platonic Idea, but of a visible Church ;" and Lutheb says^ 
'• They say the Spirit must do it. The merciful God preserve 
us from that Christian Church in which there are only saints." 
Hence the distinction of the visible and invisible Church was 
not taken from the Eeformed Church by the Lutheran Church, 
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which occasioned great difficultieft when they wished to guard 
themselves against misconstruction in controverBy. 

h. THE DOGTBINB OF THE SACRAMENTS. 

The Council of Trent* confirmed the positions developed hy 
the Schoolmen ; the Sacraments of the New Covenant prevent 
the Grace of which they are the signs, and impart it really to 
to those who do not offer any hindrance to it. 

LuTHEB, owing to his deeper conceptions of sin, rejected 
the justifying power of the External in the Sacraments, and 
referred everything to Faith. *^ Faith," he says, ** must appro- 
priate the Divine, all other things can be only signs for the 
operation and formation of Faith.f Ood has connected his 
promise with a sign, for the greater assurance and strengthen- 
ing of our Faith. In every sacrament we must distinguish 
between the Word of divine promise and the outward sign, 
which has been ordained by God, to represent the word and 
the promise to sensuous men. The principal thing is the 
Word; man can be saved without the Sacrament, but not 
without the Word ; I can partake of the Sacrament daily in 
the Mass, if I only keep before me the Word of Christ." 

With this Melancthon agrees. '* The sign was added to 
the promise as a certain testimony of the divine good pleasure 
towards us. Man ought to be as firmly convinced of the 
divine Grace in the Sacrament as if God wrought a miracle 
for him." He wished to have another name for the Sacra- 
ment, — signum, symbolum, tessera, a-ppaylg, "Without the 
sign thou canst be justified, therefore it is not the sign which 
justifies ; Baptism and the Supper are nothing, but are only 
attestations of the divine Will." 

Thus we see that the Subjective in the doctrine of the 
Sacrament had a preponderating importance attached to it by 
Luther and Melancthon ; still we may perceive a charac- 

* Concil. Trid. Seas. viii. canon 6. — Si quia dixerit sacramenta 
novae legis non continere gratiam, quam significat, aut gratiam ipsam, 
non ponentibuB obicem, non conferre, quasi signa tantum externa sint 
aocepta per fidem grati^, yel justitue, et notse qusDdam Christianss pro- 
fessionis, quibus apud homines discemuntur fidelis ab infidelibus^ 
anathema sit. Canon 8. — Si quia dixerit, per ipsa novse legis sacra- 
tnenta ex opere operato nonconferri gratiam, sed solam fidem divin® 
promissionis ad gratiam consequendam suflicere, anathema sit. 

t Non sacramentum, sed fides in sacramento justificat. 
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teristic of the Lutheran doctrine, that at the same time the 
Objective was enforced ; for the outward sign had a meaning ; 
it was instituted by God in order to seal the promise. 

In the first respect Zwingli agreed with Luther, but dif- 
fered from him by a onesided exaltation of the Subjective. 
Like Luther, he set out with putting Faith in opposition to 
the opus operatum. But he went further than that reformer ; 
he wished to trace everything back to the spiritual, to make 
Eeligion free from all necessary references to the Visible. 
" God alone can operate," he said, ** on the inner Man, and 
God's operation is bound to nothing. It is a self-deception, 
when Man believes that anything outward can operate on his 
inner life. Faith needs no outward sign for its excitement, 
for true Faith is not a mere opinion, but an immediate cer- 
tainty, an inward Experience. He who once has this imme- 
diate experience, from him it cannot be hidden, and he needs 
no outward sign in order to be led to it." In his Confession 
he says,* " The Grace effected by the Holy Spirit needs no 
guide ; we never read in the Holy Scriptures that outward 
signs without fail bring the Spirit with them." It was, there- 
fore, ZwiNGLi's chief aim to bring back the subjective Chris- 
tian consciousness to the immediate fact of Faith, of inward 
experience, and not to connect this with an outward sign. 
Hence the Sacraments had for him a different meaning ; they 
only lead us visibly to the Church to which we already belong 
essentially and invisibly ; therefore they are nothing but cer- 
tain signs, through which a man is either admitted into the 
Church, or verifies himself as a member, as a candidatm, or 
as miles ecclesiw. The Church, much more than himself, is 
assured of his faith. The sign is not for his own spiritual in- 
vigoration, but for a testimony to others. Zwingli ^so wished 
the term Sacrament to be discarded .f 

* Credo, imoscio, omnia sacramenta tarn abesse ut gratiam con- 
ferant, ut ne adferant quidem aut dispensent. Nam gratia ut a spiritu 
divino fit aut datur; ita donum istud ad solum spiritum pervenlt. 
Dux autem vel vehiculum spiritui non est necessarium ; ipse enim est 
virtus et latio qua cuncta feruntur non qui fern debeat; neque id 
unquam legimus in scripturis sacris, quod sensibilia, qualia sacramenta 
sunt certo secum ferrent spiritum, sed si sensibilia imquam lata sunt 
cum spiritu ; jam spiritus fuit qui tulit, non sensibilia. 

t Commentarius de Vera et Falsa Beligione, De Socramentis. 0pp. 
ill pag. 228. 

T T 
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A wide difference of the religious tendencies is here mani- 
fested ; the Lutheran is more realistic, the Swiss more ideal- 
istic ; thej would have'heen developed differently even had no 
controversy broken out. But owing to special causes, the 
difference issued in an open rupture. The doctrine of the 
Supper had the greatest share in this event. The same oppo- 
sition against enthusiastic tendencies during which Lutheb 
and Melancthon had altered their doctrine of the Church, 
had an influence on the formation of their doctrine of the Sacra- 
ments. In order to encounter the onesided subjective ten- 
dency, more weight was laid upon the Objective. Of this the 
Augsburg. Confession* testifies — since it teaches that the 
Sacraments are not merely appointed in order to be noUe prO' 
fessionis, but as witnesses and attestations of the divine Grrace 
towards us, and given us to arouse and strengthen our Faith. 
The promises are offered and exhibited by the Sacraments. 
In the later editions of the Loci, Melancthon endeavoured 
to point out the higher aim of the Sacrament, and he repre- 
sents that alleged by Zwinoli as only subordinate. 

This idea of the Sacraments was in a remarkable manner 
introduced into a conference which was held at Wittenberg, 
A.D. 1520, with ScHWENKFELD, who belonged to the inward 
and subjective tendency. He maintained that Christ only 
used the Sacraments as temporary symbols of a divine reality, 
the communion with Christ and his Spirit. He blamed the 
Lutherans for attributing too much to the Sacraments, since 
they called it a seal of Faith. Bugenhagen rejoined. Why 
not ? men are weak in faith ; they need the assurance of their 
Justification, which is granted to them by Christ's ordinance. 
On the other hand, Schwenkpeld said, — " If I have Faith 
then I have the Spirit of G-od ; but if I have not Faith, then 
the Sacrament cannnot give me the Spirit." 

Calvik occupied a middle position. On the one hand, he 
protested against the notion of a magical influence ; and ' on 
the other, he held firmly to the Objective. The Sacraments 

* Art. ziii. — De usu sacramentorum docent, quod sacramenta 
inatiiiita sint non modo ut sint notae professionis inter homines, sed 
magis ut sint signa et testimonia voluntatis Dei ei*ga nos, ad ezcitan- 
dam et confirmandam fidem in his, qui utuntur, proposita. Itaque 
utendum est sacramentis ita, ut fides accedat, quae credat promissioni- 
bus, quae per sacramenta exhibentur et ostendantur. 
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are not mere signs, but signs instituted by God which notify 
to men the divine promise ; they are the outward symbols by 
which God seals the promises of his grace to our Conscience ; 
they attest the weakness of onr Faith, and at the same time 
our love to Him. The Sacraments effect this, not by any 
secret magical power, but because they are instituted for this 
end by the Lord, and they can only attain it, when the inward 
agency of the Holy Spirit is added, whereby alone the Sacra- 
ments find their way to the heart; they are therefore effi- 
cacious only for the predestinated. 

Luther discussed the number of the Sacraments in his 
treatise on the Babylonish Captivity of the Church. ** We 
can call everything a Sacrament,'* he says, ** to which a pro- 
mise of God is annexed." According to this definition more 
Sacraments can be reckoned than even according to the 
Catholic doctrine. He afterwards added the idea of a sign 
connected with a promise, and instituted for that purpose by 
God. According to this limitation he excluded the other 
(Catholic) sacraments, and retained only two, Baptism and 
the Supper, 

Thus the Sacramental meaning of Penance, which at first 
he allowed, must needs be dropped ; for it wanted the mark 
of a visible sign. He attained in this way to the idea of 
Penance to which his doctrine of Faith corresponds ; Penance 
is nothing else than the way and return to Baptism, a repeti- 
tion of it. Melancthon, in his Apology, states, — " It is of 
importance that we do not neglect the usages ordained in the 
Holy Scriptures ; in other respects it matters not, if we num- 
ber among the Sacraments some things, which serve for the 
instruction of Men ; but if we define the Sacraments as 
usages which rest on divine institution, and with which a pro- 
mise of Grace is connected, it is easy to judge what acts 
peculiarly belong to them ; signs which are instituted without 
the divine sanction, are no sure signs of Grace. At that time 
Absolution, which Lutheb had rejected, was still reckoned as 
the sacramentum pcenitenticR, Further, after Melancthon had 
protested against the Old Testament and Catholic idea of the 
Priesthood, he did not deny tliat in reference to the ministry 
of the Word it was allowable to speak of a Sacrament of Ordi- 
nation, which had its appropriate sign in the laying on of 
haiids. Melancthon also in other passages was inclined to 

Y Y 2 
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adopt it with a view to present the office of the Ministiy in its 
high importance ; but the power of the Protestant principle 
prevailed, and the number of the Sacraments was limited to 
two* 

1. THE DOCTRINE OF BAPTISM. 

The principle of the Reformation according to its material as 
well as well as formal relation, might easily lead to a fresh 
examination of Infant Baptism, which, since the third Cen- 
tury, had been held in general repute. For InfiELnt Baptism 
had received its Authority through Tradition, which^ according 
to the Protestant principle, possessed no decisive weight 
The question therefore was, in this respect, how the apostolic 
origin of Infant Baptism could be proved, and in reference to 
another point, how could Faith, from which everything in the 
Christian life must proceed, be shown in children. The 
Reformers had conformed to the prevalent usage, and were 
first called from without to the examination of it. The 
Zwickau enthusiasts who came to Wittenberg a.d. 1522, 
were zealous opponents of Infant Baptism ; they raised a con- 
troversy upon it, and placed the Wittenbergers in a state of 
embarrassment. Melancthon,* in writing to the Elector, 
declared that Satan had attacked them in a weak place, for 
he knew not how he should refute those enthusiasts : he 
thought it best not to dispute on this subject, since this 
article was not of vital portance. On Luther the doubts of 
the enthusiasts could not make such a great impression ; he 
knew how to relieve himself, though he put down objections 
more by bold assertions than by arguments. He granted that 
the Church had power not to baptize children, but his oppo- 
nents could not prove that Infant Baptism was against Scrip- 
ture ; who could tell whether God did not implant Faith in 
early childhood as in sleep ; moreover, at Baptism nothing 
else is done but to bring them to the present Christ, who 
always receives what is brought to him. These arguments 
prevailed, and thus the necessity of Infant-Baptism was esta- 
blished. The Augsburg Confession f maintained against the 

♦ Schneider, Bibliothek der Kircbengesch. iL 320. 

+ Art. ix. — De Baptismo docent, quod sit necessarius ad salutem, 
quodque per Baptismum offeratur gratia Dei, et quod pueri sint bapti- 
JBandi qui per baptismum oblati Deo reoipiantur in gratiam Dei. Dam- 
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Anabaptists that Baptism was necessary to Salvation, that 
children ought to be baptized who are presented to God by 
baptism. The Anabaptists were also on this account con- 
demned, because they taught that unbaptized Infants might 
be saved. By the form of tins Article, countenance might be 
given to Error, as if it taught the damnation of unbaptized 
children. In the new edition of his Loci Meulncthon vindi- 
cated Infant-Baptism by the testimony of Tradition since the 
time of Obigen, and by the fact that the kingdom of God 
relates also to children. Moreover, forgiveness of sins could 
not be granted to those who are without the Gospel ; conse- 
quently the Baptism of children is necessary ; the command 
of Christ to baptize relates to all, therefore to children; 
lastly, Baptism came in the room of Circumcision. As to the 
effects of Baptism, he asserted that the Holy Spirit was im- 
parted to children by baptism, and produced, according to 
their capacity, a new tendency towards Gt)d.* 

In ZwiNGLi's doctrine of the Sacraments, Infant Baptism 
had a good position. He regarded it as a symbolical sign 
with wluch no higher influences were connected, by which the 
children of Christians were marked as Christians, and were 
bound to regulate their lives accordingly ; and their Parents 
were pledged to train them up in a corresponding manner. 
In proof of Infant Baptism he also appealed to Circumcision, 
to die narrative in the Gospels that Christ invited children 
to come to him, and to the baptism of John ; for as the latter 
had baptized in the name of Christ, who at the time was 
yet to be manifested, we might do the same in the case of 
children.^ 

Calvin likewise compares Baptism with Circumcision ; 
God signified, thereby, ^at he would be not only with the 
Parents, but also with their posterity. Baptism is a seal of a 
Covenant ; Christ blessed children, commended them to their 
heavenly Father, and said that of such were the kingdom of 
Heaven; if children ought to be brought to Christ, why 

nant Anabaptistas, qui improbant Baptismum pueronini et affirmant 
pueroB sine Baptismo salvos fieri. 

* Verissimum est in omnibus adultis requiri poenitentiam et fidem ; 
Bed de infantibus hoc satis est tenere : Spiritus Sanctus per baptismum 
eis datur, qui efficit in eis novos motus novas inclinationes ad Deum pro 
ipsonim modo. 

f De Sacramento Baptismi. 0pp. iii p. 571. 
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shoald they not receive the symhol of communion with 
Christ? Also in the New Testament mention is made of 
the Baptism of whole fiunilies, and the early use of Infant- 
Baptism allows the conclusion that it had come down from 
the time of the Apostles. Infant Baptism is also important 
for the Parents as a seal of the divine promise which is con- 
tinued from them to their children ; another reason is, that 
by baptism children are incorporated in the Church, and are 
so much the more commended to the other members. He 
believed in a certain influence in Infant Baptism, and answers 
the objection to it by saying, that although we cannot under- 
stand this effect, it does not follow that it does not take place. 
He appealed to the fact that John was filled with the Holy 
Spirit from his birth, and Christ from the beginning with the 
divine Nature ; from his Humanity the principle of sanctifica- 
tion must overflow to men; and this would hold good of 
children.* 

2. THE DOCTRINE OF THE SUPPER. 
A. W. Dieckhofl; d. erang. Abendmahlslehre In Refennatzeitalt. I. B. 1854. 

The diversity of doctrine respecting the Supper is founded in 
the difference respecting the doctrine of the Sacraments in 
general. It was precisely the idea which lies at the founda- 
tion in reference to the Supper, which gave occasion to the 
open expression of this contrariety. 

Luther, at first in opposition to the Catholic Church, had 
here given prominence to the subjective element. Combating 
the efiicacy of the opus operatum, he made everything de- 
pendent on Faith. From this point he could attain to a 
mere symbolical conception by which the Dogma of the Mass 
would have been at once annihilated. When he first occupied 
himself with these inquiries, the thought actually occurred to 
him whether the Bread and Wine at the Supper had not a 
mere symbolical meaning. •* If any one," he writes, " five 
years before could have informed me, that in the Sacrament 
there is nothing but bread and wine, he would have rendered 
me a great service. I have suffered sore temptations respect- 
ing it."t But as it was now important for him to maintain 
the objective in the doctrine of the Sacraments, and more- 

* Institutt. Relig. Christ, lib, iv. cap. 16. 

t To the Christians in Stnsbui^g, 15 December, 1529. De Wette ii. 
p. 1574. 
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over, as the enemy of allegorical interpretation, he wished to 
understand the words of die institution literally, he came to 
the conclusion to reject the doctrine of Transubstantiation, 
but to hold firmly that the Body and Blood of Christ were 
truly present in the Bread and Wine. In his treatise on the 
Babylonish Captivity of the Church, where her first occupies 
himself with this subject, he calls Transubstantiation a scho- 
lastic subtle fiction. An expression of Pierre d'Aillt had 
led him to perceive that the Schoolmen had already remarked 
the contradiction of this doctrine to Holy Writ ; he acknow- 
ledges that it drove them to a forced interpretation of the 
words of the institution, and then says, — " Truly, if I cannot 
succeed in knowing how the Bread can be the Body of Christ, 
yet I will bring my understanding captive under the obedience 
of Christ. As iron and fire are two substances, and yet when 
mixed are one glowing substance, so it is with the connexion 
of tlie Body and Blood with the Bread and Wine." Luther 
persisted in this tendency. His doctrine continued to be, 
that the Body and Blood were wUh, in, and urider the Bread 
and Wine, and that both believers and unbelievers received 
them. This was essential; questions about the manner in 
which it took place, he discarded. This is important as an 
evidence of the peculiar Christian tendency of his Spirit. To 
Paul Speratus, he wrote : — " Faith requires no more than 
to know that the Body of the living Christ is under the Bread 
and Wine. In this simplicity it perseveres, and despises 
curious* questions." 

The other tendency is shown in Zwingli. He placed the 
mere subjective moment of Faith in much sharper opposition 
to the Catholic doctrine. All that is external can accomplish 
nothing, can be of no advantage to man for his salvation, can 

♦ De Wette, ii. p. 208, 13 June, 1522.— Sic ita contentio ab soluenda 
est, an sub pane, eolum corpus virtute verborum sit, &c. Quid enim 
ut tu ipse judicas opus est rude vulgus bis argutiis implicare, quod 
interim potest hac sana et tuta fide dirigi, scilicet quod credet sub pane 
esse corpus illius, qui est verus Deus et verus homo. Quomodo autem 
concomitantur ibi sanguis, humanitas, deitas, pili. ossa, cutis sint, eum 
non sint necessaria sciri. quid opus est fatigari ? Fides ex his rebus et 
verbis neque docetur neque augetur, sed scrupuli seruntur, et dissen- 
siunes ; fides non vult plus nosse, quam sub pane esse corpus Christi, 
sub vino sanguinem Christi viventis et regnantis ; en hac simplicitate 
perseverat, contemtu quesstionibua cttriosis. 
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9o1t be m sign for Faith. The eating of the Body of Christ 
is to be understood in a spiritual sense ; Christ has given his 
Bodj for the forgiTonees of oar sins. The eating of his Body 
consists in a personal appropriation of this privilege and 
blessing. He was fond of appealing to John vi. 63. His 
constant motto was, " The Flesh profiteth nothing ; it is the 
Spirit that qoickeneth." His doctrine on this subject was 
diBtinctlj expressed even before the outbreak of the contro- 
Tersj. In Ins commentary on the sixty-seven Articles, which 
were firamed by him at the recognition of the Reformation 
at Zurich, he says that several years before he had called 
the Supper a commemaratio mortis et pastionis CkrisH,* 
LuTHBB called it a Testament; they agreed in the thing 
itself; to eat the Body and Blood of Christ is nothing else 
than the work of Faith which appropriates what Christ has 
gained by giving up his Body for us; if we firmly believe 
Uiis, our souls will be nourished with the Body and Blood oS 
Christ ; Christ instituted the Supper in order to assure our 
Faith by a visible object ; he well knew that in many other 
things LxTTHER indulged the weak. In his book I}e vera et 
falsa religione, he 8ays,t — ^The Supper is nothing but a com- 
memorative feast by which those who firmly believe that they 
are redeemed by the death of Christ, bear witness of the death 
to which they owe their life, thank him and praise him. At 
the same time they testify that they are members of one body« 
and pledge themselves to live according to the doctrine and 
example of Christ. Zwinolt was not led to these views at 
first by the exposition of single passages of Scripture, but 
rather by the development of his doctrine of faith. Yet cer- 
tainly he was not conscious of doing violence to the biblical 
phraseology, but thought that his views were most favoured by 
it. The words of the Institution were on his side. He 
explained the ^mu in a figurative sense, and compared with it 
similar passages of the Old and New Testament where s7mi 
is used in a figurative sense, and it is said that one thing is 
another ; as when Christ is called a rock, and the Word of 
God is oftlled seed. 

That this contrariety was not only brought into conscious- 
ness, but also obtained everywhere a great importance, resulted 
from the manner in which it was at fir»t openly expressed. It 

• Weike i. p. 288. t 0pp. ilL p. 289. De Eucharistia. 
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was the time when the Keformation experienced its first 
troubles through the Zwickau enthusiasts, the Iconoclasts iu 
Wittenberg, and the Peasants' War. As Luther, in his 
polemics, took a new direction in order to-oppose the onesided 
subjective element, Carlstadt* came forward with a doctrine 
which he had hitherto developed in secret and which perfectly 
agreed with Zwingli's doctrine of the Supper. Like Zwii?- 
GLi, he also wished to discard the term Sacramentum. One 
diiference existed between them in explaining the words of the 
Institution. Carlstadt maintained that Christ spoke buxrixug, 
that is, that he pointed to his Body when he said, ** Take eat, 
this is my Body." The first person who after the commence- 
ment of the Reformation had propounded this doctrine, was 
the Netherland jurist, Cornelius HoNius,t in a treatise pub- 
lished A.D. 1521. 

Calvin J did not agree with this view; he opposed those 
who explained the words "eating the flesh of Christ and 
drinking his blood," only of faith in Christ and the right 
knowledge of him. Whoever received the Supper in faith 
was truly and perfectly a partaker of Christ. This communion 
was not merely a communion of Spirit ; the Body of Christ 
by its connexion with the divine Nature received a fulness of 
life which flowed over to believers. Calvin, therefore, admitted 
* something supernatural, but thought that the event took place 
not by virtue of the Body of Christ, which as such could not 
be in several places, but by virtue of the power of the Holy 
Spirit; a supernatural communication which no human Un- 
derstanding could explain. This communion with Christ by 
which he communicates himself and all his blessings, the 
Supper symbolically represents ;§ the Outward is indeed 
merely a sign, but not an empty sign, it really presents that 
which is signified by it, namely, the actual participation of the 
body of Christ by the power of the Holy Spirit. He explains 

* See Jager, Andreas BodenBtein von Carlstadt. Ein Betrag zur 
Oeschichte de Beformationszeit, Stuttgart, 1856, p. 428. 

f Gterdesius, EUstonsd Evangelu Renovati Monumenta, i. p. 228. 

X Institutt. iv. cap. 17. 

§ Dico, in coense mysterio per symbola panis et vini Christum yere 
nobis ezhiberi, adeoque corpus et sanguinem in quibus omnem obedien- 
tiam pro oomparanda nobis justitia adimplevit ; quo scilicet primum in 
unum corpus cum ipso coalescamus, deinde participes substantise ejus 
lacti in bonorum omnium communicatione virtutem quoque sentiamus. 
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the words of the Institution metonymically, in the sense, that 
the sign is used for the thing signified ; he denied any bodily 
presence of Christ ; Christ does not descend to earth, but 
believers by the power of the Holy Spirit are raised to com- 
munion with him in Heaven.* Christ also descends to them 
but by virtue of his Spirit and the Outward symbols ;t the 
Organ by which communion is attained, is Faith ;X he is pre- 
sented to all, but received only by believers. § The mere 
symbolical view depreciates the sign too much, and separates 
it from the Sacrament ; but the other view the sign is exalted 
too much, and thereby the nature of the Mystery itself is 
obscured. 

Melanchthon in this controversy took a peculiar position 
and was grieved at its outbreak. In a.d. 15^25, he said — In 
reference to the subject of the Supper I see nothing but that 
men will be involved in dark and profime disputes by which 
Souls will be drawn away from attending to what is essential 
in the doctrine. Yet at first he agreed with Luther's oppo- 
sition against Zwingli, who also appeared to him to encroach 
upon the Objective in the Sacrament. He uttered some 
memorable words to (Ecolampadius respecting it, " You pre- 
sent the body of the absent Christ as in a Tragedy ; but I see 
that the promise of Christ stands — ' I will be with you to the 
end of the World.' There is therefore in the Supper a com- 

* Christus ad dextram Patris sedet ; h. e. in potentia et majestate 
et gloria Patris regnat. Hoc reguum nee ullis locorum spatiis limitatum, 
nee ullis dimensionibus circumseriptum, quin Christus virtutem suam, 
ubicunque placuerit, in ooolo et in terra ezserat ; quin se prsesentem 
potentia et virtute exhibeat ; quin suis semper adsit, vitam ipsis suam 
inspirans, in iis vivat, eos sustineat, eonfirmet, vegetet, conservet 
incolumes, non seeus, ac si corpore adesset. Si oculis animisque in 
coelum evehimur, ut Christum illic in regni sui gloria quseramus; 
quemadmodum symbola nos ad eum integrum invitant ; ita sub panis 
symbolo pascemur ejus corpore, sub vini symbolo distincte ejus 
sanguine potabimur, ut demum toto ipso perfieiamur. 

t Dicimus Christum tam eztemo symbolo quam spiritu suo ad nos 
descendere, ut vere substantia camis s\iS8 et sanguinis sui animas 
nostras vivificet. 

t Ego credendo mandueari Christ! camem, quia fide noster efficitur, 
eamque mandueationem fructum effeetumque esse fidei dico. 

§ Et sane rem illic signatum efifert et ezhibet omnibus, qui ad 
spirituale illud epulum aceumbunt; quamquam a fidelibus solis cum. 
fructu perdpitur, qui tantum benignitatem vere fide animique gratitu- 
dine suscipiunt. 
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munion of the present Body. That Christ can be enclosed in 
a certain place in Heaven is an unworthy notion." About 
A.D. 1533, he wrote to the same, " For a long time the ques- 
tion respecting the Supper has occupied me, and it still 
appears to me safest, to abide by Paul's account of the Insti- 
tution, for the tragical meaning moves me not. I do not 
doubt, that the disciples at the Supper partook of the Lord's 
Body, — Paul in one place calls it the body and blood of 
Christ, and if we depart from the divine* Word there is no 
longer anything certain. If we look to the judgment of 
natural reason, there are also other doctrines which do not 
more agree with it than this article. But by a collection of 
testimonies of the Fathers which CEcolampadius* published, 
Melancthon convinced himself that he had taken many 
spurious passages as genuine, and that only depended on 
firmly maintaining the real Presence in the Supper without 
determining more exactly respecting it. When Calvin's 
middle scheme followed it was easy for Melancthon to come 
to an understanding with him. From this standpoint he 
made the alteration in the edition of the Augsburg Confession, 
R.D. 1540t (Confessio variata), since in the tenth article he 
not only left out the condemLatory clause against those who 
thought differently, but also instead of the words, * that the 
Body and Blood of Christ are truly there and administered,' 
he substituted * that with the Bread and Wine, the Body and 
Blood of Christ, vere exhihentur; an expression by which also 
the Calvinistic doctrine might be easily conveyed. According 
to this he expresses himself differently in the edition of the 
Loci, A.D. 1543, and in the memorable opinion which he 
drew up for the Elector Frederick, on the occasion of the 
dispute respecting the Supper which broke out in the Pala- 
tinate — " It is best to keep to the words of Paul, * the bread 
which we break is it not the communion of the body of Christ ? 
and to discourse largely of the advantages of the Supper, in 

* Joannis CEcolampadii, De Genuina Verborum Domini, Hoc est 
Corpus Meum, juxta YetuBtisaimos Auciores Expositione Liber, Basil. 
1529. 

f Conf. Aug. 1530. — De coena Domini docent, quod corpus et 
sanguis Christi yere ad sint et distribuantur vescentibus in coena 
Domini et improbant secus docentes. Conf. var. — De coena Domini 
docent; quod cum pane et yino vere exhibeantur corpus et sanguis 
Christi vescentibus in coena Domini 



700 THE HI8T0BY OF CHRI8TIAK DOOMAS. 

order that men may be invited to the love of this pledge, and 
to the frequent use of it. KoiyoMra only designates the medium 
whereby we obtain communion with the Body of Christ ; the 
Son of Qod is present among believers not on account of the 
Bread but of the Men."* 

In the doctrine of the Sacraments we find in one respect 
the agreement of two tendencies, which otherwise are totally 
different, that of tlie Socinians, and of the Quaken. In the 
latter the mystic-idealistic Element prevails, and the idea of 
the Christian consciousness is rendered prominent in a one- 
sided manner; in the former we see a onesided empirical 
Supranaturalism determined merely by the Intellect. But 
the agreement in the doctrine of the Sacraments relates only 
to single points. 

The Socinians maintained that Baptism was not instituted 
by Christ as a religious rite available for all times ; they 
explained the passages of Scripture referring to it symbolically, 
and particularly of spiritual purification by doctrine. Faustus 
SoGiNus refers to Paul's language that Christ sent him not to 
baptize but to preach the Gospel ; therefore the commission 
given by Christ related not to baptism but to teaching ; he 
maintained that the outward use of Water-baptism only 
applied to the reception of Jews and Heathens into the Chris- 
tian Church ; this symbolical rite had in itself no importance, 
and properly it ought only to be administered to those who 
passed over to the Church from another religious community ; 
but since it was so ancient a custom, it might be retained ; 
according to the nature of the case it should only be adminis- 
tered to adults ; yet where Infant-baptism had been usual 
it might be observed, since after all nothing depended on a 
mere outward act 

In reference to the Supper Socunis certainly acknowledged 
that Christ intended a perpetual observance of the rite, but 
this rite could not be a seal and strengthener of Faith. How 
could anything which was taken from every day life, and in 
which there was nothing marvellous, serve to strengthen 
Faith ? He would not even allow that the Supper ought to 
serve as a memorial of the Sufferings of Christ ; it rather pre- 
supposed faith and the consciousness of what Christ had 
effected for us by his sufferings ; he distinguished between a 
feast of remembrance, and one of grateful mention ; only the 
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latter takes place at the Supper ; it ^as instituted because 
Christ had done and given up so much for us. 

The doctrine of the Quakers, as it is developed in Bar- 
clay's Apology, stands in diametric opposition to that of the 
Catholics, which confounds the idea of the invisible and 
visible Church, and attributes great importance to the latter ; 
while the Quakers give prominence to ike idea of the invisible 
Church and ignore that which relates to the essence of the 
visible. With this is connected their opposite views respect- 
ing the doctrine of the Sacraments. The Catholic Church 
attributes too much to the outward and firmly holds the optis 
operatum. The Quakers merely look at the ideal element ; 
they urge that the term Sacrament does not occur in the 
Bible ; that the whole subject generally is unscriptural, on 
which account Protestants ought so much the more to keep 
aloof from it ; it belongs to the peculiarities of the Christian 
standpoint, that the religious life is bound to no kind of out- 
ward signs and symbols ; that exactly in this point it is dis- 
tinguished from the religion of the Old Testament, and is 
the pure Religion of the Spirit. The adulteration of it has 
proceeded from this, that in proportion as value has been 
attributed to shadows and images, the Essence, the Idea, 
has been neglected. Hence have arisen the many contro- 
versies respecting these external things, which have always 
diverted the attention from the essence of purely spiritual 
objects. Baptism, they maintained, was not instituted by 
Christ himself, and they explain the passages relating to it 
symbolically ; Christian Baptism and John's Baptism are to 
be distinguished ; the latter was symbolical, a Water-baptism, 
but Christ's baptism is that of the Holy Spirit, it is the inter- 
nal Regeneration, and Water-baptism would be altogether 
foreign to it. Although such a rite might have been adminis- 
tered here and there in the primitive Church, it does not 
follow that it was prescribed to be perpetual, it was rather 
a condescension to the sensuous weakness of Men, who could 
not be raised all at once to the highest standpoint of the 
Gospel ; when Peter baptized the family of Cornelius, this 
might be compared to his conduct in relation to the Jewish 
ceremonies which he still observed, the one was as little designed 
to be perpetual as the other ; all such instances must be attri- 
buted to the influence of the earlier sensuous standpoint ; 
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Paul on tbe contrary said, that Christ had sent him not to 
baptize but to preach the Gospel. 

The Quakers equally denied the perpetual observance of the 
Supper as an outward Rite. What is eternally binding is 
something internal and spiritual, and is symbolically repre- 
sented in the Supper. When mention is made of partaking 
of the Body of Christ, it relates not to his material Body, but 
to his spiritual, the divine seed by which he imparts his 
divine life the communion of the higher life with him is 
intended. Barclay appeals particularly to John vi. here, to eat 
the Flesh of Christ and to drink his blood is a spiritual act 
which must be continued through the whole life in Christ 
John, who most of all gives prominence to the spiritual 
nature of Christianity, never mentions the transaction from 
which the Institution of the Supper is derived : but only the 
idea on which it is founded ; Christ administered the Supper 
only as a farewell meal, and on that occasion he also inti- 
mated that his disciples in future at such meals should 
remember him ; when he calls the Bread and Wine his Body 
and Blood, he directs their attention from the material to the 
Spiritual for the same reason that the Supper is perpetually 
observed, the symbolical act of feet-washing ought to be 
observed which John records ; it is therefore that Christ only 
intended to refer to the idea. When it was urged that Paul 
celebrated the Supper in the Corinthian Church, Barclay 
replied that Paul condescended to the sensuous weakness of 
his contemporaries. 
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Church, 687 ; on the Sacraments, 
691; compares Baptism with 
Circumcision, 693 ; views of the 
Lord's Supper, 697. 

Camerarius, 650. 

Campanus,' John, an Arian, 646, 
650. 

Carlstadt, 697. 

Carpocrates, 85. 

Cartes, Des, 636. 

Carthage, Council at, 855. 

Cassander, George, 626. 

Castalio, Sebastian, 674. 

Catholicism, 17, 28; Thiersch's 

Lectures on, 50; 87, 394, 686. 
Callistus, bishop of Borne, 157 

{note), 
Celsus, 111. 

Cerinthus, 52, 193, 207. 
Chalcedon, Fourth Ecumenical 

Council at, 836. 
Charenton, Synod at, 681. 
Charlemagne, 421, 436, 446, 457. 
Christianity, 69, 87, 95, 104 ; a self- 

subslstent power, 5, 45 ; relation 

to Grecian Philosophy and Ju- 
' daism, 35; relation to the ori- 



ental religions, 86; preparation 
made for it, 64 ; its conflict -with 
IsUmism, 419. 

Christology, 267, 816, 487; the 
Monotheletic controversy, 488. 
the Adoptianist controversy, 442, 
512; the Sodnian controversy, 
651. 

Chrysostom, 264 ; on the authority 
of Scripture, 274 ; on the discre- 
pancies in the GospeU, 280 ; his 
character contrasted with that 
of Augustin, 889 ; his study of 
the Scriptures, 890 ; on the sin- 
fulness of human nature, 891; 
on InfiEtnt Baptism, 402 ; on the 
Lord's Supper, 407, 408 ; on the 
eternity ' of pnnishment, 415. 

Claudianus Mamertus, 840. 

Claudius of Savoy, 647. 

Claudius of Turin, 421. 

Clement of AlezaDdria, 63 ; on 
philosophy in relation to Chris- 
tianity, 64 ; on Faith and Gnosis, 
65 ; on Tradition and the Scrip* 
tures, 82 ; his Stromata, 68 ; on 
the Logos, 144; on the Holy 
Spirit, 174 ; on the original state 
of Man, 188, 189 ; on the Incar- 
nation and Docetism, 201, 202; 
on Redemption, 214 ; on the 
Church, 219, 224 ; on Baptism, 
233 ; on the Lord's Supper, 248; 
on the state after death, 254. 

Clement of Rome, 216. 

Clementine Homilies, 58; a mix- 
ture of supernatural and ra- 
tionalistic elements, 88 ; notions 
of inspiration, 92; on the spi- 
rituality of God, 104 ; modifier- 
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iion of the Logos doctrine, 186 ; 
views of the Fall, 178 ; on the 
annihilation of the wicked, 181 ; 
their Christology, 194; Purga- 
tory, 262. 

Clement IV., 691. 

aement VL, 617. 

aement VIII., 688. 

Coelestin of Rome, the Nestorian 
controversy, 830; his letter to 
the Gallic bishops, 378. 

Commodianos, the North African 
poet, 171. 

Confirmation, 236, 246 ; completed 
by anointing in the Qreek 
Church, 401. 

Constance, Council of, 617. 

Constantine, the Emperor, 291. 

Constans, the Emperor, 439. 

Constantine Pogonatus, 441, 

Constantine Copronymus, 466. 

Constantinople, Second Ecumeni- 
cal Council, 296 ; sixth Ecume- 
nical Council (first Tertullian), 
441. 

Cornelius, bishop of Rome, 236. 

Credner, 76. 

Crell, John, 629. 

Curio, CcbIus Secundus, 669. 

Cyprian, 5Q; opposed to Nova- 
tianism, 227; on Original Sin, 
186; on the Church, 220; his 
treatise De UnUate EccleticB, 222; 
reaction against his idea of the 
Church, 224 ; on the baptism of 
heretics, 82 ; on Infant Baptism, 
232 ; on the Lord's Supper, 241; 
' on Infant Communion, 242 ; on 
Purgatory, 262, 253. 

Cyran, St., Abbot^ 683. 



Cyrill of Alexandria, 808 ; on the 
Logos, 827; controversy with 
Nestorius, 830, 882, 883 ; on the 
Lord's Supper, 407. 

Cyrill of Jerusalem, 274; his oppo- 
sition to Arianism, 299 ; on the 
Church, 396; on intercessory 

prayers at the Lord's Supper, 
412 ; on Purgatory, 416. 
Cyrus, Bishop of Phasis, 438. 

DailU, 681. 

Daniel, A., 73. 

Damiani, 620. 

David de Dinanto, his work D^ 

Tomis, 546 ; on the idea of God, 

660. 

Davidis, Francis, 662. 

Demetrius, bishop of Alexandria, 
168. 

Demiuigos, 87, 124, 127, 178, 210. 

Didymus, 266 ; on the HomousioD) 
306 ; on Angels, 340 ; on Final 
Restitution, 413. 

Diodorus Siculus, 3. 

Diodorus of Tarsus, 266 ; a repre- 
sentative of the Antiochian 
School, 826; an advocate of 
Final Restitution, 414. 

DiognetuB, Epistle to, on the Re« 
demption of Christ, 218. 

Dionysius the Areopagite, 263, 
402, 437. 

Dionysius of Alexandria, 52; his 

apolegetical epistle to Dionysius 

of Rome, 169; his letter to 

Ammonius and Euphranor, 168 ; 

his work ircpi lirayytXi&v, 261 ; 

on the doctrine of the Son of 
God, 286, 286. 
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mi^Kx. 



DionjnoB of Rome, 169 ; oppoaed 
to the AlexAndrian Suboidiiia- 
tionitm, 176, 

Dioflouroa, 888, 884. 

Diospolis, Synod at, 852. 

Dooetiam, 87, 194, 195, 201, 208> 
286,364. 

DooAtinQ, 894. 

Dorothens, 265. 

Dort, Synod of, 679. 

Dons Sootus, 544 ; on Reason and 
Revelation, 554 ; on the Divine 
OTigin of the Soriptures, 555 ; 
on the esBential truths of Theo- 
logy, 556 : on man's original 
state, 577; on the Incarnation, 
581 ; on Redemption, 584 : on 
the Sacraments, 590. 

Durando (Durand) of St. Porciano* 
596 ; on the Sacraments, 618 ; 
on the Lord's Supper, 615. 

Eadmer, 498. 

Ebionitism, 41, 48, 198, 207. 

Bck, 637. 

Eckard, 604. 

Elipandus, archbishop of Toledo, 
442. 

Emanation, 114, 115, 142, 146, 
153, 178. 

Enoch, book of, 56. 

Ephesus, Third Ecumenical Coim- 
cil at, 332. 

Gpiphanes, 86. 

Kpiphanius, 165, 167, 268. 

Episcopius, 641 ; on the Divine 
attributes, 645; on man's origi- 
nal state, 659 ; on Redemption, 
661 ; at the head of the Remon- 
strants, 679. 



EiBsmns, 27, 608 ; on InspiistioB, 
637; attacks Luther^s doctrine 
of Qfouod, Free-will, and Plrades- 
tination, 666, 667. 

Eugenius IIL, 489. 

Eugenius lY., 597. 

Eulogius, bishop of C8QBarea» 852* 

Eunomius, an Arian, 264 ; on the 
Logos, 300, 816; on the Holy 
Spirit, 804; on the inoompre- 
hensibiUty of God, 811. 

Ensebius of Csesarea, 72, 262, 288» 
289, 290 ; }nB DemanitraHo Evan- 
ffeUca; 279, 297 ; his Eodesiasti. 
cal Histoiy quoted, 94, 116, 187, 
151, 156, 157 {note), 169, 182, 
249, 251, 265; his treatise. 
Contra MaroeUwn, 801, 802, 
817; his Life of Cwutaniine, 
289 ; on the Lord's Supper, 411. 

Eusebius of Nioomedia, 288. 

Eusebius of Emesa, 265. 

Eusebius Bruno, bishop of Angenu 
429, 462. 

Eutyches, 884, 336. 

Facundus, bishop of Hermiane, 26, 

1.72, 278. 
Famovius, 240. 
Faustus, the Manichean, 89. 
Faustus of Rhegiimi, his work D^ 

Creatv/rie, 340; his treatise J)e 

Gratia Dei et Hwnante Mentis 

Libero Arhitrio, 383. 
Felicissimus, 222. 
Felix, bishop of Urgellis,442— 447 
Ferrara, Council of, 618. 
Feuerbom, a theologian of Giessen* 

653. 
Flacius Matthias, 672. 
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iHaviaii, Patriarch of Comttanti- 

nople, 334. 

Florence, Council of, 618. 

4*olniar, 535. 

5'onuula Concordiae, 625, 676. 

I'ox, George, 633. 

.^Vanciscus of Asaessi, 541. 

^^aiikfort-oii'the-Haine^ Synod at» 
447. 

^'Vedegis, the Abbot, 438. 

.^ederic IL, the Emperor, 542. 

JVederic, the Palatine Elector, 699. 

:<ViarB, Mendicant, 541. 

^iars, Franciscan, 541. 

Mull, Council at, 436. 
. ^Vudegard, the Monk, 457. 
i'ulbert, 4^7, 460. 

Gkiunilo, the Monk, 496. 

GelasiuB, 408, 412, 534. 

GennadiuB, 376; his treatises De 
DognuUibus EodeMkuHeiSf and 
De Viris Illuttnbus, 883. 

Gentilis, Valentine, 647. 

Ge at illy, Synod of, 436. 

Gerbert, 427 ; his treatise, De 
Corpore et Sanguine Domini, 460* 

Gkrmanus, 414. 

Geroch, 490, 536. 

Gerson, 599 ; on withholding the 
Cup, 617 ; on Indulgences, 618 ' 
on the Church, 612; on the 
Scriptures, 607. 

Gilbert de la Porr^e (Porretanu8)i 
489, 490 ; on the Trinity, 497. 

Gnosis, 40, 42, 64, 82, 90, 183, 223. 

Gnostics and Gnosticism, 31, 44 — 
47, 88, 91, 101, 104, 113 ; view 
of Providence, 124 ; principle 
of Accommodation in the inter- 



pretation of Scripture, 77 ; eso- 
teric and exoteric doctrine, 83 ; 
anthropology, 179 ; on Bedemp- 
tion, 208; on baptism, 229; 
origm of the Universe, 121. 

Gomarus, 679. 

Gonesius, Peter, 647. 

Gottschalk, 448, 450, 458. 

Gratiaa, 534. 

Gregoiy the Great, 338 ; on Grace 
and Plredestination, 385; de- 
veloped the idea of the Sacrifice 
of the Mass, 413 ; opposed the 
doctrine of Final Restitution* 
415; &kvoured the doctrine of 
Purgatory, 418. 

Gregory Nazianzus, 262; on the 
Holy Spirit, 304, 305 ; on Bap- 
tism, 403 ; an intermediate state 
for unbapticed childr^i, 405 ; on 
Final Bestitution, 414. 

Gregory of Nyssa, 262; on the 
Holy Spirit, 305 ; on Faith and 
Ejiowledge, 311 ; on the Logos, 
21\t; on Man's original state 
and Free-will, 341; on the 
Sacraments, 401 ; on In&ut 
Baptism, 402, 403 ; on the 
Lord's Supper, 408; on Final 
Bestitution, 413. 

Gribaldus, Matthew, 647. 

Griesbach, 380. 

Grosstete, Bobert, 544. 

Grotius, Hugo, 626 ; on the In- 
spiration of Scripture, 641; on 
Bedemption, 661. 

Hades, 251, 252; legend of th • 
descent of the Apostles, 233 
254. 
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Herei^, 15, 16 ; Tertollian'g trea- 
tiae De PnB$er^ione advtram 
Hcareticoi, 79. 

Henry of Ghent, 544. 

Hegesippus, 41. 

HeracleoD, 182. 

HeracliuB, 438. 

Hennas, the Shepherd of, 58 ; on 
Creation, 118; the formula of 
baptism, 285. 

Hermes of Botin, 28. 

Hermias, 57. 

Hermes Tresmegistus, 500. 

Hermogenes, 118; on Good and 
Evil, 118 ; his doctrine of Crea- 
tion, 119 ; on the Soul, 181. 

Herofl, a Gallic bishop, 852. 

Hesshusius, 672. 

Hetzer, Lewis, 647, 650. 

Hilary of Poictiers, his works 
edited by Erasmus, 27, 604, 
170; on Dogmatic Theology, 
267; on the Holy Spirit, 304; 
on the Body of Christ, 838 ; on 
the Human Soul, 840 ; on here- 
ditary sin, 341; on Grace and 
Free-will, 848; on the Semi- 
Pelagian controversy, 875 ; on 
the Lord's Supper, 407. 

Hildebert of Tours or Mans, 487, 
588. 

Hilderin, Abbot of St. Denis, 422. 

Hinkmar, Archbishop of Rheims, 
450, 458. 

Hippolytus, remarks on his Life 
and Writings, by Dr. Jaoobi, 51, 
52 ; on the system of Basilides, 
125 ; the doctrine of Noetus 
and Callistus, 162; on the 
Trinity, 163 ; on the Christ- 



ology of Basilides, 194 ; on the 
Freedom of the Will, 183; on 
the Soul, 182. 

Honius, 697. 

Honorius, the Emperor, his ordi- 
nance against the Pelagians, 856. 

Honorius, bishop of Rome, 489, 

Hormisdas, bishop of Rome, 884. 

Huber, Samuel, 676. 

Hugo of St. Victor, his character, 
486 ; on the Divine Attributes, 
501 ; on the Will of God, 503 ; 
on Evil, 507 ; on the Person of 
Christ, 514; his treatise, Ik 
SiKramentit Fidei, 527; on the 
number of the Sacraments, 529 ; 
on the Lord's Supper, 580 ; on 
Infant Conmiunion, 583. 

Hunnius uEgidius, 677. 

Huss, John, contrasted with Wy- 
cliffe, 600; on the Scriptures 
and Tradition, 606; on the 
Lord's Supper, 616 ; on Penance 
and Good Works, 618; his 
treatise De Ecdesitiy 613. 

Hyle, 60, 86; views of Hermo* 
genes, 118, 127, 177. 

Hylici, 179, 181. 

Iconoclasts, 481. 

Ignatius, 74, 211. 

Innocent I., Bishop of Rome, 404. 

Innocent III , decision against the 
Abbot Joachim, 491 ; declares 
Transubstantiation to be an 
article of Faith, 588; onRe^ 
demption, 583; his treatise De 
Mysteriit Miasce, .592; on Au- 
ricular Confession, 593. 

IrenaBus, his treatise ''The Refu- 
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tation of the False QnosiB," 50 ; 
on the Scriptures, and the rule 
of Faith, 77 ; on the Prophets 
of the Old Testament, 92 ; on 
Paul's writlogs, 97; on Divme 
Punishments, 109; Opposition 
to the Gnostics, 117; on the 
Divine Government, 127; on 
the Logos, 154, 156; on the 
Son and the Holy Spirit, 175; 
on the Fall and its consequences, 
183; on the Person of Christ, 
197, 198; on Redemption and 
the Logos, 211, 212 ; on the 
connexion of Redemption and 
Sanctification, 216 ; on the 
Church, 220 ; the first trace of 
Lifant Baptism, 230 ; on the 
Lord's Supper, 238 ; on the 
Millenium, 249; on the Inter- 
mediate State, 251. 

Irish Monasteries, 423. 

Isidore of Pelusium, on the Cor- 
. ruption of Human Nature, 393 ; 
idea of the Church, 396; on 
Baptism, 404. 

Isidore of Seville, his iSSsn^en^, 420. 
Islamism, 418, 444. 

Jacobellus, 616. 

Jacobi, Dr., 73, 114, 125,157, 159, 

162, 171, 265, 283, 293, 443. 
Jansen, Cornelius, 688. 
Jerome, 281, 352. 
Joachim of Floris, 490, 547, 561. 
Johannes Philoponus, 809, 497. 
Johannes Arousnages, 310. 
John of Antioch, 331. 
John of Janduno, 599.. 
John of Montosovo, 611. 



John of Paris, 591. 

John of Salisbury, 469. 

John of Damascus, 430, 435, 4.'J5. 

John XXII., 599. 

Jovinian, 396, 397. 

Julian of Eclanum, on the Pela- 
gian controversy, 363, 364, 36S 
—372, 886 ; on Baptism, 403. 

Julius of Halicamassus, 338. 

Justinian the Emperor, 388, 415. 

Justin Martyr, his acquaintance 
with Grecian Philosophy, 62 ; on 
Inspiration, 95; on the Logos, 
141, 142; on the Holy Spkit, 
172; on the consequences of 
the First Sin, 186; on the 
Person of Christ, 200 ; on 
Christ's descent into Hades, 
209 ; on Redemption, 213 ; on 
Baptism, 233; on the Lord's 
Supper, 239 ; Millenarianism, 
249. 

Koomhert, 677. 

LactantiuB, his Anthropomor- 
phism, 109 ; on the Father and 
the Son, 164 ; denial of the 
Personality of the Holy Spirit, 
176; on Man's Original State, 
186. 

Lambert, 534. 

Lanfiranc, 427; an opponent of 
Berengarius, 460; teacher of 
Anselm in the monastery of 
Bee, 472. 

Lasko, 669. 

Lazarus, a Gallic bishop, 852. 

Leo the Great, 272 ; letter to 
Flavian, 335 ; on withholding 
the Cup, 534. 
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Lmrb of Bbtuu, EM, S99. 

Lewit llta Emperor, U9. 

Limboidi, PhOip, 859. 

Logo*, the, S, SO; Plulo'i doc- 
trine, ISi ; Jviriili modiflc&tiaiiB 
erf the doctrine, ISfl ; llie Chni^h 
Fkthen, 140 ; Jiutin Hu^, 
141, 200 i Theoiduliu ud Athe- 
nigoiw, US ; Clement at Alei- 
■odiu, lit, US; Origen, U«— 
118, 303, 314; BeryUni of 
Boabm, 153 ; InoMtu, 154 : 
TertoUiaii, 155 ; the AIop, ISl ; 
Pnxew and Noetau, IflS: 



lU; 



of 



Aknndiia, KB; Pud of Ba- 
moeOk, Ids i Iraumia, 197, 211 
ArioB, 287 ; Eiuelnni of Craaa- 
ree, 39S ; IbroeUuB of AnejTa 
801, 317; FhotinoB, 317, Slsj 
Qragoty of Njbm, and Gregoiy 
Hunuuoa, SIB ; ApollinariB, 
320—324 ; Kodonu of Tanus. 
and l^Bodore of Hopmeatia, 
325—338 ; Bn^idiae, 314 ; Le- 
porine, 339. 
Lombard, Peter, his QaoliiM- £i&n 
iSmlotturBM, 489 ; on the Tri- 
nity, 497; on Man'i origina] 
■tate, 609 ; the conBeqaenoae of 
the Gnt un, SID; on the Petwn 
of Christ, 614 ; on the Atone- 
meDt,620; on FUtli and Jiuti- 
fioation, SS4 ; od Oraoe and 
Fnadom, 526; on the Saera- 
menti, 527 ; on the number of i 
tha Saonment^ 629; on tiie; 



Loid't Supper, 5S0, 586; en 
Pananoa, 536; on Pnyva for 
th»da«i,537. 

Lmadna, 832. 

LnthcT, 818 ; aditiona of his vaAt, 
010; the reeogaition of Chriit 
the faaaia of hii Befomiatiaii, 
621, 622; his Tiewa of Iiupin- 
tion, S38, 689; hia nutoul 
principle, 649 ; on the ubiqnitj 
of Christ's body, 662 ; <m Man's 
original nature, 666 ; his objeo- 
Utc idem of Justification, Gtf2; 
on Oraoe, Free Will, and Pre- 
destination, S6S; his treatise 
Jk Sarvo ArMrw, 667 ; on Pi«> 
dsatination, 071; idea of the 
ChorcL, 686, 687 ; ontheSaera- 
menta, 688; on the number of 
the Sacnmeuts, 691 ; oa iD&nt 
BaptiBm, 692; on the Lord'i 
Supper, 694. 

L/diuE, Martin, 670 ; Professor at 
Fnuecker, 678. 



Haoedonins, a Semi-Ariao bishop 
of Constanljnople, 306. 

Waljfiiicn, archbishop of Armagh, 
632. 

Hani, 89 ; reference to lubat Bap- 
tism, 234. 

HariNwh, 676. 

Marcellas of Anoyra, on Dogma, 2, 
279; opponent of PUtonism, 57; 
muntained the authority of 
Scripture as opposed to Tndi- 
tion,279 ; an opponent of Origen, 
301 ; on Creation and the Lc«oi, 
302; on (ha Feraonof Christy 817. 



Hamui, Um Emperor, hoxbaikd of I 
Puloh«ite, 3S6. 

IbrcioD, i6 ; contntstad with Ter- 
toUiui, SS; denial' of N^atural ' 
Belif^n, 87, 101 ; denies Divino 
iuvtice, but maintainB the fact 
of Iledeiaptioa,109; hie scholiLr, 
Apelles, 115; profeeaed Doce 
tdam, 208 ; on the Demiorgbs, 
210; on Faith, 217; Chriat'e 
descent into Hadea, 2S1. 

Harianue Sootus, 546. 

Harinari, Antonio, 623. 

Mariiu Hercator, 386, 393. 

Harmliui of Padua, fitK>. 

HarttnuB Folonua, 546. 

MartinuB, luihop of Home, 438. 

Uaiy. the Tittpn, her BinIee8nea.B, 
366, SI2 ; the feaat of the tmnto- 
, culala conceptio, 676; diapatss 
between Ute Scotiale and Tbo- 
mlata, 611 ; declaration of tho 
Couodl of Trent, 667. 

Marimue, 423; united the myetlc 
and dogmatie dement, 429; an 
Inipirotion, 434; his Dyothe- 
tisiD,. 4S9 ; on the Logoe and the 
purely human in Christ, 440. 

Uayron, Ftsncieout, C06. 

Heier, Lewij^ 636. 

Melauoihon, S23 ; on the doctiice 
of Qod in general, 642; on the 
Trinit;, 650 ; on JuatificatioD by 
Faith, 682 ; on Free Will, 637 ; 
opposed t^ abaolute Predeatina- 
tion, 670; influence of the Bolj 
S(urit, 671 ; oj^need to human 
nMrit, 672 ; differed from Calvin, 
Ki ; OS the idea of the Church, 
687; on the Sacraments, 68S, 



690, 691 ; on Infuit Baptism, 
392 ; on the Loid'i Supper, 698 ; 
alteration in the Augsburg Con. 
fesdon, 699. 

HeUto, 103. 

Menzer, 668, 

Methodius, 121 ; oa the resurreo- 
tion of the body, 256. 

Molina, 682. 

MonarchiuiB, ISl— 1G9, 163—166; 
Paul of Samoiata, IBS; on the 
doctrine of the Holy Spirit, 176. 

Honophysites, 337. 

MonotheiBm, 35, 36, 140, 1G6 ; de- 
istical monotheism, 1S7, 252 ; 
Jewish monotheism, 142. 

Uontanisin, 43, 49 ; ecstatic in- 
spiration, S3; on the HolySjurit, 
225 ; the new order at Profikets, 

226 ; MillnTia.i-iani«Tn^ 249, 2f>0. 

Moahetm, 29, 67. 
MuUer, Daniel, 634. 
HysticiBm, 604, 630. 

NemesiuB, 203. 

Neo-Platonism, 60, 118, 132, 144, 

177. 189, 208. 
Neatorius, 329, 331—333. 336, 398. 
Nice, Couninl 9f, 289 ; second, 465. 
Nicholas I., Pope, 437. 
Nicholas II., Pope, 460. 
Nicholas, an English Honk, 612. 
Nicholas of Cusa, 587, 607. 
NicholsB of Clemange, 698. 
Noetus, 164. 
Koratian, 163, 222, 226, 236. 



Ochino, 647. 

Odo, archbishop of Csntwhurr. 
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459; his treatise De Peecato 
Originalif 510. 

Odo of Toumay, 469. 

Ophites, 178, 208. 

Origan, 21, 26 ; bis method of 
interpreting Scripture, 67, 69; 
his mental characteristics, 70; 
his works J)e PrineipiU, Contra 
CeUum, and CommerUariea, 71 ; 
his Commentary on John quoted, 
90, 146, 147, 149; on Inspira- 
tion, 97 ; on the spirituality of 
Qod, 105 ; on the Divine omni- 
potence, 112; on the Creation, 
120; his Theodicy, 128, 129; 
on the Logos, 146—148 ; on the 
Holy Spirit, 174 ; on the natural 
immortality of the soul, 1 81 ; his 
theory of tLe pre-existence of 
souls, 190 ; on human corruption, 
191; on the Person of Christ, 
203, 316; on Christ's earthly 

^ appearance, 214 ; on a general 
restoration, 215, 413 ; on Bap- 
tism, 233 ; on the Lord's Supper, 
244; on future punishment, 253; 
his influence in the Alexandrian 
Church, 262. 

Orosius, a zealous adherent of 
Augustin, 352 ; on the depend- 
ence of the creature on Qod, 359. 

Osiander, Luke, of Tubingen, 653. 

Osiander, Andrew, professor at 
Konigsbeig, 664. 

Otto of Bamberg, 529. 

Palayicini, 656. 

Pamphilus, a Presbyter and Mar- 
tyr, 72 ; defended Origen, 206, 
288. 



Papias, 42, 48; his Collection of 
traditions relating to Christ, 249. 

Paschal II., 534. 

Paschasius Radbert, 456 ; his work 
De Sacrammio Corporit et Son' 
gvjvnii Christiy 456 — 458 ; on the 
sinlessness of the Viigin Mary, 
512. 

Paschasius Quesnel, 880. 

Parsism, 131. 

Patripassians, 150, 161, 196. 

Paul of Samosata, 169, 206. 

Paulicians, 430. 

Paulinus, a deacon of Milan, 352. 

Paulinus, Patriarch of Aquileia, 
436. 

Payia, Council at, 529. 

Pelagius, 345; his character, 350; 
outward history of the Pelagian 
controversy, 35 1 — 374 ; the Semi- » 
Pelagian controversy, 375; his 
views of human nature, 360; on 
human freedom, 361 ; the con- 
sequences of the first sin, 363 ; 
various stages in the education 
of humanity, 369; on Redemp- 
tion and Grace, 370—373. 

Peter of Poictiers, 490. 

Peter of Blois, 491. 

Peter Cantor of St. Victor, 491. 

Peter de la Celle, 509, 512. 

Peter of Bruis, 531. 

Petilian, 400. 

Pfeffinger, 672. 

Philostratus, 192. • 

PhiUppolis, 293. 

Philo, the chief representative of 
the Alexandrian Jews, 38 ; admits 
three stages of inspiration, 96 ; 
combated Anthropopathism, 106; 
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on the Hyle, 117; on the Logos, 

134, 135. 
Philozenus, 338. 

Photius, 27, 61, 52, 145, 387, 393. 
Pierre P'Ailly, 599, 614. 
Flacseus, 659. 
Plato and Platonism, Meanmg of 

■ Dogma, 1 ; Platonic Philosophy, 
57; placed Man in relation to 
Qod and a higher spiritual world, 
59 ; contained an element anta- 
gonistic to Christianity, 60 ; in- 
fluence of Platonbm on Justin 
Martyr, 62 ; its view of Inspira- 
tion, 95 ; the Platonizing Fathers, 
117, 160; the recognition of a 
personal God in Plato's PhUebut^ 
132 ; influence of Origen, 263. 

Plotinus, his Ewneads, 58; opposed 
to faith in an historic revelation, 
85 ; . his yiew of Providence 
opposed both to Gnosticism and 
Christianity, 124; on super- 
rational intuition, 145. 

Plutarch, 58 ; uses the term ra?ret- 
v6v in a good sense, 59 ; his work 

■ De PythicB Oraculit, 95. 
Pneumatici, their relation to the 

Psychici, 86, 88, 127 ; eflPects of 

Baptism, 229. 
Pneutomachi, 305, 308. 
Polybius on the Pragmatic Method 
. in History, 1 3. 



Polycarp, his sayings reported by 
Irenseus, 74. 

Pontianus, 51. 

Pomponazio, Peter, 602. 

Porphyry, 84, 203, 467. 

Possessor, Bishop, 384. 

Prazeas, 161 ; a Patripassian, 161. 

Predestinatians, 380. 

Probus, 454. - 

Prosper Aquitanus, a pupil of 
Augustin in Gaul, 375 ; engaged 
in the Semi-Pelagian contro- 
versy, 378; the work De Voca- 
tione OerUium ascribed to him, 
380; quotation from his Car- 
men de Ingratis,* in praise of 
Augustin, 378. 

Prudentius, 51. 

Pseudo-Dionysius, 422, 423; the 
Pseudo-Dionysian writings in 
favour of the mystical element^ 
429. 

Pseudo-Basilidians, 208. 

Psychici, 86, 179, 181. 

Pthartolatni, 338. 

Pulleyn, Robert, Archdeacon of 
Rochester, 486 ; Redemption, 
521 ; Faith and good Works, 
524; relation of Grace and 
Freedom, 525; on the Sacra- 
ments, 528 ; in favour of with- 
holding the Cup, 535 ; on Works 
of Supererogation, 594. 



* Carmen de ingratis, v. 92, sqq. ;— 

Quern Christi gratia comu 
Uberiore regODs, nostro lumen dedit sbvo, 
. Accensam vero de lomine : nam oibus ill! 
£t vita et requies Deus, est omuisque voluptas 
Unufl amor Christi est, aims Christi est honor pli. 
Et dum nulla sibi tribuit bona, fit Dens illi 
Omnia, et in saucto regnat sapientia templo. 
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Quakers, 688, TCKV, 701, 702. 
Quesnel, 380. 

RabanuB MauruB, 449. 

Ratherius of Verona, 427. 

RatramnuB, a monk of Corby, 460 ; 
dispute with Paachasins Rad- 
bert on the Birth of Christ, 
466 ; hia treatiae J)e Corpore et 
Sangwn^ DoiMmi, 467, 468, 469. 

Raymond de Sebonde, 697; his 
Liber Creatwrwn, or TheoUgia 
NatwraUif 698. 

Raymnnd Lulli, a native of Ma- 
jorca, 648; Buffered martyrdom 
at Bergia, 649; on the agree- 
ment of knowledge and faith, 
667 ; on the doctrine of the 
Trinity, 663 ; on Creation and 
Predestination, 672, 673 ; on the 
Incarnation and Redemption, 

581. 
Remonstrants, 646, 669, 661, 666, 

679,680. 
Resurrection of Christ, 168, 206, 

213, 326, 389; of the wicked, 

181 ; Tertullian*B treatase De 

Remrrectione Camis, 265. 
Rheims, Council at, 489. 
Rheinwald, 484. 
Richard of St. Victor, 626. 
Ritter, 466. 
Roscellin, a Canon of Compeigne, 

468 ; his doctrine of the Trinity, 
471, 497 ; opposed by Anselm, 

478. 
Rudolph, Abbot of Cologne, 534. 

Rupert of Deutz,631. 

Ruysbrock, 606. 



SabelliuB, 164—168 ; on the Holy 



Spirit, 176; on the person of 
Christ, 317, 497, 649, 660. 

Sardica, Council at, 293. 

ScUeiermacher, 143 ; remarks on 
Sabellius, 166. 

Schwenkfeld, 666, 690. 

Sootus, John Erigena, 423; his 
chief work JDe JHvisione Naiwa, 
424; his Pantheism, 426; on 
the procession of the Holy 
Spirit, 436; his treatise Jk 
PrcBdeiUnatioM, 462 ; Universal 
Restoration, 464 ; on the Lord's 
Supper, 469. 

I Semi-Ajians, 296. 

Sender, 30. 

Serapion, 305. 
SergiuSjPatriachof Constantinople, 

438. 
Servatus, Lupus, 460. 
Servedo (Serv6tus), Michael, 648— 

650. 
Socinus, Faustus, 628 ; his work 
J)e AuctoritcOe Scriptwra Sacrar 
629 ; his IristUiUumes Rdigwnis 
Ckrittioma, 643 ; on Free-wiU 
and Predestination, 644; con- 
trasted with Servetus, 649 ; on 
the Person of Christ, 661 ; his 
controversy with Francis Da- 
vidis, 652 ; on Man's Original 
State and the Fall, 657; im- 
pugned the doctrine of a SaHs- 
f actio activa and paasiva, 660; 
on Justification, 666 ; on Grace, 
683; on Baptism and the Lord's 
Supper, 700. 
SocinuB Laelius, 628. 
Sophronius, 438. 
Soto, Dominico, 682. 
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SouTerain, 57. 

Speratus, Paul, 695. 

Spinoza, 636. 

SynesiuB, 236. 

Synods, at Aachen, 436, 447 
Alan9on, 681 ; Alexandria^ 288 
306, 818, 322; Ancyra, 297 
Antioch, 292 ; Ariminum, 294 
Aries, 383; Ban, 498; Basle 
597, 611; Carthage, 352, 854 
356, 405 ; Chalcedon, 336 ; Cha 
ronton, 681 ; Chiersy, 450, 458 
Constantinople, 295, 308, 441 
Diospolis, 352; Dort, 679 
Ephesus, 332, 334, 393; Flo- 
rence and Ferrara, 618; Frank- 
fort-onthe-Maine, 447 ; Frinli, 
436; Qentilly, 436; Jerusalem 
352 ; Lyons, 383 ; Mentz, 450 
Milan, 354; Kice, 289, 455 
Oranges, 384 ; Pavia, 529 ; Phi 
lippopolis, 293 ; Pisa, Constance 
and Basle, 599; Rheims, 489 
Rome, 460, 461 ; Sardica, 298 
Seleucia, 294; Sirmium, 308 
Soissons, 483; Sens, 485; To 
ledo, 308 ; Tours, 460 ; Trent 
663; Valency 385, 454: Ver 
colli, 460. 



Tatian, on the Creation, 118; on 
the Logos, 143 ; on the Soul, 
187 ; on Celibacy, 202. 

Tertullian, 48 ; his character, 54 — 
56; his treatise De Praucrip- 
tione, adwrsw HoBrdieot, 79 ; as 
a Montanist, 81 ; on Inspiration, 
98; his treatise Dt Testimonio 
Animce NcUt/ralUer Chrittumoi^ 
100 ; on the Logos; 155 ; on the 



Holy Spirit^ 175; his troatise 
De AnimcB, 182; on the FaU 
184 ; on Chrisfs humanity, 199 ; 
first uses the term mtiafiictio, 
212; on Union with Christy 
216 ; on the Church, 221, 225 ; 
on Baptism, 231; opposed to 
Infant Baptism, 232; on the 
Lord's Supper, 240; on the 
Intermediate State, 252 ; on the 
Millenium, 250. 

Testart, Paul, 680. 

Thamer, Theobald, 631. 

Theobald, Count of Champagne, 
482. 

Theodulf, 437. 

Theodoret, 331, 332, 334. 

TheodoruB, Bishop of Pharan, 489, 
440. 

Theodorus of Mopsuesiia, 265, 
on the Inspiration of the Scrip- 
tures, 284; a representative of 
ijie Antiochian School, 825 ; in 
relation to the Semi-Pelagian 
controversy, 887; in &vour of 
Final Restitution, 414. 

Theodosius I., 294. 

Theodosius IL, 88& 

TheodotUB, 156. 

Theophilus of Antioch, 148, 178, 

188. 
Thummius, 653. 

Toledo, Synod of, 308. 

Tradition, 72, 74, 76. 

Traducianism, 365. 

Trent, Council of, 656, 657, 668, 

681. 



Unitas Fratrum, 642. 
Utban Regius, 669. 
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Usher, Arohbishop, 78. 
Uytenbogaerty 679. 

Valence, 885, 454. 
Yalens, the Emperor, 294. 
Valentine, 101, Ui, 201. 
Yalentinians, 178. 
Valla, IjaurentioB, 670. 
Vega, Andrea, 682. 
Vercelli, Synod at, 460. 
Victor, 158, 160. 
Vigilius of TapauB, 809. 
VincentiuB Lerinenftia, 277. 
VorstiuB, Conrad, 645. 

Walch, 30. 

Walter of St. Victor, 488. 

Wessell, John, 601, 606, 619. 

Whitby, 659. 

Wicel, 664. 

Wigard. 672. 

WiUiam, Abbot of St. Thierry, 

485. 
William of St. Amour, 541. 
William of Auyergne, 543. 
William of Occam, 596, 614. 
William of Paris, 556, 583. 
William of Auxerre, 595. 
Wissowatius, Andrew, 630. 
Wydilfe, 544 ; an advocate of 



Realism, 597; his Trialogm, 
600 ; remarkable expression ful- 
filled at the Reformation, 601 ; 
on the Trinity, 608 ; on Predes- 
tination, 610; the idea of the 
Church, 613 ; on the Sacra- 
ments, 614; impugned the doc- 
trine of Transubstantiation, 
615 ; and of Penance and Works 
of Supererogation, 618 ; the 
supreme authority of the Scrip* 
tures, 621. 

Xonayas, 338. 

Zacharias of Chrysopolis, 531. 

Zanchius, 675. 

Zephyrinus, 158, 160. 

Ziozendorf, 642. 

Zwickau Prophets, 631. 

Zwingli, on the ubiquity of Christ's 
body, 653; on Original Sin, 
658 ; on Grace, Proyidence, 
and Predestination, 667, 668; 
effects of Redemption, 669 ; 
idea of the Church, 686 ; on the 
Sacraments, 689; Infant Bap- 
tism, 693; on the Lord's Sup- 
per, 695; his commentary on 
the Sixty-seven Articles, 696. 



lohdoh: 
!• baddov, puictkb, ga8tijc strjckt, pufsbuxt. 
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